Apologetics & Outreach Lecture 10, page 1

Postmodernism & Friendship

Father, | know we have been discussing many ttimagsare very challenging to us, and we pray that
You will open our hearts and minds to Your truthyburself, and to Your great love for us, so that
love and compassion may fill our hearts and spitlfoom our lives to touch the lives of others.Heat
that is our great desire and it is a very big thiegask, but we ask that You will do that and hesé
sessions to that end, to shape and mold us acaptdii¥our purposes. We ask for Jesus’ sake. Amen.

We were talking last time first about those foullsvaf intimidation, or fear of the culture;
condemnation; cultural retreat into the haven efc¢hurch and Christian institutions; and personal
separation. And | suggested that many of us hawenarmous barrier between the church and the world
created by these four walls. If we have this mémtadnd if we are shaped by the culture war ménytal
of our life as Christians in the world, these bErgimake evangelism extremely difficult. Now, in
talking about that, | used the image that evangelifwe have this problem, will sometimes become
like raids where we go out in groups of two ane¢hirom behind that wall into the world. And you
may have wondered whether | was attacking particukthods of evangelism, especially Evangelism
Explosion. | was not. | was simply talking aboyirablem that we face. We become so separated,
alienated, and fearful of the world, that we dofeet safe as individuals. And so we have to go ibut
you like, in small packs to roam in the world. Amar evangelism can become like that with thesd brie
excursions into the world, safety in numbers, amplitng to return with a captive. But | was not
criticizing any particular method of evangelismagproach to it in doing that. You are too subthgai
think that is what | was saying, because | moghady was not. | will come back later to talk abou
issues of different kinds of evangelism, but | madntention of attacking any particular methodias
speaking more about a problem of mentality thatiqdar techniques of evangelism.

Now, after talking about those four walls, or fauoblems, we went on to look at the question of
whether we love the Lord who became incarnateenatbrld. And we were looking first at the issue of
trust and that God calls us, in fact He commandgsaisto be afraid but rather to trust Him. We ao¢
called to condemn the world at all. And we lookédeveral passages where Jesus says so very gtrong|
that He did not come into the world to condemrutt to save it, and that if we are going to judge
anybody or anything, it has got to be ourselvedgthent must begin with the household of God and not
with the world. What business, says the apostlé, Faii of mine to judge those outside the Church?
And we looked also at Jesus’ challenge in the seromothe plain in Luke 6 to love our enemies, to
bless those who curse us, to pray for those whb@stle or who mistreat us, and to wish them well.

We are to treat people with grace, love, and geats.

Now that brings us to where we were at the enduofast session. And our third challenge as wekthin
of the call of Christ is that instead of retreatfrgm the culture in which we are, Christ calls rtagher,

to be the salt of the earth. We are all familiathwilis words in Matthew 5 in the Sermon on the Moun
and we will turn to those right now. Jesus sayslatthew 5:13-16, “You are the salt of the earthridA
the beauty of this image, of course, is that sadttio be applied. It has to be applied to the gtuttihe
world. That is the point of Jesus’ image. It is tibe kept in the salt shaker. “You are the dalhe
earth. But if the salt loses its saltiness,” isinot used and it just sits there on the shetiw'lcan it be
made salty again? It is no longer good for anytlergept to be thrown out and trampled by men.”
Jesus tells us that if we just stay retreatedenctiurch, in our own havens apart from the woHdntwe
actually lose our savor. It actually has a harrefteéct on us. It is not simply that we fail to dbat
Christ called us to do—which is to be out in thald@eeking to have an impact on people’s lives and
being in contact with them, the salt applied towweld—Dbut it actually damages us because we are
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being disobedient to the calling of Christ. If viaysin the haven of the church, retreated fromwibdd,
we actually lose our righteousness, because théengsness that Christ has called us to is onesthat
do justice, to love mercy, and to be faithful ihalr relationships out in the world, as well asozg
ourselves as believers. So we start losing ourrdawe are disobedient to this command. And Jesus
says the effect will be that the church will beeagd, it will be trampled under foot by men. iéth
church is not making any difference to the worldt, iis not salty salt that actually has an impact,
bringing preservation and taste to the world, ttienchurch will be trampled by men. It will be reed
as worthless and useless. As my father used talsayt our local pastor, he had his head so much in
heaven he was of no earthly use. Now that may s$i&era very harsh word, but | am afraid it was heal
true of that particular man. He had no impact anlifie of anybody inside the church or outside the
church. He was just living a self-centered, conghletetreated life. Jesus says we will be trampled
underfoot by men.

