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Postmodernism & Culture Wars

Let us pray together.

Heavenly Father, we thank You so much that You are the Lord of heaven and earth. You are the Lord of
all of creation, the One who cares for every last little bird and fragment of all that You have made so
wonderfully. And Father, You care for us, too, and we worship You for that. And we thank You for Your
commitment to teach us, to renew our understanding, and to shape and conform our heartsinto the
likeness of Your Son. We pray that our time learning together will be used by Your Spirit to that end.
Lord, shape us, mold us, and make us people who are imitators of Jesus Christ. We ask it for His sake
and for His glory. Amen.

We were talking at the end of our last session atbat kind of authority we are displaying, and |
challenged us to be those who are in love withstrgant King and who seek to imitate the way He
exercised authority, that is, by serving those mrr He came. And | want to finish that section by
looking at a passage from 1 Corinthians 9 where &sacribes how he understands the task of
evangelism, outreach with the Gospel, and apologeecause in my mind, and you will find different
definitions of this in some of the books you relashake no distinction between apologetics and
evangelism, because | do not think the New Testanhmes. Apologetics is simply giving an account of
the hope that | have to those around me—to my faralthose I love, and to those | know. In other
words, it is communicating the Gospel. The words loa used interchangeably in the New Testament.
To make an apology, to give a testimony, to beémegis to Christ, to proclaim the Gospel are words
that can be used interchangeably and are usedhatggeably in the New Testament. And we will look
at that later.

But here in 1 Corinthians 9:19-23, Paul describ®s he understands his ministry. And of course, as
you look at this, what Paul is saying is that Gad balled him to be an imitator of Christ. Pault@gi

this: “Though | am free and belong to no man,” luseahe belongs to Christ, that is why he exprasses
this way, “| make myself a slave to everyone, ta a$ many as possible. To the Jews | became like a
Jew, to win the Jews.” That is a remarkable statgpieecause Paul is a Jew. But that shows how much
he sees his identity as primarily being in histreteship with Christ; he is a new creation. Youendity

is not that you are American, Chinese, or Koreanytmatever you happen to be, white, black, or
anything else. You belong to Christ. That is yaurdamental identity, but you need to be able t¢ say
like Paul, if you are an American, for example, ‘fhe Americans | became like an American, to win
the Americans,” because that is not really who I ®Who | am first of all is a disciple of Jesus Ghri
belong to Him. Before | am white, black, Americ&wmrean, or anything else, | am a Christian. And we
will talk more about this issue of identity in ddasession. Paul says, “I| make myself a slave to
everyone to win as many as possible. To the Jdgsdme like a Jew, to win the Jews. To those under
the law | became like one under the law.” He ikitaj about his fellow Jews who saw themselves as
obligated to obey not only the Law of Moses, butred additional rules and laws that they had atdc
to it. “I became like one under the law (thoughyiself am not under the law) so as to win those unde
the law.” And he speaks about the Gentiles, thapsg the culture around him: “To those not having
the law | became like one not having the law, thougm not free from God’s law but | am under
Christ’s law.” In other words, | am always constied to be obedient to the commandments of Christ,
but | was prepared to become like them so as tahase not having the law. “To the weak | became
weak to win the weak. | have become all thingdlltaman so that by all possible means | might save
some. | do all this for the sake of the gospel tilmay share in its blessings.” As Paul thinks dtiba
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task of apologetics, the task of evangelism, tek td outreach, the task of testifying to Jesussthne
understands at the very heart of everything thas lsalled to be a servant of those to whom he.goes

He is called to be a servant that is to enter thais and embody their culture in his own lifestas
Christ had done. “The Word became flesh and dwetirey us.” If you met Jesus, he did not look any
different from any other Nazarene of His day. Thees nothing on the outside, culturally, that
distinguished Him. What distinguished Him was tlealtty, purity, and righteousness of His life, His
complete love for God with His heart, soul, minddatrength, and His total love for His neighbdnai
is what distinguished Him, but culturally He lookexkctly like anybody else. He embodied Himself in
that particular culture; He was a first century Jewall appearances. And that is how Paul says/ks.
He became just like the Gentiles, eating their fand understanding their culture, and we will talk
about this later. He entered into it by readingrtbheoks and delighting in them, and he was happy t
guote them. And it is your calling to embody thes@el, to incarnate the Gospel in this moment of
history, in this culture or whatever culture to weiiGod sends you. That is your calling, because in
every human culture there are things that are doeaitiful, and lovely, which reflect the image of
God. And you are to embody the Gospel right nowhis time, so that in one sense you are not
distinguishable from anyone around you. And youassthnd them completely, listen to the music, read
the books, watch the movies, and look the same t Wlihfferent about you is that you love God with
your heart, soul, mind, and strength, you love ymighbor as yourself, and you are characterized by
the beauty of righteousness and by being a servhat.is what is going to be different about yobhai

