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Wor ship: Contextualization

| have entitled the outline “The Regulative Prikeipf Worship and Multiple Cultures.” | would like
start with what | think is the most significant ¢ééng about worship as it relates to cultures efdhy
and time in which Jesus lived, as well as nows found in John chapter 4, a familiar passage dayar
the encounter Jesus had with a woman from Santaisanteresting how different this woman was
from Jesus in terms of her cultural experiencéait ime. And it is to this woman that He revedls,
think, the most significant teaching about worshipoking in verses 19-26:

“Sir,” the woman said, “I can see that you are@ppet. Our fathers worshiped on this mountain,
but you Jews claim that the place where we musskvpris in Jerusalem.” Jesus declared,
“Believe me, woman, a time is coming when you widirship the Father neither on this
mountain nor in Jerusalem. You Samaritans worslkigtwou do not know; we worship what we
do know, for salvation is from the Jews. Yet a tisieoming and has now come when the true
worshipers will worship the Father in spirit andtlr, for they are the kind of worshipers the
Father seeks. God is spirit, and his worshipers masship in spirit and in truth.” The woman
said, “I know that Messiah” (called Christ) “is comg. When he comes, he will explain
everything to us.” Then Jesus declared, “l who kpgegou am he.”

Jesus as a Jewish teacher talking with a Samavidaman was something that would have raised the
eyebrows of even his closest followers and dissipie that time, Jewish men, including rabbis, vaoul
not only not talk to women in public, but they wdulot even talk to their own wives in public. Jews
generally avoided Samaritans as well. And so we ter have a Samaritan woman who would have
been despised by most Jewish men. But this paati@dmaritan woman is also despised by her fellow
Samaritan women, because she had had five husbaddke man she was living with then was not her
husband, as you look at the context of this pasgagg so it is to a woman very different from Hien,
woman he should not have even been talking withereyes of most of the people of His day, to whom
He reveals this deep teaching about worship. Elselthat where the passage says that the Father is
seeking those who will worship Him in spirit andttr captures the heart of the regulative princgfle
worship. What does it mean to worship the Fathepint and truth? Those are the kind of worshipers
the Father is seeking. | think that where this pgssises the word spirit is not referencing theyHol
Spirit but rather the human spirit, even thougle hat think we can worship God rightly apart from
work of the Holy Spirit. To worship God in spiritgans to worship Him from the heart, from a heart
that has its affections, love, motivation, and ®set on God Himself. Jesus said, “This people kipss
me with their lips but their hearts are far awe§d’ | think that He is saying it is possible to wopsin

truth, according to how God says He wants to beshiped, but not in true worship, because the heart
not in it. So to worship God in spirit means to sfup Him from our hearts, and | think that is pefrt

the regulative principle of worship.

The regulative principle of worship basically saWe should worship God as He commands.” Well,
He commands us to worship Him from the heart. Sonest that is overlooked when we look at forms
and elements of worship. He also says we are tghipin truth. It is not an either-or. It is noath
charismatic people worship in spirit and Presbgtesiworship in truth. Rather, charismatic peopk an
Presbyterians are to worship God in spirit andutht And to worship in truth means to worship
according to all that He has instructed and tolthusis Word about how He wants to be worshiped.
Now, you can search the Scripture for the next y@#ny and find an order of worship for a worship
service, and you will not find it there. So to s&y worship God according to how He commands
requires us to draw out from the Scripture biblja@hciples for worship that then have to be agppire
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a particular context. | think that is a very impont aspect that we must understand regarding the
regulative principle of worship.

So where does this regulative principle of worgdome from? Well, the Westminster Confession of
Faith in chapter 21, the first section says thigieasecond half, “The acceptable way of worshipiveg
true God is instituted by Himself and so limitedHg own revealed will that He may not be worshiped
according to the imaginations and devices of mah@isuggestions of Satan under any visible
representation or any other way not prescribetienHoly Scripture.” Basically, it can be summed up
like this: if the Bible does not command it, do dotit. It is really a negative formulation. It is
prescribing worship in that way. Now, in the Prasban Church in America (PCA) directory for
worship, it says this, “Since the Holy Scriptures the only infallible rule of faith and practidage
principles of public worship [notice the Book of @bh Order says ‘principles of public worship’] nhus
be derived from the Bible and from no other soufcésd then, in the last section of chapter 47ha t
Book of Church Order, it says, “The Bible teaches the following are proper elements of worship
services, reading of the Holy Scripture, singingsdélms and hymns, the offering of prayer, the
preaching of the Word, the presentation of offesimgpnfessing the faith, observing the sacramerts a
on special occasions, taking oaths.”

