God’'s World Mission Lesson 7, page 1

Early Church:; Europe; Asia

Our Father, we praise You as Lord of all the Eattie creator and king, the one who has come close t
us in the Lord Jesus. We thank You that He hagthdeme and lived among us and knows what it
means to laugh, to cry, to suffer, to become hurgripecome tired, to enjoy friendship, to livetirs
world, to be misunderstood, to face the challeraje=seryday life. And thank You that through His
death and resurrection, You, O Lord, have defe#tecevil one and have thrown our sins into the aocea
never to touch us again. Thank You that those efhesknow that redemption in the Lord Jesus are fre
to serve You and walk before You, free to be lbyedou, free to rest in Your full embrace. O God,
there are many in this world who do not know ot ti@od news, of that wonder of Your love and mercy.
Help us who do know You, who do know you in thd Uesus, to be faithful witnesses to Your
goodness. Help us as Your people to be salt ahtl li4glp us as Your people to be able by the way we
live and speak to give proper prophetic witnesg¥dar standards of justice, peace, and goodnedsein t
world. As we meet here for this lesson, we pray/fmir guidance and Your presence. Help us to make
the most of our time together. We ask this in Jesrse. Amen.

Our next four topics, beginning with topic numb@r &re aimed in particular toward the first stated
objective of this class, which is to become morarwf the world. We will do so through looking at
historical matters, to think historically, to ledrom history and through history, to put ourselves
properly within history—this is another course abjpee. In particular, we will focus on just becomin
more aware of what has happened in the world,quéatily with respect to the Christian church.

Topic 12 is the early centuries of the Christianrch. First, let us just think about world hist@nyd our
ideas of world mission. You will know, | trust, thaot all peoples have all had the same pictures—
literally—of what the world is. This picture thabften show in this course shows a more contemporar
understanding of the geography of modern naticesi@cross planet Earth. There are other ways of
looking at contemporary maps, as you will know.f@ént places in the world can be placed at the
center of the map, you can turn it “upside downkiieh Australians in particular like to do, etc. But
when you look at other maps drawn during diffegaeriods of history by different people, you get,
obviously, different pictures.

This map (found in the PDF file for this lesson)svame of the best pictures that the ancient Greco-
Roman world had. Strabo was a great thinker oflaysin 18 AD, during the New Testament period. If
you look at that map, you can see that there ireat@mount of detail, especially around the
Mediterranean. Even Britain is included in the hasst region of the world. What we call the Red Sea
is included, as well as the Persian Gulf. As we enioto India, there is not the actual complexitysee
today of how the different mountain ranges go; taeykind of all lumped together into one straigia
out into “the void.” North of those mountains weegtain peoples, and south of those mountains were
other sorts of people. This was the best imagedsRmmans would have had. And when you think of,
for example, Jesus’ disciples, when they thouglthefworld and going into all the world and what it
meant to “go to the ends of the earth,” you carvgeere, for them, the ends of the Earth were. @éyta
when Paul had aspirations to go to Spain, thatfarasure to that end of the Earth as he understood
We will come back to this later, but when you thofkyour own ancestors and where they fit on this
map, they might have been within the ends of thehka they may not have even been in their view of
the world. | do not know how that affects you, pati can ponder that, and we will come back to it.

How do we think about the world today? We havedtieantage, if you will, of pictures of the globe
taken from satellites, from spacecraft. And we haweh broader images geographically and
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cosmologically of what the universe looks like avitat planet Earth looks like. And yet, when we khin
about our understanding of “world” history, you agarickly realize that we are rather limited in our
instincts if nothing else. For example, when yaoei letening to talks or giving talks yourself, oh&n

you read often or hear people mention the ancienlidvor the ancients, most often you or they are
talking about Greco-Roman people. For us thatasaticient world. “Classical literature” is a termat

is rather confined in our usage. When we talk alstagsical schools in our day, what is it that wesam
and why are we so eager to get back to the cl&shlogy, | realize that some of these are heatedigub
political topics in our day. There is a great d&fatonfusion as to the motives and political comess

of matters and those sorts of things. But | wouldoairage us, despite some of those landmines along
the way, to allow God to be the God of all the B&tt has made and desires to redeem and to reeogniz
the worldwide presence of the Christian churchdddhese things we need very much to be able to
think in worldwide terms, including historicallyh€ current crisis, involving such places as Afghtam
and others, shows many of us who are not familitlr that part of the world and not at all familiaith
the history of that part of the world how limiteegtwdeed can be in our instincts and understandings

