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Spiritual Crisis

It is obvious from our previous lesson that weraaching a point in Schaeffer’s life in which heswa
approaching a crisis. The article we considerdatenprevious lesson was written in the period llegdip to
and in the middle of that crisis. In this lessonwik consider the year 1950 in Francis and Editlisstogether
and see it as a time of preparation. It was a tfrreparation in the sense that in all kinds oysv&od was
preparing them for the work of L’Abri that was torge within a few years. They were not aware of #dtdhe
time. Yet the various things they did were all edpthem get ready for that work that God had ddéwenroad
for them. It was also a time of preparation inweg/ they were being prepared in their thinkingha area of
spirituality.

In the beginning, | want to refer to one more &ticom this period, which was froifhe Christian Beacqgn
February 2, 1950. The first part of the articleiagansiders the influence of neo-orthodoxy in¢herch and
the way many evangelicals appeared to have compeahm that. Yet the end of the article is what is
particularly interesting to me. That is the sectigth the heading, “The danger from without and daeger
from within.” In that section, Schaeffer at firetremarizes the danger from without. What did he nigathat?
He was speaking in the context of the battle owvemature of Scripture and Christian doctrine wuito-
orthodoxy. He says that, first of all, that battleuld continue to be fought. He is actually sumaiag the
whole article at that point. The battle was noingaio go away. The way neo-orthodox theologianscaxhed
Scripture and undermined its authority was goinggocome a greater force within the church.

Second, he suggests that the ecumenical movenaaticytarly the World Council of Churches, was gpto
use its power ever more against evangelicals. Whidd be a growing problem. An example of that peab
was described by a man who spoke in our chapehtlgcand has been a missionary in India sincedte |
1940s. He said that as a missionary in India, beived no support from the representative fromteeld
Council of Churches there because he was an evealgdlhat representative had been able to devsaiape
kind of relationship with the Indian governmentdahe World Council of Churches actually made the
missionary’s life more difficult. We spoke earl@bout an example like that when Schaeffer hadyttofl
London to speak to some representatives from Keagause the same thing had been happening to dicahge
missionaries in Kenya. Their lives had been madeerdificult by people in the more liberal wing tbfe
church. That is the second danger Schaeffer spdag—the danger of the power of the World Couotil
Churches being used against Christians and patlgwdgainst missionaries.

The third point that Schaeffer makes in discus#irgdanger from without, which is spread throughbat
whole article, is that the battle will be increagincomplicated by the fact that many fellow evadrggs will
continue to work alongside people and in denonmanatthat are dominated by the neo-orthodox apprtwach
Scripture. They will downplay the importance of theological issues involved. They will continuesey that
now is not the time to come out. Now is not thesetito fight about the issues. They will want to waita more
opportune moment. Yet Schaeffer said that theymweller fight. There will never be a more opportorement
to fight, to stand, to contend, or to leave. Consedjy they will become increasingly compromised.

The article is quite heavy in the way he picks artipular organizations and names various indivislaad
institutions. He gives the particular example ofié&uSeminary. It is interesting, because this wagten in
1950, and he suggests that Fuller Seminary waslgaion compromise, and it had only recently beanded.
He said that such compromise will lead it into mangblems. | suggest that to some extent that bes b
fulfilled. Some of the disciplines there, such aggsophy, anthropology, and sociology, have become
dominant in dealing with hermeneutics. Anthropologles in how Scripture is read. You can think dfatv
Charles Kraft has written in his bo@hristianity in Culture He basically sees a great deal of the biblicel te
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as simply cultural. He says that our calling isib@arth the kernel of truth of revelation from the of
Scripture and from the nut of culture and appiy ibur own situation. One example he uses is thhaptism.
He suggests that baptism was simply a culturaltiseaat the time of the New Testament and thathg Yesus
and the apostles adopted it. Rather than thinkimgiebaptism as a permanent sacrament, the takk of
missionary is to choose some local initiation fitasad replace baptism with that when he preachesthspel
in some other culture. There are many other aspédtiblical teaching—doctrinal, moral, and institunal—
that he deals with in the same way. They are eldsdarew culture or Greco-Roman culture, and theyl=Easet
aside. We only have to keep the kernel of the tofithcripture. Schaeffer was making the point, haavethat
if you find any organization or institution uncomprised but unwilling to take a strong stand agawtsitever
the current way of destroying the authority of gurre is, then eventually it will find you out, agdu will
become compromised as well.

