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History: Trandation; Matthew 28; Culture

Father we acknowledge You as our father and a&.¢iné of all the earth. We praise You as the creator
Lord, the covenant-keeping Lord, and the One wihd,aur own surprising ways, remains intent and
fully committed to remaking Your world. You are outted to make things right and making things
beautiful and wonderful beyond our wildest imagio@as. We praise You for the surprising work of the
Lord Jesus, Jesus of Nazareth, the country tradesmin in obscurity was executed and rose from the
dead. That small beginning led to the results thatsee today of His followers stretching all arotinel
world. Thank You that as we as the Lord Jesusigless seek to follow You, we know that You are with
us. We know that you want to use us as salt ahtl kgnd You want to shape us and conform us irgo th
one new person, the body of the Lord Jesus, antéthele where Your Holy Spirit dwells. We praise
You for Your grace, mercy, and love. Lord, as we iin this world that has its own sorts of surpsise

all within Your providential care, we look to Yautimes of surprising crisis such as is unfolding i
America this morning. There are also difficultiasNigeria that are painful and signs of smoldering
animosities. They are also continuing in Israelld®éine, the Philippines and other places. Oh Laovd,
entrust these matters to You and know that Yotharéord. We confess that Jesus Christ is indeed th
risen One. As all of Your people follow you todagye are people in positions of particular
responsibility with respect to these public evenét have wide implications. We pray, Oh Lord, for
wisdom, for Your care, and for Your restraining tado protect and give seemingly small miracles that
will not be reported but will be testimonies to ¥gtace and mercy. Lord, as we meet again, we took
You to guide us, help us, and make this a timewiibturther prepare us and enable us to serve the
cause of the Gospel. We pray this in Jesus’ nammenA

On the recommended reading list, another iteReispectives on the World Christian Movement: A
Readeredited by Steven Hawthorne and Ralph Winter. Sorag have taken the Perspectives course
that is sponsored by the Center for World Missind affered around the United States and various
places around the world. This is the textbook aadler that was formulated in 1981, written by a
number of people. You may be familiar with this kodhere is a new third edition that came out in
1999. It is huge, and all sorts of people haverdmuied articles to it. The categories for the pecsives
course and for this reader are fourfold: the b@dlmerspective, the historical perspective, théucal
perspective, and the strategic perspective on woirgdion. There are many names in missions thinking
and all sorts of issues that are addressed in heveuld behoove you to examine this book at your
convenience. There is a companion study guideshated if you take the course. This reader isra ve
important work, and the course remains increasimdlyential in many evangelical circles. It is eféd
in churches and locally in Saint Louis occasionally

We will move next to topic number six, Christiaistiory as translation. Previously we noted how God i
the covenant creator Lord and maker of His worlileAthe representatives of creation, our first
parents, Adam and Eve, rebelled and fell into Giogd graciously committed Himself to redeeming His
world. We see as the Bible unfolds that God is catechto dealing with all peoples around the world.
He comes in a particular way to affect His worldevi@demption. He comes to Abraham and works in
Israel in a particular way especially to prepaee\ay for the coming of the Messiah for the whole
world. The Messiah comes, and the cross-culturdliatercultural aspect of the Christian churchtis a
the very heart of what it means to be Christiare §bod news is for all peoples, that is part oftwha
makes it good. It is for you and me, no matter waagjuage we speak and what our cultural
background is. As we realize that and think in twatenantal way, we realize that Christian histerg
history of the translation of the news of Jesusp We is, and what He has done. It goes from pdaticu
languages and cultures to other languages andesiltlihat is one way to look at Christian histdgst
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time we mentioned that Lamin Sanneh speaks todhdtwe looked at a few of his quotations.

Let me give some other quotations today. As thep8lasioved originally out of its Jewish setting
almost 2000 years ago and into new Gentile settingsther African, Greco-Roman, or Assyrian,
Sanneh points out that it “is unscrambled from culéural yoke in order to take firm hold in a diféat
culture.” In this unscrambling process, the Gospegs the risk of becoming linking in particular
concrete ways. We will understand it in our langs@nd our various practices will be redeemed for
the sake of worship and service. Whatever the @llaxpressions of living out the Christian faith
among the people of God turn out to be, they valplarticular. They will be somehow fitting with tha
cultural location. Then, as the Gospel comes intew setting, there needs to be an unscrambling
process in order for that fitting to take placevan®/hat this whole process says is that on thehamel
you have a relativizing of cultures. There is nacgl for any particular culture to snub its nosanather
culture. All cultures are, within God’s providenaed grace, worthy receptacles and expression®of th
people of God. On the other hand, it destigmatsscultural host of the Gospel. All settings viod
capable of, worthy of, and prepared by God to rexand express afresh the Christian faith. This
includes theological understandings, worship shydesl the way you express your love for one another

