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The Great Commission

Let us pray together.

Heavenly Father, we want to thank You for this ddyank You for the new life You are working in our
hearts and in our minds. Father, teach us now fiamar Word. Encourage and challenge us, we pray.
Father, we know that very often Your Word is a sitbat wounds us, but we pray that it may be a two-
edged sword that will not only wound us and chagens but also comfort and heal us. So be with us
and teach us, we pray. For Jesus’ sake. Amen.

In our last session | had moved away from the draipsection on postmodernism and consequences
to asking a question. We talked about the issumbjust reaping, but learning to sow. We talkedutb
the issue of the church’s reluctance to be invoiwesutreach in the early chapters of Acts, and we
asked the question, “Is God reluctant?” And | wasvweering that at the end of the last session. Sode
just run through this outline of the beginning loé ook of Acts. This comes from a series of lexgur

on outreach, and the book of Acts, as | have sugdes a challenge to missions for every age ef th
church. I am not going to go through this in detadcause we have already gone over some of these
things. | begin with Luke’s words from the begingiof Acts, where he writes this to Theophilus: “In
my former book, | wrote about all that Jesus begasho and to teach.” And in giving us that
introduction, Luke is basically saying that the bad Acts is a book about the further teaching and
work of Christ after His resurrection and ascensWie call it the Acts of the Apostles; it reallyghi to

be entitled “The Further Acts of Christ.” That ibat Luke has in mind, anyway, when he introduces th
book in this way.

Ouir first point addresses the question of the GBeemission and the power of the Spirit, and we
spoke about this in a previous session just vagfliar The Commissioner, of course, is Christ
Himself—the crucified, resurrected, ascended, aharming Lord. But also He is true man; He is
human, fully human. And as you look in the Gospgisi see that Christ is one who did His work in the
power of the Spirit. Though He was the Son of Géeldid not do His work as the one who, as the
eternal second person of the Trinity, had infipigsver. As Paul says in Philippians 2, He emptied
Himself. And He did His work as a human persors@seone just like you and me. That is why Jesus
says in the Gospels that He does not do anythiftjsobwn accord; He does only what the Father wants
Him to do. And Jesus even says that He does narsahing of His own accord. He only speaks what
the Father wants Him to speak and in a manner inohwthe Father wants Him to say it. He says, “My
words are not my own words; they are the words Mthér has given Me.” So Jesus does His work and
teaching in the power of the Holy Spirit as a mddejou and to me, and that is what we are catled t
do: to live day by day, trusting in the power ofdzat work in our lives. We are to pray that He wille

us His words, that He will enable us to speak ttieenway He desires we speak them, and that He will
lead us to do the things that He wants us to daleSas is the Commissioner, both the eternal Son of
God—the second person of the Trinity—and the one istiully human.

What was His instruction? As He spoke to His agssthere in Acts 1, He taught them about the
kingdom of God and He told them to wait. We lookedhis the other day. “Wait in Jerusalem until the
power of the Spirit comes on you, and then be nigegses to all the world. Go out from Jerusalem to
Judea, Samaria, and the ends of the earth.”

And then we spoke very briefly last session abbeteginning of the work of the Spirit on the déy o
Pentecost, the day that was the first fruits of Gbdrvest. And the Spirit comes, and we did natlye
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speak about this, about the Spirit coming in thegroof the wind. But wind there expresses the power
of God’s Spirit, the Spirit of God who moved ovbketface of the waters to bring life to the creatibn
the original creation of this world. The wind ietvind of the Spirit that blows on the valley ofdr
bones in the book of Ezekiel to bring new life tod® people, Israel, who were dead. So the wind
expresses the creative power of God’s Spirit, loothe original creation and in the new creatioh. O
course Jesus uses that language in John 3 whepedkssabout the Spirit blowing where He will. So
the wind is the creative power of God’s Spirit.eFis the purging and cleansing power of the Spirit.
John the Baptist said, “I baptize with water, thdre is one coming after me who will baptize wiib t
Holy Spirit and fire.” That is, Christ comes to hiap us with fire, the fire of the Spirit, which as
radical cleansing, to burn sin out of our hearts lares, take it away, cleanse us, and renew ush&e
is the cleansing and renewing power of the Spirit.

