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Asia; Africa; M oney

We are continuing for just a little bit in this sem on topic 14, Christianity in Asia. We begalkitey
about this in the previous lesson. Last time wai$ed on that main point to drive home the fact that
Christianity in Asia has a long varied, and ricktbry. We used Sam Moffett’'s Volume 1 of kistory

of Christianity in AsiaWe noted that when you look at the imperial wanld\sia as of 2000 years ago,
you really have four first-century empires: the &@r&oman Empire, the Iranian or Persian Empire, the
Chinese, and then the Indian.

Those of us who were raised and educated in theetSitates will have a strong emphasis in our
education, almost an exclusive emphasis, on thaberof the Greco-Roman Empire. That means we
will be deficient, most of us, in our familiariti®gth and instincts of affiliation with these otheorld
empires present in Asia 2000 years ago. But we tedislodge ourselves a little bit from that
confinement to be able to identify more fully witke Christian church around the world, including th
Christian church of Asia. So we have to think abelat was happening in the Iranian and Persian
empires, the Chinese Empire, and the Indian Emyielooked at the reality of an early first-century
presence and then a continued presence of Chitgtiarindia. Briefly we considered the development
of the Asian church in general and how there wiaeak between the East and West with Nestorius and
that controversy.

Moffett’s next section is from Alopen to the CrusadAlopen was not the very first Christian to reac
China, but he is the first documented missionamgéh China. There is an historical monument that
has been discovered and examined that is dateAB3that is, the early seventh century. Now, we
normally do not think of Christianity having a peese in China that early. We probably realize that
Jesuits have been in China in modern times. Andl tleetainly in the nineteenth century, Christianity
came into Asia. But Syrian and Persian missiondraekalready reached China, and Christianity
flourished in many ways in the seventh century amaard. The fortunes went up and down in China
over the ensuing centuries.

Now, one impending struggle that Christianity ini@hand general parts of Asia encountered was the
spread of Islam. | have here a few maps that shevearly growth of Islam from the 630s. This was
basically simultaneous with Alopen and others reagihina. Islam began with Muhammad and then
spread across North Africa and started spreadiogAsia. This takes us up to about 750 AD. When you
look at the next several centuries, you will séantsspreading downward into Africa and down the eas
coast into various parts of Asia, including throaghthe old Persian Empire and spreading into China
and downward into India. Looking at 1400 up int@Q@9you see a further spread of Islam and
consolidation of its presence in Africa and throoigfhvarious parts of Asia. That will prove to make
political standing of the Christian faith often Bsitenuous, to say the least. And so the Chrifi#min
pockets of Asia, including in China, was affectedatly by the way that Islam grew. We noted earlier
that the growth of Islam into Europe, both intorlaeand then into Eastern Europe also had an effect
Christianity in Europe over the centuries. Agairede are just very general maps encompassing
centuries of growth and development.

Now, this next section, then, is from Genghis Ktmiamerlane. And Moffett notes that with Genghis
Khan in the 1200s you have the spread of the Moagudire coming down through China into Asia.
The Mongol Empire stretched over into Eastern Eerrapd became a worldwide empire in many
respects. That would create over the next two reetlsenturies a Pax Mongolica, similar to what you
saw in the Pax Romana in the early centuries o€Ctiméstian faith around the Mediterranean worlddAn
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so here there was a period of relative peace. Adiéerent rulers in different areas throughoutasi
became Christian or at least sympathetic to Chngif. During this period Franciscan missionaries
entered China for the first time. This means atrgesf Christianity in the 1100s and 1200s. And you
get to see another growth of Christianity in paft€hina with the Franciscans. But then Tamerlane,
who was a fervent Islamic Mongolian leader, souglto away with any other religious faiths
throughout much of Asia where he was in controbtl$pelled a further eclipse of Christianity from
much of Asia. Thus when you get to about 1500, SHilanity in Asia basically looks like what it loatke
in its beginnings: a pocket in Syria, a few pocketidia, and hardly much of anything in betweken.
your readings of Moffett, you read some of his exglions and discussions as to why that occurred.
These include a tenuous political position and lttgioal controversies. One main reason he citésais
Christianity was never fully at home in certainag¢hat remain, for example, Syrian, and was tbezef
somewhat foreign in many places.