One example that | experienced in the last fews/eamoving to the United States from Japan is the
way that Christians greet each other and expressdbncern for one another. In Japan, including
within the Christian community, there is virtueda@hristian virtue in not pushing yourself on someo
when you meet them. You hold back, and you areerably aggressive in meeting someone. If
someone new comes to church, you want to make tbéelmvelcome, but you do not push yourself on
them, introduce yourself, and start talking abarspnal matters. That is not culturally properaln
Christian way, as it comes to be expressed in Jajogou do push yourself and you are too aggressiv
you exhibit pride and arrogance toward the othesqre It would be interpreted that way. Imagine the
shock, having grown accustomed to that after a murabyears in Japan, of coming to the United
States. | have well-intentioned, caring Christiam&kicans whose loving responsibility and compulsion
is to come up to me and very aggressively introdbeeselves. Within 20 seconds they want to talk
about deep heart issues. My instinctive reacticthab with my Japanese instincts is to wonder vii® t
person is. | might think they have a great deaeif-confidence, coming at me so strongly. But that
not what that person was about at all. Out of G@landove, that person wanted to encourage and know
me.

You can see how those different cultural expressare equally legitimate in their particular segin
but they are really quite different. That is onamyple that | have experienced recently in how the
Christian faith takes shape differently in differgettings. Inwardly, it is a shock, because thbs®s
can run very deep in what it means to be a Chnistia

The point of Sanneh’s book is to argue for thesaisations of the translation of the Bible, espégim
nineteenth-century and twentieth-century Africanmadern times, Africa was so degraded in European
people’s minds that he wanted to destigmatize Africulture. The focus of his own background and
much of the book’s research fits well with the naggsof saying that all cultures are level beforel.Go

Worship styles are different in cultures, and thaly be the single most identifiable area whereucallt
expressions vary. Dr. Dalbey will come in a fewssess to talk about the regulative principle and
worship within multiple cultural settings. We wholtl dear to the regulative principle in worshiping
God only as He tells us to in Scripture; nevertbgleve want to be sensitive to cultural expressions
Most settings in sub-Saharan Africa are extremepressive. If you do not move around, dance, and
use various instruments, it is just not right.He tity of Saint Louis, you will have people whonwa
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something that is more traditional, more contempgrmar blended. You can almost reduce that totally
cultural preference in terms of what people ar@luse

In Japan, there is certain variety, but traditiokegdanese sensibilities say that religious worahigp
contemplation is much more inward and subdued. & lsegenuine meeting in worship that takes place
within something that is set and fixed. When Itfikent to Japan, | was involved in church planting.
Because of my own background and training, whead responsible for leading worship in our church,
| changed it every week. | thought it helped pedplstay alert and keep them from getting in agoatt
That was terribly disruptive for people there. Edo be the same week after week was a structure
within which people were free to worship. It is mwiiform in Japan, as other Japanese can attdst to.
came to accept that, in Japan, for it to be queserved, and the same week after week was freemom
worship for many people.

We will talk about theological differences a lithé later when we get to Christology. Here agaimge
us to remember the universal and the particulgiouf see this as a spectrum, it is not so muchythat
search for a balance. It is that you need muctotif.lSeeing God as triune is a biblical, universal
understanding of who God is. But particular underdings of ways of thought with respect to how
theology is split out might, on the one hand, foonghe particular, precise, crystallized, and
propositional expression of the integral intertielaghips of the persons of the Trinity. That neetted
develop in a Greco-Roman environment as it didssoaiation with early ecumenical counsels. When
you go into certain other settings, it is not neeeg. That does not mean that this is wrong foother
setting. They need each other. But particular esgpoas can be different manifestations of how
universal Christianity is understood. That is aggahexample of how that splits out. Even how you
order your theological subjects can be affecteduiyure. In a Protestant tradition, we start in the
Westminster Standards with Scripture. Much of th&tecause of a need to counter the idea that the
church is the ultimate authority. Scripture is gughority, and you can see the historical backgidon
why that is emphasized. You do not necessarily baweder theological subjects that way.

