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Modern Missions; Strategies; Technology

We praise You and bless You, Father. Thank Yovdar ongoing mercy and grace toward us. We are
glad to be considered among Your people to bean#ime of our Lord Jesus. We pray that by Your
grace and mercy You will help, enable, and streagtins to be worthy of bearing that name. We know it
is by Your grace and mercy that You embrace usamarace all Your people. Help us as we seek to
serve You to be better equipped to serve You,rtoritbe name of the Lord Jesus, to serve, to cieisuf
with others, and to learn more of how good You ®e.pray for Your Spirit's help through Your Word.
We acknowledge that You are the Lord of all thelitand events political, military, economic,
religious, and otherwise. You are indeed the LyYe@. are glad that You come close to all of us as we
need You to and as we each bear our particular eascand sorrows of broken relationships, lack of
food, or poor health. We are glad that You comselo us. Lord, we offer ourselves afresh as Your
servants, and we pray that You would use us aswlhwherever You will, and however You will. In
the meantime, as we are together for this lesseripwok to You for Your help and guidance. In Jesus’
name. Amen.

| think Paul Hurtick’s article on Matthew is prefigir and true to the Scriptures. In it he poinis loow
Matthew intentionally notes how Jesus does notaipeat the centers of power but at the marginst Tha
has lessons for us. Though this article was spalging from where the author of this article teash

and reading into what he has written, | do notkhirat the concerns that we have about this ardice

ill founded. This article is representative of whatbelieves. There is a little bit of confusiontitoo,
though, because he tries to do a lot in his artltleas in a series in one issueGiifristianity Today It
struck me as something that highlights a numbéssafes, but it does so in some ways that should
concern us. Reading an article like this shoultiddpful for developing critical eyes for readingve® of
these sorts of materials and for further expressarge of the concerns we have dealt with.

Let us pick back up with topic 22, which we startast time. | want to walk quickly through some of
the things that Verkuyl points out. Let me hightighfew names that we have talked about in terms of
prominent missions thinkers and formulators inl&st couple of centuries. Verkuyl talks about Henry
Venn, general secretary of the Church Missionariedp to Englishmen. This is a very important name
and one that is helpful to remember in tandem téhAmerican, Rufus Anderson, in connection with
the formulation of the three-self formulation oétbhurch. Churches need to be self-governing, self-
propagating, and self-supporting. Roland Allennstaer important English missiologist. | mentiorsth
in connection with his boollissionary Methods: St. Paul’'s or Our§?hen he wrote that book, it
could not be heard, because of when it was writtemas not as though the Western missionary
enterprise at that point in history (1912) was dblbeear much criticism. After World War Il, thenas
plenty of criticism that was offered and plentycoticism that was heard. Roland Allen as a
missiologist has made a comeback since World War 1

Max Warren is another important name. Bishop Stepteal is an Anglican bishop who ministered in
India. He is known for a number of writings, inclng hisHistory of Christian Missionslhis is a name
to lodge away. Lesslie Newbigin has had a tremes@douount of influence, and he has a great deal of
influence today for people of our generation wheksi® get a grasp on thinking missiologically with
regard to the West. He was one of the first missi@s who said that we need to think missiologycall
about the West. He served for years in India, andids Presbyterian. He fostered the growth of the
Gospel and our Culture Network (GOCN). They areaup that is in various parts of the world,
including the United States, that seeks to pubtsiterials and coordinate thinking about how, irostp
Christendom setting, we think missiologically abthé West. My awareness of Newbigin is that his
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apologetics regarding Western culture is tied ithviais wider missiological understandings of the
importance of the worldwide church and the Westérch’s need to tap into the resources and insight
of the non-Western church.

Verkuyl mentions some other important missiologiBesngt Sundkler is a Scandinavian missiologist
and an important figure. He is especially importaith regard to the recognition and appreciatiothef
importance of African Christianity and African tHegy. He has a recent magnum-opus-type of book on
the history of Christianity in Africa. There arecalh half a dozen books in the last few years thath
come out that survey Christianity in Africa, butrf8liler’s is probably the most detailed and
comprehensive. Moving to the United States, Rufndekson is associated with the recognition that we
are in a heyday of Western missions. God has espeprepared the United States to carry out the
world missions mandate. He also helped formulatehihee-self formula for the church.