There he had been speaking about the danger frémowti There was the battle with neo-orthodoxy.réheas
the increasing power of the ecumenical movemenmticp#arly with its tendency to describe evangdbcas
those who are the real heretics. | thought thatintasesting, too, because, for example, one ohtlibors of
The Myth of God Incarnatgays that the one position that is completely cepiable is the evangelical position
that says this is the truth, that Christ is the 8b@&od and is the only way of salvation. Thatésldred to be

the only unchristian position. Anything else canrégarded as truth. It may be Hindu or somethingmetely
outside Christianity, but to say that this is tidydruth is the one unacceptable position. Thatésheresy of
the twentieth century. So there was the warfara wgo-orthodoxy, the increasing power of the W@ddincil

of Churches, and the complication of the comproraofssome evangelicals that makes the battle mdfieudt.

Most of the article is about the third point. Hersnarizes the danger of the problem from withouséying,
“There are two dangers that we face from witholie ©ne is that we will become discouraged by thtbebdt
will just overwhelm us. The other is that we ouvsslwill compromise because the battle is so irténéet
what | want to concentrate on is the way he finistie article, which was with the dangers from witlidis
introductory words to it are important. Throughthe article, it is evident that he was deeply coogd of the
necessity of fighting in the battle against nedvodoxy, the new modernism, or whatever you cadl tiaw
form of liberalism. He thought you had to standtfue truth, and if you did not then you were nahbdaithful
to God and His Word.

He begins the section by saying, “However, the dafigm within is equally as great as the dangamfr
without.” In other words, there is one battle thas to be fought for the truth, but he says thatrial danger is
just as serious, just as great. He suggests tbid Hre two parts to that danger from within. Tiret has to do
with the real purpose of our work. What is the msg of the work that we are doing? What is the idiate
end or goal of our work? He points out that in emdling for the faith, in battling against liberatisn its
various forms, we are in danger of forgetting $tanding over against others and contending fotrttik is not
all that Christianity is about. He said that whasireally about is that we ought to be like Lutheho wrote “A
Mighty Fortress Is Our God,” which we might cabattle hymn. We are standing for the truth agatimest
whole world, even if it is filled with devils. Yetis also essential that we should be writing gsitike “Away
in a Manger.” We should be contending for truth amding hymns and songs that move people’s heats
well as their minds. He quoted David Brainerd, vgaa, “O that my soul might never offer any deaud¢c
service to my God.”

Schaeffer says that we are in danger of forgethirgginward devotion. He says, “We can become so
overwhelmed with big meetings and our importanttacts that we forget that those are only a meaas &nd,
that they are not an end themselves.” Those ameetrdously important words at any moment in theohysbf
the church when we begin to concentrate on the suedher than what Christ is actually calling usléo He
says that is the danger we face from within. We tmegome so pleased with ourselves, because oizéhefs
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our church, because of our meetings, because qiethigle we know, or because of the things thatreelaing
that we forget that the immediate end of our wartoiwin people to Christ and to build them in fi¢h. We
should notice what he says about our councils.dys,sThe work of our councils is the work of build a
dam to hold of the oncoming flood, but behind i@t let us never forget that the job to be done = used
of the Lord for soul-winning and soul-building teetglory of God. This will mean self-denying andrdecial
work for the growth and strengthening of the ladalirch, our missions, and our activities, such laigd€n for
Christ.” He was saying that if we forget that oealrtask is to win people to Christ and to builenthin the
faith, then the devil has won his battle. We hast, Ino matter what we say against liberalism gthang else.
We have completely lost the battle. The devil hefeakted us.