“You are the light of the world. A city on a hilaonot be hidden. Neither do people light a lamp @utd
it under a bowl.” Again He is thinking of this prein of retreat, of God’s people retreating from the
world and hiding their light under a bowl. “Instetheby put it on its stand and it gives light to some

in the house. In the same way let your light sosliefore men, that they may see your good wor#ls an
give glory to your Father in heaven.” Jesus haedals, as Christians, to be out in the world hgan
impact, taking the salt of our justice, mercy, tegusness, love, obedience to the commandments of
God, and caring for people. Take a desire to louwkta serve them into the world where it is goiag t
have an impact on people. And Jesus says as wesjas we live in the world being faithful to God
there, then people will see our lives and giveygtorour Father who is in heaven. In other worlls t
will have a direct effect on the evangelism of therrch. That is Jesus’ point. If we stay retreatied,
church and the Gospel will be dismissed, we oueseWill start compromising our own righteousness
and saltiness, and our lights will become dim. ¥ea it is such a sad thing. We are afraid of thteiey
SO we retreat from it so that we will not be padliit but Jesus says if you retreat from it, you will
actually lose your righteousness. We must go dattime world and live faithfully in the world, seng
the culture. The Christian model of one’s life sladoe that we are called to be public servantst Eha
our calling, to be the servants of other peoplegssChrist was, not to be preserving the puritgof
own lives by keeping apart from the world. Truehtepusness will only happen when the believer is
obedient to the call of Christ to go into the world

Another passage is from John’s Gospel, and tHiems Jesus’ prayer on the night before He died, and
this is, if you like, His last will and testamewt the Church. This is His longing for us; thisnisat He

is praying as He goes to the cross, for His dissigind for the Church of the future; and it is what
continues to pray for us. He is talking about hbw world will hate them. That is a reality that
Christians always have to face, just as the waalkedh Christ Himself. But His prayer is this in John
17:15-18: “My prayer is not that you take them otithe world, but that you protect them from thd ev
one.” There are problems out there, of course taerebut Jesus is praying that we will be proticte
And His prayers are powerful and effective becauisen we go out into the world we are being
obedient to Him, and He is praying for us every dagur lives, that we may be protected from thi ev
one. And then He goes on, “They are not of the dyaVen as | am not of it. Sanctify them by théhyu
your word is truth.” He prays that the Father wdhctify us by the Word. We are not of the world, N
we are not, because we are called to a differemt &f life and we belong to a kingdom of ChristtBu
Jesus says, “As you send me into the world, | Is&v them into the world.” That is Jesus’ prayer fo
us, and that is His commission for us, that wetatee in the world. We are not of the world buthe
world, always in the world, just as Christ HimseHs in the world. He did not stay in heaven. Nohe o
us would have been saved if He had, not anybodyattee into the world out of love and a desire to
serve and to save, and He calls us to do the same.
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And finally, we are called to be friends of sinneather than separate ourselves from people. Many
Christians will quote passages like, “Come out friiiem and be separate.” Those passages are talking
about the kind of righteousness that Jesus lividd.i§ holy, separate from sinners,” the book of
Hebrews says. He was not separate in the sensdehais not alongside them or did not befriend
them, love them, care for them, eat, sit down, waiid talk with them, and give His life for theme H
was not separate from them in that sense. He wigseparate from them in the sense that His life wa
different. It was holy, righteous, and obedientite commandments of God. And look at the words of
the apostle Paul in 1 Corinthians 5. We alreadiéddoat another part of this passage. First Coanthb

is in the context where He is discussing churchigime and what we have to do if one of our brothe
or sister believers in our congregation, someone lnds professed to be a believer in Christ, starts
cheating their employees, cheating on his wifeasrfusband, maliciously gossiping, or whatever it
happens to be. What do we do when a fellow Chnst@es that? Paul says in 1 Corinthians 5:9, “ehav
written to you in my letter not to associate wiéxgally immoral people.” And notice what he says in
verse 10: “Not at all meaning the people of theldvarho are immoral.” The people of this world who
are immoral, not at all meaning them, “who are imathor the greedy and swindlers, or idolaters.” In
other words, you are not to separate yourself funimelievers who do those things, whatever kindrof s
you can think of that deserves church disciplie that case, you would have to leave this world.”
There are no other kinds of people apart from sg\&e are not called to leave this world. “I am
writing that you must not associate with anyone walts themselves a brother but who is sexually
immoral or greedy, an idolater, a slanderer, aldh With such a man do not even eat.” Paul is
talking about church discipline in our congregasiosomething as a pastor | had to be involved ia. W
disciplined people who were dishonest in their bess, people who were malicious gossips, people
who became involved in homosexual relationshipd,@@ople who committed adultery. But we are not
called to separate ourselves from non-Christiansy unbelievers, no matter what their sins aret ha
not the calling of the Christian.

