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Gospel; Acts1:8

| want to point out a few more books on your recanded reading list. One is calladNew

Evangelical Dictionary of World Missionsdited by Scott Moreau. It just came out lasty8aott

Moreau is at Wheaton College in Chicago. The boak®ociate editors are Harold Netland, who is also
in Chicago at Trinity, and Charles Van Engen, whatiFuller Seminary. This would be a very helpful
book for your personal library, your church’s libraor both. It covers a lot of non-Western figures

One of the first things | checked was how theyteddhe United States, and | appreciate that they
treated the United States of America as one amarg/mission fields around the world. Again, |

would commend this to you as a tremendous resdar@missions’ library.

Another book that has become a standaddliistory of Christian Mission$y Stephen Neill, in the
Pelican History of the Church series, volume gixvds first published in 1964. It is a standard kvior
covering basic missions of the church. For exanthkebook has two parts. The first part goes thinoug
1800, and part two is from 1792 onward. The ye®21ig a benchmark time, because William Carey
wrote hislnquiry. The year 1792 is 300 years after 1492, so iasy ¢o remember.

Let us pray together.

Our Father, You are a great and mighty God. We befre You again and acknowledge You as the
Lord. We agree and confess that the Lord Jesusniaieed risen, and we are grateful to be among those
who acknowledge Him as the Lord, the one who i&thg, the one who comes close to so many people
in compassion and mercy, who comes in judgmensawerity, the one who is continuing to gather a
people from all parts of the Earth, and who conéisitio intercede before You, the Father, for His
people. We thank You for Your Holy Spirit, whodigenong us, who moves and works often times in
spectacular and unexpected ways. We praise Yowd)tBat You are the one carrying out Your
redemption of the world. These times of fear andiwéhe world are new and unnerving for many of

us, but we look to You for Your mercy and graceldig for the Lord Jesus to return and bring peace
and full justice throughout the earth. We pray Yaur continued rule and reign over all political

leaders throughout the world, whether it is thotéhe United States, those of Pakistan, thoseén th
Sudan, Indonesia, Japan, or those throughout A praise You that You are the Lord, and we can
trust You and rest in You. As we meet again tanlead study, we pray for further equipping to serve
the cause of the Gospel. In Christ’'s name we phayen.

We are going to look at topic 29, the Gospel. Tallkeut 45 seconds and write down what your
articulation of the Gospel is. If someone walkedaigou and asked you what the Gospel is, what
would you say? | would like to discuss with you @ssential component of the Gospel that helpdlto fi
out everything that Christ did. This relates to sashthe comments we heard last time from Barry
Henning and Bill Yarborough about the full scopahe Gospel and the Gospel of the kingdom.

To begin, | have a quotation from Lamin Sanneh freadings you did earlier in the course. | would
like to make a few comments about this. Perhaps/bestates some things to make a point, but again,
we are honing in on something here in particuldhwespect to the Gospel. He says, “When he stlesse
faith over against works, Paul was intending toramte the inclusive principle of God’s right and
freedom to choose us without regard to our cultrogdhies. Faith, as the absolute gift of a loving,
gracious God, is the relativizing leaven in cultufinhis is familiar-sounding language to you from
earlier; that is, it is only by resting in what Glods done in Christ—not by belonging to any paldicu
culture and not by observing any particular cukurgigious traditions—that one belongs to God. He
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goes on to say, “Western psychology and its thecébgariants have unjustifiably subjectivized the
issue, pitting inward assurance against socialggmgant.” | think that says a lot about some of the
background of the cleavage between word-and-deets lof ministries. It also says a great deal about
many of our contemporary evangelical notions ofGuspel.

For example, many would say that the Gospel ist'deaus Christ died for my sins and, in restindpwit
that, | have full assurance. | can know that | aftyfforgiven and | have peace and joy before Gldds
is the good news. It is not by anything that | hdweee. | totally rest in what Christ has done, sadl

am free, and | have full peace before God.” Inasaafk that is the full scope of the Gospel, ondédceay
that that is a subjectivized, individualized, compeentalized, truncated, and (as Harvey Conn would
say) synchonized understanding of the Gospel. $acmetinues, “In fact”—and this is where he
perhaps overstates the point—"Paul desired, abibve aafeguard the cultural particularity of Jaw
Jew and Gentile as Gentile, though challenging Betiss and Gentiles to find in Jesus Christ thag tr
affirmation.” You are still who you are culturalliiowever, in so far as the Gospel relativizes caky
you belong to whatever culture you belong to whitlé belonging to that culture, and you are fredé
that person while belonging to the Lord Jesus €hist because of belonging to any particular caltu