Let us talk about how the Christian faith spreadsifone cultural setting to another. Sanneh oudlane
couple of different ways this can happen. One wgdyidiffusion, where it goes as a total packadge T
assumption in nineteenth-century and early twemtbeintury mission work was that in people becoming
Christians they also needed to become civilizegsMnaries thought that the language people speak,
the laws that the people should have, the way fasihould look, the way that the Sabbath is oleskrv
the way that worship takes place, and what peoplerseanor should be all needed to come from one
culture to another. The sending culture knew whes vight and had the right model.

Counter to that idea is the translation method wltlee receiving setting sets the pace. Thererssh f
entanglement of the Gospel. That is riskier, beegasi do not know what it will look like. When you
look at what translation really implies, that isat/kwill happen. On page 30, Sanneh says, “The Gospe
demands a plural frontier for its diffusion, loogiwith alarm at the notion of a hermetically sealed
culture as the exclusive conveyance of God’s ttuthere is no one particular cultural setting. Paul
fought against this in the New Testament. It waswvéry heart of the Gospel. This is another very
important quote from Sanneh, “God is not an intangfeable cultural concept, a pious embodiment of
cultural self-regard. But neither is God an abstface who is encountered outside the limits dfwal
self-understanding.” Sanneh argues against contempootions of religious expression being confined
to various cultures. That is not what religionand it is not who God is. God is not some puffrabke
coming up out of the train called culture. On tlleeo hand, you cannot just say that God is somgthin
way out there. God always comes to us in the cemcidere is universal and particular in those
statements that Sanneh makes. We believe in a Godsithe God of all peoples and creation. People
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who follow Him always follow Him as the universab@. At the same time, we never encounter Him
outside our particular cultural settings. ThatasviHe comes to us, and ultimately that is how Haea
to us in one single Man. Jesus of Nazareth waS&tteman, but He was one particular man.

When you look at Christian history, you see urgéhiwthe Christian faith to change and grow. Often
times that will come through persecution and sagideaval. Sometimes it is an intentional change.
There is also the urge to regulate and organizenwlnags feel like they get out of control. We nsayt

up a committee because things change too fastedldike we have to define who God is along with al
our theological points. Both urges will be thened @ahere is a tension where we will go back anthfor
You can see this throughout history.

Within that ongoing dynamic, the Christian churetm ¢ake a couple of different postures with respect
to how the Christian faith relates to cultural sgfs. On the one hand, there can be the dynantieinf
guarantined, where you try to freeze what the @hridaith looks like. You isolate yourselves frahe
world, become totally separate, and say what issG&n and what is worldly. On the other hand, ¢her
is the other end of the scale where you becomateation allowing the cultural setting to dictateat/
happens that there is really nothing distinctivewtChristianity. What Sanneh argues for is a
constructive biblical posture of prophetic reforviou are involved in the world, care about the wprld
and serve Christ within your various callings andations. As a corporate church, you will speak the
language of the contemporary culture, and youlvalbware of what people’s contemporary needs are.
But insofar as you are a Christian living in towaith God and listening to His Word, you will preach
where there needs to be change, and you will gtfed news of mercy that is distinctive.

Let me give a few more quotations from Sanneh: iRathan being an abstract code imposed from a
predetermined vantage point, reform grows out efetkperience of a worshiping community with a
profound stake in the world.” You care about yoomenunity and what happens in the world. You are
not simply aloof and fully detached, like a monagtédo not want to fully criticize the place of
monasteries, because they have had their impgotace in Christian history and continue to do so.
“Prophetic action in history is the active partafijon of believers in the sign and promise of Gather
than surrender to the world as the ultimate destWe are not just left up to chance in that whatev
happens will happen. There is firm hope, becauses)eas risen from the dead. He is coming agat, an
He is with us. He changes lives and changes ssttitg brings good, and there is firm hope and
conviction in that. “Christianity entered the mplé world of cross-cultural encounter with an open
mind and a firm faith. The risk that it took withet first step it exploited with the second.” When
Christianity moved across cultural settings, theas an open mind on the one end of change antha fir
faith in who Jesus was and is. That was a riskithiabk in the encounter with an open mind, but it
came with a firm faith in who Jesus was and faitiklis Word. That is where you exploit and bring
change into new settings. It causes people to'sagk how these Christians love each other. Loowho
even though they suffer they continue to pray fi@irtenemies.” Sanneh spends a great deal of time
talking about the Jewish-Gentile frontier. “The Ja@wGentile frontier became a paradigm not only of
God’s universal reality, though that was cruciait &lso of the reform impulse, which cleansed
syncretismwithout allowing it to lapse into the gestined utopia of quarantine. There was now net on
cultural center but a multiple frontier across wh{&od was the center of gravity.” He talks abouwwho
God is universal though the reform moves into ai@aar setting. Now there is a multiple frontiangt
just one cultural location. God becomes the ceritgravity as He is known, worshiped, and followed
as the God of all sorts of peoples and languages.

