Hebrews to Revelation Lecture 17, page 1

1 Peter: Corporate Holiness & Persecution

We have talked about the first main theme of theklbaf 1 Peter so far, the theme of holiness. The
second theme of Peter is the life of the Christiammunity, which of course will overlap with the
theme of holiness, because if we are holy indiviigguthen we should be holy corporately as welleTh
discussion starts in chapter 2:1-2. As one sch@arput it, if you look at the call to holinessttbames

to Christians, it is easy to see how differens itrom the pagan vices that were being discusstaat
beginning. 1 Peter 4 says, “You used to live inadsery, lust, drunkenness, orgies, carousing and
idolatry.” Those are the pagan vices. Look at véh@hristian is supposed to put off: “Rid yourselves
therefore,” says 1 Peter 2:1, “of all malice andeig hypocrisy and envy and slander of every Kind.
These are not the gross vices of paganism, butateegommunity-destroying vices, things that are so
often tolerated even in the church. Notice the twaes of deceit and slander, which are both sins o
speech or sins of the mouth. Deceit is practicexbtoeone’s face. Slander is practiced behind
someone’s back, but they are both sins of dishgn8&inder is judging another when you have natrigh
to do so, telling tales about somebody where yme Im@ right to do that. Deceit is the sin of prelieg

all is well, but manipulating. | will tell you thatcould not agree more with Proverbs which says,
“Better is an open rebuke than hidden love.” Theneery little that will destroy the church fastban
tricking each other to our faces and telling tabeut each other behind our backs. People wilirgget

at you occasionally for telling the truth to th&ces, but if you do it privately and lovingly and
prayerfully and out of a relationship, most of timee people will thank you for telling them diffittu
truths directly. | cannot remember the last timenebody got angry with me for telling them the trdth
do know when | have been ashamed of not tellingrtith because | was afraid of what would happen,
and | do know that | have seen a lot of people idne become very angry when people would not tell
them the truth and they hid what was truly in thesarts and did not reveal it. So the Christian
community has to get rid of dishonest statementis thie mouth, statements of malice and deceit. We
are built up as a community through truth-telling.

Peter goes on to describe the Christian communiteises 4 to 8. Just look down the page and sge ho
many Old Testament quotations there are in thisggges We have quotations from Isaiah—Isaiah 40,
Isaiah 28, Isaiah 53, Isaiah 8—and also Psalm hdi&84. They are all found in this passage. There is
something strange about that—can you appreciat@ Wiho is Peter writing to primarily? He is writing
primarily to Gentiles, and as he talks about tli#iristian community, he is quoting to them the Old
Testament Scripture. The way he does it is by g@mif they should know this, but they are Chairssi
they do not have the Old Testament. They are Ganfllhey are pagans. Why is he doing that? Because
he is assuming that they had better know. Lukel, Batin, Mark, all the authors of the New Testament
writing to pagans and Gentiles, quote and alludeedOld Testament over and over again, becauge the
want the Gentile Christians to believe this isthestimony. This is their Gospel. This is the lirédr

their community. These people are scattered throuigime world, they come from an empty way of

life, they committed pagan sins, but the Old Testaintruth is theirs. And not only is it theirs, lmven

as we look line-by-line, what we notice is that sit@tements that are made about the Christian
community are not just quotations from the Old &esnt, but descriptions of the family of the faith
from the Old Testament. Look at chapter 2, versésaugh about 8 or 9. “As you come to him, the
living stone,”—that is Jesus—‘rejected by men bhasen by God and precious to him, you also, like
living stones are being built into a spiritual heus be a holy priesthood, offering spiritual stoeis
acceptable to God through Jesus Christ.” Ther@fgrence is, “you come to Him as a living stone.”
Jesus is called the living stone, rejected by rii@e. picture is this: people are trying to buildwalding.

As they try to build their building, they have agp of stones, and they are looking for a capstorae
cornerstone. They have a lot of stones they cansghfsrom to see which one may be the right one, and
they look through the pile and they are rejectimg one by one. When they come to the stone, Jesus,
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they look it over and they scrutinize Jesus any fag, “No, he is not the one.” They rejected Hihe
builders rejected the cornerstone. He is the ligtoge because as it says in verse 7, “The stene th
builders rejected has become the capstone,” theecsione, and He has become, verse 8, “a stone that
causes men to stumble, and a rock that makes thiéirBefore we get there, Peter says, “Listen, you
are like Him. You are living stones, too. He is liveng stone, and you are living stones being thintio

a spiritual house, into a holy priesthood.” Do ymow where the phrase “holy priesthood” comes
from? Israel as a nation is called a holy priesthdéow the Christian community is called a holy
priesthood, offering spiritual sacrifices, andttdilater, in verse 9, we read, “You are a chgssople, a
royal priesthood, a holy nation, a people belongan@od,” which is a quotation from Exodus 19.