Jesus is a friend of sinners. That is how He isgmted to us in the Gospels. Now Jesus was ceticiz

by His contemporaries, especially the most devaespor at least those who thought they were devout
because of the kind of company He kept. And ldbak at several examples, starting with Luke 7:39.
This is on the occasion where Jesus has beendraiteat at the house of a man named Simon, a
Pharisee, somebody who is devoted to zealouslynahgeGod's law, but who thought that zealously
observing God’s commandments meant keeping yoyssesonally separate from sinful people. That is
what the Pharisees understood righteousness jodbdike many Christians do today. And this woman
who is a prostitute comes in, and she anoints J&stsvith ointment, washes them with her tearg] a
wipes them dry with her hair. This is an extraoadily intimate gesture. Jesus, of course, is natezbat
the table, but He is reclining at the table witls et behind Him, and she is there washing His fee
drying them with her hair, anointing them with oim@nt, and kissing them. Luke 7:38-39 says, “She
wiped them with her hair, kissed them and pouretupee on them. When the Pharisee who had invited
Jesus saw this he said to himself, ‘If this maneaseprophet he would know who is touching him and
what kind of woman she is, that she is a sinnén.6ther words, He obviously is not from God. |

invited Him here because | thought He might be,fmyt | can see He is not, because He is allowing
this kind of person to touch him. And Jesus of seugoes on to comment on the Pharisee’s
misunderstanding.

Or take another example. Luke 15:1-2 talks abouttdiectors, and of course tax collectors were
despised for a couple of reasons. For one, theg wamnsidered to be collaborators with the Romans,
who were occupying Palestine at this time and wated. The tax collectors worked for them collegtin
the taxes from this subjugated people, the Jewksarthey were seen as collaborators with the enemy
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and hated for that reason. The other reason they hated was because they were not paid to be tax
collectors, so they had to collect enough to pay tbwn wages. And of course, that left a lot aino

for dishonesty and corruption to happen a good afietlle time. And so they were absolutely hated by
people for both of those reasons. Luke 15:1-2 s&jm®y the tax collectors and sinners were all
gathering around to hear Jesus, but the Phariseletha teachers of the law muttered, ‘This man
welcomes sinners and eats with them.” That isrtheidamental criticism of Jesus. If Jesus had just
gone and preached at them, they would not haveedirBut Jesus did not just go and preach at them,
He ate with them and welcomed them. He enjoyed timenpany and they enjoyed His company. That
is why they are all here. They are all gatherirguad to listen to Jesus because He treated them in
way that other teachers of God’s Word did not. He glad to see them and to spend time with them.
And then Jesus tells these wonderful parablesatteadll about the nature of the Gospel, like thalple

of the lost sheep, the parable of the lost coid,the parable of the two lost sons. (It is not just lost
son, but two lost sons. The other son, the eldwstis a Pharisee.) They are wonderful stories they
are talking about the nature of the kingdom of Gbd,nature of the work of Christ, and the callig
you and me, which is to delight in going out inte tvorld to love and serve sinners.

Well, there is a third passage in Luke 15. Jesusddo scandalize the Pharisees and teachers vihe
and not only by the way He mixed with such peopig,by a lot of His teaching as well, which they
found particularly scandalous. And they would htowend one of those parables very scandalous, and
that is the second one in particular, where Jeassatwoman representing the person of God in the
parable. There is the shepherd who goes to finghkep, and none of us has any problem seeingghat
representing God. But in the second parable, Jgseks of a woman who searches for a lost coin, and
that also represents God searching for sinners.tAméharisees must have found that quite scanslalou
They did not think women were worth teaching Gad¥srd to, never mind using them as a kind of
illustration to represent God’s care for His peoffieve turn to Luke 19 we find another exampleisTh

is the occasion where Jesus is entering Jericlibtheeme is Zacchaeus, who is a chief tax colle&or.

he is better at this job than others and had bea@newealthy, and he was a little man, so he clicha
tree because he wanted to see Jesus. And JesushHelgot there, said to him, “Zacchaeus, come down
immediately. | must stay at your house today.” 3esuited Himself to dinner to be Zacchaeus’ guest.
And Zacchaeus came down and welcomed Him gladlya$t not the way he was accustomed to being
treated by any of his fellow Jews, and certainlymoteachers of the law. Verse 7 says, “But al th
people saw this, and began to mutter, ‘He has gmbe the guest of a sinner.” Again they criticdze
Jesus for this, but of course this is preciselyré@son why He came into the world. He invites Hilhs

to your table and to mine, as well. He did whenweee still sinners in unbelief. That is why you are
believer today, because He invited Himself to sivd at your table, whether you wanted Him
particularly or not. That is the nature of the Galsfi is the very reason Jesus was sent into tirédwto

be a friend of sinners, and that is of course wiage three parables are all about. God has came in
the world in search of the selfish, the self-cezdethe proud (like the elder brother), the wadfié«s

the younger brother), the lost and wandering inBirat is the very reason He came.