Kenneth Scott Latourette wrote a seven-volume wbinle, History of ChristianitytHHe ministered in
China as a missionary, came back, and taught & Qale theme of hidistory of Christianitythat is
important is that he recognizes both the exparesmhregression of the Christian faith. As we have
noted, there is serial growth of the Christiantfait will go into an area, and in many instandgsasses
away to where you can look at post-Christian acddlse world. Latourette did not exactly formulate
in that way, but he mentioned the idea that theas @pansion and regression. He sees three or four
major expansions of the Christian faith throughastory, including the nineteenth century, the grea
century of world missions. That is an importantaideat he formulated in looking at 2000 years of
Christian history.

Donald McGavran is a name that you will likely knade helped to formulate and crystallize the
foundation for the church growth movement and aased concepts like the homogeneous unit
principle (HUP) and people groups. There is mudoasated with Donald McGavran. Ralph Winter is
one in our day in association with the United St&enter for World Mission who has taken that idea
and developed it even further. That is probablysihgle most influential think tank and missiolaglic
material-producing enterprise and institution, @afty in North America and perhaps in all of therldo

One comment on the homogeneous unit principleasiths still the subject of a good deal of debéte
says that church growth takes place among peagieispeople within their own groups receive the
Gospel. To force people out of their groups byiftgehem together to undergo conversion goes agains
the sociological reality within God’s providence vl people come to Christ throughout the world. You
should see people come to Christ within their onwougs, in a homogeneous group. That is where
churches begin and develop. That is the principlech is developed from sociological observation.
Many people view that with abhorrence and disdagokogically because of the Gospel’s push to bring
people together. The Gospel brings people togesoahe criticism of the HUP in many ways is well
founded. However, as a sociologically descriptivade, it is very powerful and accurate. You carkloo
at churches anywhere, including Saint Louis, aredtb)P describes churches. How and when to bring
to bear the Gospel’s push to bring all peoplestias€and overcome ethnic, socioeconomic, and
sociopolitical barriers in particular settings takmstoral wisdom and judgment. But | would say tha
even in situations where there are homogeneoudgeeimpchurches, half of the battle, especiallthis

part of the world, is recognizing that you havestimic identity. That is not always easy, becaulsenw
the literature talks about ethnic churches, it ésagut the majority of us as though we are notiethn
churches. That is the way the language is useayljudgment, biblically, that is wrong and not Help

It turns out that just because you are in a mgjaigt facto, you are not ethnic. One way | try tiphe
people see the importance of recognizing theirietialentity is that if they are not ethnic, thegar
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outside the scope of the Gospel. Jesus came andiéve forpanta ta ethnef you are not among
panta ta ethneyou are outside the scope, and you are in bigpteou

Let me make a few more comments about importandiotiaists. Eugene Nida formulated a great deal
about the importance of culture and what contextaabn involves. Gerald Anderson is another
American missiologist. He is a recently retirecedior of the Overseas Ministries Study Center iwNe
Haven, Connecticut. He is a statesman in modersiom<ircles. Non-Western missions thinkers are
also very important. | have tried to introduce nariiee Kwame Bediako and others to let you know
that increasingly so, within the evangelical waaltt wider, non-Western Christian thinkers and
missiologists have increasing influence in worldsvichristian thinking.

Let us move on to talk about the goals and purpbseission, which have varied from age to age and
group to group. There was a goal of saving indi@ldwouls that we saw early on in the missionary
movement. There were ecclesiocentric goals amomgaRdCatholics and in early Protestant thinking.
The three-self formula is still very important, at interesting reasons, it has undergone sontieism
of late. That criticism, with which | concur, isathit can foster an independence of different gsoatp
the expense of realizing that we are interdepenaetite Church of Jesus Christ. Some people have
seen that sometimes the impetuous for wantingatd atthree-self indigenous church over thereas th
we instinctively have the notion that we are indefent on this side. We do not realize how
interdependent we really are as the people of Gbdt has been an interesting point of criticisnd &n
relates to the role of finances and how money flowsissions.

