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Hearing the Application of Redemptive Principles

We have talked about the necessity of Christ-cedtpreaching, if we are to be true to Christ’s own
hermeneutic. Then, last time, we began to talk ahow that Christ centeredness can be excavated
from all the Scriptures. We talked particularly abthat grace message in its various forms thheeit
prepares for or predicts or reflects or resultsnftbe work of Christ. We discussed all of those
components, and you will remember that we talkemlitimacro-interpretation and micro-interpretation.
A “macro” way of looking at the text would be whese ask where a text fits in the grand scheme of
Genesis to Revelation. “Micro” ways of looking hettext involve when we ask whether there is a
doctrinal statement there that is reflective ofgh@&ce of God or whether there are relationshipsee

of God toward His people or them toward one anogttedational reflections of God’s grace that will
ultimately be more fully represented in the worlGirist.

A key thought that | would hope you would take awath you is the idea of two lenses, the glasses yo
can put on to look at any text and use to begthitk in redemptive terms. These lenses are just tw
simple questions: what does this text tell me al@nd? and what does this text tell me about me? By
having those two perspectives, you begin to seehleae is more in the text than just good behawior
even believing right doctrine. Somehow we must camicate how God is the hero of the text. How
does God bridge the difference between who Hedsndro | am? If you approach the text that way,
then there are dominant themes that begin to restddemptive or Christ-centered messages, and our
goal today is to diagnose those themes. Our laygalr however, is to use redemptive principles t
application of Scripture in order to provide billienotivation and enablement.

Now the reason for motivation and enablement isg¢fdominant themes that begin to come out from a
Christ-centered perspective. Obviously, centraind®e of a Christ-centered perspective are not “sola-
bootstrapsa” or the deadly “be’s.” Rather, mess#gaswill be consistent will relate to “grace disp

our sin.” These will be messages of God’s assurandeadoption. Typical topics would be things like
“Our comfort in God'’s love.”

| want to explore how these ideas relate to tha @ié'Sabbath.” | know the word “Sabbath” may seem
unusual in this context, because often the wordb&th” makes people feel uncomfortable in God’s
love. People often hear, “We do not keep the Sabhlat do not do enough to observe the Sabbath; God
has requirements for the Sabbath,” but biblicabkbgy does something to your perspective of why the
Bible says certain things, even things like “Sahbat

We remember that God created the earth in six @agspn the seventh day He rested. There was the
first Sabbath, even for God. And while man existethe garden, this resting continued. Not onlydoe
God rest from His labors, but He supplies foodmf@nkind. There is a stewarding of the garden,tbut i
is not the same as the labor that comes afterahénFwhich the thorns and thistles will come and
which man will make his way in the world by the swef his brow. Labor takes the place of rest, and
man is ultimately put out of the place of rest, amsee all the labor that continues until a timeviich
there is great bondage and labor in the land opEdyere the covenant people of God are laboring in
slavery, but God says, “I will take you out of theuse of bondage,” and promises them a new laisl. It
called Canaan, the Promised Land, but it has anaotirae, too. It is called the land of Sabbath. The
people will go from labor to rest. They go backS@&bbath-land, and even there God gives them
commands: “Six days you shall labor, but the sdveal is a Sabbath.” It is a time of rest. We eses
Jesus saying that the man was not made for theaBgldut the Sabbath was made for man. Man gets to
enter rest in Sabbath-land and on the SabbathHageases from labor and from working his way
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through the world. He gets to rest in God. Thercafrse, the writer of the Book of Hebrews tells us
that there yet remains a Sabbath rest for the pemfgbod. People are striving, working, and tryiag

get God'’s approval, but God has nonetheless bysHisprovided a Sabbath. People can rest from their
labors and from their striving, now not just innex of making their way in the world but in terms of
making their way to God. They are resting in Hitmslthe idea of Sabbath again, so that we arealygtu
told in Isaiah that when the new kingdom, the nesation, comes, we are finished with this vale of
tears, this world of labor. Isaiah tells us thaewlthe new creation comes, we re-enter God’s Sabbat

The result of all of this is that one way of preagthe Scriptures is to say, “You are not resgéngugh

on the Sabbath, so be a better Sabbath-keeper’-efaimlirse the Bible does say that, but the emphasis
in a biblical theological perspective is “enter teat that God has for you. You can cease from your
wrestling. That is done. You are not striving tokegour way to God anymore, and He even shows that
to you with this regular rest that you may enteo ithat is emblematic of the spiritual rest thagasirs
forever. No longer do you work for God’s approudé has provided your rest.” Now that is a different
way of looking at the theme of “our comfort in Gedbve.” If we are talking about grace despite our

sin, we will also be talking about our confidenoe3od’s love. If my son disobeys me, | may be very
displeased with him, but he is still my son. Thiatienship does not change. Confidence in our spnsh

is part of the message of God’s grace despiteiour s

A second dominant message that comes out of exuguhe grace from all of Scripture is “Grace
destroying the guilt of sin.” These are messaggsstification and forgiveness. Typical topics wale
things like our repentance, obviously God’s cleagsand most particularly, the work of Christ’s
atonement. We might preach on Christ’'s atonemeangl@efigured or accomplished or the result of
Christ’'s atonement. What are the implications @fcgrdestroying the guilt of sin? We have to say tha
this was probably the key part of the Reformationtdnes that caused the movement of the church of
which we are a part—the message of grace destrolyenguilt of sin in justification.

“Grace defeating the power of sin” is probably mibre issue of the moment. We will preach on issues
of sanctification and enablement by grace alsovildeach that our power over sin for daily living
also by the grace of God. The Reformation reallganscored grace in justification. You had to wait
until some of the Scottish revival movements andgs like the Marrow Controversy for people to
begin to ask what the role of grace is in sandifan. While Reformers have almost always been very
clear on the role of grace in justification, itle role of grace in sanctification that sometirtresbles

us. Typical topics related to grace defeating tneqy of sin are issues of our victory over the wothe
flesh, and the devil. We will speak of God’s praersof the Holy Spirit and His giving us the Wor t
enable our victory. We have power—not in our sttenpgot by our ability, not even by our will—but
ultimately by the grace of God.