is the calling of the Christian always: to embolg Gospel in a particular culture. Your callingagds

to be a servant of everyone, a servant of thoséntom you go.

This is what it means to have the mind of ChrisiulBpeaks about this in Philippians 2. He saykis'T
is what I long for you. Make my joy complete.” Ha® you make the apostle’s joy complete? By
having the mind of Christ, which is to think of etk more highly than you think of yourself. That is
exactly what it is. We know that this is at the h@h marriage and the heart of family life, buistalso
the heart of evangelism. The heart of living asha@<tian in the world is to think of others morghily
than I think of myself, and to look not only to mawn interests but to look to theirs, too.

Now this brings us to our next section on the ¢eltvars. And | want to begin by saying a little bit
about the offended perception of unbelievers. We lzdready spoken about this, so | do not wanajo s
much at length here. In a postmodern culture, veeoled how people are set against each othetlen lit
power-hungry groups, in lobby groups, each demanttiat their own agenda be observed. And this is
indeed how many non-Christians perceive us: asheneixtreme lobby group who are a strident,
intolerant, aggressive minority with lots of morayd too much power, seeking to impose our will on
other people. And this is an enormous barrier toyvad the unbelievers around us. It is a barrier, f
example, to homosexuals. Most homosexuals wouldmdneam of coming to one of our churches
because their assumption is going to be that thikypevrejected and that we will attack them ifyhe
come. We need to understand that how people siseassa strident, intolerant lobby group.

Now, | want us to reflect on this here in some illaiad challenge us personally to ask if we aregbau
up in this culture war mentality. And | want to e&gs it by saying that we create a series of barrie
between ourselves and the world. And the firshoke barriers is intimidation or fear. How are we
responding to the culture war; are we caught uf?iAnd | see many Christians completely intimiadhte
by the culture in which we live. We are afraid boflWe look out at our society and we see that naich
it is deeply hostile to the Christian faith. Thsstiue with regard to much of the intellectual arétin
American universities, but it is also true with @aegyto much of the popular culture on television, i
music, and in the movies. Much of what is out tharpopular culture, as well as in intellectualtau,
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is post-Christian and even explicitly anti-Christignot that the culture was ever genuinely Chmstia
which is not my point). So we can respond with feethis. Is this how we respond? Just think oo
of the examples out there. Much of what you sesmnalled Christian television and hear on so-dalle
Christian radio in America is full of “conspiradyeories” about the culture and its hostility and
antagonism toward Christianity and Christians. Téeexample, the books of Frank Peretti. Although
| am not saying that he personally is afraid of¢hkure, | have talked to many Christians whose
reading of his book&his Present Darkness andPiercing the Darkness and so on, has had that effect on
them. Because in those stories there is this kirmbspiracy of the far left of the democratic gathe
liberal wing of the church, the ACLU, liberal lawge and so forth, and the devil and his hosts, all
working together to destroy the Church of Jesusstho destroy Christians personally, and to deek
undermine their faith. Of course these are juspgimovels, and they are clifthangers. At the ehd o
every chapter, the Christians are about to be@gsdragain by this conspiracy out there in theucalt
which is serving the devil. Now, those are justymovels, and | am not saying these are Frank
Peretti’'s own views. But many Christians read thoseks and think that this is really what is goarg
that the reality is that there is this conspiraaytbere in the society where really all these s#pa
groups are working together undercover to destieyGhurch. People are extraordinarily divided from
each other, and this kind of fear is not an appat@response. It is not an obedient responseif Bam
terrified of people around me, afraid of the nomi€tians in my community, and afraid of the cultura
products of the society in which | live, the conselgces are disastrous, and we will go on to look at
where this leads.