Let us turn to another couple of examples in Matth&sospel, beginning with Matthew 9:10-13. This
is after Jesus has called one of these sinners omé of His 12 apostles. Matthew 9:9-13 says, “As
Jesus went on from there He saw a man named Ma#itivg at the tax collector’s booth. ‘Follow me’
he told him, and Matthew got up and followed himhil& Jesus was having dinner at Matthew’s house,
many tax collectors and sinners came and ate wghsland his disciples.” These are Matthew’s fsend
Many of us can identify with this. When we firstdaene Christians, we still had lots of friends who
were tax collectors and sinners. And many of Mattkdriends came and ate with Him and His
disciples at Matthew’s house. “When the Pharisaesthis they asked his disciples, ‘Why does your
teacher eat with tax collectors and sinners?’s lihe thing that most offended them about Chr3h “
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hearing this Jesus said, ‘It is not the healthy wied a doctor but the sick.” And then notice @id
Testament passage He quotes: “But go and learnthisaheans, ‘I desire mercy, not sacrifice.” You
can go to church 50 times a week, offer your passes and your tithes to the Lord and to His work,
sacrifice yourself to the service of the church ahthe Lord, but if you are not being merciful,uyo
have not begun to understand that to which Godllsg you. “I desire mercy and not sacrifice.’tn

be very convenient to offer all sorts of thing€aod and feel like we are doing our duty. But if are

not being merciful to sinners, we have not plegSed at all, because this is the very nature of Goa
treated us. That He has been merciful to us is¢ng heart of our relationship with Him. If we
understand at all the mercy of God, then we aregtm be merciful to sinful people. That is God’s
calling. And so Jesus responds just in this wayuiYsacrifices are all worthless if you do not
understand mercy and commit yourself to its practidnd that is, of course, why Jesus in that plarab
of the two lost sons includes the elder brother wihows no mercy to his younger brother, has a hard
heart, is proud about his obedience, and is vegyyanith his father for being merciful to the youwrg
brother. But in fact he has taken God’s gifts frarged completely. He is just as unrighteous irolia
way. And we often forget that part of the parabl&uke 15 about the second lost brother who would
not come into the feast and stayed outside grumbhnd the feast, of course, represents the feabii
kingdom of God where we sit down at God'’s tabledAma later session, we will look at a couple of
examples where Jesus talked to teachers of tharawried to help them see that they were not dgtua
righteous. Jesus here is not saying that they niginéeeous and so He was not bothered with them, but
He is saying that He came to call sinners—people kvtow that they are sinners.

And then over in Matthew 11 Jesus is being criéidiby the people again, just as they criticizechJoh
the Baptist. In Matthew 11:18-19 Jesus says, “IZ@me neither eating nor drinking, and they say, ‘He
has a demon.” And the Son of Man came eating aindidg and they say, ‘Here is a glutton and a
drunkard, a friend of tax collectors and sinnershat was their fundamental criticism of Jesus. tBet
commandments of God are not about personal sepafabim sinners. They are about being merciful
and loving to sinners.

Just think of the parable of the Good Samaritaruike 10. We all know this story. It is one of thesh
loved and famous stories in the world. Jesus isnigeay discussion with an expert in the law, andtwha
Jesus tries to do, of course, is teach this mamderstand that he is a sinner and that he does not
actually keep the most basic commandments of Gokk [1L0:25 says, “On one occasion, an expert in
the law stood up to test Jesus. ‘Teacher,” he asWéahat must | do to inherit eternal life?’ ‘What |
written in the law?’ Jesus replied.” See, this rhaa come to test Christ, and just think of his tjaes
How would you respond if somebody asked you thisstjan, “What must | do to inherit eternal life?”
You would be so delighted and you could not wasttat telling that person basics of the Gospel Yo
are a sinner; Christ died for you; repent, andeweliin Him. But Jesus does not respond like that,
because He knows that this man is testing Him aadurestion is not sincere. But it is not just tHdte
man is not ready to hear the Good News, and wetalidlabout this more later. It is pointless tedlithe
Good News to somebody who is not yet ready to tekitis not just that this man is not sincereydiu
read the account of the rich young ruler, he caamkesus and he was sincere. And he asked exagtly th
same question, “Good teacher, what must | do teribbternal life?” And Jesus never tells him iatth
encounter. Now was it because Jesus did not low& Hs it because of that on this occasion? Na,isha
not the point. We are actually told in one of thes@els that Jesus looked at the rich young rulér an
loved him, but He still did not tell him, becausewas not ready to hear. Now this man has to hear
something else first before he can be told how tghninherit eternal life.