Let us talk about some current wrestling pointsun particular setting with some further quotations
from Sanneh. “No one is beyond this error of assignai built-in advantage for culture, especially whe
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culture is underpinned by economic and politicabpn” That says a great deal about the modern
missions movement and about those of us who afeibnited States and still a part of the modern
missions movement. The United States still has @mamand political power, and when you go cross-
culturally with a U.S. passport, those connectioheconomic and political power do not automaticall
evaporate. People see you as an American, ang#eeyou as someone who has money. If you get in
trouble, the planes might start coming to protext.\All those sorts of connections will be ther@eO
assumption that people make is that that is beaafuSed’s blessing or that it makes us superior as
Christians. The reaction to that can be an oveti@aovhich is something that has happened in ayr d
We have so oppressed the world over the last fewidea years that now we think we have nothing to
offer, nothing to do, and no contribution to malkg/ou are Caucasian, you need to not do anythity a
apologize. That is not terribly constructive either

Sanneh goes on to say, “Cross-cultural boundareea@orded an intrinsic status in the proclamadion
the Gospel, and Christians who stood at such gonaicquired a critical comparative perspective on
their own cultural identity.” The apostle Paul abulot see through to what was wrong with the
Judaizing influence if he had not himself experehGod cross-culturally firsthand. He knew Him in
different languages. He saw through the mono-aallitlrauvinism that was behind what the Judaizers
were all about. That is why He was able to comerdswhard on those who insisted that people of
different cultural settings do things they way tliey He said there is freedom in Christ, and thabe
same today. Those of you who have moved crossrallitlknow the painful reality of genuinely
experiencing different ways of thinking about megteinderstanding issues, and knowing how to relate
to people. You come to see that your own cultuagkiground and setting is not the only way to
approach something, necessarily. It might be abowtto discuss something in a committee and make a
decision, or it might be about how leadership &lyeeffective in a church or school organizati¥iou
could differ regarding what beautiful music or ciasl literature really is.

The next quotation from Sanneh speaks even moeethirto the nature of the Gospel: “When he
stressed faith over against works, Paul was intenth enunciate the inclusive principle of Godghti
and freedom to choose us without regard to ouurlltrophies. Faith, as the absolute gift of arigy
gracious God, is the relativizing leaven in cultiMestern psychology and its theological variamtgeh
unjustifiably subjectivized the issue, pitting imgdaassurance against social engagement. In fagk, Pa
desired above all to safeguard the cultural pderdy of Jew as Jew and Gentile as Gentile, though
challenging both Jew and Gentile to find in Jeshesttheir true affirmation.” Pitting inward assince
against social engagement is very much a realitiyizvmuch of evangelical Christianity, and it spgak
much to our evangelical instincts. We think thaineétely the Christian faith is about giving me pea
and forgiveness. Jesus died for me. That is truethiat is not all that Jesus did, and it is nbtret He

is about. Sanneh stresses the point that the gowd is that we all have sinned and all are saved by
faith alone, regardless of our cultural settingafTis right at the heart of what Romans and Paaib@ut.
| agree with what Dr. Sanneh does here. When yoki &b Christian history as moving as translation
from one setting to another, you see God embrguagle in Christ, no matter who they are, through
faith alone.

Andrew Walls sees the incarnation as perhaps filgenal prototype of translation. The very Son ofdGo

is translated into a particular setting: first-cegtPalestine. He was, as it were, translated. \&alys in

a striking sort of way that Christ is “translateghan in terms of every culture where He finds ataepe
among its people.” | do not think we need to head®w Walls saying that there is some sort of
ontological change going on in Christ. He seensress that there is a fresh encounter with and
understanding of Jesus as He comes to be undersieadl, and believed in by new peoples. One image
| have heard Professor Walls use is that you seesJd Nazareth shouldering His way into a new
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setting when He is preached afresh in a group opleen a language for the first time. It is ncatiod
is not already there working and dealing with Hé®ple. The news of Jesus is that He intervenes and
says, “l am your Lord.” People have to deal withttafresh. Walls uses language that reflects this
dynamic. He says, “Throughout Christian historyp fierces are distinguishable in constant tension.
One is the indigenizing principle, a homing instjrehich creates in diverse communities a sende tha
the church belongs there, that it is ‘ours.” Theeotis a ‘pilgrim’ principle that creates withineth
Christian community the sense that it is not faltyjnome in this world, so that it comes into

tension with its society from its loyalty to Chri3the one tends to localize the vision of the chutice
other to universalize it.”

