God’'s World Mission Lesson 2, page 1

Global Christianity; “Missions” and “Missionaries”

Our Father, we praise You for Your grace, mercyd kve. We thank You that You are good and great.
As we meet together in this course, we look to ¥auFather, to guide us again today. Thank You for
the privilege we have of being called into Youwnass, of knowing You as our Father, and of beloggin
to a church that stretches down through the ceatuand stretches all around the world. As we tbink
You and seek to learn how better to serve You um Mission to redeem this world, our Father, weypra
for Your guidance and help. We ask all these thingkesus’ name. Amen.

As | mentioned to you a previous time, | want yell at the beginning of each class about some
recommended works related to missions. One of thos&s is by J. H. Bavinck, calléh Introduction
to the Science of MissionEhis was written in the early part of the twetitieentury, and it is a text that
many of us cut our theological and missiologicaetheon a few years ago. It has been a standard
mainstay textbook in conservative, Reformed misgjigial circles. Bavinck is a Dutch Reformed
missiologist, and he sets out one of the cleare&iried understandings of an organization of missio
thinking. | commend this text to you to get somehaf basic Reformed approaches for understanding
the foundation of mission in the Old Testament,gbal of mission being the glory of God, and some
basic Reformed postures with respect to the missnberprise.

Another one is a book written by David Bosch, ahlleansforming Mission: Paradigm Shifts in
Theology of Missiont was published in the early 1990s. David Bosets & South African missiologist
who was tragically killed in an auto accident rijefore this was published. It is his magnum opus,

it is used as a mission textbook probably more #ranother single textbook in English-speaking
theological seminaries. It is a comprehensive lalhe mission understandings throughout the Bible,
then understandings of mission throughout the tystbthe church, and current issues that the dhurc
faces in world mission today. It is incredibly compensive, and it is for good reason that it igluse

so many classrooms today. You cannot say that gu@on mission thinking if you have not gone
through Bosch.

For us here, let me make a couple of further natbesit this book. He does not always take the view o
Scripture to which we would adhere in terms of isgdi as inerrant. You will read some remarks about
source documentation, 2 Isaiah, and other thingsstiould make you uncomfortable. That does not
take away from his biblical exegesis per say, bdoes point out his formal view of Scripture ammh
we would disagree with that. One note that | willka further about the book is that, despite its
comprehensive nature, shockingly almost, as yothgmgh the book and as you look at the
bibliography and index of names in the back, yansay few non-Western authors listed. To write a
book about theology in general, much less misdienlbgy today, without being worldwide in your
scope is unthinkable. This was written 10 years bgbeven at that time there was already so nch i
print to be cited. That is an oddity about this kcand | think it is a shortcoming despite the fiett it

is used so much and offers so much.

One more recent book is published by James & hilBaeckenridge, entitie&hat Color Is Your God?:
Multicultural Education in the ChurcHh.just discovered this recently, and it is helgfuthat it takes
mission issues with respect to multiple cultured larngs it home to a local church situation fardb
ministry. It does not just talk about mission “dluere,” but it talks about what happens with
multicultural ministries among where you are, esgicin North America. | commend this to you to
think about Christian education and about all atgpettministry in a North American local church
situation. We are, in this part of the world nomyalved in multicultural ministry as well. I thirtkis is
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a very helpful book in that regard.

Let us go to our second topic for the lesson, wigajlobal Christianity. In many ways this topic is
fundamental and foundational to an understandingaaf’'s world mission today. It is important to come
to grips with the reality that the church of Je@msist is now a worldwide church of Jesus Christ a

we stretch all around the world.

As a preliminary note, globalization has been aztawmzd for a while. There are trends toward
globalization in business, cultural realities, @edhmunications. This is a reality. When you trathel
world, you will see similarities due primarily tbe spread of Western culture and aspects of Western
culture via communication, travel, and the worldreamy. However, we have to note that despite
globalization as a reality, there are resilientipafarities of local culture, language, and habitst will
not go away. It is easy to think that there willdree uniform, monolithic, global culture that waipe

out languages, habits of peoples, and appeardBaes.you go to any major city, though they mapho
alike, you also have a huge multiplicity of cultsii@d languages, and those will not disappeanuf y
look at incidences in history, there are militaowers that have sought to destroy and wipe out
languages through colonial rule. Some examplethardapanese rule in Korea and the Soviet empire.
Some have said that the spread of the British EBrgnd eventually the American Empire seeks to
obliterate local languages and customs througlsphead of English. Local languages may disappear,
but by and large, local languages and culturesstaly. We must not be fooled into thinking that the
world will become a single, monolithic, global ptawhere everyone is alike. That will not happerl an
that bears a lot of consequences for the Christianch.

