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Apologetics & Respect

Let us pray together.

Heavenly Father, we want to thank You that youtlheeone who has committed Yourself to caring for
us and the whole creation. The earth is full of Mmfailing love, as the Psalmist says, and we g#ai
You, Father, for that. Thank You for those examptedour love that each of us has experienced in ou
lives today of safety, health, food, comfort, fdgmip, family and so many gifts that You give u#llto

our hearts with joy. Father, teach us, we praythis time. We thank you that You have promised that
You will. So, Father, we ask that You will be vashas we think together. In Jesus’ name, amen.

| have entitled our section, “Paul among the Pagalh$hings to all People.” Before the break | kpo
about the way the Luke has recorded for us inrthdle section of the book of Acts three evangelist
messages delivered by Paul in very different cirstamces. The first is from Acts 13:13. Paul is @ h
first missionary journey and after he has beeraghBs on the island of Cyprus, they go by sea adwmos
Perga in Pamphylia. John Mark leaves them at thiait po return to Jerusalem. And then they go from
Perga inland to Pisidian Antioch. Pisidian Antiashn the center toward the south, sort of cereitts

of modern-day Turkey. That is where Paul givesfitisé of his messages in the synagogue. And it is a
message that is given to Jews and to God-fearimgil€g Most of the synagogues at that time had
many, many Gentiles attending and worshipping etnthfor example, Cornelius, who we read about a
few weeks back as we were looking at preachersngsiis home. He was a God-fearer worshipping at
the local synagogue.

Luke tells us that Paul’'s custom whenever he adrimeany city was to go to the synagogue on the
Sabbath day and begin his evangelistic ministrygethBut in the city of Philippi there was no
synagogue. So he went to a place of worship whgrewp of Jews and God-fearing Gentiles were
gathered down by the river. His custom whenevesdudd was to go to the synagogue to begin his
ministry there, and that is what we read aboutetsA 3:14 onward: “On the Sabbath they entered the
synagogue and sat down. After the reading fronLtwve and the Prophets, the synagogue rulers sent
word to them, saying, ‘Brothers, if you have a naggsof encouragement for the people, please speak.’
What is being described here is the custom indhgitwhen visitors came to synagogues; the elders of
the synagogue would invite them to speak. The tagalias not done simply by the chief ruler of the
synagogue or even by the elders; the teaching dmuttbne by any of the men in the synagogue who
were qualified and competent to do so. And so whsgitors came, they would be courteously asked, as
on this occasion, if they would like to say someghiAnd, of course, it gave Paul a wonderful
opportunity to preach the Gospel, which is whatlbes. Often after that first of several Sabbaths, h
would no longer be welcome at the synagogue. Wek s€aeveral examples like that in the book of
Acts. But when he has the opportunity, that is whex begins his work in any city to which he comes.
That is the first message.

The second is recorded for us in Acts 14:14 incibeof Lystra. In this case Paul and Barnabas are
responding to attempts by the pagans in the cityysfra to offer sacrifices to them as if they were
gods. What is interesting about this, historicalya legend from this particular part of contenapgr
Turkey. There was a legend at that time that tlis gteus and Hermes had visited that part of the
country. That is why the people pick the namesosé two particular gods when they see this miracle
They decide that Paul is Hermes because Hermekmneam for his wise speech. He is one of the gods
of wisdom and of wise speech, so they think thail BaHermes and Barnabas is Zeus. After this
layman is healed they want to offer the sacriftoethem. The priest of Zeus comes to help theris t
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bringing bulls and wreaths. Then we hear Paul'sds@s he seeks to prevent them from offering a
sacrifice. This is the second message.

The third we find in Acts 17 later on in Paul’s msimy; this is set in the city of Athens. Athenssaane

of the most prominent cities in Greece and attiha was part of the Roman province of Achaia. That
is where Paul is. This time he is speaking in arggthat would be similar to a context today iluyo
were invited to give a speech. Let us suppose y@pastor working for the Lord in a big city. Itas if

all the professors at the local universities ggetber and asked you to come and address themisThat
really the kind of prevalent situation that Pauhisit the Areopagus. He gets asked to speak ty wfan
the intellectual leaders of the city of Athens. YW&ad his message in Acts 17:22 onward.

