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Postmodernism & Truth

Let us begin with prayer.

Heavenly Father, we thank You so much for Yourtiowes. You have committed Yourself to us again
and again. You care for us in Your provision dayhy through the practical details of our lives¥asu
watch over Your whole creation with compassion. Naie cared for us in sending Your Son to give
Himself for us, and You care for us by working thgio Your Spirit in our hearts every day. Father, we
praise You for Your love, and we pray that we mathibse who commit ourselves to You and to Your
service in return. Teach us in our time togetherastk, for Jesus’ sake. Amen.

In our last session we were talking about the deak of relationships, and we discussed personal
loneliness and the difficulty people have in makiagationships. And | want to say a little bit fitya

here about the issue of the loss of community ireAocan culture, in suburbia, but everywhere else as
well. We are living in a context where most people have been raised in the last 20 to 30 years in
American society have very little experience of caumity as it was traditionally experienced in this
society, whether you were living in a rural areanoa city. But the practical reality for most f is that
we have no experience of community at all. And ihigery challenging for the church; it is challerny
for us as Christians. Basically, the only placegretwe still see any vestiges of community in our
culture are in small rural areas where peoplelstitiw their neighbors well and care for one another
practically. And there are some sections of oueiruities where there are still some vestiges of
community, although there is such a growth of that we see community breaking down. Let me give
you an illustration of that before | turn to théoatbs where the most serious problem is. Threewr f
years ago there was a period during the hearteo$timmer where we had some heat waves here in St.
Louis, and also as far north as Chicago. And paerty in Chicago, quite a number of elderly people
died during those heat waves. And | was listening program on public radio about it in which they
interviewed the theologian Martin Marty, who wasea in the inner city of Chicago 40 or 50 years
ago. He was describing what had happened at thit 4@ or 50 years ago when there were very hot
summers, and of course far less people had airttmmdg than today. And he said at that time, when
there was very hot weather, you would see everylsdtigg out on their porches or decks in the
evening in the summer, chatting with their neiglshbut being outside where it was cooler. And when
it got really hot, basically the whole communitgrin the center of Chicago would go sleep on the
beach. And of course today, nobody does this becawesryone is afraid of everyone else. And many of
the elderly people died because they were afragvém open their windows, much less sit on their
decks and porches. And so some of the houses ¢ot @as 125 or 130 degrees inside if they did not
have air conditioning. So a lot of people died fusin heat exhaustion, because they were frightehed
their neighbors and the places where they livedv Nt tells us something about the breakdown of
community in the society in which we live. And imetcities there is far more community still thaarth

is in the suburbs.

What has happened in suburbs in America and irr gpilaees, and if you live in suburbs you will know,
is that it is not at all easy to get to know yoerghbors. But if you think about the problem in the
suburbs, the challenge that all of us face is thesall live in half a dozen different communities.
Historically, in a traditional American city, sullnan area, or rural area, people basically had one
community. They lived in a neighborhood; they watke the same neighborhood; their children went
to school in that neighborhood; they went to chuncthat neighborhood; and they had their
entertainment in that neighborhood, their sportittbe league and everything else. The realityimch
most of us live now is very different. We live in area; | will not call it a neighborhood, becansest
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of them are not neighborhoods at all, in the sefis@y meaning of “neighbors.” We live in an area,
but we commute to somewhere else, so we have amerfwinity” where we live. We have a second
“‘community” where we work, often miles away fronetplace we live. We have a third “community”
where our children go to school, again often matesy. Our youngest son, for example, went to the
local high school in our district, and it was badlic 25 minutes away by car, and that was our lbagth
school. We go to church in a different “communitwé have our entertainment in another
“‘community.” All of us have hundreds of superficralationships in which we do not know anybody
well. This is one of the practical challenges flage us. Now, this is not a consequence of somefset
ideas related to postmodernism; this is a practszadial reality that has come about for all softs
reasons. One of the primary ones is the fact thamerica we all drive cars very long distancegado
anywhere we want, but there are all sorts of gpinactical reasons for it as well. But this pradtica
reality is one of the fundamental reasons for tleakdown of community, where people feel so lonely
that they do not know how to make relationshipsewthey are in need, especially if they have had to
move away from their family for the sake of workey have nobody to turn to. It is the reason why
people need dating services to get to know pedptleecopposite sex to get married, because they
simply do not know anybody well.