The main goal of this particular topic, in lookiagthe early centuries, it to realize that in thdye

years, decades, and centuries of the Christiarchhtire growth was not simply to the northwest of
Jerusalem, Judea, and Samaria. The growth wakdiredtions. Our next three topics are EuropeaAsi
and Africa. The church spread in all those direididNow, again, that can run counter to some of our
instinctive ideas of what church history is. Fomyaf us, because of the tradition we inheritedirch
history basically starts in Jerusalem, heads arthmed/editerranean, and keeps heading westward, and
then mission history covers the rest. Part of wiatvant to do, | think, in order to be accurate, fand
helpful, is to conflate, to bring together, chuhtktory and mission history and to know that in ¢lagly
centuries you have a multi-directional spread ef@ristian church. Now, when you look at the early
chapters of Acts, that is clear enough. Acts chihie the event of Pentecost in Jerusalem. Herdetkt
tells us that Jewish believers from all the surchng areas had gathered to celebrate Pentecosin§ta
in Acts 2:5 it says,

Now there were dwelling in Jerusalem Jews, devaart from every nation under heaven. And

at this sound the multitude came together, and Wexg bewildered, because each one was
hearing them speak in his own language. And thag wmazed and astonished, saying, “Are not
all these who are speaking Galileans? And howtlsait we hear, each of us in his own native
language? Parthians and Medes and Elamites amnesiof Mesopotamia, Judea and
Cappadocia, Pontus and Asia, Phrygia and Pampligigt and the parts of Libya belonging to
Cyrene, and visitors from Rome, both Jews and prtese Cretans and Arabians—we hear them
telling in our own tongues the mighty works of God.

Remember when it says “devout men from every natiaer heaven” to think of Strabo’s map. People
from all over the place were gathered there. Amy thear the Gospel spoken to them miraculously as
the Holy Spirit comes on the disciples. The eahyrch nevertheless stays focused on its ministdy an
existence in Jerusalem, as you head through thieredrapters in Acts. In chapter 7 we see theistpn

of Stephen. In the wake of that there is a pergactiat breaks out when you come to chapter 8 and
therefore the church scatters: “They scatteredutiitout the regions of Judea and Samaria.” You can
use here, of course, Acts 1:8 as an outline of wehlaappening here: the Gospel is being spread from
Jerusalem to Judea and Samaria and then on ouiwardhere.

Speaking of Judea and Samaria, Philip is in Samideayoes and preaches to the Ethiopian eunuch
there. Many people see that as the entrance @hhstian faith into northeastern Africa. Paul is
converted to become a special apostle to all sbppeoples, which he is. God comes to Peter irs@ni
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to convince him that he should go to a Gentile’'sieoGod simultaneously comes to Cornelius to tell
him someone would come—and then Peter comes. Thpebmdeed comes to these non-Jewish
people. Peter says, “What am | supposed to do?’Hidtg Spirit falls on Cornelius and his family, and
Peter is compelled to recognize that, despitertsiiricts that this is only for the Jews. Then iapter

11 as Peter reports this event, you see that Gmdnging His good news to all sorts of people. And
indeed that is an essential part of the good newatit is for all sorts of people. Then when yot tge
11:19, it says that those who were scattered opéngecution in connection with Stephen make their
way to Phoenicia, Cyprus, and Antioch, spreadihgralund, “spreading the word to no one but Jews
alone.” But, verse 20 says, “There were some aghthreen in Cyprus and Cyrene who came to Antioch
and began speaking to the Greeks also, preachenigotfd Jesus.” These believers, who perhaps because
of cross-cultural instincts, because of being fi©yprus and Cyrene, come to Antioch up north and
speak not just to Jews but to Greeks also. Thisaxsagnificant step taken under the leadershipaf' &
Spirit, bringing the good news to God’s people.

Some people as well want to make a good deal datttehat they “preached the Lord Jesus,” speaking
of kurios We will later get to Christology in particularticontextualization. But what some people
want to stress here is that in preactingos these early believers are taking the risk of iemgea

whole new philosophical world, religio-philosophieerld—because they take the idea associated with
the wordkuriosand see Jesus identified by that term. This imdigenous, pre-Christian idea that they
take on and see Jesus being described by thatTéen.you have to go through all the rigor and
painstaking generation-to-generation task of wagkhrat out as the Christian faith is brought into a
whole new setting. In other words, they do not stress Jesus being Messiah. That is not an
indigenous term in the same sense koaiosis. That is an indigenous term of one who is pouleahd
over others—that is the term they used. Take trgliginword “lord” and go back to think why it isah
the translators of the English Bible chose thahtdt is an appropriate term to express who Jesas i
Lord in relation to us at a particular place inispcat that time.