The church growth school plays an important rolsan remember 20 years ago when the discussions in
Presbyterian Church in America circles were mooa@ithe lines of how to set plans and goals for
church growth when it is all within God’s sovereigiil. Discussions do not take place there anymore,
but it is more about how tightly you hold yourstgfgoals. Most everyone will set goals and straggi

but what sort of goals should you set? There har bee goal of the social Gospel and the goal of
improving macro structures in setting Christianistes. Verkuyl offers his own goal, which is thesh
prominent in missions thinking today, and it comeasin Shenk as well. The goal is that of God’s
mission and ours being the kingdom of God withiarthssio de(God’s mission). | would like us to

think in those terms, combined with a covenantalenstanding of who God is. He is the covenant
creator Lord and the Lord who has entered into sameredemptively with His people and world to
redeem the entire cosmos. We need to see missewider and more comprehensive sense, not just as
saving individual souls or seeing churches begia.should seek to say the whole earth will be
redeemed by the way God grants faith, matures Iiisct, and gives us glimpses of the new heavens
and new earth. The modern missions movement, aongro this day among evangelicals in North
America, remains focused on missions being “outetheith people who have not yet heard. It wrestles
now with the idea of the redemption of the cosnbos,much of is still restricted to the unreached.

Let me jump next to some writing from Thomas, wheorporates other authors as well. Anderson talks
about the three-self type of thinking. Hudson Tayites about women'’s role in missions. This is so
very important. So many times in cross-culturalsitiss, women have taken the lead. John R. Mott is a
name to tuck away. He was a Methodist layman wihithe wake of the Edinburgh missionary
conference of 1910, trotted the globe and helpedseational Christian counsels. National Christia
counsels are dirty words for many of us in evamgeltircles, but they were set up for missions
purposes. John R. Mott was one of those drivenlpespo was a go-getter. He helped to formulate the
phrase, “the evangelization of the world in thisg®tion,” which came up about 100 years ago out of
the student volunteer movement. He is an impogargon in the formulation of much modern missions
thinking. There are also writings from Roland All@nd Henry Venn that are important.
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A graph has been developed by Ralph Winter to waled the modern missions movement in three
eras. The first era was outreach to the coastlardssecond era began with people like Hudson Taylo
and reaches more inland. That is associated witst&¥e colonial advance and the sheer ability for
Western missionaries to go inland because of tharagks in medicine and otherwise. The third era
began in the 1930s and focused on unreached peUpéewill comment later on the notion that this is
the third and final era of missions. According tant®r, this third era began when Donald McGavran in
India saw people come to faith. The notion of whgreups of people coming to faith started the third
era.

Cam Townsend served as a missionary in Central ikmand realized the importance of translating the
Bible. You might have heard the story of Cam Towaseitnessing with a native translator and using a
Spanish Bible. He witnessed to an indigenous pemhthe person said, “If your God is so smarty wh
can he only speak Spanish and not my language'spl@red Townsend to realize the importance of
continued Bible translation. That led to the evahfarmation of Wycliffe Bible Translators and spaat

on the Protestant missionary effort to translageBlble into indigenous tongues.

The need for the Bible in all languages comes togeawith the recognition of people groups. As that
happens, you have an understanding that reacHingtadns, people groups, and languages is what
missions is all about. That becomes the third &ordnany, the final missions frontier. Thus bedins
formation of all the statistics identifying the p® groups, how many we have reached, and how many
we have not yet reached. Now there is the undetstgithat all unreached people groups have now
been accounted for. They have not been reachetytedf least someone has taken responsibility for
reaching all identified groups. So the end is alnhese, is the thought. It is no longer a geogregdhi
notion, but it is about people groups. It is nadb@ibgoing in to make Christian political nations thay

it was done 100 years ago. That development oftb@ern missions movement is much of what this
scheme points out for us. It is a helpful schenue ] blo not think it is perfect. It is helpful tes how
the modern missions movement phase Il has develoypadhe last 200 years. We looked briefly at
Verkuyl's evaluation of the different goals of thrdern missions movement. He opts for a more
kingdom approach, and Shenk and many others wauldur with that.

Let me share a few notes from Shenk, which argyghihat he hammers home over and over again. You
need to remember the historical context in whighrtftodern missions movement developed. It was a
unique coming together of modernity, scientifiaing, strategizing, setting goals, pragmatism,
volunteer societies, and missions thinking. Thbsegls came together, and that is how you can
understand what happened over the last 200 yearpanmticular historical context. John Nevius was a
United States missionary in China who went to Kdcenplement the three-self formula of the church,
and he saw churches begin in Korea. He was so ssfat¢hat it became known as the Nevius method
of church planting. It is a practical applicatidnagparticular formulation of what missions and ictu
planting is all about.