So you have Christianity with a long 1400- or 15@@ history in many or at least some parts of Asia
But at the end of that time, Christianity was thigdrin its growth, going back to where it was altrios
the very beginning. Then there was the modern omssiovement. | like to see the modern mission
movement stretching over the past 500 years. Ititdrature it is usually described as encompastieg
last 200 years, starting with William Carey in 179think there are advantages to seeing it as a
continuous movement basically over the past 508sy&auring this time, Christianity came out of
Europe and then later North America. We know thatisEianity came out of Europe. Under Portuguese
control, missionaries came around Africa to paft8&ia. Then, under Spanish control, missionaries
came to the Americas. They then spread across Aatrithe Philippines. It is really in places like
Japan where Spanish missionaries and traders atajBese (or at least those under Portuguese
protection) missionaries and traders met. And gwn English and Dutch traders went around the
world. In the eighteenth century, Moravian missiegmand other Pietists went out, Lutheran
missionaries going to India, for example. And ttie® nineteenth century is when the British and
Germans and French Catholics and North Americantestto go to all other parts of the world.

So that is a very clear movement of the modernionssovement, including a reentrance of the
Christian faith into parts of Asia. And again, ingse one of the Gospel’s reentry into Asia, Poltiegh

the way, and Spain in a limited way if you thinkoabthe Philippines. And then in phase two in the
nineteenth century, Russia played a strong andritaporole in the Gospel’s spread eastward int@Asi
During this time Russian missionaries saw tremeadmgcess in Eastern Asia, in Japan, and in what we
now call Alaska. Those are like the trophies of &ars expansion in the nineteenth century. And then
later we have various Protestant and Scandinavissionaries, along with the others whom we just
mentioned. Much of what we see in various part&sih today in terms of Christianity is a directuks

of that modern mission movement.

Many Asian Christian writers have pointed out tivlitle modern Christianity has come into Asia from
the West, the Christian faith has Asian roots alyedhere is this ongoing wrestling throughout nedbt
parts of Asia at making Christianity indigenous king it feel at home. In the attempt to make itl fgte
home, they will go back 2000 years and see thaCthrestian faith had Asian roots already. The
Christian faith truly is for the whole world. Chiinity is not a Western religion. Now, often tintesy
say that to compatriots within their own settingsowvill argue against Christianity, because it is a
foreign and mainly Western religion. Therefore Gtiains often times have to point out the Asiangoot
of Christianity and that Christianity is made fdirsorts of people—that is what God is about.

In his discussions on Gospel practice, Ramachgmalrds toward how in many parts of Asia the
Christian church is in the position today of a abgolitical minority. Many Christian communitiesea
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in situations of deep poverty, like in the Philipps, for example. You can go almost anywhere, tisd i
through communities of Christian people, living thee Christian faith in justice and mercy and lorggi

for peace, that the community goes forward. Clamstiare not in a position of affluence in most sase
and do not have great social-economic positionse&@ould be one possible exception. There, about a
third of the population is Christian. Thus you hawenbers of influential political and business ketsd

who are Christian. The Christians there, despitagmiin the economic road over the past couple of
years, have had the economic strength to be alslend out Korean missionaries. This economic power
has coupled with the zeal of the church in Koresetod missionaries out all over the world.

Should we include the Portuguese and Spanish mesés as part of the spread of the Christian faith
because their colonization involved depressiomdigenous peoples? Did they really bring
Christianity? Well, to speak briefly to that, besawve will talk more about it later, the Portuguésk
not colonize. There was a difference between wieaPbrtuguese did and what the Spanish did. Brazil
was different from what the Portuguese did in Adrand Asia. The Portuguese did not have the
resources to colonize, and they did not have thigavcolonize. And the peoples whom they met both
in Africa and in Asia were not able to be coloniz€dus they were only able to establish small trgdi
posts along the coast, generally speaking. TheiSipabviously did bring a certain ferocity to their
conguering of peoples in the Americas and in whateto be known as the Philippines. Under the
Spanish there was a great deal of oppression ofthigenous peoples. Certainly many under the
influence of Portuguese and Spanish political amd missionaries were baptized into the Roman
Catholic Church. If we step back and look at thdexiChristian picture, under the Spanish and
Portuguese at least in terms of religious studessdication, people entered into the Christiaarch.
How much was genuine Christian faith we do not knbgefinitely believe that in many, many cases,
there was genuine Christian faith that was devel@e birthed and grown. | believe this for a numbe
of reasons. How as Protestants we evaluate altt#maget tricky. But when you couple that with what
happened in the nineteenth century and the defioitenization that occurred in Africa and Asia
primarily by Protestant countries, you have to yslrself the question that many people have asked,
“With that colonization, how much of that was Chiaa expansion, civilization expansion, political-
economical expansion?” And undoubtedly there isr@anglement there as well.