Let me share with you now a quote from Andrew Watlgpage 18. He stresses again within his scheme
of the different phases of Christian history. Hesses the second phase to be, as he calls it,
“Hellenistic-Roman.” Then he offers a qualifying&ment, and this is what | want to stress herbe“T
second of the six phases of Christianity was HatenRoman. This is not, of course, to say thahimi
that age Christianity was geographically confinethe area where Hellenistic-Roman culture was
dominant. Important Christian communities lay, iftstance, in Central Asia, East Africa, and South
India. But the dominant expression of the Christath for several centuries resulted from its diea
penetration of Hellenistic thought and culture dgra period when that culture was also associatéd w
a single political entity, the Roman Empire.” Hentsto recognize that “important Christian
communities lay, for instance, in Central Asia, 2ssica, and South India.” Professor Walls wiliess
here that over the ensuing generations, the Cimigdiith does gain a particular stronghold witlnie t
Roman Empire, which leads to further successivgestin Northern Europe, Western Europe, and then
the spread in modern times to the rest of the waddEurope. But he wants to assure us that the
Christian faith early on is going into all sortsdifections.

A map that helps us with this a bit, entitled “T®gread of Christianity,” can be found in the POE fi
for this lesson. The darker gray shows where thés@m faith had grown, particularly in the first
century and then after that by 185 or by the tirnkeemaeus with the lighter gray portions. And tteen
few early centers of Christianity are noted. Thayéhere a few interactive points that we can clansi
briefly.
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Rome is one of the early centers of Christianityefé were Jews from Rome in Jerusalem at Pentecost,
as we saw in Acts 2. The church in Rome perhaparbggough that. Paul wrote to the church in Rome
and wanted to see them become a missions sendseddrafurther ministry that he foresaw in Spain.
And this was a church made up of Jews and Gentiggther. Of course, one of the early centers was i
Northeast Africa, in Alexandria, Egypt. The citgetf was founded by Alexander the Great. It had a
very influential catechetical school, and somehefé¢arly church fathers, Clement and Origen, atteénd
there. These were critical and influential earlyrc fathers. Antioch was another early centerctvhi

we see of course from reading about the beginninigeochurch there in Acts 7. This was another
important center within the Roman Empire. And thiegre was the important early center of Edessa, on
the other side from Antioch of the Euphrates Rivérich was important. Edessa had an Aramaic name
prior to being re-founded as a military settlemarthe third century BCE. BCE is Before the Common
Era, and CE is Common Era. Increasingly in literathhose categories are used as more academically
neutral or religiously neutral than the designai&C and AD, which are specifically Christian. This
Edessa did come into prominent roles in varioudlowbs between the Parthian Empire and Rome,
especially from the third century BC into the thaehtury AD. Christianity reached Edessa about the
middle of the second century. At this time it wal an independent state—not a part of the Roman
Empire. Also at this time neither Greek nor Romas wnderstood. The native language of Syriac was
used in Christian writings. That puts it into a Whdifferent political, religious setting than Cétran
centers within the Roman Empire. That becomes wmepprtant for later developments. It also is
important just for understanding what happenednduttie second century as the Christian faith did
spread into a variety of cultural and politicaltsegs. The Christian church did not simply growlgan
within the Pax Romana, within the Roman Empirgréw elsewhere as well. Again, that is important to
refine and correct in many instances our instiabisut what the growth of the early church was like.
That whole different cultural and political enviroent is very important.

In Antioch they spoke Greek, though there wouldautdedly have been other languages spoken there
as well. Certainly some Jews who had gone to Jemsaould have spoken some Aramaic. My guess
would be that it would have been similar to what gee in modern cities where you have various
immigrants coming and having their own multilingeahtexts. But Greek was the main common
language. It was the Euphrates River that becamdithding line between Greco-Roman culture and
Syriac, which was a part of Asian territory.

Was there something distinctive about the way thes@ian church grew in all the places where it
grew? In parts of the world outside the Greco-Roiaampire, Christianity did not come to have the
sociopolitical prominence that it eventually didtire Greco-Roman Empire. There are places where it
did, but not in a uniform sense the way it didhe Greco-Roman Empire. And then the further
implications for how Christianity spread into Eueoput of the Roman Empire become essentially
growing in a way that insists on religious unifotynwithin territories as Christianity spread from a
position of political prominence. That would be thain difference, generally speaking.

Which languages did missionaries use as they wmtAsia? | do not know. | am speculating that
because of contact with Greece and by extensiahgilGreco-Roman Empire from the time of
Alexander the Great, there would have been som#idaity in many circles, if nothing else, as a
political trade language, with Greek. But that amty was not a widespread, uniform language among
various territories. This was a multilingual envinoent. It is interesting to note that as the Cianst
church spread throughout Asia, particularly fronssionaries going out of Edessa and Syria, paheof t
church that sprang up and originated in India ctort®e known as the Syrian church. Thus one could
think—again, | do not have the expertise, and Inmtncompetent within my research to go back and
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verify this—that Syriac would have been the langutigpse missionaries would have been likely to use
as they went, including in India. Then that woui/é become a liturgical language even in India.