Shenk’s conclusion about the place of mission thaothin Anglo-American missions thinking over

the past 200 has several points. First he noté$rthission theory has been ambiguous and errdtic.”
has been a pragmatic, “let us get the job doneidott is very clear what the job is, so just dd liere

has not been a tremendous amount of theoreticaluiation outside from a few key concepts along the
way. Therefore Shenk claims that this has left immsswithout a clear framework and sense of the
mission process as a whole. Much of the writingression theory has been partial and parochial. He
points out later that one gap over the last fewdneh years has been between theologians and mission
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thinkers. That is still with us today. Missionsaipractical discipline, and it is done in a certaay.
Theology is much deeper. When do those two cometheg?

Let me make a few comments on why we look at &llhistorical background in missions. First, it Iselp
to put us in our place in history in thinking abetere we are in history and the whole historical
development of missions. It helps us realize thiasions has taken place and continues to take place
within history. We have a notion of missions beligoly enterprise that is not subject to the foafes
wars, economies, and sociological developmentssibhs very much takes place within history. You
can obviously see that with the nineteenth centine/two world wars, the Cold War, and now what is
happening in the early twenty-first century. ltrigoortant for our identity. You have historical agsia,
and you really do not know who you are. To know W are about as being a part of the overall
mission of God, you need to know what has happanddhow we move in that same movement of God
in history. It is also helpful for humility in lighof past reality. My own personal testimony isttivaien

| first went as a missionary, history began with fige world was coming to Christ, not just Japan!
That was great zeal, it was wonderful, and | hae pootives. But | had no sense of 2000 years and
before of what God had been doing and how | fib iiat.

Second, historical background puts us in our pleitiein our particular context. That is, within a
particular setting, we can learn from God'’s peopl® are in different historical contexts. There is
much to be learned with what people have dealt imitbhina. There is much to be learned from what
Saint Patrick underwent. We can see the often doatptd and multifaceted nature of events. It should
not be a simplistic idea of missions. There arétipal, economic, social, linguistic, and persofzaitors
involved in what happens on the mission field. Wewd not get bogged down in the paralysis of
analysis, but we should recognize that things ddappen in simplistic ways.

Third, looking at historical matters helps to patin our place. It helps us to remember that we as
people of God have a universal, corporate idenfityat is helpful for perspective. It is universathat

it stretches around the world and down throughgéreerations. What we are about is a part of the
people of God and a part of God’s people’s worksad has used us down through the generations. It
will continue to happen in coming generations uiggus comes back. We need to have a corporate
identity locally. As we think about being about Gorhission in our own towns, you cannot do that
alone, individually, or as a particular congregatigou need to have a greater appreciation for wieat
kingdom of God is all about in the entire city yane in. You cannot even go about it as city chusare
suburban churches. You have to look together a$ &bd is doing.

Finally, historical background puts us in our plaeg¢ore God, because we see that He is the one who
has been at work. How is it that God is at worktigow in a missional sort of way? The United $tate
military has been active in Afghanistan and in oflaces. God uses particular people in situatibas
the media will never report. They serve in Chrisizene, and it is magnificent to see how God is@kw
in some special ways. We need to recognize thasuah, we grow and trust in His commitment to
redeem His world. It is God’s mission, but that slaet mean that we sit back and relax and do ngthin
Just the opposite needs to happen. It means weauosklves to the bone because God is abouist. It
His redemption of the world, and you see that ashawve a sense of what He has done throughout
history. That is my apologetic for looking at mastaistorically and putting ourselves within that
history.

As a reminder, there is a graph in Patrick Johressomook,The Church is Bigger Than You Thirtkat
shows how the church has grown serially. The chgrelw around the Mediterranean into Europe.
Serially out of Europe it grew primarily into thewghern continents. That is where we are in our day
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You should remember that historical progressiothefchurch and know that right now in overall
Christian history we are at a point of transiti®hat will help give perspective on all sorts of guens,
including financial ones. We will talk about theggestions soon. Do we send Western missionaries, or
do we support non-Western missionaries? Thereadagiag debate about that, but you can gain some
perspective on it by remembering the macro-hisabsbift that we are in now.