What about the comment that many churches in Asiagnadanger of syncretizing the Christian faith?
Syncretism is always a possible reality whereelverGhristian faith exists. Undoubtedly in parts of
Asia, as in other parts of the world, syncretisroups. |1 would call us back to that particularizatio
versus universalization of the Christian faith tenghat will always be present. Where the univiersa
characters of the Christian faith are forced to lsanthe particularization of the Christian faithete

you will see syncretism occurring. | doubt thatduld occur more in Asia than in other parts of the
world. | see no less of a particularization-synsmttendency in the Christian faith in this partioé

world. In Africa you see the same sort of mixinggadn, how we understand what actually is happening
becomes an important question. | do not mean feetlibe reality of syncretism or do away with the
need to critique syncretism. But it is as someasedaid, “No one ever calls themselves syncretistic

Okay, let us go to topic 15, Africa. The first gties is why would we look at Africa? When you loak
the growth of the Christian church worldwide andewehChristians now are throughout the world,
African Christians make up a sizable percentagbefvorldwide Christian church. Many people have
said that, statistically speaking, especially sah&an Africa is perhaps the most Christian arehdn
world. There is a big difference between North édrand sub-Saharan Africa. And then within sub-
Saharan Africa, there are differences, of coureme@ally speaking, it would be West Africa, East
Africa, and Southern Africa. | will remind you ofcauple of particular countries in Africa, and yoan
look at a number of other ones: in Kenya and Na&gdhie Christian affiliation of the population is
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phenomenal. More than half the population of NigésiChristian. | have been in various parts of sub
Saharan Africa three different times now. To bedhmn a Sunday is just amazing; people are just
streaming to go to worship services. It is ratineredible. Even if you are not a Christian in Nigeon
Sunday you do not do anything. This just pointsamithe widespread Christian influence in Nigeria.
On Sundays, even if you are not Christian, you tieal influence from the wide impact of the Chasti
faith.

| want to point you to the diagram of the Christ@murch growing serially. |1 think we have mentioned
this here before. In a serial fashion, the Chmstath was in the early years focused on the Easte
Mediterranean and then spread throughout the Mealitean and Roman Empire. Again, do not let
these maps with their focus on what was happeminiga Western world fool you into thinking that
nothing was happening with Christianity in Asia afdca. We talked about Asia already, and we will
talk about Africa further in a minute. But you gbe Christian faith spreading in the East, esplcial
with the spread of Islam moving out of North Africabeing forced out largely (though not totally).
This is similar to the phenomenon in the Easterulidderanean with Christianity spreading into Celntra
Western, and northern Europe over the centuries tifé fall of the Roman Empire. Then in the past
500 years we see the Gospel spreading to variats gfahe world, especially in places like sub-
Saharan Africa. There is a dark space of absensgficant Protestant activity before 1910. Bt w
can look at where Protestants have spread andsixote@dvances since 1910. After 1966, you can see
the extensive Protestant activity throughout Cémtnd South America, various parts of Asia, much of
Central Asia, Europe, and Central Africa. Do ymwWw of something significant that happened in 1910
in terms of world mission history? | think we hawentioned it. There was a big conference. It was in
Edinburgh, the Edinburgh Mission Conference of 191t is often pointed to as a watershed in
modern mission history, for any number of reasons.