Later we will encounter Kwame Bediako, who talkeatbhow Christians in Ghana come to the point of
saying that using their traditional drums in wopsts Christian, but it is Ghanaian to do this. Befo

God and with a clear conscience, they can saythioae drums are a part of their Christian way of
worshiping. That is a particularization and contekization of the faith that would be inappropriéde
many churches in the United States to use. Nowtkatould not use those drums, but it is not atéaom
here as much as it would be there. There is tertbene between the universal aspect and local aspec
Christianity. You do not just get a little bit obth, but both dynamics will be present as the @hrs

faith finds expression and continues to developudtsiral settings change. Culture does not staicsta

Perhaps the easiest place to see this is in #lleodiscussions and difficulties we encounter iarches
over worship style. Walls points out that “one fesithe rich diversity of Christian life and expnce.
Another is the new transcendent commonality, shacedss diverse communities.” We are one faith
and one body, yet with diversity. When you lookt dtom a religious studies and sociological
viewpoint, evaluating the Christian church worldejidhere is no more diverse religious faith than
Christianity. It is incredibly diverse. As a resuiften times the lines of where the Christian chustops
and syncretism begins are not always clear. Wherggo into theological articulation, it can become
particularly uncomfortable and tricky. You needworthodox yet open to God being God for this set
of people over here.

| have come to accept more peacefully for myself,ifor many people in this part of the world, the
individualized understanding of the Christian fagltontextually appropriate. Individualism is asiga
part of human identity in this part of the worlflitlis taken to an extreme where that is all that
Christian Gospel is, that is inappropriate, becdhateis syncretism. For example, listen to thetfir
person singular pronoun that is used in our hynmalsveorship songs. The importance of community is
there, and that is because God will not allow Hispde to slip fully into individualism. He fightsif us,
and His mission is to mature us. By His grace Henwet let us fall into full syncretism. Sometimis
happens, but it is by His grace and mercy thabéschot happen more often. It strikes me that the
individual expression and understanding of the @bspthis setting is very much particularized. In
cross-cultural transmission of the Gospel, if thdividualism is taken as the universal expressiod
understanding of the Gospel, it could be diffictflit is taken into a setting that is extremelyraaunal,
where decisions are made together, then therdysamic of unscrambling the Gospel. You have to
determine what it should be for those people.

On the one hand, there is the contemporary antiqadlly correct dynamic that we want to avoid of
saying that particular cultures must not be cred, because they are sacred within themselvese Som
of the quotations from Sanneh suggest that it ifoupe insiders to critique culture. Let us talioat the
role an outsider has and what some guidelinesoartdét. A couple of terms that have come up in the
missiological and sociological literature are “ithand “etic.” Imic people are the cultural insideasid
etic people are the outsiders. The proper, helpiderstanding of the dynamics of suggesting change
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and improvement for cultural settings that takes itito account is that you need both. Sanneh would
agree with this. The initiative and “final, longstang decisions” will happen here. If you think abthe
contextualization diagram, the inside cultural dyais what is really important. At the same time,
there is a vitally important role for the etic pamsas well. If you do not have the etic personlayau

are left to a setting that is in danger of fallintp the particular and into syncretism. Part obivh
Sanneh does is examine the implications of theskation of the Bible that will emphasize the
importance of the imic. As Sanneh examines thtbéwake of the modern missions movement in
Africa, because Africa was so degraded, he empésmdie legitimacy and beauty of African cultures as
affirmed by the translation of the Bible into Afaic languages. He also affirms the necessary pface o
the missionaries in bringing the Christian Gospék Bible would not have been brought in if theae h
not been outsiders bringing it in. There would In@te been proper perspective on how to live asgbart
the universal Christian church if there had notrbegtsiders giving perspective and input. Missiggr
need to come in as learners and listeners, butplespective will be extremely helpful to the new
group of people. | would add to that that it isgfel for any church in any setting to recognizelitas
inherently international. We do not fully belongttos particular setting. We are yoked togethehwit
people of all sorts. We need to seek the inpuudsiders no matter who we are. We need their itgut
help us from slipping into syncretism. This is stimrgg that we should all be eager and ready to do.
There are a lot of dynamics that we need to keepind.