The second element of the wall is what | will Gahdemnation. If we live afraid of the culture ihiah

we live and afraid of the people around us, thesequoence is going to be simply condemnation and the
constant judging of those who are out there. Jusk tof the popularity among American Christians of
people like Rush Limbaugh or Dr. Laura. And on¢hef fundamental reasons why they are so popular
among believers is because they so stridently gandehat is happening in the culture. That is why we
write them and why people put bumper stickers @ir ttars saying, “Rush is Right” and “Down with

the Femi-nazis,” or whatever particular group ithat he is attacking at the time. And Dr. Laura her
passionate attacks on homosexuals. When my coke@guChapman gave his lecture on Dr. Laura last
semester for our “Friday Nights at the Instituteadookstore, several of the people who work at th
bookstore who are homosexual were very concernedtdbat evening because of the way Dr. Laura
attacks homosexuals so vigorously. And we assiredtaff at Borders that Dr. Chapman was not going
to be simply agreeing with Dr. Laura, becauseithisot the appropriate way for Christians to sp&k&.
were not concerned at all about what Dr. Chapmangeang to say, but what we were concerned about
was what some of the Christians who come to Fridigiats at the Institute might say, in terms of
standing up and thinking that Dr. Laura was thd fresnd to the Gospel. We were concerned about the
impact that would have had on the homosexuals wirl at the bookstore. How do we come across?
Let us say three or four of you are sitting atldgan the coffee shop any day of the week, or drere,

and you are sitting discussing something in théuce) let us say homosexuality. How do you talkugbo
people, how do people overhear you, and what kindnguage do they hear you using? Do they hear
you using the language of condemnation and ofrgglfeousness? What do people hear from us?

Let us take another example. Think of the viol@sponses to the books of J. K. Rowling about Harry
Potter. If you read some of the Christian web pdlgasare out there, they are extraordinarily wisio
attacks both on the author and her personal clerant integrity, and also on her books. Now
personally, | think they are wonderful books, arain going to talk about them for a Friday Night
seminar. | think they are excellent books. For Viacdast year, | had a week and | bought the fourt
book and | read it from cover to cover—twice. B0 pages long. That was my holiday last year,land
enjoyed it enormously. But Christians seem to dilig just attacking and condemning people. Thet fir
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time somebody asked J. K. Rowling a question plybsibout whether she was a Satanist and was
promoting Satanism, she was so astonished shsifoply said, “I think you need to go and see a
doctor.” She was amazed that anybody could undetstar books that way. When | gave a talk on
Harry Potter recently at the L’Abri conference inndlesota, somebody came up to me afterward and
said that they had been researching this fourtlk limothe past several months, and that in it thtbar
was clearly covertly—I do not know how you can ‘aily covertly”—but clearly covertly promoting 64
separate occult and satanic groups, which he readifed in the book. And | made the simple pohmtt
evil is presented as evil in these books—as wickesdiructive, and totally alien to our humanityt Ba
said, “Well, that is not the point. She is coveghpmoting all these different groups.” Well, thkatd of
condemnation of people and our culture is thoropghbiblical.

And let me give the example of Jane Fonda. Now nodirypu have heard that she was converted. | got
a letter at the time from a friend of mine. He igraduate of this seminary who knows the circuntstan
of her conversion thoroughly, because a closedradrhis was leading the Bible study in which she
became a Christian. And he said in his letter tamaéwhat was most difficult for Jane Fonda, in
coming to terms with the Gospel, was the hatefinigth that Christians had said and written about her
publicly. The violent and strident way in which dieed been personally vilified by evangelical beiess
was the most difficult barrier for her to overcomecoming to faith in Jesus Christ. | do not knowai/
you have said personally about Jane Fonda in thie @ar response to people should be to pray for
them, not to hate them, and not to vilify them.u3ef®rbids us to condemn people. This is not our
calling, and | will come back to that in a momédrdt me finish this point with two personal examples
One was from a Jewish man who came to one of nggetaseveral years ago for the whole semester.
He is not a Christian; he is a committed Jew. AalfWway through the semester he stood up in thesclas
one evening and he said, “This is so different fr@hat | had expected.” This man is about 80 years
old; he goes to the local synagogue. And he saillijiy life, all | have ever heard personally is
Christians against Jews. This is the first timennlife, and | am almost 80 years old, that | haver
experienced Christians speaking graciously abous Jer to us.” Now he knows perfectly well that |
want to see him converted; he is under no illusibout that. But | hope that makes us ashamed.