You can see this in Paul in places like RomansGaldtians. He told the Galatian Christians, “You
have been set free"—that means free from the tyrahtaw. You are free from trying to do all yourca
to be good enough. You are also free from the tyan any particular culture’s traditions that midge
imposed on you. Paul was telling the Galatian @ilans that they were free from those Judaizers who
sought to force them to conform to their narrowpfated, cultural, religious framework. When you koo
at what Paul does in Romans and Galatians, itestmite that he has that corporate, cultural comgonen
at the center of his thinking.

| went back and extracted a few paragraphs frompeipl wrote that has not yet been published. A few
years ago in Japan, we had a conference on Gaspeludture. We had five North Americans and five
Japanese come to speak. We wrote different papdrdiscussed them. | was honored to be asked by
my Japanese colleagues to be a part of the Japsidesef things. | found that many of my newly
ingrained Japanese instincts informed a more catp@nd cultural hearing of Paul in which | argued
ways that | will highlight for you here. | mentiam my paper that Romans and Galatians have ceytainl
greatly instructed evangelicals about the natuth®iGospel in which we believe that it appliealto
people everywhere. | wrote, “We believe the Gogpgllies to all people regardless of historicalunalt
context and that salvation is by faith alone. Titia distinguishing mark of what Protestant orthgdo
is.”—I note that I definitely want to affirm thatithout question—"However, | do want to raise the
guestion as to whether or not the Pauline Gospeisagrticulated in that kind of a narrow,
individualistic form”—as | have just mentioned tou—"has been too enculturated in an extremely
individualistic and modern, contemporary Westelttirsg So as to overshadow the Gospel’'s more
corporate dimensions. For example, in additiorusification, one aspect of salvation includes didop
of the individual into God'’s corporate family.” Sloywant to suggest a corollary, namely, that ther@n
accompanying blind spot constituting a failureg¢oagnize the important place in Paul’'s Gospel of
cultural identity, which is a critical factor inteat in the offer of the Gospel to all people inttttee
Gospel is not just for every individual. Paul goesand on in Romans to say that all have sinnecaind
have fallen short of the glory of God. | would aeghat he is including in that statement all kinéls
people. It does not matter what kind of person i He has those corporate identities in mind. The
Gospel does not come in an ahistorical or acultemetium in which we have a direct, mystical
encounter with God. Paul was always conscious ioighe Jew. He was always conscious of ministering
to Gentiles.
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| think that we unwittingly at times slip into thiimg of spiritual acultural souls in defining whae
Gospel is. So, in the paper | try to argue that’B&nspel includes the essential two-sided compbne
of the transcultural identity and intercultural tynof Christ’'s church. The identity of Christ’s aleh is
not confined to any particular cultural locatioranh trying to say that, as we belong to each other,
cut across different cultural settings. In the papey to point out that the bite in the argumenthat
Paul is saying that this is an essential part ®fGlospel itself, not just the Gospel’s effectsihot just
that the Gospel means that these individuals aredsand one result of that is that we thereforejpicc
each other to belong together to God in Chriss ery good news that | do not have to become
something else. We are who we are in Christ, andredree to be that. This is very good news. The
conference was interesting, because as we disctisssalthings, the North Americans thought, “What
is the point? What is the big deal?” The Japanele sn the other hand, thought, “This is really
significant! This is something different.” It wadfdrent in terms of being contradictory, but theras
an important difference. It was really interestingme to observe the different reactions. | dokraiw
what you think about that or if you would like &k about it.

| want to stress one point with you. Let us look@te examples in Romans. Paul begins in Romans by
saying that he is an apostle set apart for the &pkrused on who Jesus is and what he has done. |
chapter 1, verse 5 he says, “We have received grat@postleship to bring about the obedienceittf fa
for the sake of his name among all the nationdudhicg you who are called to belong to Jesus Christ
He goes on to speak of how he longs to be with thedigo on eventually to Spain. In verse 16 he,says
“For | am not ashamed of the gospel for it is tbever of God for salvation to everyone who believes.
Then, he says what he means by “everyone.” He Saythe Jew first and also to the Greek.” It i no
just every single individual lifted out of culturathnic identity in history. Verse 17 continuelSpf in it

the righteousness of God is revealed from faitifddh, as it is written, ‘The righteous shall libag

faith.” I have never heard someone do this, bwish | could find someone who would explore the
possibility of when Paul says, “from faith to faitlit is an interesting phrase that has been iméteg in

a number of ways. | wonder if that might descrite historical progression from different peoples to
different peoples as they embrace the righteoussfesed by faith. | am not going to live or die for

that, but it is an interesting thought. Then, Rpnés on, saying, “For the wrath of God is reve&ledh
heaven against all ungodliness [...]”