Some have said that we spend a great deal of timgang about and talking about how we think and
feel, and that is because the culture has comehetohurch and affected our proper theology. We
should be focused on God and His glory. You coldd aay that this particular culture has started to
overshadow the full dynamic of the universal/paitac tension that should be alive and well in our
setting. Wherever you are, you will be particulawe do not have conferences on personal ideanty
do not stress as the Bible stresses my own reftiprwith God, it will not connect with people here
But that should not come to overshadow the attarthat comes on the glory of God and who He is. If
this particular tends to blur out to where the ensal fades away, it is an over-contextualizatioth a
over-particularization of who we are. We will ta#iter about culture and how there is an inherent
confusion in the way we use that word.

A posture of one who wants to offer criticism it@ulture needs to be that as a learner. It neclols t
done in a way that people in the other culture gge; understand, feel, and really listen. You need
have gained the right and earned the respect akséhen you have this etic/imic sort of relatiapsh
the etic moves into the imic setting, and it adjumtd becomes more like an imic while remaining an
etic. As an etic person interacts with and livethimian imic setting, the etic will change, and soof
the lines will get blurry. While cultural locatiomsd instincts may remain distinct and differeng t
unity in Christ takes precedence as well. You atrhase different levels of identity that are gomy
The unity in Christ to where we are a universalgbe@f God with our particularities still very real
part of this exciting, interesting, and unpredittatbynamic that will occur. Part of being able &ah
each other is to know that you belong togetherhnst. When you say “we,” it will move away from
being this culture or that culture. It will be mareiversal. The individual cultures are not donexaw
with; it is a fluid dynamic. But identity in Christill take precedence while recognizing the reabity
these continuing cultural differences and partictiés.

Let us move on to topic seven, which is Matthewl88&0. First let me make some general comments.
As originally written, the Great Commission wasdreek but without the punctuation and marks that
we have in our Bibles today. It reads, “Jesus cantesaid to them, ‘To me has been given all authori
in heaven and on earth. Therefore as you are goaig disciples of all the nations, baptizing theto i

in the name of the Father, and of the Son, anbeoHoly Spirit, teaching them to observe all thittyst
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| have commanded you. Behold, | am with you alwaythe end of the age.” Those are Jesus’ words
that we use, and they have been such fundamentdswothe modern missions enterprise. They are
important for what we are to be about as Chrigb@ople in speaking the good news to people who need
to hear it. In Verkuyl’'s<Contemporary Missiologyhe takes a traditional interpretation and undeding

of these words. If you want to go preach a threetmermon on the Great Commission, it could be on
Jesus’ authority, Jesus’ continuing mandate, asds)@romise.

Let me move on to some comments by Bosch on therses from higransforming MissionHe has
some interesting and helpful comments for us. is,sdatthew 28:18-20 has to be interpreted against
the background of Matthew’s Gospel as a whole [.0]eXegesis of the Great Commission divorced
from its moorings in this Gospel can be valid.islhot as though this stands alone. It comes agride

of Matthew’s Gospel, and Matthew wrote for a partac Christian community. They had probably
become a minority Christian community in Syrialed time. He tells these Jewish Christians to
demonstrate the validity of Jesus really beingMlessiah, and he provides them courage and strémgth
follow this Jesus as His disciples. That is pamvbét his Gospel is all about. Bosch goes on, “Matt

is not interested in missionary terminology as siehsets out to describe the missionary pracfice o
Jesus and the disciples and, by implication, otttramunity of his own time and of later times [...] A
missionary community is one that understands itselbeing both different from and committed to its
environment; it exists within its context in a walzich is both winsome and challenging.” That is the
prophetic posture of the Christian community inowgn setting instead of a quarantined or syncretist
one. That is what the early Christian communitiesded to hear and be encouraged by, whether in
Syria, Ephesus, Rome, or Galatia. That is what @ezlrio hear as well on a continual basis. Thahistw
Matthew’s Gospel is all about. It is helpful to rember that those words come at the end of Matthew’s
Gospel as a whole. They are not just set out assignary treatise for a special missionary comfeee

When we get to some of Andrew Walls’ comments, veechallenged to think of the contextual
understandings that have arisen with respect gethwrds. On page 27 ©he Missionary Movement in
Christian History he talks about Christ being the translation initlearnation. He says, “Christ, God’s
translated speech, is retranslated from the Paiastiewish original. The words of the Great
Commission require that the various nations ateetmade disciples of Christ. In other words, nation
distinctives, the things that mark out each natiba,shared consciousness and shared traditioths, an
shared mental processes and patterns of relatmrest@ within the scope of discipleship.” Wallsewst
at the bottom of this page that “it is the natiamst, some people within the nations, who are to be
discipled.” The Word said that all the nations thméc groups are to be made disciples. Walls stgess
that if you just go with what the words say, yoe Higese corporate entities or groups that are to be
discipled.