As | pointed out to you, it is not an accident anatter of chance that Luke has given us these thre
messages rather than giving us three synagogu@ssron talks to cultured pagans. Luke has carefully
given us examples of Paul speaking in three diffecentexts, contexts that Paul was in repeatdally.
the city of Ephesus, for example, we read that Radldiscussions every day for three years. And
during those three years he would have many timeken to Jews and God-fearers, many times to
uncultured pagans, to polytheists, many times teersaltured and intellectual pagans. Luke is shgwin
us how Paul speaks in these different contexts.

Look at the message in the synagogue. We are goilogk at these very carefully as we go along,lbut
want to summarize some things that are immediatelyous. Look at Acts 13:16: “Standing up, Paul
motioned with his hand and said: ‘Men of Israel §od Gentiles who worship God, listen to me! The
God of the people of Israel chose our fathers; bdarthe people prosper during their stay in Egypt,
with mighty power he led them out of that countrg,endured their conduct for about forty yearan t
desert.” Clearly, Luke is summarizing what Pautis¥ou can read this through in a couple of misute
Paul, we can be sure, spoke for considerably lotinger that, as preachers usually do. But if wekthin
about this message as we start reading the firstsyave notice some things immediately about the
language and the content. This message is fill¢hl @id Testament language and it is also full of
allusions to Old Testament texts. In these few wadtave just read to you, we are reading about the
period of the Exodus, the wanderings in the detfegtbehavior of the people there, God’s mercy to
them, and the challenge of God having to endurie timdelief and disobedience during those years in
the desert. This message is filled with allusianevtents recorded for us in the Old Testamenouf y
look down through it, you will see the next sectspeaks about Samuel, Saul, and then David. He give
a quote in verse 22: “He testified concerning Hirhave found David son of Jesse a man after my own
heart; he will do everything | want him to do.” &h he goes on to speak about Christ coming as a
descendent of David. In the latter section, hedeagral quotes from the Psalms and the Prophets. He
uses various messianic psalms like Psalm 2 anahd &aious sections of Isaiah 55 and 49 and also
Habakkuk. So the language and the content of tessage are very clearly drawn from the Old
Testament.

As we think about this message we might refledt oy asking, “What can Paul take for granted as he
speaks in the synagogue? What can he assume abbtahners?” | have made a list of—it is not an
exhaustive list, but it is a list of some of theypary understandings and knowledge that these peopl
have—things that Paul can take for granted as éakspto them in the synagogue. They have a balief i
the personal Creator God who has revealed Himshlh, has spoken to His people.

Second, they have an acceptance of the authorthyeddld Testament. That is the background of
everything here. Paul does not have to demondtrateustworthiness of the Old Testament or its
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acceptance by these people who are listening to ey are in the synagogue because they believe
that the Scriptures are the Word of God, so heaeathat for granted.

Third, he can take for granted that they are familith the content of the Old Testament. This rages
requires that the people know what Paul is talkdbgut when he talks about the Exodus from Egypt.
They knew about the wanderings in the wildernesisthe unbelief of the people there. Likewise, they
knew about the whole nation having to perish, remd allowed to enter the Promised Land (except for
their children) because of their unbelief. Theyeviamiliar with Saul becoming the first king an@ih
being replaced by David, son of Jesse. Paul knegsetpeople were going to be thoroughly familiar
with this. They all read from the Old Testamentnirthe Law and the Prophets, every Sabbath in the
synagogue as well as any other reading they migNe done themselves if they had access to texts.
They did not all have Bibles like you and me, Ingyt regularly heard God’s Word read, so they were
familiar with the content.

Fourth, Paul can take for granted that they extpectoming of the Messiah. The Old Testament is
constantly speaking about the promise of the Masdihe synagogues in the time of Paul were filled
with messianic expectation and sometimes rumorsvandus people claiming to be the Messiah. There
are several examples of this from the first centBigul knew that these people expected the confing o
the Messiah. God promised to send a deliverer sogpople, Israel.

Fifth, Paul can assume that these people knowttibgtare obliged to be obedient to the Law of Moses
That is at the very heart of the teaching of theagpgue and of Judaism of that time. One of thegthi
that attracted the Gentiles to the synagogue wahbitth moral standards of Judaism. Many Gentiles
were disgusted by the immorality of paganism. Toesgof the Greeks and Romans and other nations
were gods guilty of rape, murder, theft and eveheokind of wickedness. One of the reasons why
many people come to church when they feel pressadzkhalf of their children and want their childre
to have some kind of moral instruction is becadgb®high moral standards in the church. In this
culture you have lots of unbelievers coming to chuor that reason. It was like that in Paul's day.
Many Gentiles were excited about the moral teachorging from the Old Testament and committed to
seek to be obedient to that. There was an obligatimbey the Law of Moses.