Now, not everyone will completely agree with met bioelieve that to worship as God commands
means that in our worship services we worship wighelements of worship that God’s Word
commands us to incorporate into the way we workfiip. | think the regulative principle of worship
has most to do with the elements that make up ahwwservice, like the preaching of the Word, the
singing of psalms and hymns, and so on. And if hathat the regulative principle of worship isthht

is what God in His Word tells us He wants us tardeorship, then there is a lot of flexibility of
application and arrangement and incorporation e$é¢helements in a worship service. Does the Bible
say we are only to have one sermon in a worshipcest Could we have five? Of course we could! We
may want to take into account how weary we mighifge five sermons were all an hour long, but in
some parts of the world, people delight to have wegry long worship services. And in some ways it
a very North American cultural expression to sat thorship has to be over in an hour, and even that
within the North American context it is usually wdimiddle to upper class, Presbyterian, Lutheran,
Episcopalian types. If you have had any experiemcetack, Baptist churches in the United States) y
know that it does not just go for an hour. Somesiry@u bring your lunch to worship because it gages o
for hours, and people love it and delight in it.

So, there are a lot of multiple expressions ofttitdical elements of worship that fit different derts in
different ways. So, to me | think that is very, weelevant to our understanding of how we look at
worship around the world among the people of Goany dissertation, one of the things that |
concluded was that a right application of the ratiué principle of worship will incorporate two tigs:

the richness of past expressions of biblical warsimd the freshness of preset expressions of &lblic
worship. The key is not traditional versus conterappor North American and Northern European
versus South American and Far Eastern. The isshiblisal worship and the wealth of what we have to
draw on not only in our own tradition but also atheltures’ history and tradition from the past. &s
people, we can reflect on the Scripture and thiim&ugh ways to creatively worship in a way that
honors God and is faithful to the required elementsorship. | think this can be put together iway

that connects meaningfully to the people who areshiping. We do not even think about that when we
think about what language a worship service shbala. If the people who are gathered for worship
speak only French, then we fully expect that theship service will not be in English, but it wilebn
French. Anybody speaking English will have a tratal translating for them into French. Well, thesre

a whole lot more to a cultural context for worsthign just the spoken language.
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| had the privilege this past summer to be pa# ofission team that went to Ghana, West Africeval$
a delight and a great enjoyment to be a part of ihership experiences. It was quite different thiaa
PCA in America, even though their doctrinal standaand commitments to theology are very, very
similar to ours. But, they did things in their wioiig service that we do not normally do in oursans
of participation of the people, expressions of myd movement during the worship service. (I will
avoid the word “dance” here for the moment, bub ihdt think that is even an issue as an element of
worship; | think it is an expression of other elerseof worship, if you want my short version ofttha
But there are a lot of different ways in which thiblically commanded elements of worship are
expressed around the world. And what some peopik th that what we need to do as Presbyterians is
find the most biblical expression of the regulatpranciple of worship, freeze-frame it in histognd
bring it forward to every culture around the waithéit the Gospel goes to in every future generation.

These churches in Ghana in the Evangelical Presagt€hurch were started by German Pietists and
later also by Scottish Presbyterians. Basicallfhag became Christians, they also had to become
Northern Europeans in their dress and manner aetiog of worship and songs in worship. They
basically had to deny their cultural expressions la@come like Northern Europeans. And obviously |
do not think that is consistent with biblical teexd) they should be able to be Ghanaians. Theyldhou
be able to be a tribe of people within Ghana armdtlhigse things that are not inherently evil abbairt
cultural way of life and incorporate them into thiay they honor, glorify, and express love and
adoration to God in worship. A generation or two,afe Christians in the Evangelical Presbyterian
Church of Ghana began to incorporate some of tvesr cultural expressions and dress and so on into
their worship experience. But, as we found out aswmerked with worship leaders and pastors and
musicians in the workshop that we taught while vegenn Ghana, there are struggles even within
that. For them it is not a struggle as to whetherat there should be drums in the worship—théatus

in their traditional services and in their more t@mnporary services. But there are tensions, ganaedt
tensions. And there are other kinds of issueshfemtin terms of what is the best expression of iprs
even from their own cultural context, just as weehhere in places and churches within the PCA, for
example. Visit all the PCA churches in the Saintiisarea, and you will find a variety of expressiah
worship, all incorporating those biblically commauddelements but in a variety of ways in varying
contexts.

One of the things that I like to emphasize is thra of the most insightful things | learned while
preparing to write my dissertation was what Johlvi@alid in Geneva, Switzerland in the early 1500s.
One of the reasons that he had to leave GenevgatulStrasburg was because he wanted to have
singing in worship. As the Reformation went intoi&erland in Zurich, there was a man by the name of
Huldreich Zwingli, who did not allow any singing the worship service. | think it was an overreattio