Let us look at some sheer demographic realitieghare we as the Christian church are today. A
hundred years ago, fully half of the Christian aiuwas found in Europe. A large percentage of #ré p
of the world that became the U.S.S.R., along witithl America and Latin America, made up the
remaining Christians. A portion of those were Ror@atholic. Small percentages of Christians were
found in South Asia, Oceania, East Asia, and Afri@ace you move further in the twentieth century,
post World War 11, into 1970, 1985, and near 2a80se percentages shift. Latin America and Africa
now have the highest single percentages of thedw@inristian population. The percentage granted to
Europe, 20 percent, is probably quite generoussélod you who have lived and traveled in Europé wil
know the reality of the Christian faith in Eurofénere has been a comeback, and revivals have taken
place in Eastern Europe in the past decade. Nealest in many parts of Europe, the Christian faith
has largely receded from having an active rolesiogte’s lives and public life in general. North
American still has a substantial part of the wdaltristian population, along with South Asia andtEas
Asia. These percentages are based on the Barogttlepedia from 1982, and | have not updated them
yet for the new 2001 encyclopedia. They are gelyechise, although East Asia will have higher
percentages because now we know much more abotihatdappened in China than we did 20 years
ago. The point is that when you look at the Charstivorld today, we have shifted southward. There is
no denying the demographic realities; that is wigoane as a Christian church. There is no single
dominant place, but if there were, it would eitberLatin America or Africa in terms of the sheer
numbers of people adhering to the Christian faith.

Let me give a few examples of countries in the diarid how their populations have changed with
respect to adherence to the Christian faith. | aeked three, and these are also from the 198&Bar
encyclopedialn Kenya, Nigeria, and South Korea 100 years #ggre was negligible Christian
affiliation. Once you get to 1970, however, you Eeaya moving from 60 percent to 70 percent to 80
percent of the total population being affiliatedwihe Christian church. You can evaluate that ow
will; much of it is the Church of Kenya, an Anglitahurch. It could be Roman Catholic, but there is
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also a heavy Protestant affiliation of various leniehicluding evangelical. If you have ever been in
Nairobi on a Sunday morning, you will see almostrgene headed off to church for worship. That is
just the way it is. In Nigeria, approximately haffthe population there is Christian, and the otiadf is
probably Muslim. South Korea has had a signifigaatease in the number of Christians in that alaout
third of the overall population is Christian. Ifyyao not already know this, the Christian faithvgre
significantly in the whole Korean peninsula in gegly part of the twentieth century. With the Karea
War, most of the Christians in the north had te 8euthward. That has made South Korea that much
stronger in terms of Christian population. As wdl see later in the course, the church in Southeldor
has a strong sense of calling of being God’s sfig@hosen people to carry out His mission to Asia
particular but indeed to all the world.

We can cite many other countries in terms of hosvrttajority, more of the population in certain
countries, is affiliated with the Christian faittet us talk about why that happened. One way to
understand it is that as Christianity shifted tibedent areas of the world over the last 2000 ygais

part and parcel of how Christian faith has growd spread. Andrew Walls speaks of these macro-
cultural shifts that have taken place throughostdny. He breaks them down into six phases fron0200
years ago up until today. He notes that the finsige of Christianity was largely encompassed wahin
Palestinian Jewish framework. Just in the nickrokf as Jerusalem was destroyed, the Christiam fait
spread outward into other cultural areas. He nibigisit spread into all different directions, blét
Christian faith particularly took hold in the Helistic Roman world. It moved throughout the Roman
Empire gradually as the second phase. When youChkadtian authors of the day as the barbarian
hoards overran the empire, writers fretted thatGhastian church itself would be destroyed because
there had been such a close alignment developesh jiist in the nick of time as the Roman Empire
was destroyed and it looked like the Christian chwould be destroyed, it spilled out into these
northern barbarian European savages. The Christidmtook root there, and you enter into yet aeoth
phase, the barbarian-European phase. Then witRaéfemation especially, you see a solidifying @ th
Christian faith into its fourth era, the Westerrr@pean phase. The fifth phase took place overatie |
500 years as Europe expanded. The Christian farttechrough Europe to other parts of the world, and
simultaneously you see a gradual recession of thiesitan faith in Europe throughout the period o t
Enlightenment. Once you enter the twentieth centtly the two world wars, the Christian faith almhos
evaporated from Europe. It simultaneously entenéal ather parts of the world and took hold, gremd a
flourished. Now we are in a sixth phase, which peaod of cross-cultural transmission. You can
almost call it a southern phase on a macro sereslyRt is the southern continents of the worldttare
the strongest areas of Christian adherence. Tloetseaf macro shifts and changes are a descripfion
Christian history. It is not a straight-line devahoent in the way we want to think about it. Thesss

of cultural leaps explain or describe what has lbapd in macro Christian history. That is where vee a
in our day.