Paul could have taken for granted as well thatelpeople knew they were going to face God’s
judgment. It is a constant teaching of Scriptueg they are going to have to give an account to G
day. These people are living with a recognitiomhafir moral accountability to God.

Last, Paul can take for granted that John the Bégptivork is very widely known. You see later ith
message that Paul talks about John the Baptistisn £3:24 and 25. Remember how it says in the
Gospels that people came out from Jerusalem andtfie whole of Judea to listen to John the Baptist.
Knowledge of John the Baptist's ministry would hapeead right across the Jewish dispersion. People
in every synagogue would have known about the wbtdohn the Baptist, so Paul can take that for
granted. Later on, for example, in the book of Agesread that a group of disciples of John the Bapt
was in the city of Ephesus, also the western gartazlern-day Turkey. All across the dispersion peop
in the synagogue would have known about John tipgi®& ministry.

They would also have heard something about thestnynof Jesus because that was not done in a
corner. Jesus several times goes up to the templeeach there. When he went to the temple to preac
and when he taught at the feasts, people fronvall the dispersion would have heard him. Peopl rig
across the Roman Empire in all the synagogues wuad had some familiarity with the ministry of
Jesus. So Paul is able to refer to this. He tddkgiathe ministry of Christ in verse 27, sayingh&r
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people of Jerusalem and their rulers did not reizegiesus, yet in condemning him they fulfilled the
words of the prophets that are read every Sabbattugh they found no proper ground for a death
sentence, they asked Pilate to have him executeKnows that they know something about the life
and the death of Jesus. As you read this messdhe synagogue, you can see quite clearly that Paul
can assume all this as he speaks to these peapf@gariaims the good news of Christ’'s death and
resurrection and of salvation through faith in Him.

We need to ask ourselves a practical questionweaaissume that people coming to our churches today
have this same kind of knowledge? Paul's messageryssimilar to ones we hear every Sunday in our
churches. But | want to ask you, can you takerigfanted that people who come to your churches
really understand all these things? Of course ghds are Christians already will indeed understand
these things. But there are many people who comartchurches today who do not have the same kind
of grasp as these eight points that Paul couldfakgranted in a synagogue in his day. You always
need to ask yourself as you prepare to preacheawth in any context, “What do people know? What
can | assume?” If you take these points, for examgdlleast 50% of the people out there (probably
more like 60%) do not attend, and have never redtgnded in any regular fashion, a Christian dhurc
At least half the population will not be familiaittvthese things. As a pastor in England for maegry,

| could not assume that anybody coming to church was not already involved in our church would
know these things. In fact, | had to assume thabtrerwhelming majority of English people, morertha
90%, are totally ignorant of this knowledge.

In this country about 50% or more have absolutelyamiliarity with these things. They might know
the name of Jesus. There are also enormous nuoiigeesple who have some kind of church
background who also do not know these things vea{. 8o if somebody has been going to a
theologically liberal church, which lost the Gosgél 30, 40, 50 or even 100 years ago, they are not
going to have these things taught clearly. Thabiswhat they will have been hearing week by week.
There are many people out there, including those avb churched to some degree who are not familiar
with these things. | think a good estimate wouldHhag you can assume that about 70% of the people
around you are unfamiliar with these things in tewhreally understanding them. The great majarfty
Americans, over 90%, say they believe in God. Thekery little biblical content to that knowledgé
God. There is certainly not a sense of moral acaduility to God—that they are going to have to give
an answer to Him one day. Among the great majofifyeople there is certainly no commitment to
obey the laws of God.

You need to think about this when you are teacpeagple. What can you really take for granted? What
do they really understand? If you do not ask thegstjon, you are going to be speaking past people.
They simply will not hear, especially if you arearchurch that is growing, that is attracting urdrs.
Whether they have a church background of some dinmubt, if you are in a church where unbelievers
are coming, you cannot assume all of these things.