Now this is not just a problem out in the world.igts a problem in the church as well. | hear stisle

on this campus saying that they expected there tadre reality of community as they live here,hayt
expected there to be some reality of communitygvin a neighborhood where there are many seminary
families. But they experience very little of it. i§hs not a problem simply out there; this is algheon in

the church as well. And | want to come back tatiet. Now there are some ideas, as well as some
sociological realities, that are at the heart &f.tAnd the fundamental idea at the heart of tlodlgm

here is the pursuit of happiness for the individiialat is the fundamentally destructive element tha
breaks down community in our culture: the sensg latk of responsibility to other people. We could

talk about this with the issue of hospitality armvthis undermines the commitment to care for other
people and welcome them into our homes.

Next, | want to say just a little bit about praaticdolatry. | do not want to go into this at lehgbecause
we are going to do an extended section on idolatey in these lessons. | just want to make some
summary points here. We are living in a culture ties no story, no narrative. | used that term meta
narrative earlier. It has no meta-narrative, noystioat gives ultimate meaning to our lives. Yom ca
read Robert Jenson’s article, “How the World Lést3tory,” which addresses this issue. It is an
excellent article which you all should read. Peagleund us have no account of human existence,
where we have come from, who we are, what we aie=foe, or where we are going. They have no
story that gives ultimate meaning, hope, and viswrheir lives. The consequence is that they tbgve
idols of the mind. That is, people will believe #8mpg—no matter how irrational it is—as long as it
gives some sense of meaning to their existencewhy people believe the most bizarre ideas, thiee
Heaven’s Gate cult, for example. These are pespkningly rational people, believing ideas that are
completely irrational and have no evidential fouimiaat all. People do not ask the questions, “Does
this make sense? Is it reasonable?” They simply“&gil it help me, will it make me feel more
hopeful?” So people have idols of the mind.

Also, they have no commandments to direct thegdiwVe live in a society without moral direction.
People need to live with some sense of what theyiang for and with some sense of purpose and
direction. But people have no sense of directidrer& are no commandments from above to tell them
who they are to be and how they are to live, anmtequently they develop idols of the will. People |
for something that is going to provide goals faithife. Now for many, that goal, or idol, is ggino be
work. For many of our contemporaries, work is thenary thing that gives them a sense of purpose in

© Spring 2006, Jerram Barrs & Covenant TheologicahBeary



Apologetics & Outreach Lecture 7, page 3

their daily lives, and it becomes an idol. One wf faculty wives has a brother-in-law who ended up
losing his wife, children, and many other thingsdagse he was so devoted to his work. He said this
about himself: “I am no longer a human being; latmuman doing.” Work is one of the primary idols,
especially of men in American culture, but increglr of women too. Work, ambition, success, and
making money are common idols of the will. So aml wf the will is something around which to direct
the devotion of my will.