What is he doing in the first three chapters whersltalking about all ungodliness and all
unrighteousness? It seems to me that he is comgribe Jews, in particular, that all sorts of peopl
stand under God’s wrath. As you know, the Judaizkensg to being Jewish as justifying themselves.
Paul gives many arguments about those who haveativeought to keep the Law, because keeping the
Law is what really counts; not having the Law. ®ben he says in verse 3:9, for example, “Are we
Jews any better off? No, not at all. For we haveaaly charged that all, both Jews and Greeks, are
under sin.” His concluding notion was that all plecgre under sin.

Let us move into the latter part of chapter thiee€8:21 Paul says, “But now the righteousness af Go
has been manifested apart from the law, althougl.sw and the Prophets bear witness to it—the
righteousness of God through faith in Jesus Cfoisdll who believe. For there is no distinction™hat

is, between Jew, Gentile, or whatever sort of peygu are—* for all have sinned and fall shortlod t
glory of God, and are justified by his grace asfta thhrough the redemption that is in Christ Je5us
There is a lot here, but | am emphasizing thatietlworporate identity, which, in my mind, is there
when Paul is talking about whom he is talking abbl&t keeps coming back to it. For example, in verse
27 he says, “Then what becomes of our boastingZkcluded. By what kind of law? By a law of
works? No, but by the law of faith. For we holdttbae is justified by faith apart from works of the
law.” Again, he is not here just slipping into andividual, acultural notion of “Is it my work osiit
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God’s work?” | submit to you that he has in mind trewish works of law in particular and the wayt tha
the Judaizers sought to impose it on people. Hesagisg, “No, it is all by faith for everyone,” bagse
as he says in verse 29, “Or is God the God of #aW& Is he not the God of Gentiles also? Yes, of
Gentiles also, since God is one. He will justifg ttircumcised by faith and the uncircumcised thioug
faith.” God is the God of all sorts of people, nefjass of their cultural religious customs. Abrahaas
saved by faith.

Paul begins Romans 5:1, saying, “Therefore, sinedave been justified by faith, we have peace with
God.” | conjecture that there is a lot of powethat first-person plural pronoun that he uses there
because he is including Jew and Gentile alike.sHmying, “Let us together have peace with God
through faith in Christ Jesus.” It strikes me thathe moves onto chapters 9, 10, and 11, he is just
continuing on with the same theme of Jew and Geatike—how we relate to God and rest in Him by
faith. We all know those verses we use in evangehsfkomans 10:8, for example. He says, “But what
does it say? ‘The word is near you, in your mouttl & your heart [that is, the word of faith thag w
proclaim]” because, “if you confess with your mbuhat Jesus is Lord and believe in your heart that
God raised him from the dead, you will be saved.th the heart one believes and is justified, and
with the mouth one confesses and is saved. Fd@¢hpture says, ‘Everyone who believes in him will
not be put to shame.””—What follows connects agaiRaul's mind. He has in mind there those
corporate culture categories—“For there is no dcsibn between Jew and Greek.” You see, it is st |
individual, acultural people whom he has in mintefe is always that cultural component that isr& pa
of what he is saying, “For there is no distinctimetween Jew and Greek; the same Lord is Lord pof all
bestowing his riches on all who call on him. Faréeyone who calls on the name of the Lord will be
saved’—whoever, whatever kind of person you.

A climaxing part of the letter is when he gets iot@apter 15. So much of what Paul was about in
churches of his day was getting Jews and Gentlégd together, to accept each other, and to eoabra
one another. He gives an entire theological backgtaf why that should be. He talks, like he does |
Corinthians, in chapters 12, 13, and 14 about wmaéans to live with those who have different ans
of eating food offered to idols. In Romans 15:5IRays, “May the God of endurance and
encouragement grant you to live in such harmonip wiite another, in accord with Christ Jesus, that
together you may with one voice glorify the God &=adher of our Lord Jesus Christ.” Again, he is not
just talking about their unity per se. He is tatkebout unity—Iliving together—as people who are
different in ethnic and cultural traditions and kgounds, because we are all saved by faith alone i
Christ. Therefore he says, “Accept one anothergasthrist accepted us.”