What about Paul's message to pagans? There amaéssages to the pagans, one in Acts 14 and
another in Acts 17. There are very brief words heoewe can be sure Paul said more than this. ¥4 sa
in Acts 14:15, “Men, why are you doing this? We &ye only men, human like you. We are bringing
you good news, telling you to turn from these wiadh things to the living God, who made heaven and
earth and sea and everything in them. In the padgt all nations go their own way. Yet he haslefit
himself without testimony: He has shown kindnesgjiving you rain from heaven and crops in their
seasons; he provides you with plenty of food ahl&l your hearts with joy.” In Acts 17:22-31 Paulsa
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Men of Athens! | see that in every way you are wetigious. For as | walked around and
looked carefully at your objects of worship, | efeand an altar with this inscription: TO AN
UNKNOWN GOD. Now what you worship as something umkn | am going to proclaim to

you. The God who made the world and everything is the Lord of heaven and earth and does
not live in temples built by hands. And he is netved by human hands, as if he needed
anything, because he himself gives all men life largéith and everything else. From one man he
made every nation of men, that they should inhhleitwhole earth; and he determined the times
set for them and the exact places where they shimeldGod did this so men would seek him
and perhaps reach out for him and find him, thougs not far from each one of us. “For in

him we live and move and have our being.” As soimgoar own poets have said, “We are his
offspring.” Therefore since we are God’s offsprimgg should not think that the divine being is
like gold of silver or stone—an image made by mal@sign and skill. In the past God
overlooked such ignorance, but now he commandsealble everywhere to repent. For he has
set a day when he will judge the world with justigethe man he has appointed. He has given
proof of this to all men by raising him from theadie

That is a very different message from the mesdaaad given in the synagogue. First think aboat th
language. You see that the language and the caartenery different from the message in the
synagogue. There are no references to the Oldmestalt is not that this message is not bibligak
completely biblical. In some ways you can read théssage and it is like an exposition of the first
chapters of Genesis. No, it is a completely bilblnassage about who God is and who we are as human
persons made in His likeness. It is about idoladgd’s rule over the nations, His sovereignty, atier
things like that. It is a completely biblical megsabut the language is very different from the
synagogue message. There are no references tdadffe€ament. Paul does not quote the Old
Testament, though as | said, in one sense, ithieraughly Old Testament message in terms of its
content even though he does not quote it. He igjnoting the Prophets, Psalms and the Law. It would
have served no purpose, of course, because thagpagae completely unfamiliar with it. They would
not have known what he was quoting, and they didegard it as having authority. So he makes no
reference to the Old Testament. He makes no referenthe promises in the Old Testament of the
Messiah. That language would have been particuthffigult for them to understand. He would have
had to explain all about that: The term, “Messiahgans “anointed.” God anointed His kings, His
prophets, and His priests, and He promised He weeihdl an anointed one, a Prophet, Priest, and King
to come and deliver His people. He does not reféinase promises in the way that he did in the
synagogue. The heart of his message in the synagsduow Christ fulfilled the promises of the
Messiah in the Old Testament. There are also rmveetes, except for the resurrection at the entheto
details of recent events in Palestine in term&eflife and ministry of John the Baptist or the l&nd
ministry of Jesus. This is because, again, thesplpavere unfamiliar with that. It was not that Paas
not prepared to talk about those things. That ighmpoint | am making at all; but he has this
opportunity; he is called before the Areopagus.

He has to think about where these people are, thbatunderstanding is, and what he can take for
granted. He cannot take for granted what he caagdrae when he spoke in a synagogue. What could
Paul take for granted? What shaped his messages2 &he some of the basic things: he and the people
to whom he is speaking are living in a created ersg. That is the context in which we live. He can
take for granted the experience of providence;ithaif God'’s rule over history, over the natioasd

His care for the human race. In Acts 14 he tallaiabow God has not left Himself without a

testimony. His testimony is His providential cars provides you crops in their seasons, He fillgryo
heart with joy. He is talking about the way Godesafor the human race—and all people experience
this.
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Paul can take for granted that they have some ladg® of the nature of human persons. They believe
there is something divine about humanity; they@oe’s offspring. There is something different about
us; we are not like birds and trees and animalsrd'ts something unique and glorious about human
life. Paul can take for granted that these peoglelthought about that. We will come back to the
guotes he gives later, but he does have some quwdtere, though they are not from the Bible. Hie c
take for granted that there are religious longimgge human heart, that these people are religlaus
fact, that is where he starts his message. Theanheksage is about their religious understandidg an
what is right and wrong about it. He knows thatythee people who have a longing for worship and a
practice of worship. This is true of human beingsrgwhere. We are religious by nature. The book of
Ecclesiastes says, “God has set eternity in outhgédhat is who we are. We have this longing for
eternity, this longing to know God and to worship.