As God prepares to constitute the nation of Isaaélt. Sinai, as they are ready to receive thedathe
covenant and to seal the covenant with a sacrifieesays these words, Exodus 19:4: “You yourselves
have seen what | did to Egypt, how | carried yoleagles’ wings and brought you to myself. Now if
you fully obey me and keep my covenant, then owatlidhe nations, you will be my treasured
possession; you will be a kingdom of priests ahalg nation. These are the words you are to say to
Israel.” The statements that God made to Israalitaher identity are now statements applied nottust
the church, but to the Gentile church, the pagamath What he is saying is this: the identity thait

used to have as a pagan is now gone. Your frigndk you are strange. Your friends heap abuse upon
you, and furthermore, there is even persecutionimgiyour way, so you need a new community. What
new community will that be? It is not just goinglde a band of Christians together. You are not in
community by yourself. You are now “engrafted,"use the language of Paul, into another community,
the community of Israel. Your roots are no longepaganism and false gods. Your roots are now the
roots of Israel. All that God did for Israel, dllat He made Israel, He is now making you. You are H
new community, His new household of the faith. Tharch is a spiritual house that replaces the
physical temple. The house of God is no longemia place like the physical temple was. Beforepii y
wanted to go meet with God and be part of God’sskpyou had to go to Jerusalem. Now it is a
spiritual house.

The Christians are now a nation scattered througiheunations. There is no Christian nation anymore
The question, “Is America a Christian nation?” isaal question. The answer is no, but | wish you
would not even ask, because the only nation of &dldlat new nation constituted under Christ—His
house, His dwelling, His family that is scatterbtbughout every nation. We are a nation without
boundaries. We offer spiritual sacrifices now. Wikahat spiritual sacrifice? 1 Samuel says, “Teyb
is better than sacrifice.” David says in Psalmlit the sacrifices of God are a contrite heartalsa
says, “May my prayer be like the evening sacrifieed God even says about the Israelites’ false
sacrifice, “I have more than enough of sacrificd$hé temple is now spiritual. We are a temple made
without hands. Our lives are an ongoing sacrifstethat we might say that the Christian faith is a
deeply decentralized faith. It is one scattereduphout the nations. The builders examined this and
they threw it away. They said, “We reject it,” iBod is building it into a new nation. The stone the
builders rejected has become the capstone, angaople are stumbling over that stone. If they ttejec
that stone, they will fall over it. Christians arew the royal priesthood, the chosen nation, tlopleeof
God. That is who we are.

Immediately following this description of our neweation as a new nation before God, he says again—
this is 1 Peter 2:11—"| urge you as aliens andggeas in the world to abstain from sinful desiré3rie

of the reasons why he stresses that we are ahdhssiworld is because he wants to stress thesttdomi
community. That is where our identity is, not imsttvorld. If that is true, it means your identitges not
come from your place of origin. There are placewlich the town from which you came is everything,
or places in which the high school you attendegery important. There are places in which the gale
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you attended establishes your rank. There are piacghich the job you have or the color of youinsk

or the language you speak or the way you spealatiggiage other people speak or the way you dress,
those all establish your identity, but that is tnae anymore. Your identity comes not from race, no

from ethnicity, not from language, not from sodalriers. They have been broken down. Our
fundamental allegiance is to this new family. We aliens and strangers in this world. No matterreehe
we were born, where we went to high school or gelJeve do not really belong there. We really belong
in this new nation, the true Israel, the natioiGofd. That is the principle of Christian communhgt he

is describing here. This kind of teaching makesverg uncomfortable with homogenous church growth
principles—the idea that to really plant a goodrchyueveryone needs to come from the same social
strata. It is easy to stress things like where game from and your skin color or racial background,

in America there is a great deal of prejudice basedducation and the amount of money you have, and
race is not the only factor. Race is important,rage is not the only factor. The church buildkaids

of barriers that separate people from people, amdwst consider all of them, not just the onesdhat
obvious or safe to talk about right now in our atdt Obviously, what is safe to talk about charfga®
decade to decade. What is safe to talk about nghtrhiave been very dangerous 30 years ago. It could
be dangerous 30 years in the future. We establigimds of barriers, but again, our true idenigynot

in race, ethnicity, language, education, amoumhofey, or where we live. Our true identity is inriSh
That is what it means to be a Christian: to bénis hew community and to be alienated from another
one.