If people have no passion in their hearts to loee,Go glorify Him and enjoy Him forever, then they
are going to live for something else. They are gamdevelop some idol of the heart that will gikiem
pleasure and fulfilment. They will develop somesgian for their heart to devote itself to, and tinaty
be possessions, the pursuit of personal pleaswgexoial fulfillment, or the admiration of their own
body. So, there are idols of the heart. You remerhfaoted Robert Bellah in a previous sessionidHe
a sociologist who has written lots of really exesatlbooks, one callddabits of the Hearind several
others as well. He is one of the most perceptivernentators on the culture in which we live, and he
says that Americans have two overriding goalsfen personal success and vivid personal feelings. W
can call these idols of the will and idols of theaft. So we live in a culture that is saturatedhwit
idolatry. And of course one of the greatest idadsich is the fundamental contributing factor to the
breakdown of relationships, is simply the idol of own personal freedom and happiness, which
dominates the American culture. And | would justgly say to us that it is impossible to addressainy
the moral issues, which we as Christians wrestth imiour society and long to see changed, in terins
the laws of this nation, whether it is sexualityatwortion or anything else. It is impossible tolldrae
people in any of these areas unless we challengéuttdamental idol. That is the idol that “I hate
right to decide for myself how to live my life apdrsue my own happiness.” Until that idol is
challenged, it is not possible to change the lavaitanything in the area of personal moralitys hot
possible. We can work as hard as we want to, ansheald work hard at trying to change laws to
protect innocent human life and to protect famibg anarriage as an institution. But all of our ef§an
those areas are absolutely in vain unless ourmadma nation, is weaned from the idol of “my own
personal fulfillment.” That is the primary idol this culture: that | am free to do what | want th And
the overwhelming majority of Christians will defitieeir life that way as well. That is why it is bard

to practice something like church discipline irsthulture. This is an enormous problem; somethkey |
98% of Americans will say that they believe thaytihnave the right to have control over their owed..
That includes the overwhelming majority of beliesjevf Christian believers. If we have any belief in
God at all, or sense of submission to Him, we césag that. God is the one who is in control of my
life. Not just in the sense that He is the soveréigrd over history and over me as an individuat, b
also in the sense that He is the lawgiver andutigg to whom | am accountable and to whose withl a
to live in obedience. Then there is no way thaidld possibly say that | am in charge of my lifethoat

| have the right to have complete control over ithe freedom to do what | want to do. For the
Christian, that is a nonsense statement. And y#t 8Bour contemporaries consistently make that
statement about their own lives. So we have anneoas problem of idolatry here.

Another way to express this would be to say tliithare is nothing in heaven to worship, we will
worship something on the earth. And Paul of coseses this, and later on we will look very carefidly
Romans 1 and what it says about idolatry. Paul sali@mans 1:25 that when we refuse to have God in
our knowledge, we worship and serve created thiatler than the Creator who is blessed forever. Now
that is a description of the culture in which weeliIf we refuse to have God in our knowledge, we
worship and serve created things rather than teat@rwho is blessed forever. So if we do not have
someone in heaven to worship, we are going to vipsimeone or something on earth.
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That brings us to our next point, which is the netto paganism. And later on we are going to talk i
some detail about the New Age movement, but weitiveecontext where people are fascinated by all
sorts of new religions. It is one of the fastestvgng realities in the culture in which we live.r8ething
like 30% to 35% of the population in American stgis identified in some way or other with New Age
thinking. And that is a very, very rapid growthchese back in the 1960s there would have just Aeen
handful of people, maybe less than 1% of the pdimmawho would have identified themselves in any
way as being adherents of what we call today New #djgion. So it has been an extraordinary, rapid
growth in this area. It is one of the fascinatihmgs about our culture. We will try to analyze etka
what has happened, because for the last 300 yessteW culture has been moving in the direction of
rationalism and secularism. Secularism means liyeitzat what goes on in this age, in this lifejvoeen
birth and death, is all there is and there is nghquthere in heaven. We get rid of that altogetAed
there is nothing down there in hell. So seculasstys that life is just completely contained in this
experience we have between birth and death, anasthaAnd it would have seemed impossible 30
years ago to many people in our culture that sugdehuge proportion of our population is becoming
involved in all sorts of pagan religions. If anylydiad predicted this, people would have said that t
idea is absurd. It could not possibly happen, beeave are living in a society that has grown up and
grown beyond religion. We no longer need God, aeccan do without God in every form, but
suddenly we have a culture where people are batigni any kind of god, and there is an extraordinar
revival of interest in every kind of pagan religidteople believe in spirits of all sorts, againquite
irrational sorts of ways. Lesslie Newbigin putthis way. He says, “We have learned that what has
come into being is not a secular society but a pagaiety.” That is the culture in which we livend