to the abuses of song in the Roman Catholic Magdydread Ephesians 5 and Colossians 3 where it
says, “making melody in your heart,” and he thoughteant only in your heart and not with your lips
Calvin said, “That is not the right exegesis oftthassage. And there must be song and worshipeas on
of the biblically commanded elements.” Part of tbason Calvin had to leave Switzerland was because
he was insisting on that. When they invited himikyde made part of his agreement of his return to
have the singing of songs and psalms in the worsdrypices of Geneva, Switzerland. Now, how would
he incorporate that? Well, the meter of the sondsabrew did not fit the French-speaking Swiss
people. Thus the first thing Calvin had to havealosas to have the psalms metered to Western neeter s
they could be sung. So he hired some French poetatrange the words and then the meter and the
sound of the words so they could be put to musitiep could make sense in that context of worship.
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Part of what | am getting at here is that Calvirs\®a innovator: he brought freshness to worship eve
though he was drawing on the richness of the gastiblical Psalter. Now, what are we saying? Well
at first Calvin thought he could write some musiat he discovered soon that it was not his gift to
the body, though he had plenty of other gifts . Anche hired some French musicians to put these
Western-metered songs to music, and he said to, tlt@@apture the emotion of the psalm in the
expression of the music.” He very much felt he Wwafdling Psalm 98, that “a new song” would be
sung in his point in the history of what God wasdoSo you have richness of the past (the Psalter)
and freshness of the present (Western meter andoegs being written). These songs were sung in
such lively ways that for some of them in Genewait&rland, the critics of song in worship called
them “Genevan Jigs.” We do not think of psalms aithmusical instruments as being all that lively,
but apparently the worship services in Geneva thitise songs were quite lively in their day.

Whether it is within your own local church or irclurch you may be called to in North America or in
another culture around the world, it is importanuhderstand the distinction between biblically
commanded elements of worship and the approprgtkcation of that to a particular context. In this
way the cultural, ethnic, and socio-economic exqmsand diversity is able to be expressed in the
manner in which people worship. In this way, wopstén connect to people. We want to see the heart
expression of a particular people worshiping iragtipular way or place at a particular time. Tcaltie

to distinguish between principle and applicatiorpohciple is a very important thing that we someds
miss. | think that one of the passages that captueavenly worship is Revelation 5 and then again i
chapter 7. In Revelation 7: 9 and 10 it says, “Aftes | looked and there before me was a great
multitude that no one could count, from every matitoibe, people and language, standing before the
throne and in front of the Lamb. They were weasiigte robes and were holding palm branches in
their hands. And they cried out in a loud voicaalt&tion belongs to our God, who sits on the

throne, and to the Lamb.”” And then earlier in cteab:9-14 you see in verse 12, “In a loud voiayth
sang..” and the people who sang from verse 9 were thdsetlvad been purchased by the blood of
Christ from every tribe and language and peopleratin. They are singing both the song of Moses
and the song of the Lamb. As you read through #ssgge, one thing we can say for sure about worship
in heaven is that we will all participate in it,chthat there is recognizable ethnic diversity egpeel in
heavenly worship. So to say that we do not nedsktaware of that and understand it in the way we
worship in this first-fruits period of the fullness come | think robs us of something that is varych

part of God’s design. This anticipation of the r@mg is something that we need to stretch outdide o
our comfort zones, whether they are cultural onabeological to some degree. We want to be able to
stretch toward heavenly worship and be willing nebeace and incorporate the diversity of worship and
particularly song and worship.

Now, | would like to close this section with these passages, Hebrews 2 and Psalm 22. | will rext re
Psalm 22, but | do want to read Hebrews 2. Thisquaar passage revolutionized my understanding of
what goes on in a worship service. Hebrews 2:18f6s“In bringing many sons to glory, it was fitjin
that God, for whom and through whom everything sxishould make the author of their salvation
perfect through suffering.” Now who is the authétheir salvation? Who is being spoken about hére?
is Jesus. “Both the one who makes men holy ancetivb® are made holy are of the same family. So
Jesus is not ashamed to call them brothers. Hag]says, ‘I will declare your name to my brotheins;
the presence of the congregation | will sing yoaiges.” What this passage tells us is that Jesus

the worship leader, standing in our presence aasbended One who has gone to glory and is now
present through the Holy Spirit, leading His peapleorship. And somehow in the mystery of the
incarnation, one of the present benefits of Jesniruing to be fully man, without sin but still @o

and man, is that He, God the Son, fully man, wasi@od the Father. And He leads us in worship.
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Look at Psalm 22, which we normally think of witletopening song of lament, “My God, my God,
why have you forsaken me?” If you keep reading, $@e that the song of lament in the first half $urn
into a song of victory in verses 22 and followiAg.the end he takes the song of the nations, of the
poor, and of the rich and incorporates it intoduag that he presents to the Father. You see, ipdssh
fundamentally about the Gospel. The only acceptablship to God the Father is that which is
presented to God the Father by God the Son. Anavotship is only acceptable to the Father, no matte
how much it conforms to biblical truth, if it isageived and perfected by our older Brother and Media
Jesus, who presents it to the Father. And Hisaarpleased to hear it, because the perfectingaong
Jesus is mixed with our imperfect expressions aship and made perfect by Him.