Let us think with Andrew Walls, then, a little fber about, as he calls it, re-conceiving the stfdy
Christian history, but | think it would be fair tall it deconstructing the idea of Christian higtorhis

is from an article you have not read. This artisléom the July 2000 issue of th@ernational Bulletin
of Missionary Researchde notes on page 107 that one danger is thabiwk by study of our own
tradition we are doing church history. And he sagsare not, we are doing our own church history. If
this is the only lens through which we study Claisity, we bypass the story of the whole people of
God in favor of what he calls clan history. Suchagproach reduces the area in which we look for the
work of God, whereas the promises of God are twladl trust Him. And the Lord of hosts is not to be
treated as a territoridlaal or as a tribal god. If you are really going todstChristian history, let us see
where Christian history truly has grown in its fedope. If you confine Christian history to simply
coming from the Roman Empire to the West, he dagsis just clan history. That is not Christian
history. It is a slice of Christian history. Thabwd be an example he would say of exalting to a
universal status what is particular. And he taliswt Edessa. Edessa indeed often does appear an map
of the early church. Go back to the map aroundvtbditerranean we just discussed. Unfortunatelg, it
usually at the eastern extremity of the Christianter on the Mediterranean. If, however (and ®i i
switch where he wants to turn us on our ear & liif), if we place Edessa on the western endeof th
map and pigeonholed the Roman Empire for a whda,gan see a different story. Go back to the
contemporary world map. Focus on Asia, the fuleexbf Asia, East Asia, into the Middle East, and
include Russia. Picture Europe as a Western apgertdaAsia. Then rethink how Christian history has
progressed. That forces you to reconsider the cehtehristian history. What you quickly see when
you consider the early centuries of the churchas there is no center, unless it is Jerusalem fubinch

it begins. But it goes in all sorts of directions.

Another contemporary world map, which can be foumtthe PDF file for this lesson, has some
directives to show how the Christian faith has groiany of the arrows focus on growth from Europe
to the rest of the world during the past 500 yelarsng the modern missionary movement, and rightly
so, because this seeks to encompass 20 centudsisfian growth. But if you will look at the ams
coming from Jerusalem, Judea, and Samaria, theyeading out from here in all sorts of directions,
into Africa, Asia, Asia Minor, and Europe. And thattrue to the picture of what happened. They oainn
include everything in this picture, but they hawws going into India from Syria. | cannot telytb

they should have, and we would want them to havewes going into China, etc. That is the way the
Christian faith grows, in all sorts of directions.

Andrew Walls talks as well about how African chutgktory is equally distorted by attempts to make i
an appendage of general church history that resalyform of European history. We must not see
African church history as mission history done g YWestern church. African church history goes back
2000 years, almost. Again, the main point of thfgd is to stress the reality that in the earlytagas

the early church grew in all sorts of direction®imarious cultural-political settings.

Topic 13 is Europe. If there is a single main painthis topic, it is this: the history of Christigy

moving into and then continuing in Europe, theearltrances into Europe, is Christian-mission Inysto
And this is right in line with the overall idea bfinging together church history and mission higtor
Christianity was not there, and it entered intodperin a variety of settings. As relatively small a
Europe is on a world scale, Europe has its own dexitges and diversities, obviously. There are many
different languages, etc. Thus as Christianity cam# did not occur in exactly the same way adaug

to where you were in Europe. Thus as an introdyatmark, you see here as Christianity came into
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Europe more Gentiles being grafted in (to usetiegery Paul uses in Romans). It is not just non-
Europeans who are Gentiles. All those who are det3udaism are brought in as Gentiles.

Let us think now about Southern Europe and go badhke first map. We are fairly familiar, particdia
from the New Testament, with how the Christianifapread around the Mediterranean, especially
northward around the Mediterranean. We see thiscgahy as we come into Acts 16 where Paul and his
companions go into Philippi, Lydia comes to fadhd the prayer meeting and the church begins in
Philippi. That is really what many people call fivet conversions in Europe proper. You could pholysi

go back to Acts 2 as well, to people who are imgaem for Pentecost from Rome or elsewhere. But
you see that continue on through the missionarsngys of Paul. And the Christian faith spread from
there into Southern Europe. That is fairly familiawus.