he says elsewhere that one of the striking thilhgsithis new paganism is that this post-Christian
paganism is far more resistant to the Gospel thesChrristian paganism. Many of the people in many
New Age groups are people who think they have t@adstianity. This is one of the reasons why post-
Christian paganism is resistant. When a coupleug$ ¢ knew two or three years ago got involved in a
local New Age group, they said that everybody eigbe group had basically been a member of a
church at some point. And of course those peopte weolved either in nominal churches where there
was no real spiritual vitality, so they thoughtythied tried Christianity and that it was just Spiaily
empty, which of course it was in their context.t@ey had been to liberal Churches, which had
completely lost the Gospel a generation ago andmger preached any kind of biblical message at all
So again, they thought they had tried Christiaany found it wanting because it had nothing toteay
them. Or they had gone to some evangelical, vealilgic church where they were turned off
completely by the substitute for Christianity thia¢y discovered there.

The way we might describe the last topic we hawenbeoking at is with this kind of subtitle: what i

my neighbor thinking? That is really what we haeei talking about. In this next section on the
consequences of postmodernism, we might want tatlguib with this: what is my neighbor thinking
about me? What impact does this have on us ast@ms in terms of the particular challenges thaef
us? How do people think about us as Christians, tha®g this impact us, and what challenges does this
create for us? As we go through this section, llyeeant to look at three questions as we go baak o
some of these points from our last section. Whetqudar difficulties does this postmodern reality
create for Christians in terms of how people thablut us? Second, are we being faithful as we teeek
serve God facing these pressures; how are we Bgumgezed by postmodern culture? And third, what
particular challenges does this create for us asegk to reach out with the Gospel? So | wantitkkth
about those three questions as we go back overaddlcbse areas, not necessarily in the same trder
we went over them the first time, but we will begiith the area of truth.

What is the loss of truth in a postmodern cultusang to mean for us? What are our neighbors thipkin
about us? The first point here is that truth claares offensive to our contemporaries. As long aselle
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somebody this is my truth, this is my faith, thesnihere | go to church, and this is what | believe,
nobody minds. But as soon as we claim that whabelieve is the truth, then we are considered
arrogant, because once you say to somebody, “§metijust my personal conviction; this is thehrut
then of course what you are saying is that Chridéisns are exclusive. What we are going to sdlgas
He is the only way to God, as Jesus Himself sdys,rian comes to the Father but by me.” Or as the
apostles say, “There is no other name given urdaedreby which people may be saved.” Now that
claim—that Christianity is the truth and that thegsage of Christ is exclusive—is considered indmier
and unloving. It is even considered immoral. Nowaint you to think about that. To say this is thetr

is considered an immoral claim by our contemposafdow, of the Greeks and the Romans at the time
of the apostles in tHest century, someone said this, and you will caaneoss this quotation when you
read Michael Green’s booEyvangelism in the Early Churcthat “it was not that men became so
depraved that they abandoned the gods, but thgioitie were so depraved that men abandoned them.”
Christians have always assumed that we are onnhaghl ground, but in Western culture we are
considered to be in the lowest moral place. Novahtayou to think about that; it may be a hard iftea
you. One of the primary reasons why people havblenes with Christianity is because they think it is
immoral in making truth claims. Now that is a nerelgem. That is a new problem, that people think it
is immoral that we make truth claims. So this isdilemma. The primary scandal of the cross in our
generation is the claim that Christianity is trlibat is the primary scandal. It is the thing thedple

most do not want to hear. There is enormous pressansequently, on the evangelical church to
abandon this commitment to truth claims.