There is a story told of a concert pianist by taene of Paderewski, who was doing a concert and had
not come out yet to begin. A young boy slipped afvagn his mother and went up to the stage where
this concert grand piano was and started playingirikle, Twinkle, Little Star.” The crowd was pretty
upset. What mother would bring a child to this viemmal, highbrow event and then to let him

slip away and go up and ruin the evening by playinginkle, Twinkle, Little Star"? Well, this great
concert pianist comes out from behind the curtaih motions to the crowd. He comes up and puts his
arms around the little boy and says, “Keep playiagd plays this grand and beautiful counter-melody
to “Twinkle, Twinkle, Little Star” to the standingvation of the crowd. And | am sure when they went
home they did not talk about the other songs ti@ptanist played that night. Now, most of us think
that our approach to worship is like the conceahgt. Well, | have news for us. Our worship i®like
“Twinkle, Twinkle, Little Star.” Now, play “Twinkle Twinkle, Little Star” with all your might, withs
much excellence as you can, but recognize thatrthereason that the equivalent of

“Twinkle, Twinkle, Little Star” in our praise to Ghis acceptable to the Father is because of oer old
Brother. He comes and wraps His arms around uplayd the grand and beautiful melody and counter-
melody that perfects it and enriches it and makpkeasing to our Father’s ears.

As we think about what God is doing around the darlworship, one of the benefits of living in our
time is that a song could be written in West Afracad sung here in the United States. In one or our
upcoming chapel services, we will sing a song timet of our students at the workshop in Ghana wrote,
called “We Need You.” It is about our need for G@éke brought that song back with us, and Henry says
to play it, sing it, and teach it to others. Thuswill be experiencing the blessing of a West Adric

song written this summer. This will be an enrichirterour worship and representative of heavenly
worship that we are able to enjoy and experienge no

Are instruments appropriate to use in worship, iisd, how do you decide which ones? | think it is
very important to understand the fullness of wlabipressed in Scripture. It was the majority view

the Presbyterian tradition to not use instrumestsabse, as the argument goes, there is no place in
the New Testament where instruments are explicdlymanded to be used in worship. Thus if the
regulative principle says we only do what is comde and there is no command in the new covenant
for instruments, then we should not use them. W#link that is a cutting off of the continuity én

flow of the whole of Scripture. In the Old Testamguarticularly in the time of David, you have the
introduction of musicians and instrumentalists. Ahtiost every time instruments are mentioned in the
Old Testament, it is a combination of winds, stsingnd percussion, which are the three major miusica
groups. Also, if you look to heavenly worship, ysee that harps are used. Is only part of temple
worship fulfilled in Christ, the sacrificial systerut is the musical expression cut off becausesChr

has come? | do not think so. | think a biblicakdlogically rooted understanding of the temple ahd
heavenly worship would say that musical instrumangésappropriate and are part of the expressed and
commanded worship of God. | think that just asdhae a variety of musical expressions in melody
and song, there are a whole host of musical ingnisnthat can be used. That is true even justnvithi

© Fall 2005, Nelson Jennings & Covenant Theolog®aiinary



God’'s World Mission Lesson 9, page 6

those three categories of winds, strings, and gsron. | like to tell people that we use percussiove
use a piano in worship, because the hammer bantjg@trings, so it is a combination of percussion
and string. But, | think that you have to say, “Whis this worshiping congregation? What is

an appropriate expression of this people?” Andoasgo from one part of the world to another, as you
go from one socioeconomic group of people to anpthere will be differences. And sometimes it is
just a matter of convenience—who in your congregatian play which instruments? Right now we do
not use the organ very much in chapel, not becaesare against using the organ but because no one
has come forward to play the organ. We have lotstuér musicians playing lots of other instrumeiits;
you come to chapel, you are beginning to see that.

| also do not think there is any musical instruntéat is inherently evil. One of the big thingsoiar
culture or context seems to be the use of drumi§tlaat is a bad or evil thing. | think the impantt

thing about instrumentation is whether it aids antlance the expression of the content in musicai.fo
| like to tell people that, with these huge orgamshave around many of our PCA churches, any
organist can drown out any drummer by playing tlgan to the full extent of what it can play. And |
have had the same troubling experience in worshignithe drums are too loud that | have also had
when the organ is too loud and | cannot hear mysedf. It is a matter of bringing the instrumenasdd
on the giftedness of the local congregation andgugiem to aid the song and worship. And | think fo
someone who is willing to stretch beyond what weamfortable with and most like will allow there
to be fuller expression.

| think we have much freedom within the form of whtaneans to worship in spirit and truth according
to the elements that the Scripture commands. Tiedreedom to creatively and in fresh ways make use
of forms and expressions that fit the worshipingteat that we are in. This will vary from place to
place, even within the PCA. One of the things thditappening right now, which has had a big impact
on Covenant Seminary, is that a number of people ktarted writing new tunes to old hymns. It is
done a lot in Reformed University Fellowship (RUiikles, at Christ Community Church and other
places, and it is spreading and happening all theeplace. One of the greatest things that we as
Presbyterians bring to the wider body of Chrighis richness of biblical content that is captured iot

of our hymnody. But a lot of the greatest hymnsghefchurch have been lost to the church, becaese th
are attached to un-singable tunes. They were gakla when they were first written, and they sti#.