Then Schaeffer says that the second danger fronnag losing our love for each other. He points tiat
contending and fighting can become a habit, a hhaityou cannot let go of and which you start ggigainst
one another as well as against those who are irggetbie truth of the Gospel. He says, “God mean® us
contend without stint, and God means us to sepaita@ever apostasy is involved, but contending lshoot
become such a habit that we contend with equal@ealminor points against those who stand shoutder
shoulder with us in the separated position.” Thembes on to speak about people separating fromather
whenever they encounter someone they do not liggai@tion can become a thing that is merely a pafso
habit, a personality. He says that we are in daafjentering a situation like that of the time lbbétJudges when
everyone was doing what was right in their own ejfessays that if we have lost love for our brosheemd we
just contend with them, then we have lost the éattimpletely and the devil has won. He points loat being
subject to one another is part of love. Being pregao submit myself as a pastor, as a ministesipas
individual Christian to other Christians is a pafrtoving one another and of obedience to God. Thhbw
Schaeffer climaxes the article. He says, “The deillldestroy us from within or without as he finttee chink
in our individual and collective armor. We havealternative but prayer.” This matter had becomesasingly
urgent to him. He was still fighting just as strbngver the issues that were faced, in terms otliaband
compromise. Yet he was ever more aware of the ddrge within, as he called it.

That article was written in the early part of 195@ve consider Francis and Edith’s life togetharidg 1950,
we see it as a time of being prepared. On the and,tyou see in the article that he is being pesbhy
becoming increasingly aware that there is a problers a problem in the movement of which he jzaat. And
it is a problem in himself as well. One might esaty that some aspects of this article are sulpetbiet
criticism that he makes of the movement at the 8odne of the people he wrote about in the artidesw
fellow evangelicals. He was becoming uncomfortatite the whole battle and the way it could spread s
easily into so many areas. The fighting can becarhabit.

In what other ways were they being prepared duhiggtime? First they were doing more travelingoadér
Europe. They were making contacts all over theglabey were particularly traveling for their wdidk
Children for Christ. Their trip in March of 1950 8candinavia is describedTine TapestryThey went to
Sweden, Norway, Finland, and Denmark for a pericgegen weeks. They spent seven weeks there plymari
doing work for Children for Christ. They were encaging the starting of children’s classes in Scaada.
They were also encouraging pastors to stand fimthiefaith, to stand firm for the evangelical piosi.

They went back to Switzerland for a short time. by were off again to work in southern Franctha
middle of June. They were again starting worksGhildren for Christ as well as speaking. Later tyesdr they
were in Dachau, in one of the extermination canipditter where there was now a United States fotmzese.
They went there for a couple of weeks, both toawhildren’s class and to give 15 lectures to wexiadults
who came in the evening. Trhe TapestryEdith describes the end of that time and the éredous
encouragement it was to the people who had conmey Were invited to return there and work among éhhit
States forces people in Germany. That was sometheygconsidered very seriously for a while.
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That was one part of their work. They were trawghimound Europe and getting to know more people in
Europe. More people in Europe were beginning tobexraware of what they were doing. That was impgrta
because years later these different groups all Buespe would send young people who were facinglpros,
guestions, crises in their own faith, or other gles and needs to the work of L’Abri when it beg@iney were
making an increasing number of contacts, and tielidren’s work was growing all over Europe.

A second part of their life there was what Edithscanormal life.” That included writing the lesssifior Luke
that later became the bo&kerybody Can Knowl hose lessons were written for the children’'ssés and sent
all over Europe for people who were starting cleitds classes. They were running regular Sundaycgsrin
the chapel at Champery for everyone who would cdraty morning and evening services. They were also
beginning to have a weekly evening meeting witksdnom a local finishing school. Edith writes albdhis in
The Tapestrand says that on each of these evenings they hageavariety of girls come with questions about
life. They had Zoroastrians from India, South Aroan Roman Catholics, Swedish, American, Canadiah, a
English girls of various backgrounds, agnosticenffi@ermany, and others. On those evenings they waad
discussions. This was a kind of preparation fortloek at L’Abri that was to come. They had no ideaas
coming, but they had the chance to present thesttdmmifaith to people from all sorts of differertdigrounds
in order to answer their questions. That was tleersa part of their work. People from various lottes would
come to them with questions, and they would haeecttance to present the Christian message to them.