So Jesus, instead of answering his question, “\Whist | do to inherit eternal life?” asks a question
back. And Jesus is constantly doing this. Francbaé&ffer used to say, “If | just have an hour with
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somebody, | spend the first 55 minutes asking thaastions, so that in the last five minutes | aan s
something they really need to hear, because | kmbat they need to hear by then.” So Jesus comes
back with a question of His own: “What is writtémthe law?’ He replied. ‘How do you read it?"””
Jesus knew the man was not sincere. His questisrsiwvaply a test; the guy wanted to find out whether
Jesus really knew His stuff. He knew that he did.ws a teacher of the law, properly accredited. He
had gone to the right seminary, but he rather dmutitat Jesus had gone to the right seminary, sase
come to test Him. Should you really be setting geifrup as a teacher, do you know your stuff? And
when Jesus asks him the question back, he carsist replying because he is so proud of his own
knowledge. Rather than getting his heart prickedisaying, “Well, Lord, actually | really do want to
know what you think,” he does not reply that wag. displays his own knowledge. He answered, “Love
the Lord your God with all your heart, and with ydlur soul, and with all your strength, and with al
your mind. And love your neighbor as yourself.slian absolutely wonderful answer that he gives. It
summarizes all the law and the prophets. It sunrearall that the Old Testament teaches; it
summarizes the law, what God requires of us. Jdsuself answers a similar question exactly likesthi
on another occasion, with almost exactly these sdtds a great answer. Fantastic answer. “Loee th
Lord your God with your heart and soul and mind atrdngth. And love your neighbor as yourself.”
That is your calling, and it is my calling. It iga&ctly what we are all called to do with our livésd so
Jesus responds, “You have answered correctly.” iregreat answer, and Jesus recognizes it as such
But then He adds a little bit of sting in His wortl®o this and you will live.” You obey these
commandments and you will indeed inherit eterrial Nery challenging. It is very easy to say thmas t

is what God requires of us, but it is quite differeo do it. And that is really what the parablalmut.
What does it mean to actually keep these commanidmdimat is really what the parable is about.

The teacher of God’s Word is feeling a little kaught by this point, and he wanted to justify hilf)s®
he asks another question. “Jesus, who is my nei@hlBad obviously his desire in asking the question
is to try to restrict the scope of God’s commandinagrd make it a little bit more manageable. What
personal separation is all about is restrictingsiti@pe of God’s commandments to make them more
manageable, so that | just have Christian frienks are easy to love, nice people to invite to myép
family and fellow believers who will invite me backnd we will all be comfortable together. Jesus
described that kind of hospitality in Luke 14. Heslzally told them not to do that, but to go owréh
and invite the sinners, the people really in ned will not invite you back. We all like to restrithe
scope of God’s commandments because they are &a&ieep that way, and it is easy to feel good
about oneself. And that is behind his asking, “Vishmy neighbor?” And in reply Jesus tells this
wonderful story.

Now a story like this has all sorts of layers ofamieg. The parables can operate on four levelsy The
can be simply stories, just wonderful stories tirab the imagination and engage the heart and the
mind, and this is a wonderful story like that, whis why it is so well known. Jesus was a great
storyteller. He gave the best sermon illustratioyb@dy ever gave, and that is of course what fhis i
That is the first level; it is simply a wonderfubsy that captures the imagination. The parabléeftwo
lost sons is like that, too; it is unforgettablec8nd, many of the parables teach us about what God
requires of us, the meaning of God’s law, and v@ad’s commandments are. They tell what the moral
life is about, and of course this parable does #adl third, parables often teach us about thedang

of God. What is God’s kingdom like? What is theunatof the kingdom of God? The parable of the two
lost sons and the parable of the shepherd andshedin are like that. They teach us about thgdam

of God and what it is like. It is a place wherengirs have been searched for and are welcomedheand t
people have a great feast together. That is wiedkittgdom of God is like. And sometimes the parable
operate on a fourth level as they teach us absuisJdimself. The parable of the shepherd and #te lo
sheep is like that. And the parable of the two $usts is like that, because Jesus is the fathemgivies
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the inheritance to his sons, actually to both efthwhich you do not usually notice when you rewsd t
parable. He gives the inheritance to both of hisssthe elder one as well, when the younger onge ask
for it. The eldest complains later to his brothetthe never has anything of his own, but he haady
received his own inheritance like the younger &art.Jesus is the father who is so generous, ans Jes
is the father who runs to meet his son and who imerciful. So the parables often teach us abautsle
as well. So they can operate on four of those VAl of them do not, but many of them do.