Walls talks on page 48 and following about somhefdifferent understandings that Christians have
had about these words of Matthew. He first notasithrecent times in the modern missionary
movement we have had a highly individualistic ustlanding of the Great Commission. When you go
back to its original setting when the Gospel waiten, Jewish Christians would have heard “baptize
the nations” and thought about the Gentiles as sgghto themselves. Those were the nations. They
thought that is what Jesus meant. When you talkiaboropean nations going to disciple the nations,
they thought He meant non-Christian lands. You gé@rthose nations to be Christian countries. That i
what the Great Commission meant. In our day, Wwighfirm hold of individualism and individualistic
understanding of the Christian faith, we hear sudéwords to make disciples of particular indiatku
within all the nations. That is what the emphasiddere you see Walls subtly suggesting how has t
the particular understandings of the Bible hit aspndeeply, depending on what the setting is. Hesdo
not say that it is necessarily wrong or criticizeHe just describes it that way. He suggestswitan
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you hear the words of Jesus at the end of Matth@ae'spel afresh, it is legitimate to suggest thatiSe
had in mind these corporate aspects of who wesadiffarent groups of human beings.

When you think that way, all sorts of things com#im the scope of what God’s world mission is
about. It brings in the scope, for example, how steould view women and how women are viewed
within a society. That very much comes within thepe of what God’s mission is about. What about
the matter of human rights within a society? In\West, individual human rights have become elevated
almost to the ridiculous at times. “Whatever | wando, | will do. Do not dare try to regulate amyig
about anything to do with me!” But that is not okand the Gospel has something to say to it. Walls
says that those sorts of things come within thevvaéwhat Jesus said discipleship is all about.addlas
of academic study are included, such as ethicalensatstem cell research, or abortion. That is g@hart
discipleship in particular settings. Disciplingvas use the term in this setting today is where one
individual teaches another individual how to havgueet time and walk with Christ. | do not thinkath
Walls would say that is not what Jesus meant. Boink he would say that if that is all we think
discipleship is, we limit what Jesus meant by theeeds. We are limited by over-particularization of
the setting.

That is helpful, stimulating, and challenging fréime Scriptures to hear afresh what the Great
Commission is all about. | would encourage youdagd reexamine some of the New Testament
studies regarding this. | have checked with pewajiie are much more familiar and conversant with the
studies of the New Testament, and they have coafirthat they agree with Bosch. | would encourage
you to hear it afresh for yourself. It puts in gegstive how the Great Commission is a part of the
ongoing revelation of Scripture and the overallamantal redemptive intention of God to redeem the
entire world.

| want to move on to topic number eight, whichb®at culture. Lamin Sanneh says, “Christian life is
indelibly marked with the stamp of culture. [...] Paas a cultural iconoclast in his defiance of the
absolutist tendencies in culture, but he was rtlral cynic, for in his view God’s purposes are
mediated through particular cultural streams.” @bwdays works with us, deals with us, relates to us,
and redeems us as parts of cultural people anéesipns. We are pieces of the big human puzzle, and
it is within cultures as a whole that God is at kvgks was indicated earlier, the whole place of
indigenous cultures in our world is an increasingigjor topic within public discussions. The United
Nations Education Science and Cultural Organizdt@as a great deal to do with the recognizing the
importance for cultural preservation in the midséconomic development. They have some different
emphases on preserving cultures, recognizing thersity of cultures, and recognizing the equal
legitimacy of cultures.

Let me note the importance that is given in paiti@end economic policies, not just to the environtme
in our day, but also to cultural preservation asxbgnizing the dignity of cultures. You will knowwat
that is part of the air that we breathe in our pudliscussions. That is not unrelated to the
understandings of cultures and the respect foumstthat we see developing in Christian missions
circles as well. The Christian missionary movenggérates within the wider developments of history.
The types of respect for culture and how to go abmss-cultural communication of the Gospel
develop within, as a part of, and intimately cortaddo the wider understandings of culture thatiare
our day.