Third, they had an increasing number of people ognw stay with them, both Christians and non-Giamns.
As you read througlihe Tapestryit appears that they must have had half a doeeplp living with them for
most of the summer that year during the times there there in Switzerland. Some people were thdsehad
come for the International Council of Christian @thes conference in Geneva that summer, 1950. ©itere
non-Christians. Edith wrote about a Senegalese foaexample, who came to stay with them and caased
tremendous stir in the village because most pethyliee had never seen a black person before. Thavers
unusual for them up in that little Swiss mountaitage. There were all sorts of people coming ve kvith
them. Again, they had no idea this was what theirkwvas going to become, taking care of people ware
just coming by.

A fourth part of their preparation for the futur@asvan increasing interest of Francis Schaeffeulireat events.
As you read througfihe Tapestryyou can see him becoming tremendously awareegbtbblems being
created by the closing off of the whole of Easteanope. That was still taking place at that timlee Tron
Curtain was coming down in one country after ano#oeoss Eastern Europe. Schaeffer became incghasin
aware of the importance of that. He regarded & hstrayal by America and Britain of the peoplé&atern
Europe at the end of the war. Edith also wrote aboancis’ trip to Rome. He went to Rome and witeng
account back from the Feast of the DeclaratiomefAssumption of Mary. So that was another area of
preparation—the increasing awareness of currenttevAs a Christian, it was important to understaheat
was happening in the world in order to communitateeople in the world.

A fifth aspect of their preparation, of a rathefatient sort, was their experience of all kindslificulties, of
trouble, during that year. It was an exhausting yedith was sick and had a miscarriage. That chtise
family, and her, a tremendous amount of distres& @ their children, Debbie, became very ill. Bcierself
had to go to the hospital for a while after theslogthe baby. They had a very difficult time. Gddiays
teaches us things through those periods of trilmmagll of this was a time of being prepared.

It was right after the year, at the end of 1950 @nedbeginning of 1951, that Schaeffer went throtighhuge
crisis that was in many ways the most importanteiwrehis life after his conversion. At the begingiof 1951,
they moved from Chalet Lefren to Chalet Bijou, whineans “jewel.” What was this crisis? It appearsdve
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been set off by the things | described in the mrevilesson. It was the growing sense of unredhgygrowing
sense of a lack of power, within the Separatist &woent. It was a lack of fruitfulness, an increaling
contentious spirit, and an increasing search fergsaf the wrong kind. We considered some of thbsgys in
the previous lesson. These things seem to be whaffshe crisis.

Beyond that, however, there was an increasing tibésetion with himself, with his own spiritualityyith
where he was as a Christian. He recognized thdidheot have the same devotion to the Lord thdtdgewhen
he was first converted. He recognized a lack dftyea lack of prayer in his own life. He recogedithat he
had been influenced by this contentious spirithidd sometimes written and said things about other
evangelicals that ought not to have been writtesaa.

How deep was this crisis? The TapestryEdith tells us how deep it was. Francis saideiods they moved
from one chalet to another, “Edith, | really feairt to pieces by the lack of reality, the lack egisig the results
the Bible talks about, which ought to be seen @ltbrd’s people. | am not talking only about theple | am
working with in the movement [that is, the Sepatatlovement]. | am not satisfied with myself. leses that
the only honest thing to do is to rethink, to reakee, the whole matter of Christianity.” It was exry deep
crisis he was facing. He felt that if he was gdiodpe at all honest about his dissatisfaction withmovement
and with himself, then he had to go back to tharyegg and ask the question, “Is it true?” He shiak he
needed to go back to his agnosticism and stahieadbéginning. He needed to go back to a positisaging, “I
do not know if Christianity is true.” For a periofltime, and it was a long period of time, he wamg to
suspend his belief and commitment, and he was goiagk again all of the most basic questionsdhatbe
asked in order to really consider once again whediheistianity is indeed true.

He went for many long walks in the mountains asvbeked this through. When it was raining, he madchp
and down stairs on the balcony and in the attiCludlet Bijou. Edith refers to this as a period eatlike the
Slough of Despond and Doubting Castle frBiigrim’s Progress She points out that she herself did not know
how it was going to come out. It was such a seriouns of crisis, doubting, and questioning thaites going
through that she did not know whether he was gtmrgpme out on the other side of it as someonewd®a
committed believer or not. So it was a serious<tisat he faced.