We are indeed a global, worldwide Christian chufha result, we have a number of contemporary
perspectives that emerge and arise from being Eiwiole, multi-cultural, multi-national, internatiah
church. That is who we are. You have more and mwitengs with mission theology from alternate
centers. Even many North American mission writergehsignificant non-Western experience in ways
that change them in significant ways. Miriam Adenegresents some of the mission and instinctive
thinking in the Philippines where she had expemetshe talks about how the former Western theology
and its crystallized, precise propositional forrattbomes in is out of sync with the normal way of
thinking about the way worldviews are developed #redway theology would develop contextually.
She notes these different categories of thoughtiere in a non-Western Philippino setting there is
more of continuity between the spiritual and theéenal than what you would normally have in a
Western setting. There is continuity between thtenadand supernatural, the mind and body, and
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theology and economy. You do not separate out enan@hysical matters from spiritual, religious
matters, which we can tend to do in our WesteringetThere is also continuity between the indidtu
and the group and between systematic, crystallidedr formulations of theology and uncertainty and
mystery. You have myriads of these sorts of difieshapes and contours of theological articulation
emerging in the worldwide church over the last gatien or two. That has proved to be a stimulus,
challenge, and threat to many of us where somiedtiteological ground is shaken just a bit. Some of
what has been familiar needs to be expanded ahdugtt regarding the complexity of the worldwide
church’s understanding of God and His mission.

William Dyrness had significant experience in thelippines as well. He has been the dean at the
school of theology at Fuller Seminary. In one &f books he notes the particularity of theologies,
including a Western theology. He points out thaisWm theology developed in a particular historical
setting within the Enlightenment on the backdrogoéek philosophy in the way that Christian
theology became interlocked with Greek philosopte.does not critique that per se, but he just nibtes
as fact. The essence of theology as it came t@belaped in the West came to be thought about and
explained with precision and certainty within peutar ecclesiastical histories. When that style of
theology is moved into non-Western settings, thesesense of dissidence. You hear all sorts oiesto
of non-Western theological students going to Bmit&rance, Germany, or North America and studying
theological systems. They return home, get offallame, and Grandma rushes up and talks about how a
student’s mother is dying, and she asks him to cantedo something. There is a total disconnect with
that reality in the theological system that he leasned. What does Christian theology have to bayta
these traditional realities? What about the ancgshat will not go away? You come to note the
particular character of Christian theology.

We must not take this and run and say that evergtisi confined to cultural realities. It is not
necessarily true that theology is particular hera therefore totally irrelevant to a different seit
Some people make that implication, but that isthetnecessary implication. There is still a unigéers
Christian truth, but it is not just strictly oneiversal truth that applies exactly the same wagmery
situation. There is a tension and a coming togedherhat is particular and what is universal.

Paul Hertig wrote about Jesus’ migrancy, where lde fkom, where He did His ministry, and the
people among whom He ministered. He also notew#yethat Matthew writes about that. He points out
that Jesus and His followers were Galileans, wharhes out very strongly in the Gospel of Matthdw. |
you read through the Gospels, note those place :\aMigen Peter tries to sneak into the trial to see
what was happening to Jesus, one of the slavergitises him. She says, “I know by the way you talk
where you are from.” The Galileans were kind ofrdoyrbumpkin types of people, and Jesus was as
well. He was not from the center of cultural powaad prestige. They were from the margins, and what
you see from a worldwide Christian church is pe@goming from the margins. In terms of the way
theology is understood, practiced, and taught, #reystill at the margins where economic influeisce
the strongest. People who are at the margins verisay that they can see in the Scriptures where Go
has always been at work in the margins. You haeselsorts of new challenges coming forth as well.

| suggest to you that we think about the church a®rldwide, global reality that needs to filtemdo

into our instincts of our self-identity. It is seny critical. When you meet up with a person, hiser

and your own ethnicity will never go away, and @aspel comes to us as particular ethnic people. But
that is not necessarily the primary category fow lyou understand yourself in relation to other peop
The same God created you, and if you are in thd tagether, the same Jesus Christ redeemed you.
That is your commonality as you are brought togeithgour different ethnicities. It gives you a bita
critical distance from your own cultural ethnic heto where you can provide a measure of critique
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toward yourself. It is easy to go to one end ofgpectrum and only be critical, especially if yoa a
white North American. One of the easiest thingddas to be critical of everything that is white o
American. We need to know how to be appreciativiegmateful but also how to gain a measure of
critical distance no matter what sort of person gl