Now let us turn to Western Europe. Here is a tingethat is incomplete for our needs but serves to
remind us of a few particular dates. Again, thisgloot stress everything we want to stress. Byguf
think of the conversion of Western Europe (sepdrate Southern Europe), what sorts of events come
to mind? Saint Patrick’s mission to Ireland. Mariyou probably know the story of Saint Patrick. He
was not a native of Ireland, but he was in England was captured by Irish raiders. He was taken to
Ireland and had to work tending sheep and doingaheiork as a slave. He escaped back to Ireland and
got some further theological training there. Therrdceived a specific missionary call to go anégie
the Christian faith in Ireland, which he did, arelllecame the Saint Patrick of Ireland. Missionary
expansion also went into Britain from Ireland. e 500s, Pope Gregory sent a Saint Augustine into
Britain (not the more famous Saint Augustine). Misaries went from Britain into continental Europe.
Thus we see the spread of the faith in those sbr&ys, through missionary endeavors. Saint Coamb
out of lona worked among the Picts up in Scotlafal see listed here in the wider understanding of
what was happening in Europe the spread of Islaincasne into Western Europe in the early eighth
century. That plays a very important role laterWhen you get into the ninth century, the Vikinglsa
began, and that speaks of the beginnings of theecsion of Northern Europe.

Understanding at least in general terms the hisibtglam and what that means for world history in
general and what that means for Christian histongyarticular—what that means for just Western
history—is fundamental, fundamentally importankanhs began in the early 600s with the different
events that occurred in Mecca, in Medina. Muhamatatiat time received the revelations of the Koran,
which he gave. It is after he died and subsequememgtions assumed responsibility that through
different caliphates associated with various dyiradslam spread. And it spread quickly in the sélve
century across North Africa (Mecca, Medina is imtemnporary Saudi Arabia) and somewhat into Asia.
It took a few centuries for Islam to reach Indiegumnd present-day Pakistan and Afghanistan. Itexdar

to spread northward as well, threatening Europeatt in the thirteenth century, after the Crusades,
when Islam really began to seriously threaten Easted Central Europe. And, as you know,
Constantinople fell in the mid-fifteenth centurgdoming Istanbul. Then Islam spread further on into
Asia and Indonesia. As you will have been hearatgly, Indonesia is one of the most populous Istami
countries in the world today.

That is the general perspective on the growthlafisIt began in the seventh century, experienced
rapid growth across North Africa in particular, asptead eastward into Asia as well. And that pays
important role in the fortunes of Christianity irsid, as Islam spread—and certainly in North Africa.
North Africa is a good example of a former Christleeartland—it was a strong Christian territory—
that became no longer Christian territory. Thera c®ntinuous Christian history still, but Chrissa
became very much a minority under the politicaérof Islam. Now, there was a continuing African
Christian nation further down in Northeast Afrieagsociated with Ethiopia and that part of the world
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But generally speaking, Christianity became a nmipat the political mercy of Islamic rulers. The
Coptic Church, for example, traces its history ba@R0 years, but to this day is important but a
minority in Egypt.

Here is another, more general point in associatim that. In contrasting the spread of Christignit
with Islam in North Africa and in Asia, one way @dtegorizing the general spread of Christianitya

it has been a serial spread. It will spread interatory, and then it will recess. Look at whasha
happened in Jerusalem and Judea, in North Afrrihhaw we see the recession of Christian faithobut
Europe in the most recent centuries. The Chrigdah moves in, and then it recesses at some point
later. That is a general characteristic of how §tfamity has grown in the world. Thus you can find
former Christian areas of the world. With Islamwewer, almost in every case where Islam has spread
and taken hold, it remains. Spain is an excepBon.it is very difficult to find any area in the wd that
is former Islamic territory. Now, there are waysstart analyzing that, and we will not do that tigh
now. But that is just a general characteristichoe two religious faiths in comparison to one hant
One way to begin to analyze it is to see how thegin faith translates into areas and takesitkeof
doing that. Islam, however, has a much more ungfgultural rubric associated with the Arabic
language, because the Koran is only the Koran abisr Thus there is an inevitable, essential tid wi
Arabic.