Regarding tongues, we spoke a little bit about fhahgues at Pentecost is the reversal of the tofer
Babel. In the tower of Babel, human languages adeatl to prevent sinful human beings from
becoming so powerful. It divides their power, sjpliag them out across the face of the earth to pteve
them from seeking to give themselves their own nander heaven rather than trusting God. The tower
of Babel is about humanity seeking to exalt iteekr against God, and so God spread humanity across
the face of the earth by dividing the languagesd Rentecost reverses that, where all these peapie f
different nations are able to understand each oftret what it is, of course, is the creation of tieav
humanity. Christ is creating the new humanity frewery nation on the face of the earth, who can
indeed be won and who will be won through all etgrmather than divided as the human race is now.
And it is a tremendous tragedy when the Church doegxemplify that. That is why Paul keeps saying
in the New Testament that in Christ there is no de@reek, slave or free, male or female, barbagran
Scythian. It is tragic when our churches are dididgcially and culturally. That is not what Chifigtd in
mind at all. Paul did not go out into the world gidnt separate Jewish and Gentile churches. H& kne
nothing about homogenous growth church princiglezduld have certainly been much easier for him to
plant separate Gentile and Jewish churches. Thaseavgreater barrier between them than ever exists
between any of us today in American culture. It wasuch, much greater barrier. But Paul planted
churches that were both Jewish and Gentile, degtehallenges that it created, and it createddbt
challenges. All the way through the New Testamettéts you see those challenges written about.

So Pentecost is a new humanity created by the gpafithe Holy Spirit, which we are called to putan
practice in our own lives. It is also the firstifeuof the many languages of the earth, that pelopia

every tongue will come into the kingdom of God, &whtecost is a kind of picture of those firsttBui
geographically. We talked last time about how tleeepeople from every point of the compass there.
And also, of course, they are from not only evesinpof the compass, but also from the variousnsisa

of humanity descended from Noah and his sons. Weespoke about how the early church went out
from Jerusalem at last, and | pointed out how takicthey were to go. If you look through the early
chapters of Acts, you see that the apostles dectriransformed by the power of the Holy Spirite W

see tremendously powerful preaching from thisligffoup of people who were scared, discouraged, and
afraid after the death of Christ. After His resatien and ascension, on the giving of the Spietythre
really changed; they are courageous. You see Betitre day of Pentecost and in the following chapte
speaking tremendously boldly in the power of theiSfven though they are put in prison and warned
by the Sanhedrin to shut up and to stop teachitiggmame of Christ, they boldly carry on. They
preach, pray, and heal in the power of the S@ind they are completely changed people. They boldly
face opposition and suffering, and yet there isetbimg missing. What was missing was that they made
no attempt to go out from Jerusalem. We saw aseae the account of Saul’s persecution of the
Church, recorded at the beginning of Acts 8, that@hurch only goes out from Jerusalem when they
are persecuted there. Even then, the apostlestdygn@/e saw how the first to minister in Samaria a
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not the apostles who Christ had personally comnditmlgo, but other members of the church,
including a deacon, Philip, who goes down to Samari

And that brings us to what | want to talk abouthis session, and that is about the Gentiles. Ymhim
want to entitle this study on Peter “A reluctanaegelist.” He is a reluctant evangelist. We arengdo
look at this account in Acts 9:42-10:48. It is anderful account. Now here is another story thanis,
many ways, very similar to the story of the coni@rf the Ethiopian eunuch. It is a story in whiga

see God remarkably at work in the most wonderfuf imeorder to bring the Gospel to Cornelius and his
household. And what we see all the way throughgtasy is a contrast between the eagerness of &od t
save and the reluctance of Peter and of the Jepu®ttaim the Gospel to Gentiles. Peter and hisvel
Jewish believers, including the apostles, are reppgred to go out from Jerusalem to Judea, Samaria,
and the ends of the earth—to the Gentiles.