So people are creatively, with fresh expressioyinga “l cannot write any better than these wotulg, |
can write a tune that will carry those words mdfeatively.” Or we can rearrange old tunes thatsuit
use.

In Africa and in some African-American churchesdi¢he element of the offering is very interesting
and wonderful, because they all come forward tatlpeit offering in and sing songs like “I Have Jay
my Heart, Deep, Deep, Joy in my Heart,” for exampled it is kind of a half dance, half bringing of
my offering and singing with “Joy in my Heart.”ddnd that very exciting. Now, do | come back and go
to a traditional PCA church and say, “This is theywve are going to do the offering this week”? Well
probably not. It probably would not fit that contesery well. You would have a lot of opposition,daih
would not be worth trying to make them do that. Whahe element? It is the offering. What shoutd b
our heart attitude toward our offering? Well, theh®uld be joy in our hearts; we should be cheerful
givers. How do we do it in most Presbyterian cs@lQuietly; the only movement is to my wallet or my
purse while somber music is played on the orgaryldave should sing a song of joy, though perhaps
while we are still in our seats rather than dan@raund. | can learn from another culture and say,
“Maybe they have captured something of the essehttee element of giving the offering that I can
bring with some appropriate adjustments into mytexin | do not have to do worship ‘African’ style,
but | can learn from my African brothers and sst@nd maybe make worship here more faithful to the
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Scriptures and more expressive in a way that fitéould it be a stretch for some? Yes, it would be a
stretch. Calvin had the singing of psalms durirggghssing of the elements in the Lord’s Suppert iBha
very disturbing to many Northern American Preshgtes. But is it wrong? Can we not sing while we
are partaking of the Lord’s Supper? Do we ever sirttpe dinner table? If we do not, maybe we should
sing more. | think we should try to understand whatbiblical principles are and then whether that
valid expression in that context. In this way we gain, from other cultures, insights that will ety
enable us to worship in a way that is more faittduScripture and pleasing to God.

How do you keep worship from being a truncated rhtit only focuses on corporate worship on the
Lord’s Day? | think that we need to start with theestion, “What is worship?” It is a response of my
entire being 24 hours a day, 7 days a week todbdmess and the greatness and the grace of Asd. It
living my life as a living sacrifice before God. Arso, that is what enters into the corporate espas

of worship and what should grow out of the corp@etpression of worship. It is not that | start to
worship and then stop. From a life of worship, teennto corporate worship and then go back to that
life of worship. That should bless the corporatpezience, and the corporate experience should bless
my week-long expression of worship to God.

Is drama appropriate in worship? | do not see hdailbicommand for an element called drama. | think
that worship is intended to be dramatic. | thinggohing has elements of dramatic presentationl and
think the Lord’s Supper and baptism are dramaticasaents in some sense. | would argue to some
degree that when we do not have the Lord’s Suppayeveek, that means we are taking out of what
should be a typical worship service, from my pecsipe, elements of drama. In some ways I think
drama can be used and the arts can be used vecyiedfy to communicate the Gospel and instruct in
the Gospel. The question is whether it should beedo a corporate worship service. | personallyehav
reservations about it. The way it is used that Inaost comfortable with or least uncomfortable wéth
when it is attached to the element of preachingay be the equivalent of an opening illustratioma t
sermon that is directly tied in with it. This mightlude a dramatic reading, a dramatic presematia
story in that way. So | think there are limitatipbsit there are some freedoms. | think those whalavo
argue what is often called the Lutheran view ofstip would say drama is all right. The Lutheranwie
of worship is “If the Bible does not forbid it,ig ok to do it.” We, on the other hand, need tal fn

place rooted in the Scripture where drama is cona@dms an element. And | do not think we find that.
However, | think some forms of drama can be attd¢behe element of preaching without going to
places that are inappropriate.