He can take for granted that they have some uratwelisig of the inadequacy and inappropriateness of
idolatry. There are these temples all around thétm tiveir statues and their sacrifices. He knoved th
these people in Athens already reflected on thblpnaes of pagan religion and the inadequacy of
idolatry in terms of who God is. Also, he knowstttieey have been thinking about the nature of God.
We will talk more about some of what they thoudbhbat God later. We are told specifically there were
stoics and epicureans here, so they are peopleefllested about the nature of God. They asked, what
is God like? They came to a very different condadrom what one would be led to by the temples,
altars, and pagan worship that was taking place tbe Mars Hill. They have also reflected that thia
moral universe and there is going to be some kfratcountability. Human beings are going to be
called to account one day on the basis of the waliwe. That is something that almost all people
everywhere have believed throughout history. We iiva culture today that is very different; it hast

that sense of moral accountability. It is very uralsn history, and there are particular reasonshat,
some of which we have already spoken about. Sodaaulake those things for granted as he speaks to
Pagans, whether they are the pagan polytheisteddity of Lystra or the more thoughtful pagans in
Athens. These things shaped his message becasise where the people were, so Paul spoke to them
based on where they were. Not all of these undeisigs are always there, but many of them are going
to be a constant.

In most situations where a Christian goes in outi@dar culture we have a problem with this last
understanding of moral accountability. People ¢elgdhave a sense of good and evil, and they have
some sense of their obligation to do good thingd.rBany of them have lost a sense of accountalbdity
God. They do not believe that they are going tceltawgive an answer to Him one day. It is one ef th
challenges we face in the culture in which we |IMany of these things in some form or another are
going to be part of what we are going to run aceds®st anywhere we go. There are different
challenges in a post-modern, secular setting, ciuesof these are going to be present even thesy. Th
are going to be at the heart of what we are garitaive to be speaking about to people: uniquersess a
human persons, understanding of a distinction betvg®od and evil, and the clearly divine nature of
the universe. That is why the vast majority of Aioans believe in God. No matter how long they have
been told not to, no matter how much they have tbeeght that the universe came about by chance,
hardly anybody believes that. It so obviously doesmake sense of a universe which is so clearly
designed and patterned and structured. Many oéthederstandings are going to be there in some form
or another, but you will not be able to use Chaistierminology like “providence” to speak aboutrthe
with many of the people around us. That is an duntion to these three messages and how different
they are from each other.

That brings us to our next section, which | havatled, “All Things to All People: Principles of
Communication.” When Paul preached to those wighShbriptures in the synagogue, he emphasized
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Christ as the fulfillment of prophecy and the Orfeovjustifies those who have failed to fully keep th
law. That is where he finishes his message initlyeo€ Antioch. Through Christ, you can be justdie
from all those things that you fail to justify y@edf as you have sought to obey God'’s law. Chast h
kept the law where you have not. Christ has didaetr your judgment and has been raised again to a
justification. When Paul preaches to those withShaptures, that is the heart of his messagesJssu
the Messiah. Jesus died to pay your judgment aselfoy your justification. Repent and have faith in
Him. When Paul preaches to those without the Sast to the pagans, he is speaking from the early
chapters of Genesis. He is speaking about theaafuhe universe, the nature of God, and the aaitir
human persons and our failure to worship God. Hlspin particular about idolatry. Idolatry is ggin

to be a constant wherever you go. If people donwoship God, they are going to be worshipping
something else. That is at the very heart of Panéssage. At the end, he comes to how Christ dslive
us from the judgment we face because of our idpldtnere is something interesting to notice here.
People all need to hear the law before they heaGibspel of Christ. With people who already knoe th
God of Scriptures or know about Him, people whaodwel that they are called to obey God’s
commandments, much of the time you are going tprbaching on the second table of the law, the law
about human relationships. (That is not really whatcommandments are, but we will refer to them as
that.) You will speak to them about our failurddge our neighbor as ourselves, about sexual sin,
immorality, sinning against other people’s propgetineft, covetousness, lying, and the failure teasp
truthfully. And often we are going to be preachioghose who are already churched from the second
table of the law.