Another macro-historical scheme from Dr. Winteoine in which he seeks to look at the last 4000
years. You can look at how God has worked in 408-fpdocks. It starts with the patriarchs, and then
there was captivity with the judges and kings,dakd by the exile. In the Roman peoples there were
the European barbarians, the Vikings, and the islg&oples. The last block of time is “the endshef
earth,” which is where we are now. It is an intérgsscheme, though no scheme is totally complete.
God has been at work in His mission right fromlileginning. We should not begin our biblical
missions understanding from the Great CommissidherNew Testament, and we should not begin it
with Genesis 12 either. Genesis 1 is where GodikWwegins. God made His world, His world is good,
His world rebelled, and He redeems it back. Thathat His mission is all about. If you start with
Genesis 12, it will give you a truncated view ofaimissions is all about. Winter's scheme does not
account adequately for the early multidirectionavgth in the early centuries 2000 years ago.

| want to communicate to you that | have a deepexggtion for so much of the zealous and helpful
work that the United States Center for World Missjputs out. They provide very helpful statistiasg a

it is all intended to motivate and equip Christmople to keep at the task of having our eyes and
strategies on reaching unreached people. | haee appreciation for that. Insofar as we interadt a
seek to evaluate and understand the full dynamvehait they do, | do not want you to hear me thrgwin
stones necessarily. There are a few points thategd to evaluate about the things that come out of
Pasadena. But | want to communicate that within’&prbvidence and how God uses people. | have a
deep appreciation and gratitude for what they do.

Let us move ahead to topic 23 about Western misgiategies and money. Looking at Western and
particularly United States missions takes us agasome of the writings of Shenk. Let me highlight
few points from his evaluation of the last 200 peafrthe modern missionary movement. He says, “The
modern mission project has been a special loctisedfarger confrontation among modernity, the
Christian faith, and world cultures.” He breakstttiawn a bit in talking about the rise of the
Enlightenment and scientific thinking in the Weddé says that missions has operated out of that mode
worldview of looking at things scientifically, tnyg to manage, strategize, and do projects to solve
problems. He developed categories of the pre-atjtaritical, and constructive views of understaugdi
culture in missions thinking. There was a self-enidnotion among Westerners 100 years ago that ther
was a superiority in God’s having blessed the W@stpage 162 he talks about the church and says,
“The Christendom model of church was deformed dylisallowance afliasporaand all that entails.
Thediasporathat went out from Christendom was a callous fomgh of the church elsewhere, and the
modern mission movement recovered for the worldaithe importance afiaspora” In other words,
there was the notion that you have the churchishegtablished here, and you go out and establish a
church elsewhere. That is what missions was coreside be. The notion of tliBasporg which is the
church scattered, was recovered and experiencédHere.” People within Christendom, as things
started to change so rapidly in Europe and NortreAea, started to realize that we are all alierss an
strangers and do not belong here. The questiobsinf) established have come to the fore and have
begun to recover for all of us the sense that wealiron mission wherever we are. There is no singl
geographic headquarters of the Christian church.
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Shenk notes later, “One of the regrettable aspddtsee modern mission movement was that it was
largely unaccompanied by theologians committed igsimns.” There was some significant theological
input from people like Andre Cramer and StephenlNé¢@ goes on to say, “But largely, mission
involves the church. In fact, mission involves theirch in the most fundamental of theological
guestions, and it is at the point of missionaryagggnent that critical theological reflection isledl
for.”"We engage in theological reflection where we and, for example, in how the Gospel speaks to
16- year-olds. | always appreciated one exampéelldf a pastor who telephoned me and said, “Nelson,
| have a theological question for you.” | wondeiieitl might be about anthrasupra, something abloet t
Trinity, or something like that. He said, “Thereaid 5-year-old girl in our congregation who is dgta
non-Christian boy. | want to know how | should a#vher parents about counseling with her.” | thdugh
that was not a theological question, but it mostadely is. You have to bring to bear all sortdadtors

of how God relates to His people, family structugesd church session. If you want to call it preadti
theology, that is fine. As you know, as you areoimed in ministry, those gut-wrenching, on-the-grdu
theological questions come up when you deal witls¢hsorts of matters.