And so this brings us to our next point. Given tthallenge, are we going to hold on to the trugre

we going to hold on to the conviction that Christig is the truth, the only truth, the absolutehruhat
Christ’s claims are exclusive, that people can @&bdenly be saved through faith in Jesus Christ? And
we talked a little bit about this earlier, but Intd@o express it this way now. You already seeralyer

of very influential books among evangelicals that laacking off from this claim, suggesting that
sincere Muslims, sincere Hindus, and sincere ewalylelse are going to be saved, and that everybody
who does not hear about Christ in this life is gdim have another opportunity after death. Now ihat
not what the Bible teaches at all. But there isigehpressure; you are all going to experience this
pressure. You are going to experience this pregsurethe culture to back off from this truth clgim
this exclusive truth claim of the Gospel, and yoel going to experience this pressure from witha th
church as well. So do we hold on to truth claimg?obably mentioned these statistics before, éiut |
me repeat them here. You remember | said thatdoAmerican contemporaries somewhere between
66% and 70%, over two-thirds of our contemporamdesy that there is such a thing as absolute truth,
and over 80% of Generation X. But for us in therchuthe worrying figures are these. If you ask the
same questions of people who profess to be evaayi€hristian believers, who believe in Jesus Chris
as their Savior, about 55% of people who claimeletve in Christ as their Savior will say they dat n
believe in absolute truth. Over half of the pedpleur churches right across the United States s@yo
they personally have faith in Jesus Christ wilbaday that they think Jews, Muslims, Buddhists,
Hindus, and everybody else will find their own wayGod without the knowledge of Christ. So this is
not just a problem in a few books. The Church a$ale is being squeezed in this direction by the
culture. So this is a tremendous challenge to us.we holding on to the truth? Or, let us put it
personally, do you love the truth giver, the one@wlaims Himself to be the truth? “I am the wagnm
the truth, and | am the life.” Do you love Chrishavis the truth giver? Without truth there is nospel,
there is no Christianity. Hebrews 11:6 says, “The wtho comes to God must believe that he exists.”
God is not just some vague notion in my head tleanlturn into any shape | want. God exists as the
infinite personal God and Father of our Lord Je8hast, as the Trinity. This is who He is, the holy
righteous, sovereign, loving, and merciful God. flisavho He is, and He is the same yesterday, today
and forever. He does not change like a shiftinglsha The one who comes to Him must believe that
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He exists. And John says in the first few verses &bhn 4 that we must believe that Jesus is thistCh
the Son of God who came in the flesh. Do we beliewae truth of the incarnation, that Christ is th
second person of the Trinity who became man, whelwean as a human child in a stable, the son of
God and the son of man? Do we believe that? Iflevaot believe that, then there is no Gospelgtier
no Christian faith at all. And Paul asks in 1 Ctrians 15, if we believe that Christ rose from dead
actually, literally, factually, and historicallyp gshat television cameras would have observed gityem
tomb and could have recorded His meeting the waméme garden and His meeting disciples on the
Emmaus Road and in the upper room, and in Galdéaré His ascension. Do we believe that this is the
truth? And Paul says if we do not, then our fagtimivain; we are still in our sins, the people Wiawe
died are dead, and that is it. And he says, ahalh most to be pitied, why on earth would | do the
things that | do and be prepared to endure theepeti®n | receive, if this is not the truth? AnduPsays
this, “If this is not true, then let us eat, drimkd be merry, for tomorrow we die.” Without trukie
Gospel is meaningless, and you have absolutelyngpth say to people out there if this is not thet.
So is this truth in the sense that this is who Gpdnd is this truth in the sense that this istwha
historically happened? Christ was born of a virgiled on the cross for our sins, rose again froen th
dead, ascended into heaven, and is coming agdhmatlfs not true, well | would not be here teaghin
you. | would not be a Christian at all. | would kasommitted suicide long ago, that is exactly what
apostle Paul says. So are you holding on to thébause if you do not, you have nothing whatsoever
say to the generation in which we live. We musthai to the truth.