The final overarching topic that would come outha$ is “Grace compelling holiness.” These are
messages about worship and obedience that is atieauby the grace of God. Typical topics would be
things like thanksgiving and praise and gratituale/¢rd to which we will return later) but most
specifically loving service. Loving service is see/to God that is driven by love, with grace beling
thing that powers that love. It is this last topilewving service—that is often the telltale sign, Key
mark, of Christ-centered preaching. People woray @mphasizing grace undermines obedience.
Consistently preaching the necessity and the pnoyéivation for holiness may be the most difficult
task evangelical preachers face, because our eulafines grace as license rather than the biblical
power of holiness. You recognize that. Many pesphgthings like, “Oh, you cannot tell me that
something is wrong. | thought you believed in grateu are not requiring me to do anything, are you?
Actually, that is the world’s definition of gracéhe Bible’s definition of grace is that it is thewer of
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obedience, not the antidote to obedience. It isadigtwhat empowers obedience. Because we are so
immersed in a culture that takes grace as licqresgple fear grace.

We have to ask ourselves seriously, “How does ib&eBtself motivate us to be holy?” The sub-
guestion, the sub-text is what is your own theolofyjghange? What really causes people to change?
Now my question is very specific: what makes redegimeople change? | am not talking about
unredeemed, unregenerate people. | am talkingfgalyi about the covenant people of God. What
makes redeemed people more holy—threats of condemra the promise of grace? It is not a new
guestion, as a review of Romans 6:1 will assure fRmmans 6:1 says, “Should we continue in sin that
grace may abound?” From the very beginning, petbygaeght, “Oh, grace, wonderful! I will just
continue in sin!” Paul says, “No, no, no. May iveebe!” He does not interpret grace to mean thet w
can just continue in sin. The question revolvinguad grace is really no different from the questivet
revolves around the perseverance of the saintglastane. People say, “You cannot just say that
people will not lose their salvation. If you doethwill just do whatever they want.” The doctrirfetioe
perseverance of the saints is interpreted as “ldeaee, will party.” You say, “No, no, no. It is aelly
perseverance that drives holiness, when it islsigiiderstood. It is because | am held by God that
return to Him always as a Father, because | rezeghat even when | have departed from Him, He has
not departed from me.” Paul says it is the kindrgg50d that leads us to repentance. It is this
knowledge of His faithfulness that ultimately bréngs to faithfulness. It is very counter-intuitivieis

the opposite of human reflex to say that it is |tvegt will generate obedience, rather than threats.

Despite the Bible’s teaching and emphasis of thetfeat the grace of God leads to obedience, the
guestion is still debated in every generation diebers. In your readings, | believe | quoted tambus
account of John Bunyan, the writerRifgrim’s Progress Bunyan was not going to follow the
establishment rules of being ordained by the kit|ywas going to preach because the church ordained
him, not because he had come under the authorityedfing, so Bunyan was thrown in prison. Of
course, he was not the only one thrown in prisdve@ Anabaptists, people with very different theology
from Bunyan’s, were also being thrown in prisonéaese they would not come under the authority of
the king. So this Reformed Baptist preacher anditiebaptists are in prison, facing death, and satwh
do they do every evening? They debate theologyftaménabaptists say to Bunyan, “You should not
keep assuring people of God’s love. If you keepiaisg people of God’s love, they will do whatever
they want.” Bunyan’s famous reply was “No, if yoedp assuring God’s people of God’s love, they will
do whatever He wants.”

Long ago, in this place, we had a pastor come f@tayeof prayer, and he reminded us all of something
He said, “We are so scared of preaching to Goddplgewhat they ought to do because we think they
will reject us. But what we forget is that God’sopée—not the rebellious, not the unregenerate, but
God'’s people—want to know what God wants of thefntnéy actually want to know, so if we are
instilling in them love for God, it actually igngen them a greater compulsion to obey Him. If you
begin to ask what really motivates people, it ss¢bmpelling power of love for God. Reason asks,
“Why should people be holy if all you do is asstivem of grace?” Scripture answers, as Jesus Himself
would say in John 14:15, “If you love me, you vabbey what | command.” We keep assuring people of
God’s grace because Jesus said that if peopleHomethey will do what He commands. That is why
you assure them of grace. Paul wrote in 2 Corinh&14, “It is the love of God that constraingas
preach the gospel.” Why would we go against petg@atand oppression and disadvantage? Because of
the love of God. It is love for Him that compelstagio these things that seem humanly impossilde an
certainly humanly disadvantageous, but the lov@a@d compels us to do these most difficult and yet
necessary things.
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Most people—and sadly, | think, most preachers—kttire goal of preaching is to get people to do
what they do not want to do. However, preachingghést aim and greatest power lies in convincing
others of the love of God in Christ that makeshbart willing and able to do what God desires. That
the glory of preaching, not to force people intangowvhat they do not want to do, but to actuallyda
such love arise in them that they want to do aedahte to do the things in which God delights. When
we know that He delights in us, we desire to plddise. Conviction of sin is most necessary, bubita
is not simply to make people feel guilty, but t@ble them to comprehend the greatness of God’'®grac
If my guilt is so great, then the fact that | amgigen makes my awareness of the grace of Gotiall t
more precious. It is why one of the old lines afgrhing is “It is necessary to convict of sin, the
sermon is not done until you have convinced of gfal€ all | have done is convicted of sin, thersen
cannot be done. That is not the Gospel—not all. dftie sermon is not done until | have convinced of
grace, because it is the convincing of grace ttiaiadly makes me want to overcome the sin and to
strive against it. So conviction of sin is moste&sary, but its aim is not simply to make peopét fe
guilty but to enable them to comprehend the grestoé God’s grace.