He goes on and talks about how it was promisebdearCid Testament that Gentiles would glorify God
for His mercy just as the Jews and the circumcigionTo me, all of this continues to snowball iRi&ul
having the notion that in the Gospel there is akvary inherent component of corporate cultural itent
In Galatians, Paul gets so angry with Peter. WhenJtidaizers come, Peter backs off from fellowship
(eating, in particular) with Gentile Christians.uPgets so upset. Galatians 2:11 says, “When Ratae
to Antioch, 1 opposed him to his face, because &g elearly in the wrong. Before certain men came
from James, he used to eat with the Gentiles. Bunvthey arrived, he began to draw back and separat
himself from the Gentiles because he was afraitiade who belonged to the circumcision group. The
other Jews joined him in his hypocrisy, so thathmir hypocrisy even Barnabas was led astray.” Then
Paul says, “When | saw that they were not actinghewith the truth of the gospel’—this was rigiit
the heart of what the good news is all about, dliagorts of people together are embraced. Peter’'s
withdrawal from different sorts of believers in aopidtself was a direct violation of what the Gokjse

all about.
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Let me finish this topic with a quotation from Qrfrom your readings. He said, “The church’s task i
neither to destroy nor to maintain ethnic idergitoeit to replace them with a new identity in Chifistt

is more foundational than earthly identities.” liat think Dr. Ortiz is saying that ethnic iderg#gigo
away. He is combating on one hand the cultural mapem, which Christian mission has carried out
often times unwittingly. On the other hand, heambating the contemporary, postmodern glorification
of cultural difference for the sake of being diffet. He is also battling the preservation of pmisti
cultural backgrounds. He is saying that the mostifumental identity is found in Christ, and thatisat
counts as Christ brings all of His people togethéis whole book that this quotation is taken from
argues for different ethnic groups coming togetharder to have multiethnic churches. He talksutbo
the difference between being consciously multietifaichurch like that would be New City Fellowship,
for example) or being multi-congregational, wheoa ynight have different ethnic groups under one
roof, functioning as different groups rather thaming together in the same way as a group that
intentionally seeks to bring groups together.

Although this aspect of the Gospel pushes towartti-@tinnicity within the church, not every single
congregation must be comprised of different etignamps. First, this is often times not going tdeetf
the area in which you live. Second, to be multigthm many situations is going to require training,
calling, and intentionality that are not alwaysrtheHowever, it should enable all of us to havieast
some measure of critical self-awareness of whoreethnically and culturally. So, if you are in a
church like the one | was in recently that is altre<lusively Caucasian/American, you need to adtle
be aware of that so that you can relativize youesein relating to other people; you will be alde t
welcome other people, and you will be able to Ipard of other ethnic people groups as well. We have
to have that self-awareness and know that the Gosp®ees to us in that way. One area that will hedp
in tremendously is worship. Having that self-awasnwill enable us to see worship related to calltur
and generational preferences rather than to maleabsolute theological conviction when it usually
just simply boils down to preference.

One way of approaching that is to recognize therj@s/e power of the homogeneous principle. So
often, the church of Jesus Christ grows and remaitiisn particular ethnic groups. How to recognize
that in our weakness, frailty, and brokenness atdake to heart the theme of the Gospel of
reconciliation between God and all kinds of peapla question that congregations need to wrestle wi
For many of us who are in ethnic majority situasiom is important to realize that we are all ethhi

saw a comedy show on television the other daymlegimnes work at my house and will often watch the
news at noon. The news only lasted a few minutesda comedy show came on that was addressing
this issue of a Caucasian family, because of saed connections, trying to find its own ethnic
identity. They were thinking, “I wish | were Asigdmerican or African-American, because there would
be all sorts of benefits. But, what are we?” Therershow was about the family trying to figure out
what they are, and it was comical. It is not alwagsy to determine what that actually means for us.
Again, | am not necessarily advocating that we rtedzk “ethnic.” However, | want to push us to
realize specificity and particularity within theder body of Christ and human family.