Let me give you another example. This happened rvittyoungest son when he was in high school. He
invited a friend home for the weekend. Philip wasal the time, so this was about 10 years ago. His
friend said, “Philip, | know your dad is a pastew, please do not tell him that | am an atheistabse if

he knows that | am an atheist, he will hate meladiill not allow me to come and stay with you for

the weekend.” What is it that we have done thai-gdar-old boy could have this understanding of the
way evangelical Christians and evangelical Chmsti@ the ministry are, and that he should expect t

be hated and never welcomed into the home of soafedrhat has this got to do with the Gospel? It has
got nothing to do with the Gospel. This is an illaion of exactly what Jesus talks about in LUu8e91

14. Jesus told this parable to some who were cenfidf their own righteousness and looked down on
everybody else: “Two men went up the temple to poay a Pharisee and the other a tax collector. The
Pharisee stood up and prayed about himself, ‘Gtwrk you that | am not like other men, robbers,
evildoers, adulterers, or even this tax colledtfast twice a week and give a tenth of all | gdilow is

this how we think about ourselves? Another friehchg youngest son went to an evangelical church
one Sunday for the first time in her life. She wadsen by a friend and basically this is what shd:sa
thought, ‘there is no place for me there, becalldehaard was people congratulating themselves on
how righteous they were, just telling God how wahaldt was that they were not like everybody else
around them.” She said, “I thought, ‘there isp@nt in my going back, no point at all.”” How dcew
pray in our public worship? How do we, ourselvéagk about other people? It is of course one tiing
say, “Thank you, God, | can only live but for Yagmace.” That is a very different statement from tvha
the Pharisee is saying and from what we often Bagre is a Pharisee—filled with pride, self-
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congratulation, and a harsh and judgmental spwatd others inside every one of us—who is
struggling to get out. But Jesus says about this tinat he was not really praying at all but was jus
talking about himself. “But the tax collector stoaida distance, he would not even look up to heaven
but beat his breast and said, ‘God have mercy qraramner.’ | tell you that this man, rather thhe
other, went home justified before God. For everywhe exalts himself will be humbled, and he who
humbles himself will be exalted.”

So let me ask you, how do you talk and think ahmittelievers around you? Or, let me ask you this
guestion: Who do you love to hate? How do you thiekpond, and speak every time you hear another
item of news? Let us say that there is a negatwvesritem on someone with whose politics you
disagree. How do you respond to such things? Is igsjponse in your heart basically another curse or
even gloating, and is that how we are called tpaed as Christians? This problem of condemnation of
the culture is why | pleaded with some studentsdamester to try to write something positive alibat
movies, musicians, or books that they were writihgut. If we can find it in our hearts only to centh
people and their cultural products, then therenamay things about ourselves and about the Gospel we
are hardly beginning to understand.

A third part of this wall, and all these thingstogether, is retreat, cultural retreat. We can brexso
distressed by the world because it is so worldyif éhat should surprise us, that we try to create
own distinct evangelical culture so that we caniéoe sinful society as much as possible. We have
our own separate Christian, or even Reformed, gramgl institutions of every kind so that we areabl
to have as little to do with the world as possiblemember speaking at a conference of pastongtabo
this issue, and one of them said, “In our city,ha@e our own Reformed country club.” Now he was
quite serious. “So on Saturdays, the weekendsyduetiever else, we can go play golf and have our
sports and everything else with fellow Reformeddwars. We do not need to participate in the other
country clubs and golf clubs out there. We haveawun separate Christian and Reformed club.”