Grace liberates us from sin’s guilt and power tiinfy God’s people with love for Him that makes e
willing and able to please Him. | love how the Wessister Confession says this in chapters 19 and 20.
“The liberty which Christ has purchased for belisvender the Gospel consists in their freedom from
the guilt of sin.” Now that is a very interestinigt®ment. If you are a believer, you are free fthen

guilt of sin. You may feel guilty, but you are aaliy objectively free from the guilt of your sinh@st

has taken away all of your past sin, all of yowggent sin, and all of your future sin. The guilttcll is
taken away, so we are free from the condemnatidrttaguilt of sin. “There is therefore now no
condemnation to those who are in Christ Jesus &y fael guilty. That is subjective guilt, but
objectively there is no more guilt because Chrést taken it all. What does that do? The Confession
says, “The liberty purchased for believers under@®ospel consists of their freedom from the gdilt o
sin"—freedom from the condemning wrath of God, ff@® from the curse of the moral law—"and in
their being delivered from the dominion of sin"—tls, they are free from the power of sin, too—“as
also in their free access to God and their yieldibgdience to Him"—and here are some key words—
“not out of slavish fear but a childlike love andling mind.”

Have you thought about that as a goal of preachingonvince people, to enable them, to serve Gbd n
out of anything but a childlike love and a willingind? That becomes the ultimate goal. The last
paragraph says this, too. “Neither are the afor¢imesd uses of the Law contrary to the grace of the
Gospel.” So the Law is still there. It is still @éffect in the sense of giving us standards, bug fétt that
we have the Law is not contrary to the grace ofGbspel, but sweetly complies with it, the Spifit o
Christ subduing and enabling the will of man tothklat freely and cheerfully which the will of God,
revealed in the Law, requires to be done.” So the Etill requires us not to steal; it still requings not
to take the name of the Lord in vain; it still régs us to be faithful to our spouses, but thaiisto say
that the Law justifies. It is God’s path of delight us and goodness for our lives, and our walkmng
that path occurs freely and cheerfully. We do naltkwn the path because God says, “I will not |goe
if you get off the path.” We are free from the centhing wrath. We are free from guilt. We are free
from the power of sin, but we walk in the path hessawe delight to do so when we understand His
grace in our behalf.

So we need to ask again, “What better leads toholiaess—threats of punishment, that is,
condemnation, or the promise of grace?” That qoesif which will be more effective often leads as t
understanding the relationship between our conalidtGod’s acceptance. Here is the question: are we
holy for God’s acceptance or are we holy from Gat'septance? The instincts of the average person
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are to say, “I will be holy so that God will accepe.” People say, “Be holy for God’s acceptancef’ b
the Gospel is “Be holy, because God has accepted yo

Now you may wonder whether love for God is the anlytivation for obedience or whether there are
other legitimate motivations. For example, when @@adns His people with threats of punishment for
disobedience, should they not obey out of a sirdpiare for self-preservation? Ultimately we wilysa
that there are many motivations. Self-preservasane of the biblical motivations, but it cannetthe
primary reason for obedience. If the primary reaban you are obeying God is to take care of ydfjrse
then your service is selfish and not holy at all.&d will give us understanding that our primary
motivation has to be out of love for Him, and theywhat we preach such things as God’s warnings of
judgment is with an understanding that if God did love you, He would not warn you. The warnings
themselves are an expression of divine love fae@pfe He desires to preserve. There is not theesens
“You had better obey or the ogre in the sky is gdmget you.” It is actually, “Your Father in heav
has warned you of the safe path. Stay in that pa@tte rules will not change, but the reasons for
obedience are dramatically different if one peresithat the goal is to motivate people by love
primarily, rather than simply self-protection.

Let me tell you my own struggles. So much of mg lias been unfolding from that period of about four
to five years out of seminary when | had the wohdearivilege of going to the oldest and largest
church in my presbytery, and | was the youngesigstanin the presbytery. Receiving that call was a
moment for great personal pride and arrogancei biid not go very well, and it used to bother noe s
much. There was so much struggle in this histdrioreh. The church was over 150 years old. It was th
first Presbyterian church in the Indiana Territdtywas in the state of Illinois, but the churchswa
established before lllinois was a state. For trst fi50 years, the church was pastored by onlgthre
people. Three Scottish pastors—Wiley, Smiley, atud®. It sounds like a Scottish law firm, does it
not? They had long stays, but even though theretlws$ong history of the faith, 1 will tell you, evhad

so much adultery and so many addiction problemssanduch depression that, week after week, |
would just get so mad at those people. | was soyamigh them for not honoring the Word of God
despite this tradition that they had. Then ultiratemust tell you, | began to feel that the peil was
not so much them as it was me and preachers like wees so hurt by the situation—it was only about
five years out of seminary—that | thought | woulal/k to leave the ministry. | went into the ministry
desiring to help people. | wanted to do that, agideyery week | would stand up and just hammer on
people: “Stop doing this. Straighten up. Do notliat.” | said to my wife at some point, “All | de hurt
people. That is all | do. | just stand up here luad people every week. | cannot keep doing thisst
cannot keep doing this.”

There were various things that began to come tega@thmy life to help me understand what | was
doing and what some of the dynamics were. Oneeshtivas Sidney GreidanuSbla Scriptural was

just looking for anything that would tell me a @iféent way to preach, and | read that article on toow
use the exemplars in the Bible. Should you jusiebple “dare to be a Daniel” and “you just be as
good as David” and so forth? Greidanus helped nse¢athat actually, those people were awful people.
It is God’s grace that made them able, and Godusas them to teach us of His grace, not just ®&b
better person.”