Finally, are we communicating truth to unbelieveg?matter how difficult it is and how offensiveist
we must communicate truth. We are living in a adtthat is dying because it has lost the trutht ha
the reality of the society in which we live. Thésea statement in Amos 8 toward the end of the
prophecy in which he says that the time is comihgmthere will be a famine for the Word of God,
when people will stagger from east to west and frmmh to south, looking for the Word of God, and
they will not find it because there is a famine.lWeat is the time in which we live. When | spokiea
recent L’Abri conference, there were people thesenfas far away as Alaska and from places all over
the nation, who said that there are no churchésein community that are proclaiming and believing
Christian truth. They are completely alone. Theeesmme churches that claim to be evangelical, but
they are either so bogged down in legalism that Have absolutely nothing to say to people, or they
are off somewhere in some kind of vague spirityalithich is not rooted in truth in any way at all.
There were people at the conference who just waghsaid, “We never hear teaching like this, where
we are encouraged to know that this is the trughighgoing to transform our lives.” There are taob
people out there who are experiencing famine, dh@rfe for God’s Word, and that is going to get
worse. So are we holding on to the truth, and aeemmunicating truth to unbelievers? If we are no
careful, people just hear us making religious rmi3éat is what people hear unless we very cayefull
say, “I am talking about truth; I am not talkingoaib my personal religious faith simply, though of
course | believe this personally. | am talking altowth.” No matter how difficult it is, no mattéow
offensive it is, we must talk about truth.

But it is imperative when we talk about truth thag speak it with love. The apostle Paul in Ephesian
4:15 says, “Speaking the truth in love, we willgraop into Christ.” If we do not speak the truththwvi
love, we are first being disobedient to God anth&very nature of the Gospel itself, which is dlibe
love of God in Jesus Christ. But we are also goingut off the possibility of communication to this
generation if we do not speak the truth in lovegge will not listen. They have a problem with trut
anyway, but if you do not speak it with love, peoplill not hear you. A passage in Scripture, whgh
going to be fundamental to everything | say in th&ss, is 1 Peter 3:15 where Peter says, “Always b
ready to give an answer for the hope that is in Yot do it with gentleness and with respect.udtjgot
a letter on my e-mail yesterday, and it gave maitleeof my lecture for a conference where | viod
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speaking later this year. | was appalled by itaose the title of the lecture | am giving is “Why
Atheism is Absurd.” What atheist is going to conne &ear such a lecture? | certainly would not.edus
to be an atheist, and | would never have gondeatare with that title. We are awful at doing thiad

of thing, and | am going to write back to the coafece organizers. | asked one of our secretariealto
right away. | am not speaking on that title. | ant coming if you give me that title. | do not cavbose
conference this is or where it is taking placebs@utely am not going to speak on such a subject.
might speak on the subject “why | am no longer teiat,” but | am never going to speak with thadki
of title anywhere. If we do not speak the truthhaldve, we are dishonoring Christ, and we will have
nothing to say to the people around us. We must dolto the truth, but we must communicate it in a
way that commends the Gospel to people.

That brings us to our next main point, which isligs of moral direction. It is not only truth that
offensive in our culture; we are living in a cukuvhere absolute moral commandments are an offense
to the people around us. As long as | say to peiylethis is my lifestyle, these are my values i

the way | personally choose to live, then we ameptable. It changes as soon as we say to pedtle th
this is for you too—God has commanded this fonah and women. As soon as we say that, we are
considered disrespectful, intolerant, judgmentad] anloving. We are considered immoral. | am seviou
We are considered immoral when we make absolutalmtatements. The judgment of God is equally
an offense to our contemporaries because, as eadidr, personal freedom is the greatest idaluf
culture. To tell people that God is going to hdidrh to account and judge them for their lifestgle i
outrageous to them. God is declared immoral becaaessay that He is the judge and measure of human
behavior, and we are considered immoral for makungh a claim. That really is the moment in which
we live. That is how we are considered; that is lyowr neighbors think about you if they realizettha
that is what you are saying. So, this is a chabeiogus again. Are we holding on to God’s
commandments? Are we committed to obedience tathef God? Or are we so shaped by the culture
and bowing to the idol of personal freedom, thattegeresist God as our lawgiver and judge? Again, |
me put it very personally. Do | love God as my laweg and my judge? Do we love God in His
holiness? That is certainly what the Scripturescad to.