Let me use another illustration, and this was omealrd from an elder in one of our own churcheg Th
church was thinking about building a new sportdlitgcand | make no criticism of that. If you are
going to have a sports facility and it is open éole in the community around you and it is a $ero
the community, that is a great thing. But this lsatvthe guy said when he was encouraging people to
give toward this. He said, “We want to turn our idtuinto a haven, a haven from the world.” Those
were his exact words. He said, “Already we haveabhwrch services here where we can be together.
Already we have our friends here. Already we haweszhool here for our children,” and | am not
criticizing Christian schools, but | am just quatinim. He said, “Now we will be able to have ouosp
here, too, and we will not have to have anythingdavith the people out there. So please givedo th
building of this sports facility.” To turn our chehres into havens from the world is not what the New
Testament calls us to do. That is not how Chrdéeened us, by living in a haven that was completely
retreated from the world. But this issue of cultuedreat is one of the strongest characteristich®
evangelical community in this time in which we live

| was speaking at a Reformed conference recemitypae of the people there asked a question. |
happened to mentiddamlet in one of the lectures that | gave. | was not kjpepabout literature or
Shakespeare, but | just usddmlet as an illustration. And this person stood up aid & the
discussion time afterward, “I was astonished ta lgea referring to a play by Shakespeare. | have
always assumed that Shakespeare is much too wdéoldGhristians and for our children, so | am
educating them.” And again, | am not criticizing® schooling. It depends on how it is done. I§it i
done to retreat from the world, then it is not adjthing; if it is done to prepare children to liwethe
world, then it can be a very good thing. You neethink about your motivation for why you do the
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things you do. But she went on to say, “I have gbweonsidered Shakespeare much too worldly, so |
have not allowed my children to read Shakespeate learn it.” In fact, Shakespeare was persorally
Christian; | have no doubt about that. But thatasreally the point here. What this woman was goin
was creating a life and an education that werdlyatetreated from and apart from the culture.

| remember visiting a school in Australia once whevas over there speaking, and it was a Christian
school, and again | am not criticizing Christiah®als. But to get an idea of how this school thaugh
about the world around, they had a huge cartodrtlleg proudly showed me, that they had had
published locally. It is a mother waving goodbyéhar child as the child gets on the bus to go tdipu
school in the morning, and the mother is sayingyd@ye, dear. Have a nice day in Babylon.” And at
this school they proudly showed me around theraha but they had no books in there by non-
Christians, and they did not even have books bys@Géins whom they considered suspect. They did not
have any books by C. S. Lewis, for example, bechasgas not quite clear enough about every issue.
And his children’s books have magic in them anctins and wizards, like Harry Potter, so they are
dangerous, occult. And so they would not have Ce®is’s Narnia stories for their children. Andghi
was a school that went right up through 18 yeatsraght through high school. Consequently, as you
can imagine, it had a very small library in termisvbat was allowed culturally for Christians to de#s
this how we are characterized, by this kind ofa@t? We argue that if | am a doctor, a lawyer, a
plumber, in business, or whatever | do, that | wide# unequally yoked with unbelievers if | were to
work with non-Christians in my practice or my buess. | know lots of Christians who say that all of
our institutional involvement must be apart frore thorld, it must be retreated. So that is thisdthir
characteristic: cultural retreat.

The fourth barrier is personal separation. Thishen we feel that the only way we ourselves camwgro
in the faith and continue in the faith is by keepourselves personally separate, personally in@ola
from the unbelievers and the sinners around us.matanly we ourselves, but we keep our children
and the young people in our churches rigorouslytdpan people who might contaminate them in
some way, by either the things they believe ovibg they live. Of course that is what this boy Jaso
was saying to my son Philip: “Your father would hatve me in your home if he knew that | was an
atheist. He would insist that you keep yourself ptately separate from me.” A friend of mine who is
not a Christian put it this way to me one day. Hiel s‘The trouble with you Christians is that yout p
yourself in a kind of cocoon where all your friehgss are with other believers. And who is going to
reach pagans like me if that is what you do?” Ssq®al separation is the insistence that what &nse
for us to be holy and set apart from sinners, asSitripture calls us to, as Jesus was—He was hdly a
separate from sinners—is that we must be persosefigrated from them, in the sense of keeping
ourselves apart from them and having nothing wieatsioto do with them. So, the commitment to
personal separation is a barrier.