| think the issues of drumming and generationasitams are very important. We are called not only to
worship the Father in spirit and truth, with thehmess of past and freshness of the present, batexte
also worship in a way that holds the unity of tleelyptogether. | am personally not in favor of havin
separate contemporary and traditional servicegusecthis basically creates two congregations én on
church. I would much rather have the tensions ptdsecause people are trying to worship God in
unity together and stretching toward each othéhémr expressions of worship. | think in some sefi a
drummer could be cut loose to play and everyboegegmt would love it. Again, this should be dona in
way that does not drown out the biblical conteat ik being sung. But there are other ways in other
settings that you would do a lot less. Out of cdesation for others, you may not be able to reatag
full giftedness as a drummer, but the drum can supgher instruments in a way that minimizes the
likelihood of offense to certain people who areserd. | think we have to be sensitive to the “weake
brother,” but also ask the “weaker brothers” tovgsironger in the process. It can be a wonderfyl wa
for people to learn how to get along with each p#rel love each other in the context of worship.
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How do we come up with a regulative principle ofrglap, comparing the Lutheran and Calvin
perspectives of “unless it is commanded, we dadoat” and “unless it is forbidden, it is ok™? | wia

argue a regulative principle for life first, judté worship is all life first. | think we would aflay that we
want to live our lives according to God’s comma@Gdd’s command talks about not adding to or taking
away from the Law. And that is repeated througl®uripture. You have very specific commands
regarding worship in the Old Testament sacrifisidtem, and whenever there were priests who added
to that or did more than what was commanded, therg wunished. Sometimes the Earth opened up and
swallowed them. This seems to be saying that Ged dot like us to do things other than in the way H
has prescribed. | think you can make that argumpegity clearly in the Old Covenant around the
sacrificial system. The question is, how much dbas carry forward into the present? | think | waul
argue that it carries forward with much more freadind latitude of application. But the part that is
carried forward is around the elements in worshius there are lots of different musical expression
lots of different styles of preaching, lots of éifént ways of communing at the Lord’s Table. Buadid
elements beyond what the Scripture seems to irdaaivhat God asks of us and wants of us in worship
is going outside the broader principle of stayinthuwm God’s commands. | think we do have a lot of
freedom within those elements, often more than feethjink. We need to take more freedom in the
areas we have without adding to what God comman@egiipture concerning elements of worship. That
is my short version of the answer.

Dr. Mark Dalbey, guest speaker on the topic ofréglative principle of worship:

Well, in many ways the previous topic on worshipalves matters of contextualization and how
expressions of biblical principles of worship be@appropriate in particular situations relative
to ethnic, socioeconomic, and generational settingsnt to continue on that subject for a
minute about comparing church bells and traditi@mams, which are largely associated with
many settings. Because of the associations withyrabaur hearts and minds of the histories
behind those two means of communication, there seere an instinctive sense of the purity of
the bells and something questionable about the sirBaunt if you think of those two means of
communication simply as means of communicatiortomiveying messages before you had
telephones and everything else, what is the diffeg@ Seeing those sorts of matters as just
somewhat coincidental or practical, | think, istparthe picture for us.

Now, when we move to Christology, we are in a samiorld but maybe a different world as well.
There is something about theologically proper tspind Christology in particular that makes us maybe
a little more leery of diversity in comparison téopic like worship. So while our next topic in
Christology and contextualization follows in lingtkvwhat we just said of worship, it has its

own unique features as well. | brought just a féwhe many books from our library here written ery
recent years on Christology. These have all bed@tewrin the past decade on Christology and various
developments, with few exceptions. There has beeriual explosion of writings from various vantage
points on Christology. These are people who woallldoin various points on various theological
spectrums, depending on how you would draw youesca

At the most recent meeting of the Internationalodssation of Mission Studies (we met back in 2000
near Pretoria, South Africa), we had various styiaups. | was able to attend one study group
meeting on Christology. We discussed contextualltdgges and dialogue. We examined a variety of
perspectives through art and analysis of diffesemnts of contextual theologies, those that focusenon
socioeconomic and political situations and thos¢ fbxcus more on cultural and religious matters. We
talked about how we interact with each other acsettsngs as the Lord’s people and how Scriptuck an
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tradition interact with our contexts and vice verBlais was one of the many study groups that was
carried out at that important meeting.

Contextualization, as | mentioned to you before, isige topic. Trying to define it is like trying t
define the world culture—it is next to impossibdd when you start to look at the literature, yee s
thousands of different attempts at defining sonmgthi o me, the simplest place at least to bedio is
see contextualization as particularization. Theeebasically the same. Remember the particular-
universal dynamic that is always with us. And jastGod comes to rest with us, to be with us, arikto
intimate with us, we—who in concrete situations @weays being approached by and loved by and
cared for by God—are particular people in particskttings. Contextualization is just simply thabd
coming close to us.

You can stretch contextualization outside of religi matters, of course. There is a McDonald’s
worldwide, for example. Thus it is not only in Gétian theological matters that this will take plalce
think one reason we might have trouble acceptidiyersity of Christological understandings may be
because of the necessary and proper commitmenaweetb orthodox, traditional formulations of
Christology. We need to realize that those develmsitook place in the midst of controversy and in
response to a need to define, if you will, the tgvaf orthodoxy. If you have the idea that these
formulations are set, then if you somehow allowdiwersity in any sense, you will seem to be shgkin
the foundations that have already been establistaed.not sure, though, if that has to be the case.