Where | really heard this problem that | had watsimony preaching. People always tended to
congratulate me for my preaching. Where | reallgrdet was in counseling situations, and | would sa
awful things to people. For example, there mighalm®uple that had been caught in immorality, and |
would say to them something like, “Listen. You sliboot expect God to love you if you are going to
keep doing this.” Now do you hear what | just saBiti®d’s love was dependent on their behavior, and it
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was in the quietness of that counseling room tlaatually began to hear how what | was saying and
thinking and behaving that was so contrary to n@ptbgy. | did not believe that God’s love was based
on human action, and yet it is what | would preaichot explicitly, then by implication, week after
week after week. | began to say to myself, “Areglestruggling so much with addictive problems
because they actually want to get away from the IGod preaching? Is the reason that there is stymuc
depression in this church the fact that | do needghem any hope? | just keep making acceptande wit
God based on their changing their behavior, ang gla@e up on trying to be good enough for God a
long time ago. So depression and immorality andcéidd are just escapes from the gospel that | am
preaching here week after week.” It was the ddsifend something different that began to make me
think that | either needed to leave the ministry bad to preach a different gospel.

Ultimately, to use the terminology of Galatianse#lized that | was already preaching a differerspg!
than the one in the Scriptures. | was preachingtspel of “do better.” Not to preach that gospdbi
understand the relationship between the imperatinkthe indicative. The classic statement from
Ridderbos is this: “The imperative rests on thedative, and the order is not reversible. Who weeiar
Christ’—that is the indicative—"is the basis andyaw for what we do”—that is the imperative—"that
pleases God.” Here is Ridderbos’ technical explanatn Paul: An Outline of His Theologhe writes:
“No less striking in this respect”™—he is talkingoaih how the relationship with God precedes obedienc
to Him—"is Colossians 3:3ff, in response to thaetzent, ‘For you have died and your life is hid in
God.” Now it is even hard for us in seminary tahéhat language. Just think what he said. You are
dead. Your life, your identity, is dead, and yoa aow hid in God. You have another identity, beeaus
you are dead. “After saying this"—that your idepig now wrapped in God—*“the command at once
resounds: ‘Put to death, therefore, your membeos tipe earth: fornication, uncleanness, etc.” Hawvin
once died with Christ"—that is, being in Him, hagithis new identity—“does not render superfluous
this putting to death the members that are uporednin.” So the fact that you are in Christ do&s no
render superfluous the need for holiness, butptésisely the great urgent reason for it. The irafpee

is thus founded on the indicative. “It is immedigtelear that the imperative rests on the indicgtand
this order is not reversible.” The standard hunediex is to say, “I will obey God, and then | wgét

His love.” The Gospel says, “You have His love. Evehen you were His enemy, He died for you.
Therefore serve Him.” And if that captures youyili change absolutely everything in your life.

| can remember—and maybe you will think it is sitywhen some of these kinds of grace perspectives
began to come into my life and my wife’s life. ites changed the way we would talk to our children.
There was a time when | would say to my son, “Golou are a bad boy because you did that.” Now do
you hear the theology of that simple statement? &feuvhat you did. The indicative rests on the
imperative. You did or did not do something, aneréfiore that determines who you are. You are a bad
boy because you did that. What we began to saymaybe it sounds silly to you, is “Colin, do not do
that. You are my son.” | want what you do to bedolasn who you are, and that will not change. You
are my son. Be what you are. Live out this relaiop. To be able to say that as a preacher from the
pulpit is one of life’s greatest privileges. Whatravilege to say to God’s people: “Be what you.are

You are children of light. You are the children@bd. You are in Christ Jesus. Be what He has ajread
made you to be. Live out the reality of your liféhis is what you are. Live it now. Rest on the aadive
that He has established by living this out.” Onoe gee it, that becomes part of the pattern op&oe.
God, in giving the Ten Commandments, before He,s&@ not take my name in vain. Do not make
graven images,” says, “I am the God who broughtguiuof the land of Egypt, out of the house of
bondage. | did this for you. You are free. Now laga people of the covenant. Because of what ygu a
live it out.” He does not say, “Because of what yane, there are no imperatives anymore.” But the
imperative rests on the indicative, and the orderat reversible, even though all human reflex woul
say it is reversible.
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In Christ-centered preaching, the rules do not ghahut the reasons do, as one preaches with a
redemptive approach. Here is that concern for antianism being addressed directly. People will say,
“If you talk too much grace, you kind of get ridtbe rules.” No. Listen. The rules stay in effdxif the
reasons for obeying them change entirely. Instégaioing God’s love by obedience, we are obeying
because we have God’s love. The imperative resteemdicative. It does not disappear. The
imperative rests on what God has already donetdustterate the Confession: “neither are the
aforementioned uses of the Law contrary to theagyoddche Gospel, but do sweetly comply with it, the
Spirit of Christ subduing and enabling the willm&n to do that freely and cheerfully which the il
God revealed in the Law requires to be done.” Wiedst it, but it is with this whole new motivatioof
cheer, of delight, of love for God.

Our goal in excavating the grace in every passagetito minimize biblical imperatives but to
empower their application with proper motivatiordanablement. That is why a little later in the
semester you are going to read portionslaliness By GraceéWhen you have preached a little bit, |
think you will keep asking those motivation quessin“How does this work? How do we deal with
people’s need to turn from hell-bent activity? Hevwholiness motivated by grace?” We will explore
different components of that, but for now let useaist begin to grasp it by talking about what Ineeo
the proper motivations. In answering the four goastof application, we have said that what to dd a
where to do it will not change, but why to do idamow to do it will be the questions we must answer
from a Christ-centered perspective. If this is atjuwhat we are working on, how is motivation now
working when we say we are excavating grace inrdaleompel love?

We recognize, first, that there are proper motoraifor Christ-centered preaching, and the firgt loas
to be love for God. There is a priority order inavham about to say. The primary, the premier
motivation for obedience, must be love for Godywsoare revealing grace in all the Scriptures, &l t
is more than an interpretive scheme. It is thefddpository means by which the preacher may pmvid
consistent adulation of the mercy of God in Chnistrder to prompt our love for God that is the mos
powerful motivation for Christian obedience. Bildlicheology should be more about fostering a
relationship than promoting or arguing a science.