The worldwide nature of the Christian church al§eds our understanding of world mission today. It
is out-of-date to continue to think about Christveorld mission as going from here to everywhere.els
That is no longer the case, though out instindisnaimes tell us that that is what mission is. ek
about declaring God’s glory to the nations, andhwek that the nations are everywhere else and
America is the headquarters. Those are some dhstimncts, and there are historical reasons foseho
being our instincts. It is not anyone’s fault thag feel that way instinctively, but we need to gakb

and unpack that history so that we can catch ulp redlity. We really are a worldwide Christian atiur
We are not everywhere, and there are still unrehpkeples. But you cannot find an area in the world
now where the Christian church does not live. Bitedt statistics from Barrett's encyclopedia tell u
that the Christian faith now has adherence in evagyof the world’s political units, approximatelly
238 countries. No other religious faith comes eslese to that. That is remarkable! It does not mean
that there are no unreached peoples and the jobisked, but it does point to the worldwide, glbba
reality of the Christian church. That needs totfartinform our instincts as to who we are.

Another implication of understanding this is to Barespect for and recognition of Christ’s worldevi
church. Verkuyl points out that one way of haviegpect for and recognizing the worldwide Christian
church is to note that mission history and churskohy come together as two sides of the same toin.
is not as though church history starts in Jerusatans through Europe, and comes to North America
where it ends, and mission history is where Clamsty has some effect in other parts of the worliat
is the instinctive way that we have been taught.&uhe Christian faith spreads into Europe, @l$®
mission history. As the Christian faith comes tatR@merica, it is mission history. Similarly, dset
Christian church develops in northeast Africa, énddorea, and Indonesia, it is also church histibrig.
two sides of the same coin. You can call all ofrchthistory mission history, and you can call &ll o
mission history church history by looking at itfnadifferent angles. To develop that way of
understanding church history and mission histoeyvgay of having respect for all of the worldwide
Christian church. It is a way of recognizing therldwide Christian church.

It still is too often the case that cross-culturéésion enterprises will go into an area differiatn their
own and have little to no recognition of Christlastory that is already there. It is as though &ifan
history starts with them. It is bizarre the waytthappens. My own personal experience as a North
American going to Japan in 1986 was that somehkweWw that there was a Christian history, but |
knew nothing about it and did not think | needed#riow anything about it. When | stepped off the
plane, my instinctive notion was, “I am not realyre what happened here before now, but it does not
really matter, because | am here now. The Gospakdtere. Our missionary forefathers helped me get
here, but now it starts.” That was my notion.

Another way of having respect for and recognizimgworldwide church is to understand and critique
the worldwide church. To understand the worldwidarch means to read, listen, and ask questions. We
need to say, “I really have no clue about whathegspened in Malawi. There is a church in Malawi? |
had no idea.” We need to be honest, say that, sindwestions. This is key. There is a ton of materi
available about things like that, especially whike tnternet. We need to seek to understand and know
that there is worthwhile reality and theology betune elsewhere. We need to not be afraid to mytual
critique each other. It is a popular notion in day to say that if we are in one culture, we cannot
critigue something in a different culture. In Chrige need to critique each other and be critiqiMéden
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you move into a new setting, you are a guest, yowsgespect, and there is a time to be quiet, Jearn
and listen. But to think that you have nothingdg sto the setting denies another part of the kafdy
Christ of what Christ can offer them through youl arce versa. Show respect to someone like Kazoh
Kitamori, who wroteTheology of the Pain of Godhich is one of the most important works in all of
history and especially in the twentieth century.wiete during World War 1l. When his book was
translated into Western languages in the 1950mdde a big splash, and a number of theologians in
Europe and North America said they finally had adyauthentic Japanese Christian theology. It made
a big impact, and it still has a big impact. Whem yook at theology in Japan, that is one of thts lof
books you would have to say is of significant intpace. Part of showing respect for him is to cuiéiq

his work after understanding and working hard &kgde understand what he wrote. Those are some of
the implications for recognizing and functioningaagart of the worldwide Christian church.

Let us talk about how you avoid the distinctionvioetn “the home front” and the rest of the world
where one place is headquarters and the rest migston field. This is especially hard in lighttog
fact of existing structures like a home missionridaand a foreign mission board.

A side note to this is that in the Presbyterian€hun America (PCA), we do not have boards, but we
have committees. There is a big reason for thébiislly, especially with regard to mission boards
versus mission committees. There was a discussitireinineteenth century to where some in the
northern church insisted that you have missiondatontrary to that, there were those in the south
who said that you do not have boards because @ Imautonomous and has final authority. These
decisions need to be subject to the church andihech courts, so you have committees that arerunde
the authority and responsibility of church couhtsthe PCA, we do not have boards per se. For legal
purposes, educational institutions might have shimgtcalled a board, but in reality we are all
committees. It is the church courts who have fgzal for Christ.