He went back to his agnosticism. He went back kingsall the basic questions. He considered whetieer
Bible does indeed answer the basic questions thatan ask it. He gradually came through it. Yetmwhe
found that there are adequate, or in his expressampletely or totally sufficient, answers in tBeripture to
the questions that any agnostic can bring, hezelihat there is another problem involved. Thesdgihg
problem was not simply, “Is this true,” but ratlilee question was, “What is the Christian life a@dthat was
the fundamental problem he was struggling with @vad led him back to the feeling that he had ta stgain
from the position of agnosticism.

In the preface tdrue Spirituality he describes this. He says, “I rethought my nea$or being a Christian and
saw there were totally sufficient reasons to knbevinfinite, personal God does exist and that @angy is
true. Then in going further | saw something whichd® a profound difference in my life. | searchaduigh
what the Bible said concerning reality as a CrarstiGradually | saw that the problem [and this tiags
problem that had led to the crisis in the firstoglawas that with all the teaching that | had reediafter | was a
Christian, little had been taught me about whatBle said about the meaning of the finished wafriChrist
for our present lives.”

When Edith wrote about this ithe Tapestryshe said, “He said to me one day, ‘Edith, | wondieat would
happen to most of our churches and Christian wioskeiwoke up tomorrow morning and everything
concerning the reality and work of the Holy Spanitd everything concerning prayer were removed fiten
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Bible. I do not mean just ignored, but actually cut, disappeared. | wonder how much differeneeotld
make.” That is an enormous question to ask. Abbked out at many other Christians and himselfsdid
there was a fundamental problem of understandiragg Wie Christian life actually means. He askeckihhad
been taught anything about how to live as a ChanstHad he been taught anything about the finisve# of
Christ, that Christ’s life should be the sourcénisflife today and not just when he became a Gan3tit was
not just there to justify him, but now, as Paubiséio live is Christ.” We are to live out of Chriand by faith
in Christ today and not just on the day we are edcied.

In the introduction tdrue Spirituality Schaeffer spells that out at length. For manyisiins, the Christian

life is simply a list of “do not’s” and often vesuperficial “do not’s.” It is simply a list of ruéeabout being a
Christian. For others who go deeper, the Chridifans about obeying the Ten Commandments, whreh a
outward. That is better, but there is a deepertsigjo still. Yet he says there is a deeper stégsgo, which

is that those commandments must be obeyed inwadty/even then we have not begun to understandtivnat
New Testament teaches about the Christian lifechvts living out of the grace of God today by degmce on
the power of the Holy Spirit. So in many of ourcbes, Schaeffer is suggesting that there is a cet@pl
misunderstanding about what spirituality actualywhat living as a Christian is. To many peopleti€t’s

work means nothing for daily life.

Let me again quote the words he spoke to EdithtaibeuHoly Spirit. | think these are words that butp be
inscribed in every church and in every Christiastitntion. He said, “Would it make any differenceus if all
the passages about prayer and the Holy Spirit veeneved from the Bible? Would it make any differemna
the way we conduct our meetings?” His point, ofrseuis that often churches and Christian orgaioizatcan
run just on the basis of human effort. They cansiamply by rules and organization. They can conghyetiss
the element of dependence on the Spirit and préya&trongoing living relationship with Christ.

How did Schaeffer come out of this? He came outdeciully. Let me give another quote of his from the
preface offrue Spirituality He says, “Gradually the sun came out again aeddng came. Interestingly
enough, | had written no poetry for many years,ibuhat time of joy and song | found poetry begngto
flow again—poetry of certainty, affirmation of lifethanksgiving, and praise. Admittedly, as poetig very
poor, but it expressed a song in my heart whichw@sderful to me.”