| want to start by saying a little bit about Coraslthe centurion. Jesus had commanded the aptstles
take the Gospel to Gentiles. Now, as you think abiug story here, this is Peter’s first time tdmess

to a Gentile. It is his first occasion. Now you ember how clear Jesus was in giving the Great
Commission, and | spoke about this last time. Twese to go to the Gentiles. He gave them
commission over and over again, both before Hishdaad after His resurrection. They were to preach
the Gospel to all the nations; that is what theyente do. He gave them this wonderful example en th
day of Pentecost of what He had in mind, whereetlhnare both Jews and Gentiles from all over the
place gathered in Jerusalem. And the Holy Spime® down with tremendous power, and there were
Gentiles converted along with Jewish people wheewkeere for the feast. Now, of course, that was not
the first illustration that Jesus had given Hishkes. There are several accounts in the Gospdissois
speaking to Gentiles and of their being converdsdyell as Jesus speaking to Samaritans and their
being converted. So this was not something neWwdmt They had seen Jesus ministering to Gentiles
and Samaritans over and over again. And they hexdl 3&sus going into the houses of Gentiles. There
are examples of that in the Gospels. So this isowtething completely new to them. They have had it
modeled in person for them throughout the minisfryesus, as well as their being commanded to go to
Gentiles. Now here is our account of Peter’s grstounter and testifying to a Gentile. And it isyve
fascinating, in reading this account, to see wiiakies in terms of the work of God, the work ofri€h

to actually get Peter to this Gentile’s house.

Now, the first thing that God does here is make $hat, providentially, Peter is staying in the $®of
Simon, a tanner. A tanner worked at curing and gmieg animal skins so that they could be used for
clothing, rugs, wall hangings, and tents. That e#snner’s job. But the work of a tanner was
considered unclean by the Pharisees and teach#s laiw. The tanner's home was not in a part of
town where a fine, upstanding Jew would have beepgred to go. No Pharisee or teacher of the law
would have gone to the home of a tanner, becaesenbuld have made themselves unclean by doing
so—at least they thought. So Peter is stayingharae where all around him are reminders of the
clean/unclean distinction that God had given topéisple Israel in the Law of Moses. And that
clean/unclean distinction about food, animals, fyiaehd reptiles was given to them with the primary
purpose of making the Jewish people a nation whe wet apart by the holiness of their lives. They
were not actually told not to go into the hous&ehtiles or not to eat with them. Those were their
additions to the law. They were told to observesé¢h®od laws as an illustration of their separation
morally, to the Lord from the nations. The MosaanLalso constantly commands them to be kind and
hospitable to Gentiles, to aliens in the land. ety forgot about that part of the law and just
emphasized the part about what was clean and imdhezy had decided that all Gentiles were unclean
and that they would have absolutely nothing to @b them.
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So Peter is staying, by God’s providence, in tloisse of Simon the tanner. And on the roof whererPet
goes and waits for his meal, there would have Is&ars of all these animals drying. So he is litgral
surrounded by them, practically, as God speak#to Reter is being asked by God to think about what
it means to be separate from the Gentile natiohat iE what he is doing in that house, by God’s
providence. And he is thinking, if he has any appide memory, of all that Jesus said and did & Hi
relationship with Gentiles. One of the other thimgsshould notice is that Jesus had already tahght
apostles that they should regard all foods as clank 7:1-23 contains very explicit teaching ofue
when He and His disciples are criticized by therRBleas for not washing their hands before a mead. A
it was not a matter of cleanliness; it was a rituatshing that the Pharisees required people tbldw. it

is a fascinating passage, actually, if you readkdVfaand Matthew 15, because in the context Malik tel
us that not only did the Pharisees and teachetsedaw require this ritual washing of hands, Iyt

also required the washing of all kinds of contasremd vessels for cooking. Not washing in the sense
that you wash up after a meal, but ritual washihgmy the Old Testament law did not require this.ywWh
had the Pharisees and teachers of the law reguiaed required this ritual washing of hands? Welk
really interesting and it is something | want yotthink about very carefully. What the Phariseas$ ha
done was take the laws that were given for thertetode, the temple, and the priests, and appliechth
to everyday life and to everybody.

Now think about this, because this sounds realiytgpl and perhaps that was genuinely their intent
In the Old Testament, in the law given to the gsa&gorking in the tabernacle and temple, they were
called to have a ritual washing before they unasetbeir duties in the tabernacle or the templahst
their sin would be cleansed, they might serve God,they might be set apart to Him. And they were
called by God every time they used these vesselg;doking vessels— pots and pans—in the temple
and tabernacle, to give them a ritual washing deoto cleanse them. This is to remind them that
nothing that human beings touch is clean before &uatithat we always need to be cleansed when we
approach Him. We need His forgiveness and His wagséway of our sin. That is what those things
pictured to them very, very clearly. Now the teashs the law and the Pharisees in the 100 or 200
years before the coming of Christ had said, “Bueklut is not just the priests but all of us whe a
called to be set apart to God.” We are all Hisgiggand the Old Testament teaches that. Exod&s619:
says all God’s people are priests. So would ito@ogjood if, to demonstrate our own devotion to the
Lord and our own desire to serve Him in the whdlb&fe, that we apply these laws for the priest®tw
own daily lives? So we will ritually wash ourselMasfore we eat just like the priests are requicedia

in the temple. We will ritually wash our pots arahp in our kitchens, just like the priests do wtiery
are working in the temple, because we want to sBod that we really desire to honor Him in the
whole of life.