| used the illustration at the beginning of thisig® of this girl who had gone to a secular unitgrs

who for four years had gone to classes and had spoé&en to anybody personally, because her pastor
had told her to keep herself separate. Let me ns#er example. Some years back | was invited to
speak to a group of ministers for a lunch time mgetAnd this was a local ministers’ colloquium,lso
had every possible kind of minister in it. There@pastors from every protestant denomination that
you can imagine, a couple of local Catholic priggte local Unitarian minister who was a woman, and
several others as well. And when | got there tak this lunch, | said at the beginning, “Pleasle
guestions. Do not hesitate to interrupt me if yauehquestions.” And after about 10 seconds somebody
interrupted me, and we had a discussion for theé Imexr and a half over this lunch instead of myirggv

a talk, which was fine with me. And what this persaid was, “I am just amazed to see you here
because of the last time we had any contact wittreeme from your seminary.” He was not talking
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about a faculty member; he was talking about oneuofgraduates who had become a pastor in the area.
He said, “I called him and asked him if he wouk®lto come to the colloquium, and he just slammed
the phone down after saying, ‘We have nothing tevith people of your kind.”” That was his response

to the invitation. We have nothing to do with peopf your kind. Is that who we think that we should
be? Do we think that we should have nothing to @b people of that kind?

Now, if we build these walls—and in many of ourds/and in many of our churches these walls are
there—this creates an enormous barrier betweechilneh and the world. It is not surprising, if we
create such a wall, that the only kind of evangelibat is going to take place could be described as
“raids.” Now | use this word purposely. Do we thiokevangelism as raids that we undertake for ef bri
moment or two, or an hour or two? We go alwaysrougs of two or three, never alone, to make sure
that we are secure. We go in groups of two or tinaa the church into the world, hoping that we can
grab somebody and bring them back with us. Nowhas your model of evangelism? It has very litde t
do with the biblical model. You cannot possiblyaddhe Gospels or the book of Acts and imagine that
Jesus or the apostle Paul, or anyone else fontatéer, conducted evangelism as raids out of acthur
and into the world for a brief moment with a qurekurn. Now, in responding to this, what is our
calling? And let me put it simply this way by asiia question. Do we love the Lord who became
incarnate in the world? Jesus has not saved uadhyir briefly from heaven with an angel or two for
support, coming into the world afraid of it, judgiit, retreating from it, and personally separabef it.
The Gospel is about something totally differensudeforbids us to be afraid. In Luke 12:4-7, Jesus
addresses His disciples, saying, “I tell you, mgrfds, do not be afraid of those who Kkill the bady
after that can do no more.” We are called not & tenbelievers, even if they are enemies of thep€lps
of Christ, of the church, and enemies of us pergon&'e are not to be afraid of them, or even @& th
devil. “But I will show you whom you should feare& him who, after killing the body, has power to
throw you into hell. Yes, | tell you, fear him!” He talking about fearing God. We have to fear God
only. And then Jesus goes on with these wonderfutis: “Are not five sparrows sold for two pennies?
Yet not one of them is forgotten by God. Indeedvwds hairs of your head are all numbered. Do ®ot b
afraid; you are worth more than many sparrows.”

As we relate to unbelievers and to the culture lctv we live, whether it is on behalf of ourselvesy
children, the young people in our youth groupsherpeople in our congregations, we are not toaiper
on the basis of fear. Jesus knows perfectly wall the world has its problems. But He challenget®ous
go into the world and not be afraid, but rathetrtst our Heavenly Father who cares for every sparr
that falls. And if He cares for every sparrow, Hestcertainly cares for us, for our children, far o
young people, and for the members of our churdbésourse He does. That is why Jesus in His high
priestly prayer prays that the Father will protestfrom the evil one as He sends us out into thddwib

is His job to protect us, and He prays for uss ot our task to be afraid, because if we liviear we