The third main theme in 1 Peter is the persecuheme. It began early on in the book, but it doa&s n
come up very often in the first couple of chapt®ve noticed already in chapter 1:6, “You may have t
suffer a little while in various trials.” In chapt2:19-20, it suggests that you may, if you aréages get
beaten up just for being a Christian. Chapter 208ays, “Slaves, submit to your masters with all
respect, not only to those who are good and corerlebut also those who are harsh. It is commdadab
if a man bears up under the pain of unjust suffebiecause he is conscious of God,” possibly meaning
“because he is a Christian.” We will talk a litiiger about the danger of suffering because yoaare
Christian; chapter 4:14 makes that explicit. Ps#gss if you are insulted because of the name asChr
you are blessed.

In the first three chapters, the idea of suffexngies up once in awhile, but most of the time the
assumption in these chapters is that you can Ifa&lg normal life in this world as a Christianh&

apex of that idea of “live well and things shoutnlrgght,” is found in chapter 3:8, especially clept
3:10. He says there, quoting Psalm 34, which isadriee wisdom psalms that tell us how to live ado
life, what the contours of good life are. He sdir whoever would love life and see good days must
keep his tongue from evil and his lips from decgispeech.” The first thing you want to do if yoant

to have a good life is not to mouth off, not tq het to insult people. Control your tongue—that is
where most of our problems come from. If you warthéve a good life, the first thing you do is cohtr
your tongue. Verse 11 says that you must turn feeihand do good. If you do good, people will be
good to you. You must seek peace and pursue ihdDget in any fights, because the eyes of the Lord
are on the righteous and His ears are attentitteeio prayer, but the face of the Lord is agaihsse

who do evil. So if you want a good life, take cafeéhat and realize God will be on your side, cohtr
your speech, do good, do not get into fights, paiseace, and things will be basically all rightafh
makes sense. If people did that, things shouldrgtiypwell.

He goes on to say in verse 13, “Who is going torhgou if you are eager to do good?” What is he

anticipating? The answer is, “no one.” No one wolble you if you are a good person. But now the
switch begins, because in these few verses, althbadneld out this hope, now he does not say “no
one,” in verse 14. He says something quite differdie says, “But even if you should suffer for wisat
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right, you are blessed.” | want to talk about graanfior a moment. The Greek language has four
moods. Here they are: the indicative is the mooetality, like, “It has finally stopped raining. €sun

is shining.” That is indicative, expressing someghieal, because we have had some sunshine édtier a
of rain lately. The imperative is the mode of comrmaliag. We do not usually command the weather, but
we might say “It's raining; take your umbrella.” &@imood of the imperative is, “I want you to make
something real. The real thing is that you shoalaycyour umbrella and | am telling you to make it
real.” The third mood is the mood of the subjunetiwhich refers to things that may very well happen
things that are very plausible. For example, “Haiins, if it should rain tomorrow, | am sure thaiill

get wet, because | have lost my umbrella.” If thera 50/50 chance of rain, you would be using the
subjunctive because it may very well rain. Thenais in the forecast for tomorrow, but it is nettin
because you are not sure that it will rain tomotrdhere is one more, and it is the one we veryyare
use in English. It is call the optative, and ithe mood of remote possibilities. This would béhe
Sahara Desert and you would say, “Oh, that it woaid and the desert would bloom!” The desert iis no
going to bloom. We are in the Sahara, or Deatheyalhe driest places on earth. You say, “Oh, ithat
would rain!” It is a remote possibility. Perhapsvtl rain once or twice this year. The mood usedeh

in verse 14 is the optative: “Who is going to hamou if you do what is good, but even if it is barel
remotely possible,” he says, “that you will suffer doing what is right, you are blessed.” So st fi
introduces suffering as a remote possibility, kil move on from there.