Let me just stop there and tell you what | recognand maybe some of you do as well, to be some of
the historical pitfalls. If you were not in Northn#erican Presbyterian circles, but you were more in
Dutch Reformed circles, the things that | am tgllyou about are old news. They have been talked
about for a century and a half. Often in kind of$tryterian, Reformed, evangelical settings at Jarge
these things seem rather new and sometimes vepgaydut these things are not new in Dutch
Reformed circles. However, the consequence of gapiat the Bible is not rightly exegeted until we
have discerned the grace or the Christ-focus ek@has led, in Dutch Reformed circles, not so nmtoch
the emphasis on loving God as to huge debateswdvagrare the master metaphors of biblical theology.
Is “kingdom” the right grouping mechanism? Is tight grouping mechanism “creation, Fall,
redemption, consummation”? Is “covenant” the cdrneetaphor of all things? Is “family” the correct
metaphor? Some have said that “Sabbath” is theemasgtaphor. | want to back away from all that and
say, “Listen, maybe those are wonderful thingsqaae, but the main thing to focus on for the
edification of believers is to say, ‘We are talkimgout having people understand the relationstap th
have with God that He has established apart fram Works.” Now there may be different ways to
understand that, but sadly, in so many of the D&®eformed circles, biblical theology has been maghi
but a place of debate and lines of cleavage andidlivin the church rather than a uniting undeditagn

of God’s people for why we love Him.
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It is not a mystery to you that some of this emphatChristocentrality makes some people stané off
little and wonder if this is a good or a bad thargl whether it leads people astray. If | could pashy
from all the debates, | would say, “Listen. | anppwif you understand at least what | am trying to
emphasize is that the goal of preaching is to Ipgeple love their Savior more, and it seems tohae t
is kind of beyond debate.” We ought to be ableatpthat what we are trying to accomplish by the end
of the day is to have people love Jesus more, lsecaa believe that out of that will come all the
obedience and all the love for others and all teecyntoward the oppressed and all the concern that
needs to be expressed toward our families, if veguest saying, “I am here to love Jesus more and to
show Him more, and that is why | am looking at Bilele as | am, to try to create greater love fori§th
that is relationally oriented.” | do not mean tfias non-rational, but our understanding is driyim
relationship more than a debate.

| have referred to people’s concerns over the afézhrist-centered preaching. You may wonder what
some of these concerns are, not just about Chergieced preaching but also about this kind of grace
movement that is in our circles these days. Whatlagse people concerned about? Some people say
that it is incipient Lutheranism. They would sagttit will ultimately lead to some discounting bkt
Law, because we will get the idea of a law/Gospét.aNell, you have heard me very much try to say
today that the Law is in effect. | am well awarattthere is that concern. | am well aware that atmo
any aspect of this discussion can become a newdegd hat is why | was just talking about the
debate. This can turn into people saying, “If youndt talk about grace the way | talk about gréoen
you do not really understand the Gospel.” So we'ggaiship” controversies ardesiring God
controversies an@hrist-Centered Preachingontroversies, and | kind of want to say, “Alllitgl know
those are good and legitimate discussions. Bukweare doing is having a kind of academic depate
then we are not doing the Gospel work we oughetdding, which is ultimately helping God’s people
to understand, in whatever language you becomeartabife with, that loving Christ more is what
preaching is about.”

If possible, | want you to see the logic of whani talking about here and why we are taking thessou
we are taking through this lesson. Anything cambeped. Anything can be misunderstood, and that is
why | am trying not to argue for a particular laage. | am trying not to argue for particular code
words. | am obviously trying to make an explanatdmow it functions. | am not even trying to creat
the one master metaphor that has to work for ewelybl am more saying, “If in your heart of hearts,
you see God'’s people out there wanting to love Himd know Him and obey Him and struggling to do
it, and you want to know what will most help thams, in whatever way is appropriate for your
personality, that church situation, and those pedplinstill greater love for Christ.” That is wHavant
you to see. How does that occur? Ultimately we I3oel because He first loved us, so when you are
talking about creating this compelling love for Gdds not a new command (although He said, “A new
command | give you, that you should love one andthBut this is not a new imperative to love one
another. That imperative has always been in plagegven that imperative rests on the indicativelisf
love for us, so we do not say this as, “You must tmve Jesus.” Well, of course you must love Jesus,
but what we recognize is that we cannot do thakifdo not know that He loves us. It becomes
absolutely impossible to love God if you think Kele ogre in the sky. You can obey Him if you khin
He is the ogre in the sky, but you cannot obeyfitsecommandment—that you should love God with
all your heart, soul, and mind—if you think He ietogre in the sky. So creating a right understandi

of those indicatives is what ultimately createsrethee possibility of obeying God by loving Him.

We were dealing with this love for God as a prim@agtivation. Various verses make reference to this.
Obviously, Romans 12:1 does, which says, “I urge, ywothers, in view of God’s mercy, to offer your
bodies as living sacrifices....” Do you see impemiwnd indicative there? The imperative is to “offer
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your bodies as living sacrifices, holy and pleagm@od.” | must tell you that most of my early
Christian life | read that very differently thaniston the page here. What | read it to say wasrgé

you, brothers, in view of God’s mercy, to offer yduodies as living sacrifices, and then you will be
holy and pleasing to God.” Have some of you redldat way? “You be a good living sacrifice, andrthe
you will be holy and pleasing to God.” What doeadtually say? This is not a statement of what you
will be. It is a declaration of what you are. Uddidead sacrifices of animals in the past, you laeady
holy and pleasing to God, in view of His mercy ttisawhat He has already made you to be. Thergfore
live it out. As this living sacrifice, let your Bfnow be a praise to Him. Live out this life tha ks
already made holy and pleasing to Himself.

Consistent focus on Christ’'s mercy rather thandmg up a dread of God is what most powerfully
motivates and enables Christians in their fightraggasin and desire to glorify God. Think how Paul
says it in Titus 2: “For the grace of God that barsalvation has appeared to all men. It teach&s us
say no to ungodliness and worldly passions.” #ifisamazing statement. It is the grace of God that
teaches us to say no to ungodliness and worldlyips. It is that grace that compels us to obedienc
The Old Testament message is that the joy of tmd isoour strength. Here, again, it is this primary
motivation of love for God.