Let us go to topic 32, “North America, the Westd acts 1:8.” Your readings from Shenk note that, fo
example, in our day, there are increasing numbfemgssiologies with respect to the West. Often 8me

it is not easy for contemporary, secular, post-€tam, postmodern, Western people to embrace the
Christian Gospel. It can be an extremely diffi@réna in which to operate with respect to the Gospe
our day, thankfully there are those who are setfiagheed and seeking to articulate for us missicédg
understandings of Western cultures. Some of thdimga | assigned are connected to some people who
are associated with an organization called The Easpur Culture and Network, which | do not fully
endorse. Nevertheless, | appreciate the way tegtale seeking to think missiologically about the
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United States, Canada, and other Western setiffogscan go to www.gocn.org to see some of the
things they do. A lot of that is associated witlsslee Newbigin. There is a great deal of appremator
Newbigin and others in this setting.

One quotation that Hall includes in your readirgthis: “We have still not fully awakened from our
dream of a homogeneous Christian West. It ofteddes to react furiously and in a false contextrwhe
something happens to shake us out of the dreanuofiée seek to realize this dream-ideal and so apply
ourselves to the wrong point altogether.” This Wam 1960. It is a bit dated. However, you can see
how, in the midst of terrorist attacks and the wmaifghanistan within the United States, tryingdteal
constructively with cultural, religious pluralitg &n interesting venture. It is a new road dowrctvhi
culture at large is walking. Hall is saying thatnypaf us still have those instincts of being a eath
uniform Christian West.

Hall also talks about moving from Christendondtasporaand the metamorphosis that is occurring
under the rubric of transformation of disestablighin He says, “Here [in North America], complacency
and self-deception on the part of Christian denamms and congregations are the greatest dangers.”
This is a strong statement. Since this has bedtewriperhaps more and more Christian churches of
various stripes are realizing that you cannotpgintain the status quo. We are increasingly in a
missional setting. Hall says, “Those churches whiahe a heritage of being separatists and not being
involved in public social affairs are the very ofi@sthe past several years that have become eglyem
involved in politics and social, public matters"—ehine sees that as quite ironic. | think it is iis th
section, too, where Hall talks about the greatethh® most influential events in church historyhis
regard were Constantinian approval in the Romanitengh the Christian faith and the disestablishment
of the Christian church in our own day effectivelyeurope and increasingly so in North America. |
asked the question, “What is the view of churcldmsespoused in this article?” It states, “Pivotal
events in all of church are what happened in tiethocentury in the Roman Empire and then what has
happened now in the twentieth century in EuropeNmdh America.” | think this is a limited or linea
view of church history.

One critique | have of this organization is thattilthe last few years, they have not recognite t
worldwide character of the church. Undoubtedly, ireppened under Constantine in the fourth century
as well as what has happened in the twentieth pemtuEurope and North America is terribly importan
for all of the Christian church. These events tethe church losing social and political position.
However, to say that those are the two pivotal tssemall of Christian history does not recognize t
worldwide reality of church history or the Chrigtiahurch. In the last few years, they have recaghiz
a little bit, and we are seeing it more in theiblpcations. However, up until then, their view dfurch
history has been rather limited. Hall asserts Weanheed to be intentional about being disestaldisHe
says, “We need to learn a critical and construdin®logy of the church that is based on the chafte
Scripture informed by the Holy Spirit in contrastdne that is entrenched in the ecclesial convestod
Christendom, and there is potential present inghfsrced distancing from the world that is oursere
experience of disestablishment.” So, for exampashsaying that instead of lamenting the chural’s
longer having the authoritative, public voice thaince had, we need to embrace that. We need/to sa
“This is putting us more in a position of what #gerience of the church of Jesus Christ around the
world has always been. So, let us be proactivetadrobracing it.” This is what he wants to assert in
this article.

In a whole section of theology, Hall asserts, “Bsitwe have been centuries in learning the rules of
religious establishment, we shall need at leashdiexto learn the basis of our new vocation as a
witnessing community—as salt, yeast, and light.’afkg | ask the question, “Who is ‘we’?” Here, he is
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not allowing his corporate identity to be informiegwho we are as the Lord’s people. We, as the
Lord’s people, have not learned religious estabiisht. We have never been religiously establishesl. W
have been in the West, but has the church in lexdea been religiously established? Has the church i
Japan or China ever been religiously establishemlAain, | am being picky with him, but I am doing
it to make the point that there is a need to thgiokdly rethink were we are as the church withinisty

and our sociopolitical station. It is going to takevhile to relearn that as salt, yeast, and ligietare

truly pilgrims, strangers, and aliens in this life.