So Jesus tells this wonderful story in Luke 10:30-3A man was going down from Jerusalem to
Jericho when he fell into the hands of robbersyT3iapped him of his clothes, beat him and wenayaw
leaving him half dead. A priest happened to be ggdiown the same road, and when he saw the man he
passed by on the other side. So too a Levite, wieerame to the place and saw him, passed by on the
other side. But a Samaritan, as he traveled, caneeenthe man was, and when he saw him, he took pity
on him. He went to him and bandaged his woundstipgwn oil and wine. And then he put the man on
his own donkey, took him to an inn and took carbiof. The next day he took out two silver coins and
gave them to the innkeeper. ‘Look after him,” hielsand when | return | will reimburse you for any
extra expense you may have.’ ‘Which of these thieegou think was a neighbor of the man who fell
into the hands of robbers?’ The expert in the leplied, ‘The one who had mercy on him.” Jesus told
him, ‘Go and do likewise.” It is a wonderful stqrgnd it is a very provocative story. It is a sulsie

story in all sorts of ways. The priest and the teswivho have dedicated their lives to the serviceéad,
obedience to His commandments, and teaching Hisl\Wompletely ignore the requirements of God’s
law and go by on the other side. They do not shanrcy which is what God desires. They are too busy
rushing off to offer their sacrifices at the temad they pass by on the other side. And what is
particularly scandalous about this parable is théesSamaritan who takes care of the guy. Jewsl hate
Samaritans; they absolutely despised them as bemetio had a false religion, who could never
possibly please God with anything they did. Itagdsof the Jews that if they met a Samaritan on the
road, they would walk into the ditch so that no¢mvheir shadows would touch each other becauge the
would be so polluted just by a shadow touchingenenind having any actual human contact with the
person. But here is this Samaritan who is the bétbe story. It is the most shocking possible asrsw
would be like for you, just think of who you love hate in our culture today, what group of peopmle y
particularly despise, and then put that person,aftieose people, as the hero of the story. | am ve
serious; that is what Jesus is doing. He is maitiag difficult as possible so that it is reallyppocative

to this man who is listening to it. It is like sagia gay rights activist went over and took carthisf

man, or whatever other person you want to putiggiiuation. Jesus is putting in as the hero sf hi

story somebody who this teacher of the law hadtdpierwhole life despising and considering
absolutely contemptible.

Now of course the fundamental purpose of this sty teach this man that he is not obeying God’s
law at all. He has all this head knowledge, whiak huffed him up. He knows what God requires, and
up to this minute in his life he thought that hesvdaing it. He will never think that again. Jessis |
teaching him what it really means to love your héigr and who your neighbor is. And your neighbor is
not a fellow priest, a teacher of the law, or yoize Christian friend. Your neighbor is anybody wko

in need of your help, your love, your service, ourself-sacrifice. That is who your neighbor iguy
neighbor is everybody out there who is lost, whimiseed, no matter what his or her life is likendgrat

sin characterizes him or her. That is who your Inlegg is. And what does it mean to love them?
Because that is what the parable is about. It3g &asay, “Love your neighbor as yourself,” bugtju

think about the amount of time and energy and dengtou spend on loving yourself every day of your
life. Think of how much time you spend sleepingshiag, preening yourself in front of the mirror,
getting dressed, feeding yourself, and preparing yeeals. You spend a huge amount of energy loving
yourself every day. But the commandment requirete lsve our neighbor in the same way. Now who
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does that? Who even loves his wife, or her husbankliis children as he loves himself, never miral th
sinners out there in need. To love your neighbgroasself, and that is what Jesus is teachingsus) i
expend time, money, and energy, and to risk myrggctMaybe robbers were still hiding back there
ready to pounce on you if you stopped to help tha pnan. It is a dangerous thing to stop to care fo
somebody in a place where robbers are. It is koameself, one’s own security and safety, and e gi
oneself. This guy had to walk. The injured man wasis donkey. And then he pays for him. That is
what it means to love your neighbor as yourselfd Aasus is really challenging this man. You notice
how at the end when Jesus says, “Who is the neightmcannot bring himself to say, “The
Samaritan.” He cannot quite get those words outessays, “The one who had mercy on him.” Jesus
says, “You go do the same.” “That is what God’s octandment is about, and when you realize you
cannot do it, then you come back to Me and | will you how to inherit eternal life.” But Jesus dsn

him away with no Good News, with no Gospel, onlyhwhe law because people have to understand the
law before they can hear the Gospel. And until thésy comes back and says, “Lord, | have a cold.hear
| do not love God with my heart, soul, mind, aneésgth; | know that is what | am supposed to din |
not love my neighbor as myself. | do not even beégimever mind loving people out there really in
need around me. Lord, how do | inherit eternalwfeen | do not do these things?” And then Jesus
would answer him. We will find out when we get ®alren whether he ever came back.