First, you can realize the particular setting withihich those formulations took place. And when you
think about Christology in particular, just thinkaut the very word “Christology.” It is a Greekirter
Issues and problems were arising in those GrecoaRamattings that demanded answers and
gualifications. There was mainly the Arian contn®ye This raised questions over who Jesus was, over
whether He was God and man or only one or the oftierse questions had to be answered in particular
ways in that setting. Now, just because that waqodar does not mean that it is not relevantttoeo
settings. That was orthodox. That was the wayifisae had to be met. But to think, therefore, that

is the only and final definitive understanding eéus Christ, that all of the Lord’s people throughbe
ages and throughout the world can and should heatauhderstanding, is, | would suggest to you, open
to question.

Another reason why some of us might have troubtkasthe nature of the Christian faith many of us
embrace and experience does not incorporate @s#snce the essential element of ethnicity and
language. Somehow we have inherited the ideatleaChristian faith is non-cultural and does not
involve particular languages. Jesus died on thescand rose from the dead for human beings. But we
need to remember that an essential part of thestdmiGospel is that this is for all people, altso

of people, Jews and Gentiles—all sorts of Gentil&égre are multiple languages in the original Bible
itself: Hebrew, Aramaic, and Greek. These are @aldr languages. Thus the diversity of languages is
built into the Christian faith. It is a part of t#ristian faith. It is not just as a non-culturaigious

soul that | and all other Christians are followefgesus Christ. | am a particular, whole persoa.al/
are whole, particular people, which involves outtipalar and various ethnic and linguistic idemt#i

and characters.

Am | saying that cultures other than the Greco-Romature within which the

Christological controversies were fought and resgé)\because those other cultures did not face the
same issues, those Christological formulations lshoot be forced on them? No, not really. | want to
suggest that the particularity of the Greco-Ronegttirgys within which the controversies developed
needs to be remembered. But the particular-unil/esaion involves keeping these together. Those
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controversies, while in a particular setting, weealing with the universal God-Man, Jesus Christ.
Therefore they are certainly relevant, and | wadg they are definitive. But to say that that igtet

can be said about who Jesus Christ is—that is gqgethis out. What else can be said about Jesus
Christ? Jesus Christ, as developed in the Chrigittdbcontroversies debated in the ecumenical
councils, was both God and man. He is both Godnaaudl, truly God and truly man, of the two natures,
the one person Jesus Christ. These were the lmasialations we gained from these councils. Much of
what many people in places outside the West imtegsars have had to deal with is “Ok, this man
Jesus was a first-century Palestinian Jew. Butre@@at Palestinian Jews, so how is it that we ediat
this man, this God-man, culturally?”

Thus one other thing that you can say about Jebrist@s that, as the God-Man, He somehow embodies
in Himself the capacity to relate linguisticallycaathnically to all of His people. | do not wantitaply

in any sense—and this is what can happen, andstiibere we have to be careful—that our ecumenical
councils and our traditional orthodox Christianmnfioiations and Christological formulations are not
important and definitive for all Christian peopkut | do want to suggest that to say that those tsand
everything that needs to be said about Jesus Ghnist taking into account some of the other gaast
that people have had to ask and that demand anawevsll. Again, just because those settings were
particular settings does not mean they did not heweersal significance. They did, and they corginu

to. But there are the matters of His ethnicity,dgample, or the matter of His capacity and interes
being compassionate toward, that is, sufferinggdate those who are poor and destitute. And
specifically incorporating that into your Christgloal formulations and understandings becomes
acutely important for numbers of people. That imilhwant to suggest: that there needs to be an
openness and flexibility to allow all of the peopleGod together to add to our fuller understandihg

the greatness of who Jesus Christ is.

Are we saying that to understand Jesus Christ@nego-Roman context is to particularize Him? And
then if you restrict Him to that context, that isvay of particularizing? Yes, | would say that. But

would clarify that by saying that | do not wantaditto diminish the universal significance of the
ecumenical councils. But we can learn from theresty of a non-Western setting such that as
teachings of Jesus Christ came through Westermels@and were restricted to that seems to havea had
limiting factor on how Jesus Christ was understbpgeople. It has made it harder for them to see ho
He could be relevant and involved in their livesheir particular setting.

On the outline, first, | have an introductory relfniom Andrew Walls speaking of the incarnatioraas
translation. | think that is one helpful rubric—ribe only one, but a helpful one for understandfgt
new and fresh understandings of Jesus involvewns&ttings. Namely, it is a translation, a re-
entanglement, an expression of an understandidgsafs shouldering His way into a new setting that
takes place. When you look at the incarnation eslthine Word becoming flesh for all humanity, KBe i
translated again and again in every culture wherdimtls acceptance among His people. He is
translated from being the eternal Son of God, dw®isd person of the Trinity, into being a particula
expression of a Palestinian Jew. And that is fati@nature of the Christian faith, for Jesuseo b
particular and concrete among us. That is whae#ms for God to dwell among us. That is what it
means for the particular, unique, character ofGda@enant Israel. But that does not mean that just
because God was working in a particular, uniqud,satvific way in old Covenant Israel that God was
not at work among all peoples of the world at tivae. But in a particular, significant way, in aigne
way, He was working in old Covenant Israel. Andddene as the Son of God in Jesus of Nazareth.
Jesus of Nazareth alone is the Savior of the wand.He was a particular concrete man. And for feeop
who are in different settings, He comes to us insaiting. He does not do this in the same way He
came in the first setting, but He comes to us igsathat we can understand as well. If He came to me
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only as an Aramaic-speaking country carpentehat tvas the only Jesus Christ | knew, He would not
bemysavior. How could He be? But as the Savior ofvibed, He is the one who comes to us in our
particular ways in His magnificence, in the fulbgf of who He is.