Daryl Guder, who also writes a great deal for trganization, talks about the North American sgttin
and understanding its culture. He seems to have $atpful things to say that are becoming more
familiar. Again, it becomes more and more confugiog with all of the postmodern talk. There has
been so much postmodern critique of modernity &eddtional, modern self that you do not want to
join simply uncritically the postmodern march toai@econstructing everything. So, how can we be
wise and self-critical in the mine field in whickeviind ourselves? We are walking with postmoderns
and those who would unwittingly defend modernityile/tthinking they are defending the Christian faith
as they do that. It strikes me that many wantetkfend the Roman Empire in the name of defending
Christianity. When Rome was falling, they thoughwas going to be the end of the Christian church.
So, many think that the attack on the end of madarentific, rational thinking (if you will) is aattack
on the Christian faith. You need, for the sakerdalgsis, to be able to separate those somehow and
realize that Christianity does not rest solely ardern, scientific rationale. The misuse of scigmag
waged an attack on the Christian faith for the 2841 years, using the certain Enlightenment idéralt
have reduced ultimate reality to scientifically Eipable fundamentals. However, this is not whaml
talking about. | am talking about the kind of Chiea thought that only uses a scientific proof noetth
an acultural, individualistic, and strictly ratidiveay of articulating the Gospel; and if that gets
threatened in any way, then the truth of the Gospleéing threatened. Again, it gets tricky, beeaus
propositional truth is basic to the Christian falfowever, propositional truth is not the only astje
the Christian faith. It is not easy once you bewmigating in those waters, but to me, that is padur
being disestablished and being put in situationsre/five do not have all the answers.

Guder has some succinct outlines of moving fronntloelern self to the postmodern self. | am not going
to take the time to go through his outlines, bwill summarize them. In looking at the reality bkt
modern, individual self that has come under so naitack from the postmodern side, we as Christian
people, if nothing else, need to have an histgringllectual framework for embracing communitydan
the necessity of community for the Christian chufdhese quotations are from a book that was in the
making at the time.

Nineteenth-century Japanese were among those wiem thiey met Westerners coming in, sensed that
they were a different breed of human beings. Tieegead that these people were truly overrunning the
world and not always with malevolent intentionswés for trade and communication sometimes.
Nevertheless, they were a kind of people who werg gonfident, capable, equipped, and scientifycall
buttressed with a strong economy and military.h& same time, some Japanese intellectuals had a
sense as well that among these very strong, cartfidapable individuals was a sense of unease. This
sense of unease is the “Cartesian anxiety” thatypastmoderns refer to that describes this modern,
rational self (if you will) that has been rippedawfrom its specific cultural location. The questibey
asked was, “Where does this person belong?” Diftelapanese individuals sought the answer to this
guestion in their own particular ways that werequiely Japanese and were able to determine what it
meant to be human in the full sense that made ughéolack of the rootless modern selves (cultyrall
speaking) that they were encountering. As Amergiety has developed, it has uprooted so many of
us. Most people have family who are scattered &edethere. It is not like there is a tight-knibj
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clan, or village where everyone knows everyonetaadyroup is what really counts. Instead, we are
ripped apart from that reality. We are rootless. &keto re-find that more fundamental community
within in the body of Christ while recognizing th@her forms of community—cultural or family
groups—are also important to what it means to medru So, in our post-industrial, urbanized, tecainic
society, the reality of loneliness is a realityttheeds to be met with the Gospel.

Now, there is a whole multifaceted understandinggon there of history, sociology, anthropology,
cultural studies, language, ethnicity, etc. Howet@see that the corporate identity of peopleeiyv
important in terms of how God has made us and howeads to be rooted in the body of Christ is part
the picture in dealing with people coming out & thake of modernity and into a situation of
postmodernity.

Van Engen has some thoughts about looking at nmgkeology in the North American context. He

says that he needed to draw on the experience oy ofahis Latin-American colleagues. He notes that
we North Americans now need the perspectives and@df our brothers and sisters from the two-
thirds world. Here, he is talking about how manyhf Latin-American colleagues point out how we
need to learn more about evangelism. They ask, “@&hyou not more enthusiastic about evangelism?”
Van Engen notes the obstacles in American particuiiure are the perception that God is not needed
and the privatization of faith. However, it seemsrte that public talk about religious matters is
becoming increasingly acceptable. Talk about sty or God is by no means off the table anymore.