In 1 Peter 3:14, he says “Do not fear what they, fda not be frightened.” In Greek, there are tways/
to give a negative command. One way means, “Stad wu are already doing.” They have an easy
way of conveying that, called a present imperafileey have another way of conveying, “Don’t even
start. | know you are not doing it now; don’t staithat is done with what is called an aorist
subjunctive, a negative aorist subjunctive. This-efiDon’t fear what they fear’—is the one that means
“Don’t even start.” It is as if Peter is saying,Kihow you are not afraid right now, and | don’t wgau
to start to become afraid.” Again, the idea is thi fear of persecution and mistreatment isti lit
ways off, but he is being gentle with them, becatisenot very far off. He is kind of easing themto
the subject, because in verse 15, he speaks indloative, the mood of reality. Suddenly what ieas
away is getting closer. He says, “In your heartsapart Christ as Lord. Always be prepared to gine
answer to everyone who asks a reason, or accounfitige faith you have in you. Do it with respect,
keeping a clear conscience ... so they will be asidashéheir slander.” That is all indicative, aghfs

is very close, and the advice that he gives céytaimakes a great deal of sense to those who atieget
close to fears.

Notice what he does here in verse 14. He saysntdear what they fear; do not be frightened.” Wha
are the most common fears of pagan people? Thegfitaie of death, rejection, failure, sickness,
unemployment, poverty, loneliness, being exposeignificance, the unknown, having the truth come
out about them. There are others. What is the anare talking about here, related to this? Being
robbed, beaten up, going to jail, being killed, &8mdgs of that nature. What Peter says is: “Matery
list; don't fear what they fear. You know what thigars are; don’t have those fears.” He is spepkin
absolute language. There is a sense in which seans €an be good. For example, fear of lonelinass ¢
drive us to do things so we won’t be lonely, likaka friends. However, that is not his main poinhav
he means is, “Don’t be terrified by the things tbatinarily terrify people, like persecution, pain,
suffering and death.” What he says is, “Sanctifyi§hn your hearts.” “Set apart,” literally is,
“sanctify.” Set apart Christ as Lord. Do you undansl what he is saying here? Do not be afraid®f th
things other people are afraid of. The thing yoousdth really be afraid of would be displeasing Chris
That is what you should fear. You should fear digping God. Set Him apart as the one you should
fear, in the sense of reverence and holding Hilmgh esteem and doing anything to not disappoint
Him. Verse 17 says, “It is better, should it pobsliie God'’s will, to suffer for doing good than for
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doing evil.” Again, the idea is that you do not wamfear what the pagans fear to the point ofifear
that instead of fearing God.

Chapter 3:18 continues by giving us a model for h@wonduct ourselves in the face of this suffering
“Christ died for sins once for all, the righteows the unrighteous, to bring you to God. He wastput
death in the body, but made alive by the Spiriipdigh whom also he went and preached to the spirits
prison.” Again, he does not state the connectioectly. You must think through it. What is he doing
here? Why does he suddenly bring up Christ andleish? Do not fear what they fear. Sanctify Christ.
Why does he bring up Jesus’ willingness to diegssit is an example to us, because we should be
willing to die? Jesus was more afraid of not flitii§ His commission than He was afraid of dying on
the cross. It was far more important for Him tdifuHis mission than it was for Him to avoid paiand
that should be your motto. He was put to deathénbiody in order to win His victory. Chapter 2:1Rla
following says the same thing, when it talks altbose who are beaten, saying, “To this you aredall
because Christ suffered for you.” Here is wherennees things. “Christ suffered for you,” which fset
atonement of Christ, but then comes the exampehoft right away, “leaving you an example that you
should follow in his steps.” We cannot follow indBteps with regard to paying for sins, but we can
follow in His steps with regard to doing God’s wiglarlessly. How did He do it? 1 Peter 2:22-23usl|
“He committed no sin ... When they hurled their ins@t him, he did not retaliate ... but entrusted
himself to him who judges justly.” That is what sleould do, and that is exactly what Jesus did when
He was on the cross. They hurled insults. They, $Higlou are the Son of God, come down!” and “He
saved others, but he cannot save himself.” He dicinswer back. He did not leap off the cross and
blow their tongues out of their mouth, which He Icbliave done. He could have strangled them all, but
He didn’t. He was silent.