Let us now look at Central and Eastern Europe hadjtowth of Christianity there. Cyril and
Methodius were two missionaries who are criticahia study of the spread of the Christian faith and
missions history in particular. They, particula@yril, translated the Scriptures into the locah&la
language. By that | mean they went through the @/ipobcess of coming to an illiterate people, pgttin
their language into written form, and then transtathe Scriptures. We do not have time to get aito
the political intricacies of how this happened, iouthe old Moravian Empire in the late ninth cewgtu

the political ruler went to Constantinople and resfed (to gain some further freedom and flexibility
with respect to what was happening around Romeatite East with the Byzantine Empire) for
missionaries to come from Constantinople. Againanenot to the Great Schism of 1054 yet, but there
was a growing divide between the Greek Christiaridv@and the Latin Christian world. So he wanted
someone to come from the Orthodox, Greek Christiaridd as missionaries to teach people who were
becoming Christian. Cyril and Methodius were s&hey translated not only the Scriptures, the Lord’s
Prayer, and the Ten Commandments, but the litufglysoMass itself into Slavic languages. By thegim
of the ninth century, there were German missiosaaie bishops in this part of the world, in Moravia
who were by that time fully convinced that the ohbly Christian languages were Hebrew, Greek, and
(most especially as far as the liturgy was conadrhatin. Thus to do anything other than that was
heretical. Well, Cyril and Methodius, being Slaaind Greek speakers themselves (they were from
Thessalonica and thus bilingual), went out widok Scripturasense of Protestantism, if you will. Thus
we see all of the Christian faith translated ifite kbcal language, and that is a major risk thek.to

They were very influential in the Christian faitifluencing the Slavic peoples. Christianity asaine

into Central and Eastern Europe can point to Gyrd Methodius as a crucial starting point. Cyridl an
Methodius were brothers. And Cyril was more oflthguist who took the lead in the translation o th
Scriptures. Some people, when they see the Ruakihabet, call it the Cyrillic alphabet—but that is

the one Cyril created, and they are not the saraee I3 a website about Slavic peoples in general:
http://www.omda.bg/engl/history/kiril&meth.html. Wage not able to dwell here right now, but this is
important when you think about the Christian fagteading into Central and Eastern Europe—places
like contemporary Slovakia, Czech Republic, andaRadl(Hungary has its own story). But this web page
is just a general site about Slavic peoples. Tiviesga breakdown of the people groups and the
background of their migration into that part of therld centuries ago. In talking about religion and
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culture, you can see how Christianity was initiatifroduced to the Slavs by Greek missionariesijlCyr
and Methodius and others who came after them dahieginth and tenth centuries. That is only meant
to be a taste and an introduction.

Hungary has its own, particular history. Via thenfm Empire stretching into present-day Hungary,
you see early Roman ruins and evidence of Romaist@mity from the third century in present-day
Hungary. This is a site that points to some of #aaty Christian archaeological evidence:
http://www.cryingvoice.com/Christianity/HunAquincuhtml. This summer | was in Hungary, and

while there | visited a university town in southwe¥s Hungary. There we saw the foundations of an
early Christian chapel from around the third ceptiiihus when you go to a place like Hungary, ya ar
going to a very early Christian history. When yalktabout later Christian history in Hungary, yeed

to talk about the conversion of the king who cambd known as Saint Stephen. That occurred in 1000
AD. The Hungarian crown has become an importantgynWhile we were there in just the last month,
they were preparing for one of the annual natibwdidays. This crown was of particular significance
that preparation. Hungary in a unique way withimta and Eastern Europe with the crowning of Saint
Stephen by the Latin pope became aligned with \kte€taristianity, with Roman Catholicism. It did

not become Orthodox. That is part of the dividimg lin Central Europe between what came to be
known from the eleventh century in particular ass#®m and Eastern Christianity. Hungary also, as fa
as Roman Catholicism was concerned, became a dgfendhe Eastern frontier against the eventual
encroachments of Islam. Thus within the Roman wdhid eventual Roman Christian world, Hungary
took on a particular importance. The crowning oh8&tephen, for whom the massive Saint Stephen’s
Basilica is named, goes back 1000 years and markgéty’'s conversion to Catholicism. At this time,
Hungary also became Christian in a more modernesamsvell as in an archaeological sense of Ancient
Roman Christianity being there at the time of titeRoman Empire.

Russia began at a similar time to receive Chrigfidrom Ukraine. In 988 AD, King Vladimir was
converted. That is seen as the beginning of thestdm faith in Russia. If you think of the year0I)

that is when Saint Stephen was crowned in Hungaayissabout the time when Russia began to become
Christian and become a part of the wider, more dexworld. You can also see the wider Slavonic
liturgy by Cyril and Methodius come into the widglavic world, including Russia.