Now there are other motivations. One of theseasélfor others loved by God.” Why do I love the
unlovely? Why do | love people who are mad at mé®/\db | love people who are criticizing me,
hurting me, or hurting my family? If | believe thiiey are made in the image of God—and some of
them actually believe they are doing God’s workaltgcking me—then | am going to love those whom
God loves, if He is my first love. Because He lowes, | love them. | may not have any earthly reason
any human response, but because of His love fon,theove them.

| think | have said this to some of you on otherasions, but | do not think it was until | discoeethis
grace-focused preaching that | actually beganitikthreally loved lost people. | think | felt ogkated

to witness to them, even though I did not like théfawever, | finally began to love them when | bega
to say, “God has worked in me a grace that is beéyy of my doing, so that when | am looking to
people who are filthy in language and habit anditfind and practice and say, ‘“You know, you are like
me apart from the grace of God, and if God lovas gmough to put me in your life so that you carr hea
the Gospel, then | think | can love you, becauseé¢ Him, because He loves you.” For the firsteimn
did not make things like witnessing into a good kvitrat | was trying to accumulate enough of to prov
to God that | was being faithful. Instead, | aclyldlegan to long to witness to people becauseddov
them for the first time. | must tell you it is thaly time | began to feel that | was at all effeetin
witnessing to people, when | actually began to liinean because God did. “I tell you the truth,” Jesu
said, “whatever you did for one of the least olsthérothers of mine, you did for me.” How was He
motivating the disciples? He tells them to do itiim. As long as they do it for the least of thebey
are really doing it for Him. He is motivating theémlove for others by love for Himself.

The final reason for obedience is “love for selbag loved by God.” It is an interesting thing
child of the king. If He loves me, | guess it isagkif | love me. Do you know believers who actually
think that self-hatred is a form of showing theaiitfifulness? They think that the way to show thait
are really, really serious about God is by hathmniselves and feeling bad about every sin longer th
everyone else, and so they make self-loathing éisestof their status before God. The trouble whtt t
is that it makes the blood of Christ of no effdcts my self-loathing rather than His blood thadkas
me acceptable to God, and so the way in whichllyreaally, show that | am a great Christian iatth
feel really bad about myself for long periods aigi, and | think that makes me holy.
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Here are the problems with self-loathing. Here Imtwve should be doing. First, we should be clagmin
the rights and privileges of our inheritance in i€hi am a child of the king. In fact, | am His ow
inheritance. John Murray writes this: “Grace istbegd and the relation established by sovereign
divine administration.” God establishes our relasioip with Him. How then are we to construe the
conditions of which we have spoken? This was thiee@uestion. They are simply the reciprocal
response of faith, love, and obedience. Why doeb $ay, “Because you are mine, walk in My ways”?
These conditions of experiencing His blessing leeréciprocal responses of faith, love, and obedien
apart from which the enjoyment of the covenantdifesand the covenant relation is inconceivablé. If
am not faithful to my spouse, it is inconceivaliiattl could enjoy the faithfulness of God, so Gatvg
me about unfaithfulness because He wants me tothavenjoyment of the faithfulness that He delights
in. Does God ever motivate us with good thingsunlives? If | am faithful to my spouse, is there
blessing to me? Certainly, and God can motivatdyngaying, “You will delight in your wife, and ther
will be wonder and goodness in that,” and so Itasause | want to care for myself that | want to be
faithful to my spouse. There is a right self-motiva.

Now there can be a wrong self-motivation when tsgrut of priority. If | bring home some flowers to
my wife and | meet her at the door and say, “Lddikought you some flowers,” and she says, “That is
wonderful! Why did you do that?” and | say, “Becauisis so good for me,” what will she do with tieos
flowers? They will come right back at me. Now, #he blessing to me, but the primary intent isles®é
her, and so it is not wrong to say, “Yes, my sebgd can be a consideration when | hear the warnimgs
Scripture and when | hear the conditions on blgsdnt still the primary reason for preaching and
motivating people has to be love for God, everaif concerned about me as well.” The Bible cerainl
motivates me with concern for myself at times buithwhe understanding of what God provides.

Part of that motivation is that God motivates uthvaivoidance of the consequences of sin revealed by
loving God. God does motivate us with avoidancthefconsequences of sin, but the last part is also
important—revealed by a loving God. If God did fete us, He would not warn us of sin’s
consequences. That is one of the awful portiorRarhans 1, where the apostle looks at those who are
caught in sin and says that God simply left themgdaheir way. He said, “Let them have their wayt
for His own people, He warns them of the consege®€ sin. It is part of His love in expressiongan
that is why we see some of these standards indhet@es and begin to understand them as part of
God’s love.

It is necessary to make a distinction between gpgtiscipline, which is expressed toward us regylarl
and retributive punishment, which was inflicted@imrist once for all. God disciplines His peoplet bu
God does not punish His people. Now that may s@tirachge to you, but let us go to the origins obéhe
words. To punish someone is to inflict penalty an.hlro discipline someone is to seek to restore a
relationship, to do what is best for that persantt&® penalty for my sin has been put on ChristvNwe
writer of Hebrews tells us that no discipline segaesmsant for the moment. God will warn us with
discipline, but we are reminded that He only dibogs those He loves, which means that when | am in
the throes of the worst discipline God can brirtg my life, | am loved no less. That must affe th
way we preach. If all we are doing is warning peagfi the disciplines of God to turn them from wrong
behavior, that does not accomplish God’s purpdsge do not say, as the writer of Hebrews would,
that the discipline is out of love. His intentiaanly to help you.

You may have heard the old preacher’s story allmtoman who took her son to the doctor because
he was sick, and the doctor determined he woul@ bagive the child a shot. The mother said, to
comfort her child, “Do not worry, Johnny, it willbi hurt. It will not hurt.” The doctor knew thatutas
going to hurt, and so he said to the boy, “Sonayurt you, but I will not harm you.” Do you heaae
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difference between discipline and punishment? Gag hurt you, but His goal is the fruit of
righteousness—the blessing to come that He medm#ntp into your life. No discipline for the moment
seems pleasant, but when it has matured, it willgbabout the fruit of righteousness, which is God’
true intent. We may experience discipline as altegwur sin, but fatherly discipline, even whearsh,

is still an expression of love for a child’s wekaand discipline preached without fatherly love as
motivation will not accomplish God’s purposes.