Now in the case of the rich young ruler, Jesus Bentaway in the same kind of way, and we do not
have time to talk about that right now, but we knawhat case that he did come back and was
converted later. But Jesus tells people what tleeginio hear, not what one might like to tell them t
think that one has done one’s duty evangelizingetmdy. Jesus tells people what they need to hear. H
discerns where they are on the road toward thedkimg and then He challenges them at that pointt Tha
is why Schaeffer said, and those are wonderful gdifl| have just an hour with somebody, | speiad 5
minutes asking him questions so when | do say dangett the end, | say something that really is1goi
to touch his heart and mind where he is at this srdrn his life.”

But how do you know when somebody is ready to HeaGood News? That is a great question, and we
will talk about that question in some depth lateras we go along. Before that, | want to do a stuady
how people are actually saved, what Scripture &s0ls, because we often have a very superficiad vie
of evangelism. We often think of it as just sayihgse three things or these five things, or whateve
And evangelism is much more than that. But | waag simply two things. First, we pray for the
discernment of the Holy Spirit. He is the greatness; He is the one who saves people. | do not save
anybody. God saves them and draws them to fa@hnmst. So that is the first thing. | pray for
discernment whenever | have a conversation withrdoeliever. Let us say we have a friend, for
example, with whom we regularly have Thanksgivi@gristmas, and Easter dinner, who is not a
believer. | pray that God will give me the wordssey and that He will give me discernment to know
what to say to him. | cannot plan ahead of timeigedy what he needs to hear. So that is thetfirsg.

| pray for the discernment of God and for the woddssus actually says to His disciples on one
occasion, “When you are dragged before kings anérgors and put on trial, do not think beforehand
about what you are going to say. The Holy Spirit tell you what to say.” Now in one sense, as
Christians, we are always on trial for our faitihatis the situation in which we always are. Thavhy

the word “apology” or “apologetics” is used. To reakn apology is to make a defense of the faith. The
word “apology” is a legal term; it is a term frotmetcourtroom. If you read the trial scenes in thekb

of Acts, Paul makes his defense in chapters 22ar2d 26 of the book of Acts. He is making his
apology; he is doing his apologetics, giving a dséeof his faith. Now in one sense, we are always o
trial, and that is why Peter uses that word in teP&:15 when he says, “Whenever anybody asksyou t
give the reason for the hope that you have,” ogit® a defense for the hope that you have.” | am
always on trial before the world. That is how | shibthink about myself. | am on trial, and Chrisig
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Church, and the Gospel are on trial whenever | atitm asnon-Christian, because he or she is going to
draw conclusions about the truth of the Christathffrom my life and my words. So | pray for the
Spirit to give me the words to say. That is thstfthing.

The second thing | do is really seek to underst@hdt is what Jesus is doing in these conversatidas
asks questions to uncover what is going on in #rvegn’s heart and mind. And that is why Schaeffer
would say what he did. If | have an hour, | speBdvinutes trying to understand by asking questions,
seeking to uncover what is going on in this perstr@art and mind and where they are. You know,
every person we are ever going to meet is on agutiy either toward God or away from Him, andsit i
a biblical image so | am happy to use it. And ibus calling to discern where on that road someasne
so that we say what is appropriate to them whesg #ine on that road. Evangelism is not just saying
these five, or ten, or three, or however many thing share with somebody, and then | will haveeyot
them off of my chest, saying, “Well that is donedanow it is over.” Well, no it is not. No human
relationship is like that. No | cannot say to myenivhen | come home from work, “I love you dear,”
and then that is my duty as a husband, over and dith. Nobody would think that was marriage just
because | said it. | should say it over and ovairagrhe words need to be said, but that does not
constitute the relationship. It is the same withregelism. Just saying a handful of words is nolidab
evangelism just by itself. It is seeking to discesmere somebody is so that then when | do speak to
them | say something that is really appropriate, &8 you read through the Gospels, you see Jesus
having all these different encounters with peopBl. every encounter is different, because whatslesu
says is fitted to that person. Any of you that tlaidren know perfectly well that your children ne®
hear different things. Actually, they all need ahthe same thing in the end, but you have tatsay
differently to each child, because they each hadferent personality. You treat them fairly ofuzse,
but for one, a sharp look or a raised finger vatiuce him to tears, and with another one, you panks
him hard and it does not make the slightest diffeee Anybody who has children knows it is like this
You treat them differently. Jesus has all thesedediul conversations with people, and every one is
different from the others because He is talkingetd people where they actually are. So evangatism
really about discernment. It is about understandingying for, and seeking understanding as Iget t
know somebody and care for him.