So that is an overview that Shenk gives us withtwlaa happened with Western missions over the past
200 years in terms of its theoretical developmeuit theological reflection. Let us look at a few snis
organizations. One that you will know and lovehs Presbyterian Church in America’s (PCA) mission
organization called Mission to the World (MTW). MTWthe mission-sending agency of the PCA,
advancing Reformed and covenantal church plantiogements in strategic areas worldwide, resulting
in mature churches and equipped leaders from gemgle. That is what MTW is all about. MTW has
broadened in its scope an openness to being invaiva number of other intentional ministries other
that church planting movements. There has beemergleshift in much of evangelical mission thinking
from strictly church planting where people go atattandividual churches to seeing church planting
movements begun. In that you facilitate a buncbhofrches starting out. MTW still has that as it
but there is a lot more that it is about these d@ysirch planting is MTW’s central focus.

Short-term ministries and missionaries are alsg iraportant. Fifteen years ago, “short term” meant
two or three years. Now the categories have chaadigtk bit, and a short-term missionary is angon
who does missions from a week to two years. Thegoaies have shifted, and so many people from this
the United States and from Korean churches go mshort-term mission projects. There are also
internship opportunities, which is an attractivéiop for seminary students. You can actually reeev
measure of a stipend as an intern, and it helpguwéll your field education requirements. Thenea
needs for those in many places. Those last foodd tmonths, or you could do it for a semesterrdhe
are two-year opportunities as well. MTW also hageond-career opportunity for people who are
retired or near retirement age. | have heard MT\pfeesay that they do not want people to retiretbut
refire. A lot of people have entered into varioasand career programs. Medical missions has come to
the fore within MTW. That is something that toolag¢ a great deal within the modern missions
movement. Some groups continued with that, and MWV has picked up with it in allowing many
people to use their medical practice in church totgn short-term trips, or other places. | wouldigest
that this is one instance, along with street childistry, where MTW has adjusted itself and become
more responsive and flexible in response to wiétrént members of the PCA sense they would like to
do. They have also responded to general needariat various places.

MTW was much more keen on having a vision, and tmee#hat is what God has called you to, you
should stick with it and not get deterred fronMIT'W led the church in setting its missionary visiso
they wanted to get people and money to fulfill tieon that God led them to, which was church
planting. Part of the dynamic that has occurretthépast decade or so within North American mission
is that, as you know from your own settings, mord more local churches are sending missionaries
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themselves. This happens especially in those charittat have significant resources. The church
realized that missions is a job that they are tali@ut. Up until that point, there were the mission
experts who recruited the people and money to dsions. But the church wanted to participate in
missions too. Part of the dynamic is that the missigencies start to have some of their resources
threatened. If you are not responsive, you willlgltout. That is a crass way of talking about the
dynamic, but it is a reality that has occurred. s agencies needed to adjust because of théy rieal
work together with local congregations and be rasp@ to needs that people see here. You have
people in churches who are involved in Lima, Perd see the many street kids. They come back and
want to do something about it. Now MTW has saidp¥iHcan we help you do that?” That is a shift in
their thinking, but it is a constructive shift. MT\&s a result, is more than ever seen within tha BC

our church’s mission organization. In some cirdeBW was regarded as any other mission
organization, but we are the church that is RefaknRPeople wanted to “reel in” MTW a little bit. The
church has always been for MTW'’s stance on cooperagreements where someone could go out as a
missionary with Wycliffe or any other evangelicailssion organization and be an MTW missionary at
the same time. That way they do not reinvent theekiiThe church has always voted for that, although
there have been some who have been concernedialddodv more than ever, MTW has adjusted to
and seems to facilitate and encourage PCA chuinhtbgir ministries. Their website has a list ofja

of the ministries that MTW is involved with.

Another mission organization that is very influahtaind has undergone some significant change®in th
past several years is the International Missionr8¢BMB). It was formerly the foreign mission board
of the Southern Baptist Convention. Southern Baptissionaries are known within other missionary
circles as being very Southern Baptist. | grew aptBern Baptist, and most of my family is still
Southern Baptist. | do not mean to offer criticisig | want to be descriptive and highlight the
adjustments that have gone on within Southern Baptission circles. Southern Baptists would do
Southern Baptist things with all their own matesjatrategies, and goals. They did their thing, taeg
did not really work with the rest of us. On the gnd, that was not always the case. | know wherad w
in Japan all of the missionaries would get togethed it did not really matter a whole lot aboudgé
sorts of differences. In terms of programs andetyias, the Southern Baptists did their thing. T&at