It is a really interesting shift. It is not, thoygh the same terms and framework that it was 20syago.
Van Engen lists some objectives for overcomingelasstacles. First he mentions getting help from
two-thirds world Christians to understand and amalgnd to be exhorted and challenged. Then, looking
at 2 Corinthians 5, he discusses the newness &gelism in purpose, heart, urgency, programs and
methods, and the conversion to God, the churchttendorld.

You can see from the latest census and in yout tmramunities that this part of the world, the éit
States, is an increasingly diverse setting. leig/\difficult to live anywhere in a monolithic kiraf

setting. | have visited churches and preached allssouthern towns. There is usually a traditional
white/black divide, and there is a line where the intersect. This line is usually a literal line—a
particular neighborhood or railroad tracks. In nm®hmunities, you have increasingly larger Hispanic
communities that come in and do all of the gardgmmork and work at McDonald’s and that sort of
thing. How are we, as the church of Jesus Chrishggto take seriously that component of the Gospel
that drives us to see the all-ness in corporatei@® There was a well-known church in the Soutinén
1960s during the Civil Rights movement where tresgm established what they called the “color
guard.” The color guard was a group of men whodtmdaside the church and would not let protesting
blacks come in because the judgment was that tleeg mot coming in to worship but to disrupt. Those
were difficult days. We live in a new day, but thare still divisions and gaps where children go to
school, where people live, and in what people’pprty value really means to them. This is where you
see our values. As one who has a family, is nowmdowner, or who is interested in where children go
to school, the answers are not always easy or stigplHow to handle these things is part of wheee
live out our convictions in the midst of diversity.

One statement that you hear a lot that relatescts A8 is “the nations have come to us” or “theld/o
has come to us.” On one hand, that is very trueaavery helpful thing to point out. | do not waat t
devalue this statement, because in many wayvdrig very true. Many people from different parts o
the world have moved to the United States. For gk@nin Saint Louis there are all kinds of immigisan
(both legal and illegal) and people of differentiomalities. On the other hand, missiologically @kiag,
there is something faulty about that statement. Woal say it, you are unwittingly excluding us from
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the world and from the nations. You do not wandaahat. Again, if we think that there is an islahdt

is the center surrounded by the world and the nafive are going back a few hundred years. This
island is no longer an established island, it isamger secluded, and it is no longer out of towdin

other peoples. The church of Jesus Christ is intte@dcultural and intercultural. It is made u@abf
sorts of people and languages. It is just as mioasuthat we speak of the Gospel in the English
language as we do in Japanese, Syriac, Arabic, &amor Greek. How we let this filter into our
behavior and how we live in communities is crudialould encourage you to add to our common
understanding of Acts 1:8 an historical, culturaiwef hearing Jesus. When He said, “But you will
receive power when the Holy Spirit comes on yout you will be my withesses in Jerusalem, and in all
Judea and Samaria, and to the ends of the edr#t,istindeed a very helpful model for taking cafre
business at home first, then with those who arélryeand then to those who are far away. For us her
at Covenant Seminary, “Jerusalem” is Creve Coeut,"dudea” and “Samaria” are the greater Saint
Louis area and Missouri. The United States andahwtest parts of the Earth are outside of thosasar
However, if those feed instincts that Jerusalenglst here, it is going to perpetuate an out-ofedat
notion of what the world mission is all about. Qmay to help correct that notion is to see Jesustiao
here as a prediction of what was going to happesutihout history. He said, “This is what is goiog t
happen. You are going to receive power, and yowairgg to be my witnesses here in Jerusalem and in
Judea and Samaria and to the uttermost parts @fdhd. This is what is going to happen.” When the
disciples pictured the remotest parts of the Eaintht, was Spain for Paul. This is true for yourestors
as well. My ancestors were certainly in the uttestparts of the Earth, if not beyond the utternpasts

of the Earth. It is going to have a proper relaiiwy effect to see that movement of the Gospel
historically and culturally and to know that we atkrecipients of the Gospel by virtue of it comiimto
our sorts of people and being translated into angliage, whatever that language might be. It adds
further appreciation of the macro glory, power, ametcy of the Gospel. So, | encourage you to adt th
meaning to what Jesus was saying in Acts 1:8.