Sometimes even speaking to those who are churareedjll have to speak from the first table of the
law about idolatry, about the failure to worshipdzaone. That is exactly what Jesus does with the
wealthy young ruler. The wealthy young ruler isuadly a leader of the synagogue. He is a thoroughly
churched person. That is what the word “ruler” ngetlrere; he is an elder in the synagogue. Thatisnan
committed to serving and worshipping the true Godybeying His law. He thinks he has kept the law
from his childhood, but where Jesus challengesisitie issue of idolatry. Does he love God or does
love money? Who does he worship? Does he trulyhiypiGod alone? So Jesus preaches the law to
him. He preaches from the first table of the law.

Almost always, in a pagan context—in a secularednivhere people are unchurched—you are going
to be preaching from the first table of the law.uYare going to be teaching about idolatry. Thathst
Paul does in Lystra. That is what he does in Ath¥os are going to challenge what people worship
instead of God, whatever that is. In our cultuneamy situation with any individual to whom you are
speaking, in any context in which you are preaclingeaching, you need to discern what the
fundamental barrier between people and God is. \Afteathey worshipping instead of God? What is
their idol? In our culture, the greatest idol ftmast everyone is the worship of one’s self. Ithis

demand for personal freedom, the demand to haveaiyt over my own life, to do what | want, to
pursue happiness for myself in the way that | ianOur culture regards it as an absolute rigl#, th
right to pursue happiness in the way that “I” defit If we do not challenge that idol in this cu, we
cannot preach the Gospel. Luther put it this wagah preach the Gospel with the clearest voiceiand
the loudest way, but if | fail to preach it at f@nt where it is currently under attack, | haveé no
preached it at all.” That is Luther. In his daymnieant if he did not address the issue of justifica
through faith alone, he was not preaching the Gdsgeause that was the fundamental problem for the
medieval church. In our day, the deepest-held befieur contemporaries is that | control my owfe li
and | have the right to do what | want to do. Nyneight percent of our contemporaries say theyebeli
that. Most Christians conclude that | am sovereger my own life; | have the right to live my litee
way | want and to pursue my happiness in the wasfihe it. That is the fundamental obstacle between
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people and God in our culture. If we do not chakethat we are not going to challenge people; we ar
not going to preach the Gospel faithfully.

In Athens, Paul had to challenge their idolatrgitinadequate notions of God, and their idolatrous
worship. In our day, we have to challenge peoptgtatry, their completely inadequate notions ofdGo
and their desire to turn God into somebody whoesethieir purposes. You hear a lot of this in the
churches as well: health, wealth, and happinesst iShheir gospel, defined for the moment in which
we live. You can have what you want, name it aaghelit. It is not a biblical Gospel, rather it is a
gospel designed for a culture that says | can hayéfe the way | want it. Just have faith; you Mak
healthy, wealthy, and get everything you wants honsense biblically; it is a heresy because it is
shaped by the idolatry of the culture in which we. That is what it is at its heart. We are gaimgurn
God into a means of getting what we want, of hawinagown happiness. It is not mildly wrong; it is
horribly wrong. It is not the Gospel of Christ. Atttht idol, that false worship, is the issue thai have
to challenge if you do not challenge anything esople have many other idols, the idols of work,
sexual satisfaction, money, materialism, and peiscomfort. They all revolve around living for my
own happiness, defining my life for myself, doingat | want to do. That has to be challenged, and we
have to speak to that just like Paul spoke todbéatry of the Athenians.

Paul gave very different messages. He preachddvhm both situations. But to the Athenians he
preached the table of the law against idolatry.deghe differences of these messages, | warngioea
for you that the same basic principles govern Rguiésentation in all these different contexts. Wha
underlies all of Paul’s communication of the Gospedny setting is his commitment to be all things

all people. We already looked at the passage inrinthians 9, but let us look at it again. This gmed
Paul and it governs us in every situation in whighgo to serve. Wherever God calls you when you
graduate from seminary or wherever he is calling yow, you are called to be “all things to all
people.” First Corinthians 9:19 says, “Though | fae® and belong to no man, | make myself a slave t
everyone to win as many as possible. To the Jdesdme like a Jew to win the Jews [...] To the weak
| became weak to win the weak. | have become algthto all men so by all possible means | might
save some.” That is your calling to whomever yairaaching out to—to become like them, to get
alongside them. Never disobey God’'s commandmeatsrrforsake your worship of God alone, but be
all things to all people. That is Paul’'s fundaméntanmitment.