The percentage of non-Caucasians in Christiangyimareased markedly over the years, especially
since the middle of the nineteenth century. Now-@amnicasians, especially Africans, make up the
highest percentage of Christian peoples in thedvdithus it makes sense demographically to look at
Africa as a main component of seeking to unders@mistianity. There are many studies that are goin
on about Africa—about African Christianity and abddrica in general. There is an electronic network
that is developing called “Introduction to the Dactary of African Christian Biography.” It seeks to
record, before earlier generations leave us, Hesland events of the early part of the twentietitwry

in Africa. Here the lives of pivotal figures areadmnented, and the testimonies of eyewitnesses of
critical events are recorded. This is one work théteing coordinated by Jonathan Bonk. He is the
director of the Overseas Ministry Study Center ewNHaven Connecticut. That is the group that puts
out thelnternational Bulletin of Missionary ReseardBonk is heading up this particular project. He
may have passed it off to others by now, but feertainly the one who got it going. This site irdss

all sorts of articles on just religious studiegyaneral in Africa. It is likely that you are fanaitiwith all

the various studies in the universities in the ebhiStates on African religions. Often they areezhll
ATRs, African Traditional Religions. In the pastupbe of generations, some African Christian
theologians have brought the issue of what to @miAfrican traditional religions to the forefroot
much of the Christian church. They have presensedith the need to study them academically and
spiritually, and to explore what they mean for Ghainity in Africa. The issues addressed by thegqmt
are very prominent and widespread.

Early African Christianity really grew in the hoof Africa and an early Christian kingdom developed
Axum, near present-day Ethiopia. That became dg &anristian kingdom,” if you will. The memory
of this lingers in European consciences. And whanyrof the Portuguese traders were going around
Africa, they were often in search for the Christi@amgdom in Africa. It is important to remember tha
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not only does African Christianity have a long brgt but Africa in general has a long history. Maoty
the anthropological and geological studies (whiglCaristian people who believe in the Bible, wedhav
to sift through the dating methods they used), nm@igt to human beings actually arising in Africa.
Where exactly God created Adam and Eve and pugtrden of Eden, where people developed from
early on, is difficult for us to say. But certairfipm the biblical records, a lengthy, long histofy

Egypt is recorded, as well as long early histoinesorthern Africa following Carthage, etc. The
kingdom of Axum or Ethiopia became Christian iniard 300 AD. Ghana in West Africa was an
ancient kingdom under a dynasty by the name tleatdimer Gold Coast chose for the name of present-
day Ghana. Ghana was named when Gold Coast bebarfiest independent country in modern Africa
in 1957. That set in motion, of course, independanovements throughout the Nigerian region. Thus
Africa has lengthy histories, lengthy kingdomssihot as though when Europeans started showing up
500 years ago they found only jungles and monkg&ysse, as you know, can be the images that many
of us have inherited.

Now I will go through an outline fairly quickly. Is an outline from an article by Andrew Walls iret
Journal of African Christian ThoughThis article is from its first issue, June of 898rom your
readings you will note that it is important to renieer that African Christianity traces its overa#itbry
back to the very beginning of the Christian falths not as though Christianity in Africa begar020
years ago. It goes back to the very beginning. Ehiamportant not just simply for historical accoya
but it is important also in the consciousness ofiynafrican Christians. This is a brief chart of sewf
the major African Indigenous Churches (AICs) thatdrarisen in the early twentieth century and late
nineteenth century. The first one listed here sthim South Africa in 1892 and took on the name of
“Ethiopian Church.” One reason they would have ditva¢ even though they are in South Africa is
because that communicates a long-standing anciectA Christian identity. This is because of the
beginning of Christianity with the Ethiopian eunuém your readings of Lamin Sanneh, he points out
that there is the awareness that Jesus was taligypt in Africa when he was an infant. There s th
strong awareness in the place of Ethiopia of thecticontact between peoples in Africa and biblical
Israel that goes back to Solomon and the Queehelh& Because of that there are many Christian
groups that want to go back, in a direct connect8®®0 years with their history. Just naming their
church the Ethiopian Church somewhere in Africaeothan Ethiopia shows that strong connection.
This can be a way AICs distance themselves fromealtoming in from outside Africa. Thus it is
important for many reasons to recognize that dadiory.

Christianity does continue in Africa, in Northeddtica, spreading down somewhat into Africa oves th
centuries. But it is undeniable that with the emtfyRoman Catholic missionaries under the proteotid
Portugal, you see fresh and, in many cases, neauaters with the Christian faith in places in A&id
have a chart listing where some of the early Ptatesand early prominent Roman Catholic
missionaries went in various places around thedvétere you can see an Italian missionary going to
Ethiopia in the nineteenth century. This does patly mention what was happening in the 1500s and
1600s, because the main Portuguese ministersestpmwho went out then would have simply been
chaplains to Portuguese military posts who sehepetin various areas along the coast. There was at
that time no sense of needing to minister to aadh@ut to Africans, to see them become Christiass.
you see, the slave cartels developed along the obsgest Africa, and you do not see any sort of
ministry to or desire to reach out to African Chaas.