It is helpful to note a couple of things with respt® why the PCA has Mission to North America
(MNA) and Mission to the World (MTW). That very lgnage connotes that North America is not the
world and everything else is the world. The reasorthat distinction includes expedience. Functigni
domestically does not require some of the same &ghlogistical matters that functioning
internationally does. You do not have to get apadsf you move from Tennessee to California. Eher
are tax implications. In addition, there is thekgaound of the notion that the Western world is the
Christian world and the rest of the world outsidé¢hat is the non-Christian world. When you talloab
the time when the PCA was formed in the 1970syangelical circles that was very much an unspoken
assumption among most people. In our day, somel@asg the question of why we should have the
distinction between home mission and foreign misskssentially there is no difference, so it raihes
guestion of how to avoid an unhealthy distinctibhis is a question that is asked in the midst of a
macro historical shift from being a Western-cerdetdiristian faith and all that that means for cross
cultural mission and being a worldwide Christiamnicin. We have to consider what that looks likeaats f
as the whole church being used of God to reachooarnd minister among the whole world. Itis a
guestion that arises in the midst of transitionit ®a good question. Answering the questiorhin t
concrete takes wisdom, patience, and courage. Wealkiabout some of these matters in the concrete
as we go through the course.

In light of the Christian faith’s worldwide presemancluding all of the world’s 238 nations, lettatk
about unreached people groups and the focus al0® window. There is so much to do in many
parts of the world, for example in Europe. Whemvegthe statistic as Barrett’s compilation doeat th
the Christian faith has adherence in all of thels1238 political entities, speaking politicallypu can
say the Christian faith is present in all of therd@ nations. As you know biblically, when youkal
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about the nations, that is not usually equivalermidlitical entities. You talk about people grougsd
those are different from political nations. Ofte@nés there is overlap, but certainly there is not
equivalency between the peoples and the UnitedbNsitrecognized political nations throughout the
world. For example, if you look at Nigeria, there anore different languages there than in all of
Europe. There are all sorts of nations within tbktigal entity of Nigeria. While you have the Céiian
church present in all of the world’s political uitt is not the case that the Christian church val
present among all languages and all people grduypesdefinition of an unreached people group is
something that people tweak. Normally it is usedayp that an unreached people group is a people
group that does not have an indigenous Christiasgorce that, on its own with God’s help, is capable
reaching the rest of its people group. It needsidathelp to do that. The 10/40 window is one ofth
missiological terms that many of you will know, aihts due to being between 10 degrees and 40
degrees latitude, stretching across northern Al much of Asia. That is the 10/40 window, and
people always modify that to focus on differentaardJndoubtedly the strong presence of Islam,
Hinduism, and Buddhism in that area points to a @iwistian percentage. That area needs to be prayed
for and labored among on behalf of the Gospelhatdame time, look at Europe and even Saint Louis.
There are needs everywhere. We need to see the @wtild as the mission field and follow God’s
particular calling without letting ourselves ofethook to move cross-culturally. To continue to be
pushed toward reaching unreached people grousti®fthe trick. We all want to be comfortabledan
we need to be pushed. But if we truncate everytkirigtly into reaching unreached people groups and
forget all areas of the world, that is not full aswmplete either. How to keep all factors in miaén
important question.

It is confirmed that those, especially North Amaris, who have been critiqued for being culturally
chauvinistic in imposing their own cultural valuesve reacted largely by being too accepting and
embracing everything and not critiquing anythinge Weed to be very careful about that. On the other
hand, newer non-Western missionaries who go arerctiimg the same wrongs of cultural imperialism.
They need to be reminded as well about the nebd &ensitive.

Let us talk about strategies to reach immigrantsiog to various parts of the world. Our third tofsc
entitled missions and missionaries. First let u® rioe distinction between organized and unorganize
missions efforts as far as the Christian churaoiscerned. You can see this from the earliest enapt
of Acts. None of this is outside of the control&bd’s own providence, good grace, and mission
intentions.