Now this sounds wonderfully spiritual, does it n@that they were saying, and it is something wehteac
passionately in this seminary and in our Reformexitdge, is that there is no distinction between th
sacred and the secular. All of us are holy to thel|_not just the priest. All of us, in all of olifie, are to
serve God. That is what they were trying to do. &tdording to God that, of course, is true. Aliyoti

are holy to the Lord, all of you are His priestsdall of you are set apart to His service. Youmkas

just as much to be holy to the Lord as the tenfe they had no business making laws that God had
not given and applying them to the people. In fedt, Law of Moses forbids God’s people to add te Hi
laws. That is presumptuous, even if the intentippears to be holy and spiritual. That is a googddes

for us, because today in the evangelical commumiyare constantly adding to God’s commandments.
We want to say to people, “Well, we want to be holyhe Lord in the whole of life. So we are gotog
make laws about what to eat, touch, taste, hamdigh, and read, because we want ourselves and our
children to be holy to the Lord.” But God never gaws these commandments, and His Word forbids us

© Spring 2006, Jerram Barrs & Covenant TheologicahBeary



Apologetics & Outreach Lecture 13, page 5

to add to them. That is why Jesus speaks so pagsipragainst the Pharisees and teachers of the law
because they added to the Word of God those thinagssod did not command.

Paul comments on this in Colossians 2:16-23. He,s&uch rules have an appearance of wisdom,” and
of spirituality, we might add. But he says they éabsolutely no value in restraining the indulgeoice

the sinful nature, because God did not give thelmeyTare just human rules and human religion. They
are worldly. That is what Paul says. All the rullest we add to God’s Word for the governing of our
churches and lives, to make ourselves more holysapdrate from the world, are actually worldly. fTha
is Paul's charge. They are worldly, because thatiat human religion is. It is making up rules taka
ourselves acceptable to God and to serve Him. iShalhat all religions are all over the face of the

world, all through history, but that is not whatrShanity is. See, the purpose of the rules, er th
legalism, is to stop us from being worldly. But Psays actually doing it is worldly.

There is a little aside there, but coming back &7 and Matthew 15, Jesus goes on to talk abeut t
food laws that were actually given by God. And Hsibally says regarding those food laws about clean
and unclean animals, “You have misunderstood tAdrair purpose was to call you to a set apartness of
life, not to be like the Gentile nations around y¥ou completely misunderstood it, because what you
have taken it to mean is that what goes in you mgke unclean.” And Jesus says, “That is not what
makes you unclean. What makes you unclean is niegdood you eat, no matter what it is. What
makes you unclean is what comes out of your hadtitterous thoughts, hatred, bitterness, malice,
anger, pride, and envy. That is what makes youeamcINothing that enters your mouth will ever make
you unclean.” And then the Gospel writers add aroemt: “By saying this, Jesus declared all foods
clean.” Jesus had already taught Peter and theélepdsat all foods were clean long before this
occasion when Peter has this vision on the ro&fimion the tanner. Peter had already heard this
teaching from Jesus’ own mouth, and Jesus had stoivm the example of eating with Samaritans,
Gentiles, and all kinds of other unclean peopleat™o you think they were eating those several days
they stayed in the Samaritan village of Sychathenhome of Samaritans? They were not eating kosher
food, and there are other examples of this in thep8ls as well.

Jewish law at the time of Christ said that to etgerch a container, cup, jug, plate, or vessel gfland

that a Samaritan had touched made you uncleaneéb&iod. Jesus breaks that law as soon as He asks the
Samaritan woman to get Him a drink of water from well. He is breaking the law; that is why she is

so astonished and says, “How can you, a Jew, ask ®amaritan, for a drink?” Jesus just sets the la
aside, because it was not God’s law. These wer&adts laws. The food laws were, but they had
misunderstood them, and Jesus declared them detail fulfilled. He declared all foods clean. Batt

is the first thing. The providential setting in whiGod has placed Peter should give Peter plenty of
opportunity to reflect on what Jesus had alreadghfhim and what he had seen Jesus modeling.