not true just of Southern Baptists, but becausg Weze always the biggest, they stood out. They
changed their name to the IMB, and they have takemuch of the wider thinking of evangelical
missions. This includes focusing on people groaparch planting movements, and actively
cooperating with other groups. They maintain tketinctives, but they also work together with athe
You can see it in the way that they speak. Thelysite says, “Now missionaries have factored nek ris
into their strategy, they are pressing fully ahedd the challenge of sharing the good news ofatain

in Jesus Christ with their people groups.” Theyehtaken on the concepts and the language of reachin
the unreached peoples and doing it by facilitatihgrch planting movements. That is a significant
change for them. It also says, “With more than 6p@@ominately ethnic and African-American
Southern Baptist churches across the United Sthiegondition is at its peak of racial diversitin’my
opinion, that is an example of a poor use of thedwethnic.” It communicates that the ethnic maijpri
churches are not ethnic. It is a good intentioayug.

Let us move on and talk about strategies and téognoShenk notes the ambivalence of strategy withi
the modern missions movement. First, it is a nmjiterm. Second, many feel that it is all in God’s
sovereignty, so we should not strategize but ptsGlod work. Those have been some of the tensions
within thinking about strategy. Shenk notes that/lwee have thought strategically within the modern
missions movement has been culturally and histilyicanditioned. He lays out his own understanding
of the biblical perspective of what things neeth¢oregarding strategy. He mentions William Carey,
Rufus Anderson, and their important places. He atdes the important role of missionary conferences
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as that has come up in the last 150 years. Hdyfinates, “What shall we then say about mission
strategy? Christian mission is subject both todilvene imperative and socio-historical forces toegit
context.” We need to note that our context undesgoedamental shifts, that the bipolar world has
disintegrated, and that we are in a new post-Ccdd World. There are new centers of influence that
have emerged, and the Christian church has hadnter of gravity, in terms of membership, shift to
the rest of the world from the West. However, tharch in the West continues to control the bulk of
financial and institutional resources. Therefora gtll have a statistic that says the majority of
international missionaries go out from the Westatlik still a true statistic, contrary to what soofiels
have thought. That is because we have the stroegesbmy and military.

Jonathan Bonk talks about some of the strategits afsnissionary affluence. He makes a few points
that | will note. First, “Western missionary strgyas characterized by dependence upon expense
technology such as computers and Land Rovers. rse¢Affluence-dependent strategies cannot and
must not be imitated by those whom Western missies@resume to instruct.” How is it that a
particular church can go about a strategy of hag2ih@nglish teachers on its own? How can they use
the type of strategic planning that involves gramlosnputers, and analysis? Third, “Genuine fraterna
strategies in conjunction with poorer churchesusally frustrating and often unworkable from the
point of view of both mission agencies and churchBsis is because of the affluence and technoklgic
gap. Fourth, he says, “Western affluence resultdrategies that cannot effectively reach the goor.
How can middle class people strategize and genumeakh the poor? Some have commented that the
laundry list of evils associated with affluence slo®t recognize the reality of people needing tokdr
bottled water or have antibiotics. It does not ggtpe the good blessings of bringing in medical
technology or other things. Perhaps Bonk goes @agdhin his broad strokes. | remember having a
friend comment to me that he was glad that he doeseceive pre-Enlightenment dentistry! Another
comment is that computer technologies and netwamrksised in affluent settings. Bonk eventually says
that there needs to be some people who take tleofdeving more simply and leaving affluent
lifestyles and technologies. | do not think thatdauld say that computers should be thrown away and
technology should be totally disdained. He seekadtiress the blind acceptance of the affluence gap.
He points out some of the risks and costs of tapt §ome can appreciate the spirit in which Bonk
writes for the purpose of clear understanding ardraunication of the Gospel and not confusion of
what the Gospel is all about. Missionaries can gety identify with people and effectively be Gotpe
communicators when they eliminate some of the affte gap. It seems that Bonk issues a warning
about dependence on technology instead of usitgnédagy as a tool.

We will pick up here next time. Let me give you soquestions to help prepare for the next topicg On
idea to keep in mind is to relate the developmening the previous two centuries of modern missions
strategies to the historical context of Westernsiois initiatives. We have talked about that a gbibd
and Shenk talks about how modern mission stratégies developed within a peculiar historical
sociological locus. For next time, evaluate asragigm the notion of word-and-deed ministry. Shenk
offers his own comments there.

© Fall 2005, Nelson Jennings & Covenant Theolog®aiinary