When you look at so-called unorganized efforts gmdhrough the first chapters of Acts, you willac
that Pentecost happened just as Jesus said Watld. The Holy Spirit comes, and the early disegpl
declare the praises of God. People there from sodiog areas hear the glories of God announced in
their own languages. So the church at Jerusalevmdhavaited in Jerusalem for the Spirit to come on
high, forms a missions committee and launches ssetaltural missions work. Wrong! The Christian
church stayed in Jerusalem because, as far asvdreyconcerned, the Christian church was Jewish.
That was obvious to them, so that is where theywEne Christian church spread outside of those
cultural confines through persecution. There igtle icross-cultural conflict within the church,dn
therefore the deacons are appointed in Acts 6 h8tefs stoned for allegedly criticizing the religs
establishment of the day, which he certainly didnigny ways. In the wake of that persecution of
Stephen, we move into chapter 8. “On that day atgrersecution arose against the church in Jerasale
and they were all scattered throughout the regiddsidea and Samaria.” In Acts 1:8 Jesus said, “You
will be my witnesses in Jerusalem, in Judea andaBamand to the uttermost parts of the earth.” Now
He takes them to Judea and Samaria through pei@®clihey go about preaching the Word. God leads
Philip into Samaria to preach to the Ethiopian,ddaverts Saul, and He convinces Peter that the€bosp
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is indeed through all sorts of people through cantonCornelius. When you get to Acts 11:19-20,
“Those who were scattered because of the persadi# arose in connection with Stephen made their
way to Phoenicia and Cyprus the coastlands anadsta Antioch northward, speaking the Word to no
one except Jews alone.” It was still beyond thémwe# possibility for them that anyone but Jews Wdou
accept the Messiah. It was self-evident, but “tiveeee some of them, men of Cyprus and Cyrene, who
came to Antioch and began speaking to the Gresks pteaching the Lord Jesus.” This was a
revolutionary practice. This was not an organizessimnary effort. These are people who were running
for their lives; they were fleeing persecution. Ylaee immigrants, and they served as missionaries,
spreading their faith.

That sort of reality has happened throughout hystand it continues to happen throughout our day.
Living in Japan | increasingly saw Christian lalbsri'Fom Africa who came to find work and send
money back home. Those were, without question, Sodssionaries. They worked in small little shops
that an official missionary could never reach. Howld | reach the back storeroom of a small sushi
shop as an American missionary? That just woulchappen, but that is where some of these folks
worked. Look at so many of the Christian refugeemfthe Sudan who have had to flee that tragic
situation. Has not God used them as missionariearious places in the world, including this oree, t
bring revival and challenge to churches here arutitgy the good news of Jesus? Look at the
missionaries from Korea who were taken forciblythg Japanese to Japan. There are so many others
who have been moved against their will. Saint Platvas taken initially as a slave from England, xehe
he was born, to Ireland. He escaped, but it walsdrwake of that experience that Patrick received
God’s more formal call to be a missionary to Irelafihat is all within God’s good providence.

We know of incidences throughout history where liaue people who go for political or economic
reasons as immigrants, and it is as they go sonrevthat they hear about the Christian Gospel. én th
Old Testament we see the Israeli slave girl whagoehe house of Naman the Assyrian. God used her
to tell Naman'’s wife that he should talk to thegdwet of Israel. Naman goes and hears about theosod
Israel through this little slave girl. God orchas#ss all these things. | suggest to you that wikhis
overall world mission, that is probably the moréstantial and widespread aspect of His world missio
| do not want to diminish the importance of whatawein an organized way, but | want you to
recognize that it is God’s world mission. | do tiwhk there was anyone in the Christian church who
planned the recession of the Christian church b&uoope and the spread of Christianity throughout
Africa and Latin America. Certainly the modern noss movement for the past 500 years is a direct
cause of the spread of the Christian faith throughize southern continents. But the way things have
turned out was not a part of some macro plan tleathurch came up with. It is all within God’s own
direction.

Within that there is the matter of the organizedsins effort. You see that in the New Testamemt to
for example in Acts 13 where the Holy Spirit conb@she church at Antioch while they worship and
serve Him. He says to set apart for Him Saul anth&aus to the task to which He had called them. The
Holy Spirit led them from Antioch into Galatia aAgia Minor. Eventually they went into Europe, and
that was an organized missions effort of the Ciansthurch within the providence and direction of
God.

It is usually after the fact that we will see wiad has done in a specific place. When you go back
the 1910 Edinburgh Missionary Conference, which atate height of Western confidence and
missionary expectation, Africa was at the bottonthefevolutionary scale. This showed the mindset of
the Westerners at the missionary conference. T tiféAfricans were human, they were certainly
animists, and there was nothing of value withini@er To think that Africa would become as Christian
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of an area in the world as it has become would h&en a total surprise. Now we look back, and you
can almost see what some people have called Ged& of humor that it has happened that way. It was
not so much that people went there to see God nin@tevay, but we see it happen afterward. That is
not to say that we should not have our antennaupdw God leads and directs us. But we need to
recognize that usually in unseen and unknown way 1@ises up works of His Spirit, who works at His
initiative in ways to remind us that He is the avigo does it.