Second, we have a vision of an angel coming to €ms This angel comes to Cornelius and tells him
to send men to Joppa, that is Haifa today, to thesé of Simon the tanner. The angel tells Cornelius
exactly where the house is, this house of Simoniaheer by the sea in Joppa. And he tells him itagbr
Simon Peter back with him. We need to reflecttielit about Cornelius. He is an extraordinary man
He is not your typical pagan; he certainly wasanbtpical Gentile or a typical Roman commander, a
centurion in the occupying armies. He and all hiwify are described as devout and God fearinghand
is someone who gave generously to those in neegraydd regularly to God. He is a man who
worships at the local synagogue, though as a @dmtilwould never yet have been invited to eaten th
home of a Jew. Nor would any Jew from the synagegubere he worshipped and gave so
generously—have ever invited him into his home.ylleuld not visit him and he could not visit them.
No Jew would have dined at his table, or he atshdespite his passionate commitment to the local
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synagogue and to its people. It is not possibleigoto imagine an easier Gentile for Peter to lnse
first outreach to. These are Peter’s first babgsste becoming an apostle to the Gentiles. And ®bd,
course, is moving Peter as gently, but at the gameeas firmly, as He can to change his attitudeatal
Gentiles. Christ is leading him gently to a pladeeve he should have been long before and a place
where he has no excuse for not being already.

Now, third, there is a vision for Peter, a visidraaimals. Cornelius sends his men, and while drey
on the way and in fact drawing close to the housere/ Peter is staying, Peter is up on the tanneo’s
praying. It is probable, as | said, that he is@umded by the skins of clean and unclean animaésadp
out to dry on the flat roof. But the vision expligishows both clean and unclean animals, and €t t
him to get up, kill, and eat. Now Peter, as we@eeany other occasions in the Gospels, does not
immediately respond positively to the Lord’s difens, or even understand the meaning. He says,
“Certainly not. Nothing unclean has ever passedipsy’ | am sure that was not true, after he haghsp
those times with Jesus in that Samaritan villagk\asiting various Gentiles, but that is what Peter
thinks for the moment as he reflects on his lifd hrs desire to rigorously observe the food laws, B
basically he says, “Lord, no. | am not doing what yell me to do.” That is Peter’s response. “Surel
not, Lord.” And the Lord reminds Peter of what Hadhalready taught him, that he is not to call
anything impure or unclean that God has made clisus had already declared all foods clean. Now,
to make sure that Peter understands on this oegakie happens three times. Peter is left there
wondering about the meaning. While he is wondeaibpgut the meaning the Holy Spirit speaks to him
directly, and this is our next point in terms ofatléGod does.

Downstairs the men from Cornelius arrive inquirihBeter is at the tanner’s house. And the HolyiSpi
tells Peter that some men have come looking fordmohsays to him, “Peter, get up and go downstairs.
Do not hesitate to go with them, for | have seetili So Peter is in no doubt about what he is ssgg@o
to do. The men are there in obedience to God’s camaist He sent them, and Peter is to go with them.
Peter is being led by the hand every step of the Rater goes downstairs, and this is the nexttpdm
gets an invitation from the Gentiles. Now noticatt@ornelius is very carefully chosen. One of them
who goes is a devout, God-fearing soldier. So laeman who already believes in the God of Israel,
and Peter goes downstairs and asks them, “Whyymyveome?” It does not occur to him that he has a
responsibility to share the Gospel with these nBeri .they tell him and carefully recount everythihgt
happens, so that this Jew will know that God has tbem. And so Peter invites them in, and then he
goes to the house of Cornelius, and that is ountg@re. He goes to the house of Cornelius, anchwhe
he gets there, Cornelius, who is very excited aldat he is going to hear, has gathered a greaitdcro
of people. He has gathered his relatives, his Hmldeand friends, and there are a lot of soldieese,
who | am sure Cornelius has been seeking to barkmow the God of Israel for many years. He is a
devout and committed man. And he is so excited whedar arrives that he falls at Peter’s feet in
reverence. “You are God’s messenger to me.” AndrRetls him to get up, saying, “l am just a man,
too,” and then he goes inside.