The other way we might express this is to sayBzatl seeks to follow the example of Christ. In fact
that is how Paul understood his ministry. In 1 @trians 4:16 he says, “I urge you to imitate mentA

in 1 Corinthians 11:1 he says, “Follow my exampke] follow the example of Christ.” What Paul seeks
to do is to imitate Christ, to live by the mind®@frist. In Philippians 2:2 Paul urges us to hdaerhind

of Christ, to be like-minded, “[have] the same Iplieing one in spirit and purpose. Do nothing dut o
selfish ambition or vain conceit, but in humilitgresider others better than yourselves. Each of you
should look not only to your own interests, bubdls the interests of others. Your attitude shdoddhe
same as that of Christ Jesus.” And then he spesdstifully about Christ as a servant. That is your
calling as an evangelist or as an apologist. Liv¢he mind of Christ and be a servant of thosehow
you go. That is your calling: be prepared to gehgkide them, think more highly of them than you
think of yourself, and look not just to your owrtarests but look to theirs. That is at the veryrhegall
evangelism because that is what Christ did in cimeome and redeem us. He came from heaven. He
did not consider His equality with God a thing ®leld onto, but He emptied Himself, taking therfor
of a servant, being born in the likeness of marurvalling is to go and be with people and be like
them, not like them in sin, but to really get alsitlg them. You are to share their life and so
communicate to them because you love them, begausdesire to serve them, and because you know
them. So that is the most fundamental thing thgbiserning all that Paul does. Among people of
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whatever race, culture, or religious backgroundil’Balesire was to serve them. He would shape his
message to fit the understanding of his hearetsharwould fit his own pattern of living to theiagbern

of life. When he was with the Jews, he had Jewssid f He was kosher. When he was not with the Jews,
he happily ate Gentile food. Paul adopted theitgpatof life but did not disobey God, for He sag&lib
always under law to Christ.

The message at its heart is always the samethieéimmessage that God has given. It is a biblical
message, but it will be presented in all sortsitbéent ways. We see this in the Gospels themselife
you look at the ministry of Christ, He is our patfexample here. He is the one from whom Paul
learned his lessons. When you read the Gospelssg@uesus talking to a great variety of peoplesJe
Samaritans, Gentiles, wealthy, poor, healthy, siwén, women, Pharisees, Sadducees, tax collectors,
teachers, fishermen, soldiers, prostitutes, armddes. Jesus talks to all sorts of people, and s ge a
servant to each one of them to address them inyahaais going to communicate to them and get
alongside them. Jesus is all things to all pedjheong the Pharisees and teachers of the law, Jesus
shows Himself to be a master of theological disausdVhen He is talking to country people, farmers,
fishermen, and homemakers in rural Palestine anite&alesus uses stories from everyday life to
communicate to them. Our calling is to be all tising all people.

What we are going to be doing over these next eopsessions is looking at a series of princighas
govern all that Paul has to say in these three agessand everywhere else where he speaks. The first
principle is the principle of respect. Let us Idokt at Paul’'s address to the Jews and God-feardhe
synagogue. We probably do not even notice how oty he speaks because we are so familiar with
this kind of message. But he begins by saying, “Mklsrael and you Gentiles who worship God.”
Again in Acts 13:26 he says, “Brothers, childrerAbfaham, and you God-fearing Gentiles...” Paul
addresses these people as his brothers. He shepectdéor them. He loved his fellow Jews very dgepl
because he was a Jew himself. He says he woulddieddor them. He would have gone to hell for
them. He speaks to them respectfully.