will never serve the culture in the way God calisal Instead of being afraid, we are called tovec
trust in the Lord. Of course we are going to fegdravhelmed by the culture in which we live, but God
is greater. There is only one superpower, andish@bd, and He cares for us. And He cares for us
precisely as we go out into the world, becauseithahat He has called us to do. And we will sayeno
about that in a moment. Certainly we need to pregyneed to pray for His protection for ourselves, f
our children, for our young people, for our congegns. But we must not operate out of fear. The
culture may be overwhelming, but God is far morerahelming. We serve the Creator of heaven and
earth. Just think about those wonderful words a@mals 40. The nations are just like dust on theescal
compared with God. You think of the whole book @friel. He is confronted with these overwhelming
secular powers in the time in which he lives, beitiusts God. He does not run away from Babylon.
You see, God calls us to live in Babylon. Thatiaatly where He calls us to live. You think of the
letter to the exiles in Jeremiah 29. The exileBabylon are saying, “We have got to escape from
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Babylon. This is a dreadful place to live and te@aur families. We cannot be God’s people here.”
And Jeremiah writes them and says, “Stay therg. tBtxe, live there, and pray for Babylon.” That is
what he tells them to do. Pray for Babylon. Thavieere God calls you to live, even if your cultise
like Babylon, and of course some aspects of it@oewe are not called to fear, but to trust God.

And second, we are not called to condemn. In faetare called to exactly the opposite. Think of wha
the New Testament says to us about condemnatiojudgchent. We are called to judge by the New
Testament, but we are called to judge ourselves,. tBat is what the Pharisee did not do. He
congratulated himself and condemned the sinnerd.J&sus commends the tax collector who
condemned himself. “Lord have mercy on me, a sifidesus teaches us in Matthew 7:1-5 that we are
to be very wary about the way we judge other pedple not judge, for you too will be judged. For in
the same way you judge others you will be judged,\with the measure you use it will be measured to
you.” Think of the criticisms we make of other ppludge yourself first. Jesus says, “Why do you
look at the speck of sawdust in your brother’s &ye pay no attention to the plank in your own eye?”
Just think of the issue of blasphemy and sweahagltmentioned earlier, where we say, “Well,
Christians should not see this movie because iblephemy in it.” Well, you read the statement of
Job’s comforters and they are filled with blasphethis right there in Scripture. But our blaspheasy
Christians is much, much worse than the blasphdmmloelievers who do not believe in God, worship
Him, or love Christ. When we take God’s name liglahd we say, “God bless you” or “I will pray to
the Lord for you,” and then we never think abowgtin, or about that person, that is really taking
God’s name in vain. And we love the Lord. Our meso$ His name is far worse than the misuse of His
name by unbelievers out there. | am not sayingttteyt do not have to face their own judgment. Of
course they do, but that is another issue. Thatdtisvhere | have to challenge them, their sinss. ot

our business to be condemning people out there.

In 1 Peter 4:17, Peter says, “Judgment is to beghmthe household of God.” That is where it begins
We are called to judge the Church first, not thelekdrou think of Jesus’ sharpest words in the
Gospels. They are not about the prostitutes, thedHlectors, the sinners, and the pagans. Jesudeht
words are for the people who are absolutely suatttiey love God, serve Him, and observe His law.
His hardest words are for the Pharisees, the ohesare absolutely sure that they have got it ghtri
before God. Jesus reserves His hardest wordsdgiutest of the pure within the church, not for the
world, not for the sinners. And Jesus says thisiabamself in John 3:16: “God so loved the worldkatt
he sent his only begotten Son, that whosoeventssdiagn Him should not perish but have everlasting
life.” We all know those words. We love those worBst think of the next verse, which says, “God did
not send his Son into the world to condemn the dydxuit that the world might be saved through him.”
Jesus says it over and over again in His ministrgid not come into the world to judge the worlujt

to save it.” And yet we think that our calling sjudge everybody all the time. Just think of sayhéhe
sermons you have heard and of the things you candmeChristian radio and television. You hear
constant scorn, condemnation, criticism, and judgréthe culture and of unbelievers by name, like
Jane Fonda a few years ago, or J. K. Rowling mngh.