Now think about Peter’s response and his first wondesponse to Cornelius inviting him in. Verge 2
says, “Talking with him, Peter went inside and fdunlarge gathering of people.” Just think abosit hi
first words, and think about what it would have ibéke to listen to these as a Gentile who was
gathered in that house. You have stopped your tisgdule and you have come here excited to hear a
messenger from God; he is going to tell you sometlgpu need to hear. And it is difficult to imagine
words that are more thoughtless in the circumst&ndeey are honest, but they are thoughtless. They
are not exactly courteous. Peter’s first words*#&@. are well aware that it is against our law &odew

to associate with a Gentile or visit him.” He sasff basically saying, “I should not be here. Yfmople
are unclean, and this is the first time | have e@re anything like this.” I am not sure how wedly
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would welcome somebody who came into your housesaitithat. Of course it is not against God’s law
for a Jew to associate with a Gentile or eat with, land again Peter had seen Jesus doing this many
times. But that is how he begins. And then he s&8i#, God has shown me that | should not call any
man impure or unclean. Right up until this minait is how | have thought about you.” That islgeal
what he is saying: “You are impure. You are uncl@drat is what | have thought. So when | was sent
for, | came without raising any objection. | wantegdand all my life that is what | have done. Botv
here | am, so may | ask why you sent for me?” Yee, feter still does not get it; he does not kndwy w
he is there. What is he supposed to be doing thE®®s repeatedly had said, “Go to the Gentilds. Te
them the Good News, make disciples of them, baptiee in the name of Christ.” And Peter says,
“Well, what am | doing here with all you people, vl | have been very reluctant to come?” And so
Cornelius tells Peter, and of course this is tloesd time he has heard this story, because he heard
from the soldiers and others servants who Cornskms. Cornelius tells the story of what had happen
for the second time. | am sure he did not intersddst words to be ironic, but | think Luke intendsto
read them that way. He says, “We are all hereerptiesence of God to listen to everything the llas
commanded you to tell us.” What had the Lord conutedrPeter to tell them? Well, the Great
Commission. That was the Lord’s command to Peteresconsiderable time before this occasion. And
so Peter is here and finally he understands. “I realize how true it is that God does not show
favoritism but accepts men from every nation wher #dim and who do what is right.” And then he
starts proclaiming the Gospel. What happens, ofssgus wonderful. He starts proclaiming the Gospel
and then the Holy Spirit falls on these people.

They are given the Spirit in exactly the same maasedhe apostles were on the day of Pentecosif and
is very evident what the reason for that is. Godtwéa to be absolutely clear to the apostles,tand
Peter as the leader of the apostles, that the I6gatie being brought into the Church at exacty th
same level as all the Jewish believers and thetlasdbemselves. They are not going to be secamsicl
citizens in the Church. They are going to havepibwer of the Spirit indwelling their hearts, clegugs
them, renewing them, and empowering them in exaledysame way as the apostles and the Jewish
believers. That is why God does this and givesdkisrnal manifestation of the Spirit’s presenbe, t
speaking in tongues. God wants it to be absoludelgr. The same thing happens with the first
Samaritan conversions. There is such a dramatarredtmanifestation of the Spirit's presence tha t
man who is there, Simon the sorcerer, wants to thigepostles money so that he can do the sange thin
himself. “I will pay you for the ability to do thisBut with the first Samaritans and this first lgating of
Gentiles here, there is this extraordinary marafest of the Spirit's presence to make sure eveatybo
knows that the Gentiles are being fully includedhie Church. They are not to be regarded as second-
class members of the Church of Jesus Christ. Aisdvigry clear that God forgives them, accepts them
through Christ, empowers them with the Holy Spaitd indwells them with the Spirit. And notice the
response that Luke draws our attention to in véEséThe circumcised believers who had come with
Peter were astonished that the gift of the HolyiSpad been poured out even on the Gentileshiey t
heard them speaking in tongues and praising Gambklat the reaction of the Jewish believers. They
are amazed by this even though this was exactly Ydsus promised, as well as what Jesus
commanded.