Let me give you a few examples of trying to undmardtJesus as relevant to us in our particularity.
These include books such as (there have been nfigingsg written in recent years, this is just ohe o
several)Asian Faces of Jesu§his waswritten by a variety of Asian scholars, most of whwould not
embrace views of Scripture that we would embrabese sorts of theologians, while having some
insightful comments to make, would be ones whom &drandra, for example, would take issue with.
For example, many of them would not focus on thguen particularity of Jesus of Nazareth in terms
of His universal significance as the only saviarHoman beings. Ramachandra, as an evangelical,
would insist on that while being able to list soaf¢he significant points they raise.

You read about the different “Hispano-American Gt in Latin America. This was from a chapter in
a book written by Emilio Nufiez, who is an evangalicatin-American scholar. He summarizes

the Spanish Christ who was brought in through tbedDistadors. He shows us the images that people
create of Jesus as the one who suffers and comasggmeople, the Christ of the minorities in many
peoples. The Christ of Protestantism has a paatidatus on the text, but Nufiez points out some
limitations of that, of being individualistic—foxample, the Christ of what he calls the new thegplog
which emphasizes the Christ of social justice. Thaist a summary of different understandings of
Jesus in Latin America that Nufiez gives. He mestiarthose readings about how Christ needs to be
understood biblically. And he points out that ofteith Protestantism and evangelicalism there is a
particular focus on the biblical Christ, and a peob that they can have is not being contextualized
enough.

When you think about the universal-particular dyim@ryou can almost see an equivalent dynamic that
may be more familiar to you: the interaction betwésxt and context. This is where we as evangslical
are committed to the supremacy of the text of $urg We see the text as normative. But the stinati
becomes a little more complicated when you acdepteality that the text of Scripture, by a Praast
understanding, has to be translated into partiadatexts. So the connection become closer; the tex
becomes more enmeshed in the context, if you Wiat is a risk of the Protestant understandindnef t
translation of the faith, even to the very Wordzafd itself. So as that text becomes a part of that
context, it brings change. It remains normative,ditthe same time it becomes entangled with the
context. So how is it that you understand the Jdsasribed in that text, within that context? Daiyo
remember the diagrams of missional theology we @emeoed right at the beginning of the course?
These diagrams have us look at the text, at thieexgrand at the family of the faith that is being
communicated to. Thus you look at Christology a$, teontext, and faith interact. We hold to the
supremacy of the text, yes, but the text of Screpts speaking the language of this context. Anthso
dynamic of the universal-particular and the texd #re context becomes, well, “queasy’—that is one
word that strikes me as appropriate for some omagjbe. It is not that we have to be all that veatri
We should just recognize that this is part of tleeygand beauty of the Christian faith, to comeckise

to us.

When we talk about text and context being trandlait the context, are we talking about the o@adjin
cultural locations of the Scriptures, or are w&ita about the new context into which the Scripsusee
translated? Both. You really do not have a text ihautside the context. But here is where

our understanding of Scripture being the very Wafr@God who Himself is the Creator standing above
while being involved in but being the transcendaamd immanent God, this is where that will help
inform us. We know that He is not simply enmestredli cultures, so we do not need to go down that
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postmodern route. Again, we see the particulanty @diversity while affirming that there is the
universal character. You know, languages are diffgerbut there are similarities among languages as
well. We are all human beings. There is a univésstilere, and there is a particularity as well.

Why do some of us feel new formulations in Christyyl are a danger? The danger that some of us can
feel is that it begins to threaten the traditiomaihodox formulations of the ecumenical coundilse
feeling can be that the settled orthodoxy is owehand new heretical notions can arise if left
unchecked. We fear this because of theologicalrogetsies of the past, deviant groups in the pitesen
and because of the duty to guard the faith. Athoke things factor in. That could be one danger of
being concerned about new translations producimgheetical ideas. But then the question is, who
decides that? Who takes the initiative, who haditia say in what is heretical and what is not?éwh
you talk of cross-cultures, it becomes a more fiidation, and that is where some of the uneasines
can come in. | do not want to make you unnecegsamiherved—that is not the point. The point is to
open us up to the full glory of how great God ikamk you.
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