Thus there are many motivations for obedience—déapnsequences, desire for blessing, a certam lov
for self, concern for others, and love for God—sinte love of God must be the primary motivation in
holiness, stimulating such love must be the prinzamy most consistent concern of our preaching in
order for our people to have holy power for thdiedience. The message of grace is meant to stienulat
love for God and its compelling power. It is thiblizal theology that sees redemptive truth thraugh

all of the Scriptures. Biblical theology enablesasee and expound this grace in all Scripturethns
rightly apply the whole counsel of God to our lives

As we begin to see that and sense that what wieyamg to do is to create this compelling love od,
then we at least have to ask what would be wrongivatmns. | remember a class some years ago when
| was saying to people, “Try not to motivate pedpyeguilt. Try not to make guilt your primary
motivation.” A student held up his hand and salfhat else is there?” | think a lot of preacherskhi

that. What else is there to motivate, other thahWhat is the other motivation? It is love. lagn

sound kind of trite and sentimental to say thig,thare is no more powerful motivation than lovehaV/
drives the mother back into the burning buildingi® love. There is no more powerful motivation in
humanity than love, and love for God is the most@dul motivation for holiness.

That means there can be improper motivations tieat@ntrary to the whole counsel of God. One is
making self-promotion or self-protection the pripmaim of obedience. Honesty would say that if you
were to go through the pews of most of our churamesask what many people’s primary motivations
are, they fall into one of two categories. Ther @eople who are obeying God so they can get more
good things, and there are people who are obeyothd® the ogre in the sky will not get them. If you
are serving God so the ogre in the sky will notyget, you are really serving yourself. If you are
obeying God so that you will get more good thingsbkiggger house, a prettier wife, more money—you
are just serving yourself again. They are both gasictified selfishness, and neither is worthyhoke
whose chief end is to glorify God and enjoy Himefegr. For those reasons, there have to be other end
that motivate us.

J. |. Packer writes this:

The secular world never understands Christian rabta. Faced with the question of what
makes Christians tick, unbelievers maintain thatis@ianity is practiced only out of self-serving
purposes. They see Christians as fearing the caasegs of not being Christians—that is,
religion as fire insurance—or feeling the need @phand support to achieve their goals—that is,
religion as a crutch—or wishing to sustain a so@aponsibility—religion as a badge of
respectability. No doubt all of these motivatioas e found among the membership of our
churches. It would be futile to dispute that. Bagtjas a horse brought into a house is not there
made a human, so a self-seeking motivation bromghthe church is not thereby made
Christian, nor will holiness ever be the right naimereligious routines thus motivated. From the
plan of salvation, | learn that the true drivingde for authentic Christian living is and ever must
be not the hope of gain but the heart of gratitude.
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If you will substitute for “gratitude” the word “dnksgiving” or even “love of God,” | will be happy,
because the word “gratitude” is a little debatdbkse days for reasons | am about to discuss. Hawev
what is he saying? The world thinks that Christiaresselfishly motivated. Sadly, many Christiares ar
but what should be motivating them is a responsgkeaarace of God. | want to read to you from the
Heidelberg Catechism, number 86. | usually thinkhig as one of the most honest of all questioas th
you will find in a catechism anywhere. The quesi®this: “Since we are redeemed from our sin &nd i
wretched consequences by grace, through Chrigtputitany merit of our own, why must we do good
works?” Is that not a great question? If it isgakhce, why be good? The catechism gives this answer
“So that with our whole life we may show ourselgeateful to God for His goodness and that He may
be glorified through us.” If it is all grace, whyg lgood? Because | want to show my love for God.

Now tell me why the word “gratitude” is debatatbheour circles right now. In John Piper’s boékiture
Grace on page 42, how Piper defines gratitude is “agatelesponse to God.” Now let us just say some
things. Of course he is responding to a lot ofdws upbringing and background, where somebody
would say, “You should go to the mission field.uedid so much for you. Should you not repay Him
by going to the mission field?” and so Christiardience and motivation was driven by the sense of
paying God back. Let us all agree, if that is tmellof gratitude we are talking about, it is detty
wrong. The difficulty is that not only among thefB&ners, but in the Bible, that is not how the word
“gratitude” is used. The word “gratitude” is useslasubstitute for “thankfulness,” so you will get
Colossians 3:16 telling us that we should sing ¢a @ith gratitude in our hearts. The word is th&t ju
the wordcharis by the way. It is just the grace terminology.v@should respond to God with a grace-
response, filled with grace, filled with an undarsting that all that we have is not of us at athwNf

what we are doing is saying, “No, no, no. | havpay God back with what | have,” then believe me,
that you will never pay it back.

Because of the controversial nature of the wordtigrde” right now, | have tried to substitute athe
words and just talk about love for God insteadah confuse people when you use the word “gratitude
today. However, it is the language of the Reforneerssistently that we should be responding in
thanksgiving, and almost nobody debates that waldhi®e showing thanksgiving to God. However, it is
not paying God back; it is just the response alvénlg heart. Does that help at all? | imagine ot

are aware of that controversy, and | feel that heginning to dispel d&auture Gracegets to be older

and as people really begin to get into the booksm®dhow Piper defines the term in a different way
from the way that the Reformers used the termolf gre troubled by the word “gratitude,” pleasé jus
substitute “love for God.”

You might ask how the idea of Christ-centered pneagrelates to Piper's message that “God is most
glorified when our greatest delight is in Him.” Wi@uld have to say it is really the same message fro
a different angle. That is not a different messageause what you are saying is “Why would | deligh
in Him? Because of what He has provided me.” | lowe because He first loved me, and therefore He
is most glorified when | take my greatest delighpleasing Him, so it is my self-delight to please

that I love, but the reason | love Him is that kstfloved me. Gratitude does not have to be somgth
that is a self-serving debtor response—“I get tlomkey off my back by paying God back”™—rather, it is
in the biblical terminology being filled with gracleeing very thankful in my heart for all that catoe

me by no doing of mine and with no payback from me.