Now notice Peter’s response in Acts 10:47: “Carmaeykeep these people from being baptized with
water?” He is quite aware that there are lots oppewho would want to keep them from being
baptized with water. “They have received the H8yirit just as we have,’ so he ordered that they be
baptized in the name of Jesus Christ. And theydhBlater to stay with them for a few days.” So Peter
stays in this Gentile house and he eats their fdogl you think about that, and think about Peter’s
problem years later in the churches of Galatia,re/lhe stops eating with Gentiles because of the
pressure of the Judaizers who have come from Jerms&ou would not have thought Peter ever
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needed to learn this lesson again after this conabut he did. Like you and like me, he was sldw o
heart to believe in and respond to God’s calling.

Then notice what happens in chapter 11. You wditiktthat now the Great Commission is on the way,
and everybody is going to be very excited. Finaleyhave understood what Jesus wanted us to do. We
have started doing it, Peter has been there, &ndaly Spirit has come on these Gentiles. What a
fantastic thing! But notice what happens at thdarb@gg of chapter 11: “The apostles and the brather
throughout Judea heard that the Gentiles alsodwaivied the word of God. So when Peter went up to
Jerusalem the circumcised believers criticized &imd said, ‘You went into the house of uncircumcised
men and ate with them.”” That is their first respenit is not, “This is fantastic; the Gentilesiéedd.

You have got it finally, Peter, and we get it.” Bhey criticized him for eating with Gentiles. Thathe
only thing they can see. “Peter began and explaéwedything to them precisely as it had happeried.
was in the city of Joppa praying, and in a transaw a vision. | saw something like a large sheetd

let down from heaven by its four corners, and iheao where | was. | looked into it and saw four-
footed animals of the earth, wild beasts, reptées birds of the air. Then | heard a voice tellng,

‘Get up, Peter; kill and eat.’ | replied, ‘SurelgtrLord.” He is telling them that this was not hiea.
“Surely not, Lord. Nothing impure or unclean hageentered my mouth.” The voice spoke from
heaven a second time, ‘Do not call anything imghet God has made clean.’ This happened three
times, then it was all pulled up to heaven agdight then three men who had been sent to me from
Caesarea stopped at the house where | was stayiadspirit told me to have no hesitation about goin
with them. These six brothers also went with mel, e entered the man’s house. He told us how he
had seen an angel appear in his house and say t8doppa for Simon who is called Peter, who will
bring you a message by which you and all your hlooiskewill be saved.” As | began to speak, the Holy
Spirit came on them as He had come on us at tharbieg. Then | remembered what the Lord had said,
‘John baptized with water, but you will be baptizeth the Holy Spirit.” So if God gave them the sam
gift as he gave us who believed in the Lord JedussC who was | to think that | could oppose God?”
Peter is making it very clear that he would notéhdene this unless he had been constrained inesét
ways by God to go. Peter could not oppose Him. &@&8continues, “And finally when they heard this,
they had no further objections and praised GodngaySo then God has granted even the Gentiles
repentance unto life.”” Even the Gentiles.

Now, what is so remarkable about this, and whabisad about this, is that when God originallyechl
Abraham, the father of the nation, He called Abralia be a blessing to all the nations throughhedl t
generations of Israel. That was their calling. Gelibcted them to be His chosen people, to be thal@e
through whom the Messiah would come to bring biessd all the nations. But He also selected them
that they might be a blessing to all the natiorfgtTwas the calling of Israel throughout its higtor
which it miserably failed to do, because it sawlitsalled to live a separate life. It was notfa li
separated to God in holiness, but a separateAlifd.that is, of course, the problem here. The
fundamental point here, of course, is that as gol ht this account in Acts 10-11, who is the eager
evangelist here? It is God. He is the one who wgak here in a wonderful way to bring the Gosjpel t
these Gentiles. He brings the Gospel to these [Benti

Did this mean the Church then started a missighédsentiles? No, it did not. You remember last
session | said if you look further down in Acts $&u see how the first real outreach to Gentilegbe

It was those believers from Africa and Cyprus ia ity of Antioch in Syria who began to reach aut t
Gentiles really for the first time. And God wasigdbted, of course, because this is what He had been
wanting all the time, and lots of people becamébels. And then it is from that church in Antiottat

a mission goes out with Paul and Barnabas int@tretile world. But it is an extraordinary accouft o
the reluctance of the Church to obey the Great Cigsion and to go out into the world.