Here is a timeline of the Russian Orthodox Chunghaul453. There are some crucial dates associated
with Constantine, the building of Constantinopleg @ahe early councils. There is also a reference to
Islam because of how important that became in @eatrd Eastern Europe, and indeed in all of Europe,
and what that meant for Constantinople. You sees@mitinople sending missionaries to the Balkans,
Russia, and up into Moravia. The conversion to @itixy is noted. And then 1054, the date of the
Great Schism as it is called, is certainly notdusTwas the time of the division of the church inteat
became known as Western and Eastern Christianikyal getting a little ahead of ourselves, because
we are getting into Asian history, but we needdahreful about what we mean by Western and Eastern
Christianity. We need to realize that West and Bestelative, conventional terms. From the fifth
century on, when we talk about Western and Eagtaristianity, we are talking generally about
Christianity associated with the now overrun Rorgampire—Greco-Roman Christianity and
Syriac/Nestorian (what came to be known as)/Asiandgfianity (in general terms). That is Eastern
Christianity versus Western Christianity, as it eaim be known. Then, as Greco-Roman Christianity
became increasingly isolated from Asian Christignit large part because of the rise of Islam—this
contributed toward the contemporary misunderstandimd total lack of acquaintance with Asian
Christianity for those of us in the wake of West€hristianity. As Western Christianity became more
self-enclosed, the Great Schism happened in 10&veba Western Christianity and Eastern
Christianity. And that came to be seen as basieatbtally Christian world.
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Do you see how increasingly confined the undersianof Christian history became? And our
understanding of what the “civilized world” was hete very confined as well. “Civilized world” is
certainly a contemporary term. That was considérdze Europe and the part of Asia right next to it,
namely Russia. If you fast forward in your mindhe thirteenth and fourteenth centuries, Islam was
circling Europe. And that is the world for EuropsaBuropeans became increasingly isolated and self-
contained. And those ideas from several centugeshelp inform and feed into the confinements af ou
understanding of history today, and of Christiastdmy in particular.

It has been asked, did churches outside of Eurape & more global outlook than European churches as
this was developing, or were they too confinechiirtoutlook? | would say that they were also more
confined in their outlook. | guess the reason veestiressing our confinement here today is becduse o
who we are in this room first, and second becafisgeamore widespread Western influence in the
world. But that is an excellent question and a \g@gd point. It is not just Europeans who are cuedi

in their understanding. All sorts of people are.

Let us move now quickly to Northern Europe. Hera have a different type of conversion in some
ways. As far as the conversion of Northern Eurgpsoncerned, you have the spread of Latin
Christianity. Here is a quote from Andrew Wallsn ‘Northern Europe, for a people to become Christian
was for them to enter Christendom, to be partfeflawship of peoples owing allegiance to Christ. |
the West, this allegiance was concretized throhghatknowledgement of the West’'s only apostolic
seed. Entry to Christendom was also entry to ealijeculture preserved by and through the Chutch. |
was a literary culture based on Latin, the languE#gbe sacred books and the liturgy, the langudge
the literary tradition of the Western Roman Empivljch the peoples of the north and west had
collectively destroyed.” In the early preachingGifristianity in Europe, missionaries proclaimed God
over against the old gods, the One over againsntgy, the new Christ over against the old Thor.
There was a continuation of those methods as thist@im faith spread into Northern Europe as wall.
distinction he makes is what has been happeningpire contemporary sub-Saharan Africa. There you
have the incorporation of pre-Christian names dfefe for example, as the Scriptures are trandlate
into the vernacular. And in more general terms, lyave the translation of the Christian faith irte t
existing setting. And you have this encounter amiag to terms with the past and the Christiarhfait
coming to be at home there by integrating itselh itne culture, bringing change, bringing Christian
distinctives to what is there, but there is som@ticoation of the old. You can look at what happkime
Northern Europe: what was there was wiped outrogstl, or distorted, and this new, external Craisti
faith came in. That is a general difference in wiegtpens.

Walls claims that this sort of conversion, whereoiglregions became officially Christian when the
ruler became Christian and the people were foradektbaptized, was not decisive enough for
Christianity. It was a violent, forced conversiomnany ways, and he claims it was often much more
violent and bloody in Northern Europe than what@wanquistadors did in Latin America. And he says
that simply substituting a whole new Latin culttinat embodied the Christian religion for what was
there was not sufficient. There needed to be mbam integration. Again, part of the reason he shigs
is because many people in our day look at wha&gpening in Europe, the recession of Christianity a
old religions coming back. Some people in Africa saying, “Wait a minute. Christianity is being
integrated for us. We have a long way to go; wegusein the beginning stages. But did that evallye
happen for you in Northern Europe? Or was Chrigifanore like a kind of veneer that was brought in
forcefully and now has recessed and what was ajriedle is raising its head?”