One exception to that would have been a young africimself, named Capitein. As slave ships pulled
away from the coast at various points in West Afribe different European ships would intersecheac
other and steal slaves or goods. Capitein was tak@ry from a Portuguese slave ship and eventually
ended up in the Netherlands. This young man wantakder the wing of a minister there and educated
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theologically. He was the first African to receéheological degree in Europe. He was born in 1707
and died at the young age of 30. He returned téfto the Gold Coast (present-day Ghana) and
settled there near EImina Castle. There he soodite some outreach to Africans. He even wanted to
take an African wife for himself. But the consigttrack in the Netherlands said, “You cannot do.that

A civilized person like you who has been educatathot marry a heathen woman like that.” So they
sent in a Dutch girl so he could be properly marride got married and then died at the young age of
30.

But that is one exception to the rule that there m@arly no ministry among Africans by Europeans up
through the eighteenth century. But once you ehtnineteenth century with the further encroachimen
of European powers into Africa, various Roman Clthuaissionaries begin to come. This happened as
Italy moved into Ethiopia, as France moved intotN&frica, and so forth. Then, of course, intimgtel
connected with the coming of the Europeans, theuBoese, the Dutch, and the British, the Trans-
Atlantic Slave Trade developed. Now, this was hetfirst slave trade in the world, and it was hat t
first slave trade in Africa. There were slaves beaken across the Sahara Desert by Muslim traders.
There were slaves going back and forth between #&sibAfrica. But this one has particularly horrific
proportions with estimations of 12 million or soriéins who were sold over the course of a few
centuries. They were taken away from Africa ovelEtwope and the Americas at first, and then more
and more to the Americas to work the sugar plaoriatand cotton crops. That, of course, decimated
many areas of Africa and had horrific long-termremmic implications. How the West is to deal with
that today is an ongoing topic of discussion.

In the midst of that, it is interesting to notettaéier they reached the Americas and at othertpoin
different African people did become Christiansha midst of horrific conditions. The first Protasta
church begun in Africa was actually begun by Afmgamericans. That story goes back to the
Revolutionary War in the North American coloniesentthe British promised freedom to certain
African-American slaves for fighting on the sidetloé British against the rebelling colonists. There
promised freedom. They were told that once thelliehevas put down, they would have their own land
and be able to have a certain measure of citizpngtell, after the unthinkable happened and the
rebellion succeeded, where were these pro-Brififiican-American, freed slaves supposed to go?
They were not really welcome in the colonies, sytivent up to Canada, which was still British
territory then, and settled in Nova Scotia. Thehei€lian communities were established. However, the
weather was not terribly agreeable to many of theamd, that was one motivation for them to move. But
there was also a missionary motivation that ingspadruge community of thousands of Christians to go
from Nova Scotia to Sierra Leone in West Africaerfa Leone had been established by the British as a
relocation point for all slaves who were freed.sThappened right in the middle of the British e§do
end the slave trade as a whole. And it is thoseaN&notian, African-American Christians who began
the first Protestant church in sub-Saharan Africah792. This story adds to the beauty of the direra
story of the Christian church.

You see strongly connected to the Protestant nmasyomovement in Africa in the late 1700s and early
1800s a strong alignment with the liberationist eraent to do away with the slave trade. The horfor o
the slave trade helped establish moral fervor hadttusade to have it abolished throughout all
countries. That eventually happened in the ear}0$8During this time, they were trying to come up
with ideas of what could be put in the place ofslere trade economically. The slave trade had been
entrenched so long that if you just simply did awath it, what would happen to local African
economies? This is when certain ideas that Buxohoséhers came up with began to circulate. These
included ideas like bringing in commerce and caation somehow to take the place of the slave trade
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It is easy to discredit some of those ideas, buthawve to remember the context that people were in,
trying to solve the problem of how to build up ecomes in local settings.