In addition to making self-promotion or self-praiea a primary motivation, another wrong motivation
is using selfish fear—or “slavish fear,” to use BReformers’ language, the confessional language—
rather than godly fear, as motivation. Wrong mdtorawould be making personal protection from the
ogre in the sky the motivation of our preaching, Wwea must say that there is a proper fear of Gbe. T
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Bible certainly talks about the fear of God. Owutble is that we do not have an easy English woatl t
fits the concept of the fear of God, and | wishd, dbut if God were somehow to appear in our miast,
would all fall to the ground. There would be a ti¢gar of God, but that fear of God is regard famHin
all of His nature, not just a disciplining sideidta proper regard for His love. It is a propeyamel for
His fathering. It is a proper regard for His sovgngy. It is a proper regard for the awesomenesshaf
He is. In understanding what proper fear motivaign am helped by Isaiah 11:2, which tells ug tha
when Christ comes, He will walk in the fear of ttard. So proper biblical fear of God is whateverywa
in which Christ properly regards His Father. Ih@t that sense of “Oh, no, the ogre is going tonget’
That is not how Jesus would perceive His fathdas tihat proper regard for all that God is, and tha
what ultimately makes biblical fear even an aspécesponding to love for God and the love that He
has for us.

Another wrong motivation is failing to distinguisletween objective guilt and subjective guilt as
motivation. We have already talked about subjeagividt. It is what we feel in grieving the Holy 3ipj

what we rightly call conviction for sin, but thatvery different from objective guilt—that is, thenalty

for past, present, and future sin placed on Chnsitfully reconciled on the cross. Yes, we can adnv
people of sin, but we do not condemn them if they@od’s people. There is no condemnation for those
who are in Christ Jesus, and so making people atvatéhey have grieved the Spirit should lead them
to seeking repentance and knowing God’s gracer#the having a sense that God is now condemning
them.

| want to say a few words about proper enablem#ethave talked a great deal about motivation, and
we need to say that we did not get to the four@stjan of application. We have talked about whatdo
and where to do it. The answer to the questiomdiy” is primarily out of love for God, but how do
people do what they are supposed to do? In ordamotade proper enablement, we have to answer all
four questions of application. We must answer miy twhat” and “where,” but also “why” and “how.”
Now the reason we have spent so much time on thg'™i8 because of this statement: the why is the
how. When people truly grasp the love of God, thaye His strength. The reason that sin has power
over us is that we love it. If sin has no attractio us, then it has no power over us. Do you beltbat?
If sin did not attract you at all, it would have power over you. We undermine the power of sin by
filling the heart with love for Christ, revealinge grace that is why we love Him. John Owen wrbé t
the way you remove the power of anything is byriglaway its life source. The life source of sious
love for it. Take that away, and sin has no powew do you take away love for sin? You fill up with
love for Christ. The why becomes the how. As peapéefilled up with love and they see why they
should be serving God and they understand thaitHis love that has been exegeted from the tesm th
ultimately it is that love for Him that grants thgrawer. That means that when we are motivating
people, we want to make sure that people know leoplug into Christ’s grace. They offer confession.

By the way, that is so that they will experiences Hrace, not so they will gain it. How many people
think that if they do not repent of their sin, thdiy not have grace? What is the trouble with tivad lof
thinking? How many of you have repented enouglyéor sin? None of you have. If you think that
your repentance is what gains God’s grace, thenmiblive guilty all your life. You must know that
you already exist in the state of grace. You alyeadst before the smile of God, and while you may
experience that grace, as rebellion takes you ftpins not your confession that gains His grateur
confession is what allows you to experience itsdfré&race also helps people to claim their sonsbip,
know what it means to be in Christ, and to know Ggdovision for them.
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From where does the power come? They should bedgidhy for the Holy Spirit. That is part of ituto
it is also beginning to understand what it meansadtk in faith. When the Puritans talked about what
would give people power for the Christian life,yhalked about the walk of faith. Many of us thitfie
walk of faith is working really hard, but they meéaxactly the opposite. They said the walk of faiths
coming to the Scriptures as a little child and dyngelieving what it said. What would actually give
people power is to look at the Word and simplydadilike a child that it is true. What it says is
“Greater is He that is in you than he that is i@ World.” Many Christians think, “I cannot overcome
sin. It is just the way | am made. God made meuwlaig. It is probably His fault,” instead of simply
believing what the Bible says: “You are overcom@meater is He that is in you than He that is i th
world.” If you do not believe that you have poweeosin, you have already been defeated. It is
necessary to be like a child. A child says, “Hessiayso | will believe it. It does not feel thaaw | do
not think | have power. | have struggled with thislong, but He says | have power, so | am simply
going to believe it,” and that means we believe @i are a new creation in Christ Jesus, that tvase
a time that we were not able not to sinen posse non peccareébut now | am able, because the
resurrection power of Jesus Christ is in me. Timeespower that raised Jesus from the dead is in me,
and because of that | have power, not like thedvaram just going to believe that. As an act ahfa
am simply going to believe that what the Bible s@ysue. In believing it, there is power.

That power is exerted when we then begin to nutheenew affections. Thomas Chalmers wrote long
ago about “the expulsive power of a new affectidthe’was following in the path of John Owen, saying
that as we are filled up with love for Christ, ¥pels love for the world. We are like a tank ford3on

love, and as we are filled up with the love of Gibdlrives sin and the desire for sin out of us. bégin

to recognize whole new ways of approaching thesiian life—for instance, the love-building as
opposed to the points-earning use of Christianplises. We know that so many times we will say to
people, “You need to read your Bible more. You neegray. You need to associate with other
believers.” But why do most people even in the chuhink they are doing that? Because they think
they must earn points with God.
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