Now, my own comment on that is, | think that isyw#rought-provoking to consider. There are books
worth reading, likeNas Europe Ever Really Christia#® the same time, | would again caution us
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against being simplistic in our explanations. Thei§lian faith being in an area for that long, for
centuries and generations, is not going to havefiest. There will be a deep penetration. And d dot
just remain in Latin. With the Protestant Reforraafifor example, in various areas you have
contextualization of the Christian faith into therracular in many areas. There again, some people
would say those are instances of integration. Anithink that you can have some kind of pure,
guarantined Christianity that is not “affected hg tulture” is not taking into account one of tlasib
principles of the Christian faith. It translatesoinbecomes a part of, and integrates with nevingstall

the time. Remember, we looked very quickly at sofmte methods of cross-cultural missionaries and
how when Pope Gregory sent out Augustine to Engtemnslaid, “You have these pagan temples? Do not
just rip them down and build up new churches. bisentas churches. They are already there to be
used.” That is one attempt at (this has been cdiféetent things in our day) assimilation,
contextualization, enculturation, adaptation—thdkerent terms have different nuances, dependng o
who is using them and at what time. But to thirdaia, that we can come in and wipe out what isether
and have #&abula rasa a blank slate, and begin from scratch is noitsealnd it is not Christian. That is
a harsh way to put it, that it is not Christiarhdis been a part of what Christian history haslugach

But it is not what, | would suggest, is inherenthe translatability of the Christian faith.

| want to move quickly to at least begin our setim Asia, topic 14. Again, thinking back to what
happened with the Christian faith in various paft&urope, the main organizing point is mission
history. Again, when we talk about world missiomehave are talking about a comprehensive sense
where God’s mission is concerned about whetheCtiréstian faith continues as well. But | am using
mission history in the sense of Europe as we paitdd at it as the beginnings of Christianity inew
settings that were a part of Europe. The main pafiour topic, Asia, is the course founding poirtie
tendency can be to think, “What happened in Eurdpef is church history. What happened in Asia?
That is mission history.” Let us flip it. What hagped in Asia is Christian history; it is churchtbry. It

is also mission history—you need to say both. It\tarstress here that it is church, Christian histo
because that does not get enough stress. SamukgttMuwio | think was for some years in Korea
himself), a well-known and renowned church histoa Princeton and a close friend and colleague of
our own David Calhoun, is working on thistory of Christianity in Asial have some readings for you
from part 1. Part 2 is just coming out, that talkesip to 1900. Dr. Moffett says there will be atf@ar

We hope so! It took a while for part 2 to come dig. says this at the beginning of volume 1 of his
History of Christianity in Asia“The story of Christianity in the West has ofteeen told, but the history
of Christianity in the East is not as well known]lt.is too often forgotten that the faith movedta
across Asia as early as it moved west into Eurdfestern church history tends to follow Paul to
Philippi and to Rome and on across Europe to theasion of Constantine and the barbarians. With
some outstanding exceptions, only intermittently tiee West looked beyond Constantinople into Asia
and given attention to the long, proud traditioha €hristianity that chose to look neither to Ramoe

to Constantinople as its center. It was a Chrigtiadhat has for centuries remained unashamedly
Asian.” He is just making the point here that thieas been a Christianity that for centuries has
remained unashamedly Asian.

These next categories in the notes for the histbpmgression | am using to outline what Moffetes

in his book. We are looking at the growth of ther@ from the time of the apostles up to Mohammed
in the seventh century. With the first 200 yearsffiett notes the four main empires in Asia in thdev
sense: West Asia of the Greco-Roman Empire, theaneand Persian Empire, the Chinese Empire, and
the Indian Empire. Those are the various largeriexaf these early centuries in Asia. Then youehav
the early missions to India. Moffett concludes—amast scholars now conclude, and | fully concur—
that there were indeed very early outreaches, dwothe early church into India. Some people wwant
say the evidence is not conclusive and we reallgatdknow. The evidence is there to see a firsttagn
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entrance of Christianity into India, spearheade®aynt Thomas. | am depending in this on the rebear
of Dr. Moffett and others. | have not done primeggearch myself. But the increasing conclusion in
nearly everything | read that is put out is thas perhaps not undeniable but the evidence is very
overwhelming. Part of the evidence is the withédsBhmmas Christians themselves in India today. And
then there is the whole Syrian period, the Perg&rod. It is at this point, when you get to thedh
century onward, that you see what comes to be krasithe Persian Church and eventually comes to be
known as the Nestorian Church, associated withdviest In the fifth century there was an important
theological controversy that emerged that begah WNéstorius, who was associated with Antiochan
Christianity, which has some different nuances thkxandrian theology and Christianity. Much ofshi
is cultural, though you cannot reduce it to cultunatters, but it is related to cultural and pobti

matters. Nestorius, with a focus on the human eattiChrist as Antiochan Christianity did, did not
want to use the term “mother of Godljeotokodor Mary, the mother of Jesus. He said it was not
proper. The Alexandrians saw that as heresy. Beaafusme constraints, we will pick up with thisxte
time. Thank you.
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