© Spring 2006, Jerram Barrs & Covenant TheologicahBeary



Apologetics & Outreach Lecture 13, page 9

You remember last time | spoke about various exampf the Church being reluctant throughout
Church history, and I will just run through thosemples here. We looked at Israel in the Old
Testament and how reluctant Jonah was to go omission to Nineveh. | did not mention another
example, which is how missions first went to thel@pwho were a Germanic people who lived up in
the southern part of what was the Soviet Union. fblieth century is the first time the Word of Godsw
translated into a Germanic language. We still Hatseand pieces of the Bible in Gothic. When | was
studying, | studied the English language and litesaat university, and | specialized in medieval a
ancient Germanic languages, and also Anglo-Saxefgridic, and Gothic—because that is the first one.
And the only texts we have for that are translaiohthe Bible.

Ulfilas was the first missionary to the Goths ajud} like some of the examples | told you last tiine
was taken captive by them. That is how he endeokumm called as a missionary to them. And | gave
the example of Aedesius and Frumentius being sleigked on the southern shores of the Red Sea,
being taken to the court at the capital in Axunithiopia, proclaiming the Gospel there, and fougdin
the church there. | gave the example of the apds$itenas. Patrick going to Ireland is a similar kofd
example. Patrick was taken captive by the Irishthed went back to them as a missionary. | spoke
about the example of the Vikings coming and burppidaging, murdering, raping, and taking people
from the monasteries captive back to Scandinawid tlat is how the church started there. The worst
example we could possibly think of is this next,ethis the crusades, because that was not a miasion
all. Instead of going to proclaim the Gospel to Mhaslims in Palestine and elsewhere, the medieval
church started a series of crusades against theecapture the Holy City, Jerusalem, and slaugtitere
enormous numbers of Muslims. And you will discotaay, if you ever talk to a Muslim about the
Gospel, they will raise the crusades as an objeclibat is what the church did. Now, there is nmpo

in replying to a Muslim by saying, “Islam itselffialways been a militant religion.” The only way it
spread across the face of the world is by holy What is how it spread to almost all the natiorat tre
predominantly Muslim today, by war and by seekimgmnpose Islam by the power of the sword. It is
precisely what is happening in the Sudan today wWelenstians there are enslaved and murdered. That
is what fundamentalist Islam is about today, spreatslam by holy war. And there is no point in a
Christian responding, “Well, that is what you do,itsis all right that we did it too.” It is absdkly
inappropriate. The Christian must be prepared tdess that as sin and recognize that what the bhurc
did in the Middle Ages was dreadfully sinful andatty opposed to the commands of the Word of God.

There is no excuse for the crusades, for the iiteguns or for the appalling murders of Jews. Vefiea
on the way on their crusades, the soldiers of Glassthey called themselves, would stop in Europea
cities and murder a few hundred or thousand Jewas adfering to God as they went on their way 10 ki
some Muslims. And if you ever talk to Jewish peopptau have to be prepared to acknowledge that
things the church has done in the past were readlged. Do not ever excuse them. It is one of the
wonderful things about God’s Word. It is why its8 encouraging to us. We read God’s Word and it
never makes excuses for the failures of people catidhemselves God’s servants. It declares their s
straight out. And it is one of the reasons thatweeable to identify with them. The fact that thewN
Testament is so straight about Peter’'s weaknessesencouragement to you and me. The Old
Testament recounts the sins of Abraham, the ligsldeabout his wife and his cowardice, and the sin
of David, his adultery. Those things are encoumgginus, to know that God forgives the sins of His
people. But the Bible is absolutely straight alitvem; it never excuses them. It is honest, and w&t m
be honest about the failures of the church.

So if you are talking to a Muslim, you have gobwprepared to say, “That was wrong, and | am Sorry
It is the same with any other sins in which therchihas been involved. Another appalling example
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here would be slavery in the history of the Uni&tdtes and the nation from which | come, England.
We did not send missions to Africa. We sent sldupss It is not exactly obeying the Great Commissio
and being obedient to the commandments of God.héwe got to be prepared to say to the Lord and to
say to people, “That was wicked and wrong. | anpared to acknowledge this as sin, confess it as sin
ask God’s mercy, and apologize to you.” You haved@repared to do that. That is what Scripturks cal
you to do. We are never to excuse the failureb®thurch in the past. If you do, or if you try people
will stop listening to you immediately. You will mer be able to speak to a Muslim, Jew, or African
American who wants you to address the issue oesjaand the history of the slave trade. Unless you
are prepared to say that it was wrong and thatsM@ad’s people fail to obey His Word, you will not

get a hearing, and you should not get a hearing.
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