When you move into the colonial phase, you haweeember that, technically speaking, the colonial
era in Africa began relatively late. It was notilttite 1880s that European powers began to assume
colonial power. Most European nations were not ilegkor that. They were looking to develop
economies and trade. King Leopold Il of Belgiumwiewer, really pushed the envelope in Central
Africa with his desire to acquire a monopoly on thkbber trade. This competition forced other
European nations, Britain and France in particutapush ahead with their economic interests. ©hat
how the whole colonial phase began. That is whaofgans met in Europe and sat around a mahogany
table to draw out these political boundaries ofiégsin colonies. In many cases, these boundaries made
no allowance for where tribes lived and how theyendivided up. The problems resulting from this
exist with us still today. When you think in madnstorical terms, the colonial era from the 1886a8lu
the 1950s or 1960s was relatively short. But mu@sionary activity took place during this era under
colonial rule.

At least as far as the British missionaries wemgceoned, often times the stiffest opposition thegetl

in reaching out to new people came from colonighauities. British colonial authorities wanted to
maintain order and peace. Missionaries wantedaohreut into new territories, including, when you
look at a place like Nigeria, Muslim areas. But tiséonial authorities who had to operate on a very
small budget anyway were concerned about unrestioj@ng. They just wanted to maintain order and
keep the commercial interest satisfied. Therefoey passed laws and regulations preventing the
missionaries from going into the Muslim areas. Tikatist a side note. Now, all the complex dynamics
of the important place that education and schoalgea for peoples throughout Africa being educated
in basically either English or France (with somet®guese) resulted in Anglophone Africa and
Francophone Africa. The issues from this are with us today.

With decolonization, the church in Africa and inidiwal churches in Africa faced whole new issues
about what to do with the modern nation statesdbaéloped in the late 1950s and early 1960s. There
was a certain cultural renaissance at this tinkéna@ of celebrating things that were African. Hayin
thrown off the colonial yoke, they now sought taffem who they were as Africans, including as
African ChristiansThings Fall Aparts the title of a well-known book that talks abdt struggles that
many African countries undergo with political leeslestho come into control who are not ready to do so
They, by right of holding financial and militaryseurces, basically just assume power. This bobk is
Chinua Achebe, a world-renowned Nigerian autiibings Fall Apartwas perhaps his first widely
known novel. He has written others, suchiNasLonger at Easd.would encourage you to read him.
When | have asked my African friends, “What cardd to understand modern Africa and its problems
and issues?” He has been the author that manyghlapé pointed me to. He notes the breakdown of
many traditional values, the encroachment of modeomomies and urbanization, coupled with military
havoc and the painful developments of democratecand all the struggles within the world economy
that African economies find themselves encounterligse are ongoing issues, as you know. Certainly
within the Cold War it only compounded problemgtigalarly since the United States and the Soviet
Union just competed for loyalties. By food grantengd military and economic aid, the military leader
acquired the harbor.

Another dynamic in considering Africa in generatigkfrican Christianity in particular is that ofténey
have traditional, longstanding Asian relations &l &s strong Western relations. This is espectallg
when you look at East Africa and the problems tieateloped in Uganda in the 1970s when Idi Amin
started throwing out all foreigners. Most of thegigners he threw out were Asians. He threw outyman
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Asians and Indians in particular, Indians whomBini¢ish had brought in beginning in the late

nineteenth century to oversee the constructiomibbads and the development of banks. They dal thi
because Africans were not thought to be able tthdbsort of skilled labor. And so the Asians, whom
the British had had awhile to train and who weritiht to be smarter than Africans, were brougluyin
the British. And even to this day, and especiallydi Amin’s day in the 1970s, it was the Asiansowh

had top economic positions in society. So Idi Aiuoist threw them out. Since then they have come back
in to Uganda. There are similar dynamics in Keryad now people like Joseph Motoki, an African
Kenyan, are trying to urge the African Kenyan clhecto realize their missionary calling to reach ou

to Asians in Kenya. Up to this point, most Afriddanyans, who have a strong Christian presence, have
kind of had the posture, “Well, the Asians havartbe/n religion.” But now that issue is being pudhe