Look at these words of Paul in 1 Corinthians 5&k#t] we will come back to this passage in a few
moments, too, in another context. In 1 Corinthiams the context, in verse 9 onward (and we witlde
those in a few minutes), Paul is talking aboutisisee of church discipline. And at the end of ishgs
this in verse 12: “What business is it of mineudge those outside the church? Are you not to judge
those inside?” God will judge those outside. Whagibess is it of mine to judge those outside the
church? Our calling is not to condemn the worldc@irse we have to be discerning about truth and
falsehood and righteousness and unrighteousnetestteverything and hold onto things that are good
But it is not our calling to go out there blastienerybody. Let me use an illustration about a youonag
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who came to stay with us at the English L’Abri. kil gone to work at the gas station where they were
servicing cars, and he said, “On the first dayw szey had all these lewd posters and calendatteon
wall, and so | rebuked them. In the name of Gaebluked them. And then on the second day when |
went back they were much worse. So then | leftabse how could a righteous man stay in such a
situation?” What do we expect the world to be likdfat is not how Jesus operated wherever He went,
by blasting people. That is how the disciples wdnterespond. James and John, the sons of thunder,
said, “Shall we call down fire from heaven?” Thegnted some thunder and lightning. Let us call down
fire from heaven and consume this city. That isowtcalling. It absolutely is not our calling tash

God’s judgment on people. Instead of condemninguviwdd, we are called to be the priests for the
world. That is what God has put us here for. WeGwd's priests in this world, not God’s pronouncers
of judgment on the world. Our calling is to be likbraham, praying for the city of Sodom, and just
think of his prayer for this wicked city filled witall kinds of immorality, including homosexual

practice. There is all sorts of immorality, and wHaes Abraham pray? He says, “Lord, have mercy on
Sodom.” And he says, “Shall not the Judge of ale¢hrth do right even if there are only 10 righteou
people in the city of Sodom? Surely, Lord, you vaonbt judge it, for just 10 of them in this huggyCci

| have probably used this illustration before, thétre was an earthquake in Los Angeles severas year
ago. Afterward many Christians said that becausad centered in North Ridge, which is the center o
the pornography industry, praise God, becausemassGod's judgment on the city of Los Angeles,
Hollywood, and all its immorality. There are probaht least a million Christians in Los Angeles, so
how could we possibly pray such things or say shtigs if we really understand the Word of God?
“Shall not the Judge of all the earth be right?’dAhthere are just 10 righteous people, Lord, ywawld

not judge this city and blast it from the facelod earth. What do we think? | can tell you I did no
respond that way. Our middle son was studying atAJ@t the time and we were very worried when we
heard the news while people are saying, “Great, @oal blasted the city.” Look at what Jesus says in
Luke 6. This is in the sermon on the plain. LUk&7636 says,

But I tell you who hear me, love your enemies, dodyto those who hate you, bless those who
curse you, pray for those who mistreat you. If songestrikes you on one cheek turn to him the
other also. If someone takes your cloak do not Bitopfrom taking your tunic. Give to everyone
who asks you, and if anyone takes what belongeto go not demand it back. Do to others as
you would have them do to you. If you love thoseowdve you, what credit is that to you? Even
sinners love those who love them. And if you dodytmthose who are good to you, what credit
is that? Even sinners do that. And if you lendhimse from whom you expect repayment, what
credit is that to you? Even sinners lend to sinegpmecting to be repaid in full. But love your
enemies. Do good to them, and lend to them witbapecting to get anything back. Then your
reward will be great and you will be sons of thedtldigh, because He is kind to the ungrateful
and wicked. Be merciful, just as your Father indegais merciful.

We are not called to condemn the culture in whiehiwe, but to be merciful toward it. And it doestn
matter if people hate Christ, the Church, and thep@l; we are called to love them. We are not to
condemn them or curse them, but to bless them aydfpr them. See, our response to somebody like
Jane Fonda should be to pray for that person atdxbd will have mercy on her. | wonder how many
Christians prayed for her. Well, God always doesatban we ask or imagine, and it is God’s gentle
rebuke to us that He has a different attitude, ledlelights in saving people who make themselves
enemies of His law, of His Word, and of His Sonirikiof the apostle Paul. | wonder how many
Christians prayed for him as he persecuted thedbhiwell some of them did; we know Stephen did.
Even as he was being stoned to death he saysef-&dhgive them.” Why should we be surprised if
people hate the Gospel, the Christian faith, ther€y and us personally? They hated Christ. Jestss s
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“Blessed are you when men revile you and persemu€ What else do you expect? But our response
is not to reply in kind. That is why Jesus sayxVé your enemies. Do good to those who hate you,
bless those who curse you.” We are not called tmlemn the world. We are here in the world to serve
it, to pray for it, and to bless it. That is, t@prGod’s blessing on it and on these people.
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