He could have, but instead He entrusted HimseHito who judges justly. He was willing to suffer in
silence and suffer even to the point of death whew hurled their insults at Him. Verse 24 sayse “H
bore our sins in his body on the tree, so that wghtdie to sins and live for righteousness; by his
wounds you have been healed.” His willingness ttogihe end was vital to your salvation. The
implication is, of course, by way of response aratitude, we should be willing to be loyal to Him,
even if it means we have to walk His path. He makesoint again in chapter 4:1: “Since Christ
suffered in his body, arm yourselves with the sattitude because he who has suffered in his body is
done with sin.” That is a strange statement: “H®whs suffered in his body is done with sin.” lins
up a couple of times here. In 2:24, this idea ofgpelone with sin comes up perhaps for the firaeti

“He bore our sins in his body on the tree,” andttieere is an odd way of putting it here: “having
become utterly dead or unresponsive to sin.” Wheays He died to sins, it is an unusual word
meaning unresponsive, not dead physically, butgpmesive. It is like sin had no hold on Him anymore
not that it did before, but it had no hold whatsereon Him. He was vindicated. The point is also enad
in chapter 4:1 for us also, “Because he who hds®df in his body is done with sin”—what does that
mean? It means, | believe, that if you are williaguffer for Christ, if you are willing to pay thieind

of a price, then you have made a radical break swthif you are willing to suffer for righteousrsesf

you are willing to be shamed or beaten or throwpaiin then that will be a liberating thing. If you
buckle under the pressure, you have not made ywunmitment clear, but once you have suffered, there
is a certain galvanizing effect on the Christiamg gou will make a break with sin. That is whatsags
should be our aspiration: to be like Christ, wheswas we read in 1 Peter 3:18, “put to death vetjard
to the flesh, but made alive with regard to theigpi

| skipped over that cryptic Noah passage in chate8 to 4:1. | am sure some of you are hopinglthat
will say something about the Noah passage, andl.llwiill not say much, because | will tell youah
whole books have been written about this, and gally do not need a 10-hour lecture on this ide& th
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somehow Jesus’ activity bears a relationship toiNGdapter 3:18 ended “he was put to death in the
body, but made alive in the Spirit, through whomale went and preached to the spirits in prison.”
Who are they? | believe the spirits in prison atkeh angels or demons. The reason why | belieae th
is because there is a close parallel to Jude @ &wter 2:4. We don’'t know what “the spirits ingom”
are, but we look around and we notice that 2 Petesays, “For if God did not spare angels when the
sinned, but sent them to hell, putting them intwoghy dungeons to be held for the judgment,” etx., s
there it is. The evil spirits are held in dungeongrisons. Jude 6 also gives us something similar,
talking about evil-doers, broadly speaking, in eotit“The angels who did not keep their positiohs o
authority, but abandoned their homes, these hé&dyatsn darkness bound with everlasting chains for
judgment on the great day.” The great day is a thahmeans the judgment day. So | take thesdspiri
in prison to be false spirits, demons, not pedpls.not people who died a long time ago, whicbne

of the other views of the matter, but when Jesed,dile preached to the spirits in prison. Why would
Jesus go preach to demons? The second thing ltavéit you is there are different words for “pradc
There is one word for “preach,” in the New Testatibat means “evangelize, preach evangelistically,
share the Gospel.” That is the main woreltangelizomai.

There is another workerusso, and that word means, “to make a proclamationwduld include a royal
proclamation, like when the king had a son. It vdouaklude the proclamation of peace after a batike
been won or a war has ended, and that is the watdg used here. Jesus does not evangelize the
demons in prison; He makes a proclamation to thégnwould proclaim to them, “I won and you lost.”