By the long-standing trade routes, Islam was brough South Africa. The Dutch who brought
Malaysian slaves to southern Africa were Muslimisaflis how Islam made its initial entrance into
South Africa. There are all sorts of interestingesights to the ongoing story of Christianity’serdn
Africa. Along a certain border running through GahAfrica, perhaps preeminently exhibited by
Nigeria, Christians and Muslims are coexisting—stmes not peaceably, but normally peaceably and
constructively. In Ghana, where | have been probatdre than anywhere else in Africa, there is a
peaceable coexistence, and there are equal camanbuo schools and universities. What wonderful
lessons they can teach the rest of the world! Thos®nes we need to consider. The vibrancy of
Christianity in Africa is certainly something tocegnize as well as the long history of Christiamity
Africa. Despite some of the images that many dfiaxge inherited of Africa, we need to recognize and
feel their vibrancy and creativity. The huge relsvthat have taken place in Africa and the divgrsit
within African Christianity is just incredible. Weeed to tap into that and recognize that African
Christianity in many ways is a world leader. Andigan Christianity is just a fact of the Christian
church in the world today.

Much, if not most, of the cross-cultural missionantreach in modern Africa by Christians, espegiall
during the twentieth century, has been done bycAfriChristians. White missionaries have played an
essential role, and we have seen heroic efforisurgpean and North American missionaries. But the
reality is that Europeans could not go inland. Thwewld have gotten sick and died, or they wouldehav
been killed. There is story after story after stofynissions who send missionaries out, and theyeco
back in a box shortly after, if they come backlat@ho is it that has the fervor and the capapila

carry out cross-cultural missionary activity inantl Africa? It is the African Christians. They #ne
ones who forge ahead and move inland. Thus mutteatross-cultural activity in inland Africa is
being done by African Christians.

As a current example in Ghana (and our brothera fdrica could tell us about many others in
Ethiopia, Nigeria, and elsewhere), many people fteennorth, which has either traditional religian o
Muslim areas, are coming to the south, which isemt@veloped, looking for work. They come to the
south, living in shanty town areas in the capitgl of Accra, and they become Christians there. Now
the Evangelical Presbyterian Church of Ghana, wisiche strongest in the south, has cross-cultural
missionary outreach. They are equipping them talgog the trade routes and take the Gospel back to
the north. Largely it is a yam trade. Yams are grayy north and then brought down south to be sold.
Then the trucks go back up north to pick up mormag/and bring them down. So Christians just follow
that trade route and take the Gospel back to thi.nbhe Evangelical Presbyterian Church of Ghana
has one or two people come into their church oinstening up north, so they are seeking to facditat
and train. They also have to deal with languagmleg, because there are totally different langsage
the north and south. That is a dynamic cross-alltaissionary outreach that is going on, and tbét s
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of thing is going on all over the place in Africdo much of the cross-cultural missionary enterprise
today is occurring in that direction.

What impact in Africa is the AIDS epidemic having the church, and what impact is the church having
on the epidemic? My knowledge of that is prettyfmented. | know instances of people who are giving
real attention to that from the Christian side. derstanding is that it is having its impact ia th

church perhaps not as much as in the wider sobetguse of stricter morals among Christians. Blat |
not have enough specific information to answerghestion very intelligently. Speaking from Ethiopia

in the beginning stages the church has maybe keeRIDS epidemic as something that should not be
touched. They see it as bad and want to keepdisgtance. Often the church has not known how to
reach out to society. But non-governmental orgditina and governmental organizations have realized
that because of stricter sexual morals in the d¢htirey need to work with the church and through the
church as a long-term solution. The church is bagmto awaken to its responsibility.

Are the Christians in Africa reaching out to diffet tribal groups that are found in Africa? Thenlieat
answer to that is yes. The example | mentioned f@irana is an example of that. Wycliffe is at wark i
cooperation with African Christians, and AfricanrS8lians are coming into Wycliffe as well to help.
You have to look at the tremendous diversity withiich a huge area. One more name in African
Christianity that you need to know is Samuel Aj@yowther. He grew up in this region, was captured
from a slave ship, and was relocated to Sierra €eHe actually spearheaded missionary effortsen th
late nineteenth century from Sierra Leone intoNligeer region. He became the first African Anglican
Bishop in the 1800s. Samuel Crowther is a nameatmaimodern history of the Christian faith will leav
included as a very prominent figure.