There are Christians who are sometimes criticipedéing friendly and merciful toward unbelievers
and perhaps sometimes more dismissive or unfrieiogard Christians who are, let us say, more
reserved. | hope that is not true of anybody whdiss with us. If you think of the parable of theot

lost sons, it is so beautiful because, among dthiegs, Jesus presents Himself in the parablevaisgo
both the son who is a flagrant sinner, who goeswodf wastes his inheritance in wild living, andbailse
son who stayed at home, who thought that he wawglmdedient. He loves both of them, he invites
them both to the banquet, and he gives both of tinem inheritance. Of course it is not appropriate
we see that we are called to love unbelievers lagwl fail to love our fellow Christians. | would hev
hoped it was not possible to understand what |aymg in that way. We are called by the Gospels to
do good to all men, and especially to those whaatke household of faith. And if you remember twha
| said in the last session, it is by the way weelone another as believers that people will knat e
are the disciples of Jesus Christ. We have to detraie to the world, first of all, a depth of
relationships and love within the church betwedrelsers, and then that same love to the worldait ¢
never be an either/or; it has got to be a both/#e must have not simply one, but both togethas. It
certainly my hope and prayer that nobody who heduat | am saying in these sessions will ever draw
the conclusion that it is appropriate to be disimessf one’s fellow believers. That would be a iteler
response. And at another level | would say, # juist a matter of personalities—some people are
reserved and shy and other people are not, arftesextroverts despise the introverts—that would be
ridiculous.
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So it should have nothing to do with matters ofpeality, nor should it have anything to do with a
sense of comfort or discomfort at being in the @woand | suppose that is a part of what lies tietle
the question. But what | would say is this: forgadChristians who do feel uncomfortable in the dorl
we need to deal with it, because Jesus challerges Deal with it not by despising one anothet,lyu
really wrestling with the Word of God within oursek. You remember that | said the Pharisee is not
somebody else’s problem, but that every one ofagsahPharisee in our heart and that Phariseeisa tak
its fundamental form first in pride, whether we greud because we are keeping ourselves separate
from the world or proud because we are involvethenworld. First pride, then a critical spirit déwes,
whether it is a critical spirit of sinners or atiwal spirit of fellow believers who are not doindnat
Scripture calls us to do. The devil delights icking us into being proud and critical for whatever
reason, and if what | teach has the effect of ngageople proud and critical, well then, that is ieey
last thing that | desire.

Another very good question is this: how do we coraaurselves, and our desire to communicate the
truth with people, and Jesus, who was such an ameeseacher and had such deep understanding of
people? That is a great question. We do not hagertgpare ourselves to Christ. That does not help us
but we certainly, | would say, take an example fidmm, which is Jesus seeking understanding. There
are really two things going on in terms of the des Jesus asks and the exchanges He has with
people. First, He is seeking to understand themsiimHe does not have an automatic understanding
of everybody simply because He is the Son of Galhék to grow in wisdom, the Scripture teaches us.
His humanity is genuine. He has all sorts of advg@s$ over of us, enormous ones: He has a pure heart
which makes a great difference, and a real desileve people and to serve them, which none ofass h
Jesus seeks understanding for Himself, but secenseleks to move others toward self-understanding.
And that is the other thing that you see goingrothis conversation with the expert of the lawywith

the rich young ruler, or any other conversatioruddgs with somebody. None of us understands
ourselves very well, because our hearts are datéifihe heart is deceitful above all things. Wlanc
know it?” We do not know ourselves, and that is ohthe basic problems that any unbeliever that you
ever encounter has, or any believer for that matter do not know ourselves well at all. And Jesus
seeks to move people to self-understanding sdlibstwill see what is going on. | mean, Jesus’ psep
here with this man is for him to go away and sgatstioning himself. “Why did | have to show off my
knowledge? Why could | not say the Samaritan? Hiivlygl said, ‘You have got to love God with your
heart, soul, mind, and strength, and love yourhi®ag as yourself'. | never understood what lovdlyea
means.” And that is what Jesus is seeking to dov that is the challenge for us, and you might say,
“Well, that is an impossible task.” It is. And thatwhy | said earlier that we start with prayecahnot
save anybody; | cannot move anyone to self-undweisig; | cannot convict anyone of sin; but the Holy
Spirit can, and He calls me to be a witness alalegsiim, to do what | can, and then pray that Gdtl wi
multiply my efforts. And that is what He delightsdo. You do not have to do this perfectly. So pdea
do not understand me as if | was saying that somgifiave get this right, now we will know exactly
how to talk to people. That is not my point. Welwibt. God calls us to be faithful and His commitrhe
is to multiply our efforts 30 fold, 60 fold, and@@old. And that is what He is doing all the tinaad

that is why anybody becomes a Christian, becausedyoever does perfect evangelism. Only God.
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