| quoted Luther before in his critiques of Jamex the did not like very much, but let me quote lasth
positively. Luther was once asked what Jesus dilardays between His death and His resurrection.
Luther’'s answer was that He thumbed His nose adi¢vwd. | think there may be a little truth to thbte
went down to the demons, and you understand teade¢imons should not be given too much credit. Do
not get your theology from Frank Peretti (modermi§ttan novelist); you can read his books for
entertainment if you enjoy them, but do not getnjive@ology there. Demons are not all that smart. At
the beginning of Jesus’ career, they are tryingetep Jesus from dying. The temptations of Satdimein
wilderness are all temptations to glory without ¢hess. They do not want Jesus to die at the bemgnn
At the end, they do want Him to die. They think, &Wave to kill Him,” and so Satan enters Judas and
Jesus is betrayed and killed. They do not know. @xethey are saying to Jesus, “We know who You
are. You are the holy one of God. Don’t throw ue ithe abyss.” Next time, a few chapters latenyges
comes on the scene and they try to kill a boy vehdeimon-possessed. They do not know what they are
doing. They are just flailing around, trying to seleat works. They are not all that insightful. ®suls
says, “Guess what—you failed. You thought you wgtting somewhere with Judas, but you failed.”
That is what Jesus did. He told the demons anch3lata their doom was sealed. The reference to Noah
that comes up here has two purposes. Verses 190asaly, “He preached to spirits in prison who
disobeyed long ago when God waited patiently indéngs of Noah while the ark was being built.” The
reference to Noah is a reference to the idea igatiémons were very active from Genesis 6:1-4nduri
the period after the fall of Adam and Eve and betbe flood. The second thing that is going on with
Noah is that Noah was one in a family of eightt dulew were saved, and if the Christian community
feels small and that all are against them and &neystrangers and exiles and aliens, then sureiynNo
did. God saved Noah. God preserved Noah. God detivem from the corruption of his generation.
God was true to the covenant, because Noah clutigetpromises and performed the very difficult
obedience of making that ark. There is hope toilseng He goes on to say that this water symbolizes
baptism, not removal of dirt, but the pledge obadjconscience toward God. It saves you by the
resurrection of Christ. In a way, Noah was saveduth a near-death experience. Everybody else was
being killed and Noah escaped with difficulty, asadit may be for you. | think that is what is hapiog
with the Noah reference, but let us return to teaithat suffering can have a salutary effect;lyeak
decisively with sin even when people ridicule yetc.
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Chapter 4 continues, in verses 7 to 12, with soos#tige teaching. The positive teaching is the
description of the life in the Christian communitihe key thing here, as he says to them in versbé,
end of all things is near, be sure you are selfrotied,” verse 8, “that you love one another,”se8,
“that you offer hospitality to each other,” andthreeword or two on gifts. “Each of you should use
whatever gift that he has received to serve otliaithfully administering God’s grace in its var®u
forms. If anyone speaks, he should do it as onakspg in the very words of God. If anyone serves, h
should do it with the strength God provides, sa thall things God may be praised.”

Gifts are essential to the life of the Christiamncounity and Peter makes known a very basic theology
of gifts. First of all, gifts come from God. Secotidey are an administration of God’s grace for His
glory. They are not for our glory. We are not tawrattention to ourselves, but our gifts are fodGo
sake. They are for the service of others, not torpride or our rank. While they may begin with
heightened natural abilities, they are spirituabtiyh and through. Do you see the basic distindi®n
draws between different kinds of gifts here? Trareetwo categories: gifts of speaking and gifts of
doing, and those are the basic categories to #yisWe either talk or we do. Not many people are
excellent at both. There may be a couple of otrersvof dividing the gifts. For example, you ardeit
private or public and gifts could also be dividbadtway. Another difference would be that somesgift
are more obviously supernatural and others areolegsusly so, like prophecy versus teaching.
Prophets do not work at their prophetic oraclesytfire given to them. Teachers, on the other hand,
work and use a lot of discipline, so we could dfgghe gifts as more supernatural and less obWous
supernatural, and as public and private, but thstinasic distinction is talking and doing. Use them
both for the building up, for the edification oktlcshurch. One more time he tells them they must be
ready for suffering, so do not be surprised—thigethe uses a present imperative. Remember | tald yo
there are two ways to give a negative command @ekirone is “don’t start” and the other is “don’t
continue.” This is “do not continue.” Do not be gsed at the fiery trials. “I know you have been
surprised,” he is saying, “but stop it. Don’t bemised. You should expect these sorts of thingeter
predicts it. Jesus predicts it. Peter moves froenpibssibility to the certainty that suffering wathme our
way. If someone reviles you, he says in verserithe name of Christ, that is a blessing to younbb
suffer for evildoing, but suffer for the cause dfrSt. Then he offers some final comforts in chapte

He says that Satan does roam around like a lidkirsgezhom he may devour. You resist. Resist with
the aid of your brothers, and when you do, God &gthblish you. God will strengthen you and restore
you, because to Him belong the dominion, the potherglory, and thus the book of 1 Peter ends.
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