Let us move on to our next topic: money. The regsliyou have done in Jonathan Bonk’s book,
Missions and Mongycannot help but provoke some sort of reactiomséhcomments are from the
forward to the book, written by an African (rememtiee diverse meaning between that term, similar to
the term “American”): “The book [Dr. Bonk’s bookjissions and Mongyhallenges us not to
resignation, but, through the enabling power oftllody Spirit, to struggle to remove a dangerous
contradiction from Western missionary endeavors.Honk encourages us to adopt the incarnational
model of mission, rejecting the easy power andtigesf affluence by an act of deliberate self-
emptying.” Jonathan Bonk grew up in Ethiopia asdte of Mennonite missionaries. He is currently the
director of the Overseas Ministries Study Cented@w Haven, Connecticut. This center is right down
the street from Yale Divinity School. It is a vemgportant study center, and they put out the very
influential journal, thénternational Bulletin of Missionary Researdh his book, Bonk points out the
difference between having stuff and needing stuthmking that you need stuff: the attitude verthes
actual reality of having things.

Quickly, let us go through what he says in thisptba He talks about the nineteenth- and twentieth-
century “womb” as he calls it, the developmentifefstyles of affluence. This is the cultural and
historical environment that many of us have asbawkgrounds. This lifestyle is fed by the Eurocentr
belief in progress and an unending developmenirardase in wealth. He also talks about the atitud
of the “white man’s duty,” as it came to be calldte sense of Christian duty regarding non-Chnistia
people, to lift them up, to go to other countriad #ake everything we have to offer as Westerfdran
he talks about changes in post-World War Il Eurape the changes in the United States after the
Vietnam War. The wars in general brought Westenfidence to a crashing halt in many ways. You
have the decline of the Christian faith in Eurofsed from the 1960s onward, you have realizations of
major changes in North American society. The glaobalities of the Cold War and the change of the
Cold War were the global realities of a worldwidmeomy and the interconnectedness of the economy
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to where people have to be aware of the rest ofvtirelwide economy. Some of the most
internationally aware people whom | have ever met\idwestern American farmers, because it really
matters to them what is happening in Brazil, foaraple. He also mentions the perceptions that people
have had of European life and of United Statesdifé questions that have arisen. He notes that for
many Americans who go and live somewhere else figraficant block of time, when they come back
to the United States, they feel very much likergjeas in their own land.

Then Bonk raises some questions about consumeafflmence, and mission-sending church relations.
He raises a question, “Is it really true, econohycgpeaking, that perpetual growth is possible®” H
talks about life patterns that people have. Ana e makes an interesting point about the mutuial se
justification that goes on between North Americassionaries and their supporting churches.
Supporting churches want to take good care of th&sionaries. The image of the missionaries ggttin
the used tea bags and the old clothes is an o&drjolv. This is true within the Presbyterian Chusth
America (PCA) circles and Mission to the World (M) \ircles in particular. An MTW missionary is
supported at the average rate of a PCA pastor.nanohg been an MTW missionary for 15 years
myself, | would say it is a fairly good package.iMuill not get rich, but it is a fairly comfortable
package with benefits, money for your child’s ediceg insurance, retirement, your salary, etc. Asd
one of my former colleagues pointed out to me whefeft MTW to go pursue something else, “You do
not realize what a good package it is until youterynatch it with something else.” The PCA wants to
take care of its missionaries. These people areritapt, we care for them, and we want to show we
love them. But Bonks says if there are people winghbto be able to come back to the United States
and be prophetic about the affluent lifestyle h@reyught to be the missionaries. But how is the
missionary who is supported at a fairly comfortabiesl going to do that? You are just going to ahok
yourself if you do that. And therefore the missioes do not speak out against the affluent lifestghd
there is this mutual assuring of each other thiatatl right that goes on between supporting chesc

and the missionaries. That is Bonk’s argument htbeecomfortable support of missionaries helps
perpetuate the problem that we encounter.

This is not the last time we will talk about thi8e will look at other things Bonk says and discilisn
further. It is a complicated situation, and Bonkssthat missionaries who do go and live in leskiafft
situations are in a position to be prophetic aladilient lifestyles. So I think he would say, “Yes,
missionaries ought to speak against the affluésgtlyles that people in America currently live in.”

Here is a question to think about while you arelmegt how is it that Jesus Christ is the same Jesus

Christ and yet to certain degrees He is understiiftetently by different Christian people? How can
that be?
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