In thinking about who missionaries are, we cand#ivthem into several categories. On the one hand al
Christians are missionaries. God has sent ustalkie world to serve Him. In talking about misspn
Ralph Winter makes a very good point when he iaglsit not everyone is a missionary. When you look
at the organized missions effort of the church,ewaryone is a missionary. There are certain people
who are set apart and led by God to intentionathykneross-culturally. It does not necessarily meeat
you have to move outside of your own political oats boundaries. But to intentionally work cross-
culturally is where missionaries are going to bens® be working. Part of my definition of a

missionary is the reality of moving across culturaindaries. That can be distinguished from someone
who is an evangelist and does not necessarily raonass cultural boundaries. Cultural realities and
differences are really at the heart of what God'ssion is about. He grants His redemption of the
cosmos among all peoples. Everyone is a missidnahe sense that the Great Commission was given
to all of the Lord’s people and in the sense tleatd told His disciples, and us by extension, “daghe
Father has sent me, so send | you.” It is basautdives as Christians, and it is basic to our
understanding as the Christian church to be a amasy church that we understand ourselves to ke sen
into the world to serve Christ. | make a semantirction, and | align myself with some themesttha
Ralph Winter has pushed to preserve the distinctieof intentional cross-cultural missionaridgsla
semantic distinction.

| have noted the difference between career misseEmand short-term missionaries. That is to note
those categories that we have and how they slifiitela years ago, a short-term missionary was
someone who went somewhere for two or three y#acareer missionary was someone who went for
life, and they knew they would come back in a Béawadays, a long-term or career missionary is
anyone who goes over for a couple of years. A dleonht missionary is someone who goes anywhere
for any length of time: one week, one month, sixithe. That is just to note how there has been a hug
shift in recent years, especially in North Amerieard Korean missions. There are all sorts of onekwe
trips that take place. | have seen one-week thigsgo from Korea to the Philippines to do medical
work, for example. | wanted to note the terminol@gyit is used in our day about short-term
missionaries. Fifteen to 20 years ago, it wouldehlagen unheard of to call someone a missionary who
went for one week to do something. It was not padur capacity to think that way yet, but nowsit i
very commonplace. So many people go on short-teissiam trips that we need to recognize that
terminology as it is used. Now mission agenciesitaussionaries, and those numbers enter theilstota
Mission agencies will make a distinction usuallyvieen career units and short-term units, and within
short-term units they will note summers. It is impaot to note those differences. Many cross-cultura
missionaries today who are sent by mission agewtigsir churches to work cross-culturally operate
within their own macro political boundaries. Foaexple, in India, Brazil, and Indonesia there are
hundreds of cross-cultural missionaries within ghpkaces. They never leave the country but cross-
culturally the ministry is significant.

For our remaining time | want to look at some ofatvWilbert Shenk wrote in his bodkhanging

Frontiers of MissionLet me note what | think are a few important powitéis chapter on page 177
called “Missions in Search of Mission: The Changiaytions of the Mission Agency.”
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Shenk notes at the beginning of the chapter thesion is always focused on the future, on God'alfin
new heavens and new earth stage toward which Hesndis world. Yet in the meantime He is
committed to working through human agency. It is Hhission, but it is implemented through human
agency. You can see the interplay between His arisand human participation in it. We are coworkers.
The human response to what God has been doingiofemnhas been to create an agency or institution
in light of God’s calling. Inescapably, he notdgde institutions will be products of their partaau
historical and sociological context. That is selident, but it is helpful to note. When you stariaok

at modern-day contemporary mission agencies ansionisocieties, it is important to note the
particular historical settings within which theyae in order to understand some of the challeriges t
we face now. On page 178, Shenk points out thaiimportant to note the origins of the mission
society. He uses the missionary society as a gedescription of what we would call mission groaps
agencies. It is important to note the change itohical situations today and the process of
institutionalization that has gone on.

Shenk notes that when mission societies startsthgra couple hundred years ago, there was
institutional precedence, which you had to havear&€lwas the monastic movement: Dominicans,
Augustinians, Franciscans, and Jesuits. Those mavsmwvere one historical precedent. There were the
trading companies. The roles of the Dutch and 8ritrading companies won in letting the Western
world (Europe) know about other parts of the woBdcond, they showed how, logistically, people
could go to other parts of the world. This wasicaitfor the formation of mission societies. Thwds

the whole idea of a voluntary society, a groupwbich people would volunteer to participate. People
would voluntarily give money and pray for someoogt. When William Carey had a strong sense
from reading about Cook’s travels in the wider wiaahd developed a burden to go to India, thereavas
group that came together to give money and pragtal him to India. That missionary society was
formed there in the early 1790s within that pataciistorical setting. Shenk notes that it waatstyic
and expedient the way the missionary voluntaryetgavas formed. It is not directly revealed in
Scripture that you set up a missionary society¢ergain way. Shenk does not say that it was baid, b
he said that within that setting that is what thag to go on. That is what they did because it ardge
sense to do it that way to accomplish the tas#keVeloped as a means of missionary action beyond
Christendom. It is something in which you garneregources from the home front to send to the non-
Christian world out there. It also developed apecalized activity of a minority of Christians. Vgl
have the reality with us that there are missiorgpf®eover in one place. They are somewhat eccentric
always beating drums, and asking for people andemorhere are a few people who do that, and they
are not really theologically astute. The leftoveosthat. That is due to this reality of the missign
society.