The same is true when we come to look at Paul lreAd¢ as he speaks to the Athenian philosophers. He
begins his message in Acts 17:22 with “Men of Aslldrsee that in every way you are very religious.
For as | walked around and looked carefully at yaljects of worship, | even found an altar witrsthi
inscription...” Now, what is fascinating about thésdarlier in Acts 17:16 it says, “While Paul was
waiting for them in Athens, he was greatly distegs® see that the city was filled with idols.” Tiverd
there is very strong. He is really disturbed ingpgit. He is shocked by the idolatry of Atheng,these
temples and statues and the kind of worship thattaking place in them. He is deeply troubled imitsp
by what he sees. Despite that, he addresses tle@iAtis respectfully. He is not flattering them isone
being sarcastic. He says, “You are very religiolPebdple can use that term sarcastically todayPhaut
did not. Flattery was forbidden for those addregsie Areopagus. Paul is not flattering anybodyidHe
simply speaking respectfully because he really hotitese people. We find this same pattern all the
way through. Look at Paul addressing people in &2t4, for example. Paul is on trial and says,
“Brothers and fathers, listen now to my defensa.irOActs 26:2, Paul’'s address to King Agrippa, it
says, “Paul motioned with his hand and began Hende: ‘King Agrippa, | consider myself fortunate t
stand before you today as | make my defense agairtbe accusations of the Jews, and especially so
because you are well acquainted with all the Jeausthtoms and controversies. Therefore, | beg you to
listen to me patiently.” Paul addresses Agrippspextfully and not just because he is on trial lzad
wants a good outcome of the trial. It is not justduse the man is a king either, but becausesthis i
commitment.
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One other example we should notice here is in AB{ghe account of the riot in Ephesus. It is geall
fascinating. In the city of Ephesus so many pebplee been converted and influenced by Christianity
and Paul’'s message that people have begun to give their idolatry. There is a silversmith named
Demetrius who makes shrines of Artemus, modelae®témple of Diana. The temple of Diana was in
the city of Ephesus. It is one of the most beaulituldings of the ancient world. It is one of theven
wonders in the ancient world. People came fronoar the Greek and Roman Empire and far beyond
its borders to see the temple of Diana. It is @imib how people go to the Eiffel Tower today ini®a
and come away with a postcard of it or a littlef@iff ower. Well, people would buy little shrines of
Artemus. Many of them were pagans who worshippedeatemple. A lot of people made their living
off of this wonder and great attraction becausseheho went to worship there bought the little reési
So what did Demetrius say? Acts 19:25 says, “Yoavkve receive a good income from this business.
And you see and hear how this fellow Paul has cuored and led astray large numbers of people here in
Ephesus and in practically the whole province abABkle says that man-made gods are no gods at all.
There is danger not only that our trade will Iadsegiood name, but also that the temple of the great
goddess Artemus will be discredited, and the gosltdesself, who is worshipped throughout the
province of Asia and the world, will be robbed e ldivine majesty.”

This speech by the silversmith causes a vasthaitgoes on for hours. The people go to publicela
and they are shouting for two hours, “Great is Antis of the Ephesians! Great is Diana.” They are
really riled up by this speech that her name aed tlemes are going to be discredited. What is
fascinating about this account, and there are niangs that are fascinating, is how it stopped.ol

look down at verses 34 and 35, they kept shoutingnhison for two hours: “Great is Artemus of the
Ephesians! The city clerk quieted the crowd and,sBen of Ephesus, does not all the world knowt tha
the city of Ephesus is the guardian of the templkh® great Artemus and of her image, which fedhfir
heaven?’ He is referring to a meteorite that heltbh in the area around Ephesus which had a waguel
female shape. The meteorite was put on a pedestalarshipped as an image of the goddess Diana.
Then he says, “Therefore, since these facts areruable, you ought to be quiet and not do anything
rash. You have brought these men here,”—this ig Want you to notice —"though they have neither
robbed temples nor blasphemed our goddess.” Paid oot be accused of blaspheming the goddess
Artemus—Diana. Despite the appalling idolatry of Wwership and the fact that in the temple of Diana
and other temples, even human sacrifices wereechout, Paul did not blaspheme Diana.

It is not necessary to pour scorn on what othepleeloelieve and what they worship, even if it iséa
and even if it greatly disturbs your spirit. It dudo disturb your spirit whenever you see idolatng
false worship. It ought to trouble you deeply, ot are still called to speak respectfully about tm
people. This is really important. Let me give yomea@xample. Because | teach apologetics, | gersett
from people who are evangelists and apologistst hAdetter from a guy who prides himself as an
evangelist to Muslims. He goes to campuses ardun&tates, but there is always a riot and he hbs to
escorted off the campus by the police. The reastecause he violently attacks Mohammed and the
worship of Allah. Basically, he blasphemes Allate tHinks that is being a good evangelist, having a
good testimony. But Paul did not blaspheme Diamal Bpoke to people with respect.
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