Again, let me give you some figures. Somewhere eetwd5% and 40% of people in the United States
say that they personally believe in Jesus Chridtasa born again. That is more than one third, betw
35% and 40%. But when Gallup did a very, very adrefirvey of how people live, only 10%, one in
ten, acknowledge that their life is affected in avgy by their beliefs. Those are the figures. WBB&6

to 40%, let us say four out of ten, Americans tosiay they have put their faith in Jesus Chrishas t
personal Savior, and they have been born agaig;alidut one in ten acknowledge that this is having
any impact on their lives at all. But the New Testat teaches us that faith without works is deamv N

| am not saying that only 10% of Americans areyti@hristian believers. God is the only one who doul
tell us. But those figures reveal to us just howplg impacted the church is by the loss of Godis la
and by the idol of personal freedom. Again, justkiof the problem in our churches of practicing
church discipline. Many people would be horrifigdtbe notion that we should discipline somebody for
committing adultery, for malicious gossip, or fogating their workers badly and dishonestly. The
Scripture commands us to practice church disciptireich areas, but most people would be appalled.
They would just leave and go to another church,tbaecertainly would not discipline them, because
most churches do not ever practice church dis@phfost evangelical churches do not ever practice
church discipline. It is extraordinarily challengito do it in this culture. | know, because | h&veen a
pastor myself for many years, and we practicedahdrscipline for people who were dishonest at
work, greedy in the way they treated their emplgy@evolved in homosexual practice, committing
adultery, and malicious gossipers. We disciplinedgbe in all those areas, and it was very challengi
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So what about us? Are we holding on to the commamdisnof God ourselves? Do we love the
Lawgiver rather than our own personal freedom? grieat temptation for us is to do what Paul speaks
of in Galatians 5:13 when he says, “For freedom<thias set you free, but do not let your freedom
become a license for your sinful nature.” Now,niyiin this culture, that is one of the biggest Erajes
that you and | are ever going to face, that ouwrdoen will become a license to our own sinful natime
the class in which | graduated back in 1971, timeisary was much smaller then and there were about
15 of us. My estimation is that three or four of olgssmates wrecked their ministry through
committing adultery. So where is your heart in tewhyour love for God, your acknowledgment of

Him as your lawgiver and judge, and your love fag Ebommandments? Can you say like David, “How

| love your law, it is my meditation all the day™?ou ought to be able to say that you love the ¢dw

God and you are committed to walking in God’s waysn not talking about legalism. The Bible does
not encourage us to develop all our own sets ekrabout what books we should read, music we should
listen to, and all kinds of other ridiculous thintgat we come up with for ourselves, our childremg
young people in our churches. It has got nothingtedever to do with what the New Testament
teaches. We are talking about the law of God, tmrmeandments that God has given us. He forbids us
to add to His law, and the apostle Paul tells USatossians 2 that all these regulations “have an
appearance of wisdom [...] but they lack any valueestraining the sinful nature.” But | am always
under law to Jesus Christ. One of the greatest messles of evangelical churches in general right now
right across the denominations, is the failureetch the moral commandments of God. If we do not
teach God’s commandments, either we are just goisgnply copy the culture in which we live,

bowing to the idol of personal freedom and our @wiul passions, or we are going to develop our own
rules, masses of legalism. And that is what you astially. We need to teach God'’s law because $5od’
law is beautiful. It describes the way God walkise Bible says this is the way God walks, and we are
called to walk like Him. He has created us to be idiage, to be like Him. His character stands kghin
all His moral commandments, and that is the wag#lls us to be. We need to love His commandments
and recognize, as Paul says, that the law is hadytlee commandment is holy and just and good, and
the law is spiritual. It sets out the way of lifeetSpirit desires me to live: to love God’s law. YWed to
stop with this point.
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