Shenk goes on to note that we have had a changtditél and cultural situation in the last generat
Around 1910 was the height of the imperial eraAfestern missionary confidence. Through the
twentieth century, World War | shattered Europeanfidence, and World War 1l really shattered
Western confidence. Then from the United Statespetive, the Vietham War came and shook the
confidence that the United States had in its ghiditmove around the world freely at its own wilhose
have been major aspects of the change in situatimhich we now find ourselves in the world mission
situation.

After World War 11, there were independence movetrsémthe 1950s and 1960s of nations throughout
Africa and Asia who were formal colonial possessiohWestern powers. They had become
independent now, and churches were growing theva.started to hear calls among the non-Western
world, wondering why the missionaries were stiirn Those countries had grown, and they did not
want the missionaries anymore. Theologically thveeee public calls in the 1960s and 1970s that
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wondered why the missionaries were still teachirige natives were not sure that the missionaries/kne
who they were or that they cared for them. Theeesame significant points made by some non-
Western theologians, for example John Beady in Kehig said the theologians knew more about dead
heretics than they knew about them. They did noinkkwho the Kenyans were or that they were even
there. They had studied the missionaries and kileabaut them. This is the dynamic that took place.
That was not everywhere; there was still warm coafm among Westerners and non-Westerners. But
those sorts of voices started to come.

The economic crisis of the early 1970s began sertie spectra that this was not a movement with
infinite financial resources. Europe experienceat #iter World War | and World War 1l. Those
realities started to change the situation of ingei “West to the rest” to being one that is &eliit

more confused. Certainly now with the end of thédG&ar the world is no longer a bipolar world that
way that we have seen it, but it is one that istmmaore multi-polar. It is all the more difficult &ee

from the United States. Militarily, the United Sdatis the main superpower in the world. That gives
the freedom to do what it wants to do, by and laligean act unilaterally in many situations, ahditt
affects the way we view the world missionally adlwsdevertheless, it is a multi-polar and much more
confused world than it used to be. That is pathefchanging situation in which we find ourselves.

Shenk goes on to talk about the institutionalizatd mission agencies. They were created to dethes
important tasks, and they should continue. Th&s"G&od-given task,” they say. But situations change
money dries up, and there are not as many volwstéény should you continue an evangelistic church-
planting ministry in Korea? It is important to loakhow to deal with the fossilization that canwcc
While Shenk and others point to the identity cribst many mission agencies find themselves in, he
points out that it is an opportunity to create stimmg new and good. We will look later at the Three
Self formula for beginning indigenous churchesvdss articulated in the mid-nineteenth century by
Henry Venn, an Englishman, and Rufus Anderson, meican. Part of the reason that Henry Venn, as
a general secretary of the Church Missionary Sypcikveloped the idea of the Three-Self-Church was
that the Church Missionary Society did not haveugiofunds to support indigenous pastors. We did not
have the fund to support them, so maybe they cawigport themselves. Maybe the churches could do
that. It was a crisis they faced, and out of tleatalioped this very pervasive missionary idea of the
Three-Self Church. The point is that times of erisan lead toward creative opportunities. Challenge
are whether or not missionary societies should lsimmark time. Who decides whether societies should
change, shut down, or adjust? Those are importsgtopns.

On to the future, Shenk encourages us to noteoth#te one hand there is a changed center of grafvit
the Christian church. It is no longer based in N&merica and Europe. There has been a worldwide
shift. Second, when you look at the entire womd)uding Western cultures, you need to see these is
missions frontier as well within the West. When ybink about world mission, think about that term
“world” in a couple of ways. There is the Johannsease of world being a sinful and unredeemed world
that God is working to make right. And there ise@gplitical world. There is no place within the
geopolitical world that is not in the mission fielchave been asked a number of times since retgirni
from Japan, “What is it like since you have bedrtlué mission field?” | have to decide how [ will
respond to that well-meaning question of concewu ¥annot leave the mission field. Shenk concludes,
“Let us celebrate the remarkable accomplishmentseofnodern mission society while remaining
poised to follow new paths.” That points to thereat situation of uncertainty and crisis that we.se

| have a question for you to think about for ouxtrlesson: what is the theological significancehaf
inherent place of translation within the Christfaith? We did not get to the question you weresto a
yourselves for this class because we did not getitth as much material as | thought we would. The
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guestion was about contextualizing and who the n@gfyers are in contextualizing the faith. | want
you to think about the specifically theologicalrsfgcance of the inherent place of translation. Tt
is that translation is inherently a part of the i€tnain faith, and there is theological significancehat.
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