One comment about culture is from Sherwood Lingézrfewho wrotelTransforming Culture: A
Challenge for Christian MissiorHe points out that when we talk about culture siveuld not simply
understand things like traditional customs, musiess, food, and language. We can tend to asswanhe th

© Fall 2005, Nelson Jennings & Covenant Theolog®aiinary



God’'s World Mission Lesson 4, page 10

is what we mean when we talk about culture. He sdg@ that there is a whole other slice of people’s
corporate life that we can understand to be a sattioral level. The economic, political, and
organizational relationships that we have are alpart of culture. We need to keep that in mindu Yo
can distinguish between those two categories, tuitnyust not rip them apart in a way where you talk
about culture such that it leaves out the imporarfcsocioeconomic political relationships. Thoee a
realities within groups and help to shape whatlauriis all about. That is an important point, @nd
part of what was connected with the discussion ath@muimportance of contextualization that began
about 30 years ago. | will leave that comment ripete, and we will come back to it later.

Shenk talks about three varieties of mission, is@n page 48 of hi€hanging Frontiers of Mission
Some have asked in missions today how far we &odhie contextualization understanding in
comparison to the indigenization understanding.tMyughts are that for the most part, evangelical
missions, especially Euro-North American missiamsuld fall more within the indigenization posture
than contextualization.

Shenk points out that culture as a concept haalnatys been there. It started in Germany, and withi
missionary circles over the past 200 years theyseaan understanding of a separate entity that dmaul
analyzed and understood, called “culture.” In g8&tse, he talks about the invention of the word
“culture.” When you go back 200 years, missionawest out with a pre-critical understanding of
culture. There was not an idea or thought of seépanatures. The outsiders were the ones who set th
agenda. Of course they knew what Christian culawked like, and that is what missions was all abou
You replicate what life looked like back home, hesmthere was nothing of value in the place you
arrived.

Then you enter the next stage, starting in the mméteenth century, called the indigenization leirel

this stage you draw on the people and resources, thet you reproduce the original that you have in
your own cultural location as a missionary agehe person who manages and directs what happens is
still the outsider. That is because you know wirat gre talking about, and you have experienced it.
These people do not yet know what the end prodchanild be. They start at ground zero, and there is
nothing there yet. You know it needs to fit thesenghow, so it happens as directed from the outside.
There are different cultures, and there will béedént cultural expressions of what the faith lobks,

but it is the outsider who determines this.

When you move into the 1970s, the overall macrdeodns of independence movements throughout
Africa and Asia. There was a loss of confidencthenWest and criticism of the Western missionary
movement. Around 1972, the word “contextualizatiandse. It is connected with wider socioeconomic
matters, but it is meant to say that the Chrisfiéin needs to rise afresh and have a fresh, new
expression in new settings as determined by peopleose settings. All those who come from the
outside with their help are no longer wanted. Thaye helped for so long and told the insiders wdnat

do for so long. Even though the outsiders couldneeqice, the insiders wanted to do it on theinow
That has been the trend, to put it in somewhataafrecature form. Shenk outlines that for us as the
contextualization model. Control of the processdeswithin the context rather than with an externa
culture or agent. Culture is a dynamic involvingyatem of values, and that shapes what happens. The
Gospel encounters a culture, calls forth faith, @clévelops anew and afresh there. That shoulddec
theological development. That is where you haveatis of some of the new emphases and theological
expressions, a few of which we touched on eanli¢heé course. That is where we are today.

As evangelicals, and in particular ones that bynitedn take a conservative understanding of what t
Christian faith is about, how we deal with thesies is very much at the center of evangelical
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missiological concerns. There is not full agreenveithin evangelical missiologists, and there is fudit
agreement within missions practitioners about whait should look like in various settings. One &ssu
that has come up recently is concerned about @Giristinistry within Islamic settings. The questisn

if it is proper to observe the five daily prayersditional Islamic dress, go to prayer servicd~oday,

do it all in Arabic, and call God Allah. Is thattlhest way for the Christian faith to be contexagal,
understood, and embraced by Muslims? That makee pewple very nervous, though. You can feel the
difficulties in the discussions that arise.

Next time we will talk about some of the writing @ary Althen. He has published a lot of things eétph
international students who come to the United Stadeinderstand Americans. He has also published
some things to help Americans understand internatipeople as well. We will also look at some of
Andrew Walls’ works. He is a renowned Scottishdrisin, and he has published a number of articles on
world Christianity. He spent his early career indtvafrica. A question for you to think about in
preparation for next time is what particular traltsAmerican Christians brings to the cross-cultura
Christian mission enterprise?
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