Let us move now to topic 33, “Israel and the Naib his is related to what we have been discussing
As an introductory note, | just want to say thas itinfortunate that the Western/non-Western catego
remain with us. Some of us studied in Edinburgthatcenter for the study of Christianity in the non
Western world. This is a negative definition. Howeut is a remaining reality in the way historysha
moved in the past several centuries. It is a megmiicategory, and we will talk about that nextéim

To put it in its extreme form, there is a notioattthere was old covenant Israel, which is us,that

those of us who are of European stock are new @mdsarael. (This is changing with all that has
happened in Europe and with what is happening irtiN@merica in terms of Christianity receding so
much.) For example, | have a book in my officewthmw the Anglo-Saxons are the New Israel. We all
know about how in different points in the histofiytloe United States there was a notion of being the
city set on a hill. We still speak in ways that acenewhat different and more diffused, perhaps) tha
they used to be a few centuries ago. | am speakiggneral terms. Generally speaking, when you move
into non-Western settings, you are talking abodtaalvenant Israel and a strong sense of discohfinui
with the West.

Now, there are notable exceptions where you hakioan Jews and Jews in India. In East Africa and
Ethiopia, there are people who trace ancestry bm8olomon and the Queen of Sheba coming together.
It is a little bit different for them. However, fonany North American Westerners, that gap is there.

In order for all of us to overcome that gap, iingportant first to note that within the ancient N&ast,
Israel had a unique monotheistic faith that Yahgawe. God, the Creator, came to Abraham and
developed from Abraham’s lineage a particular, ueitpith of one holy God who is separate. This is
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unique among the ancient Near East. It is not unlspcause of the ethnic makeup of Israel. It igueni

to who the Creator God is Himself and how He clagtascovenant Israel for Himself by His grace and,
as they follow Him, by their faith. The point of mening Genesis 12 and Romans 4 here is to nate th
old covenant Israel is old covenant Israel by fditkurns out that it is in a particular sociopiaial

setting tied in large part to a particular ethnmieup and language in which God is at work in aipaldr
way. However, it is not strictly, as Paul arguesbbing an ethnic Jew that one is a member of old
covenant Israel. It is by faith, not by ethnicity.

Ramachandra is from this kind of a setting and egtise gap in which some people want to disregard
the unique role of old covenant Israel and foctistst on their own ethnic, cultural pasts. For et

the tendency is to emphasize what God has dorszaellbut totally neglect what God has been daing i
all peoples throughout the world. In order to twyhelp bridge this gap, Ramachandra combines the tw
in a very helpful way. He says, “Israel existechasation at all only because of Yahweh'’s intentmn
redeem people from every nation.” Again, it is astthough God started to exist with Abraham or that
He started the work with Abraham. God made the dvdtke has always been concerned about all
peoples. He came to Abraham in order to redeerwhiode earth. Ramachandra continues, “While
Yahweh works in all nations, in no other nationrhsrael did He act for the sake of all nations.f-al
unique way, God prepares the way for the Messh@hSavior of the world, in old covenant Israel—
“Israel’'s unique experience of Yahweh issues aumgpciopolitical witness to Yahweh among the
nations.” As God works in that special way, He doedke them into a special place. Again, it is not
because of their ethnicity but by God’s grace, erobd by faith.

For those of us who are of European stock, onasyrealize that we do have that ethnicity, bug i
not because of that ethnicity that we are a pane@af covenant Israel. It is only by faith in Godimce.
One might say, “I am Japanese. It is because legrangse that | am a special, elect person.” Ibbas
a tendency in Japan and still is to think, “We apanese; therefore, we are unique and speciall; We
there is a uniqueness to all sorts of people,Haitdoes not mean that you are embraced by Gazhie s
special way. It is only by faith in Jesus Chrisl. fave sinned, and all are justified alike—by Ifiaith
Jesus Christ.

We do not think that this relationship to old coaenlsrael is a problem for us here. However, bgeau
it does not tend to be a problem, we are not awbittee problem it is for many non-Western peogie. |
is an acute problem. | went over this to emphatsieedisconnect that many have sensed, but it &y v
acute, existential problem for many Christiansid$ become a different problem theologically.
However, as one of my mentors used to say, “TheT@ktament is like an old relative. You can stick
him in the back room, but he always keeps comirtd dtank the Lord that the old covenant is part of
our foundation as we as the new covenant Israel-mthlgethnic, international new covenant Israel—
walk by faith as well.
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