He concludes by saying that it was this strugglkahat came out of it, his understanding of prayet living
in the present on the basis of the work of Chtistf was the basis for the whole work of L’Abrthink that is
important, because often people think of L’Abrisa®ply an intellectual work, answering people’s sfiens.
L’Abri was always that, but the heart of L’Abri andl Schaeffer's whole ministry was this understagdHe
says, “This was and is the real basis of L’Abriag@leing the historic Christian answers and givingdsd
answers to honest questions was crucial. But itaua®f these struggles that the reality came, auttwhich
an incisive work like L’Abri would not have beengsible. | and we can only be thankful.”

Let me summarize the importance of this time, thisis, that Schaeffer went through. He was absbjlutght.
Without it, the work of L’Abri would never have camnto being in terms of its daily operation, whatas
doing with the people coming there, and the prowvisor its practical needs. It is a work that isirety based
on prayer and living in the present on the basth@fwork of Christ. There are four points that eamat of this
time that were so important for the work of L'Abri.

First, it gave him a solid foundation for himseéfe came to a position of real certainty about ks €aith that
stood him in tremendous stead as he faced theigngstind the problems of unbelievers in the yearoime
when the work of L’Abri began. Edith writes abohistin The TapestryShe says, “If he had not had the
asbestos protection of the honest answers to hisgosstions, he could not have coped with the loffast
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guestions coming at him like the surge of heat feogteel furnace. He was not giving answers torqieeple
that were just theoretical questions. As they ctortéem with the deepest struggles of their life wess giving
the answers to questions that he had struggledhaitkelf and almost given up being a Christian leifingn
the basis of those questions.” God provided for tiuring this period a tremendously solid foundatimat
enabled him to stand when God started bringinhéo house people of every persuasion and beldkearry
possible criticism that could be raised againstsTianity.

Second, his experience gave him a tremendous caiopasr unbelievers. He could sympathize with veher
they were, because he had both come from thanatigihimself, and then again he had to work ibtlgh. He
knew where they were. He knew the pit that opensaipre you if you really do not have any answerthée
guestions that are before you. He had stared lnatiopit during those months when he worked thrahgke
guestions. It gave him a tremendous sympathy angpassion for unbelievers.

Third, it gave him sympathy for believers who canith their struggles and questions. He could godeestly
say, “I have had them, too.” Often he would meeipbe, as we all did who worked at L’Abri througlethears,
who come to branches of L’Abri, saying, “We haveméold not to ask our questions and that it igiritgal

to have doubts and we are supposed to pray handealbthe questions and doubts will go away.slhat
Schaeffer used to refer to as “putting the questammd doubts on the donkey of devotion.” Eventuiiéy
donkey lies down and dies because it has to caorynuch. Many thousands of people came through iti’Ab
over the following years whose faith was being g&td by the questions they could not answer aatittieir
churches were not helping them to answer. Thiogddre went through gave him a tremendous sympathy f
those people, because he had been through it firdeehad to find the answers.

The fourth thing that came out of this time wagase of the tremendous urgency of prayer, of tled ha a
daily living relationship with God and dependence-tm and the power of His Spirit and the needtlier
grace of Christ every day of our lives. This hadce#fact on both of them. That question about wheith&ould
make any difference if all the passages on prayettlae Holy Spirit were removed from the Bible was
significant to them. Edith said, “I made a privagésolution that each day, whenever the time ocduireould
not read a newspaper, book, or magazine until ffinstoread whatever chapters | was planning ta iedhe
Bible and interspersed that reading with prayeeatl and prayed as a two-way conversation. Alsegan to
write to the Lord, simply as one would write a ntiie@mphasize something to another person in a more
concrete way than speaking. For me, it was a mierd way of communicating. Although | had struggied
prayer during Fran’s time of search, now with thagiking for his conclusions, my resolve was to hanae
reality in my life in behaving privately, alone Withe Lord, as if it mattered, as if it would makedifference in
history if | acted upon the admonitions to prayatiroccasions with all kinds of prayers and regsiést was
the same for him as well. For both of them, it dehtheir whole mentality toward the importance@yer
and an ongoing relationship with the Lord day by,daoment by moment. We could summarize it another
way, which is the way that Paul Kooistra speakisisnsermons, which is “We live by grace.” As Chast we
live out of the grace of God day by day in all thet do.

So this was an important time. Without these thilgsd would never have brought the work of L’Abboait,
because it was dependent on all four of those ¢hing
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