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The Ministry of L’Abri

| want to continue speaking about how the work ‘@fdri runs. The work of L’Abri is the major work of
Francis and Edith Schaeffer’s life. Some of theeothings that they have done, including speakingvar the
world, producing tapes, writing books, and latémg$, were really all extensions of the work of IBA. The
work itself was their primary ministry from 1955hen the work began, until Francis’ death. It i§ Eidith’s
primary work today.

In the previous lesson, | was speaking about prayeant to say one more thing about it. The fasmer
when the work began, they called for a day of f@séind prayer at the end of June. It was for thek\ae it
began to get going. They wanted to be thankfulad @r all He had done in the previous year intdsthing
the work. They also wanted to pray for the futuréhe work. Ever since that time in 1955 there besn an
annual day of fasting and prayer. First it washie $wiss branch and later in the other branchesitheloped.

In addition, there have been from time to time p#pecial days of fasting and prayer. The brandbiAbri in
Switzerland and the other branches have had thbea they felt times of special need before the |oed
for their work and need for the work as a wholeafltinas been a central part of the work as welly Take
prayer seriously, and from time to time they s@e@svhole days for fasting and prayer, and evenglalse
stops. With people coming to stay with them, theyndt require that everyone fast. You cannot makero
people fast. There is always food provided for peeyho do not want to take part in the days ofifgsand
prayer. Often there are non-Christians presentddioot spend the day praying because they do ndejieve
in a God to pray to. So they do not require petpiein in, but those who are staying are encoutaggoin in
if they so desire. There are usually simple megdpared for those days. The normal schedule of wandk
study is set aside on those days, and people aceieged to devote the whole day to going off leyrtkelves
or in groups of two or three, whatever they findstoelpful to pray for the work and for their owwds and the
future that God has for them.

What was the work of L’Abri? That is the topic big lesson. In addition to the centrality of prayehich was
the heart of the work, being a faith work—praying God’s means and God'’s people to come and God’s
people to help and God’s work to do—was seekirngeta demonstration in practice, by the way theyewer
living as a family and then as other people caihme, Christianity ought to make a difference towey we
live. If we love God and if we are saved by His Saur lives ought to be transformed practicallynfrday to
day. Of course, that was never perfect. It is ngeefect for any of us. Yet there was a genuinenat to be a
demonstration that our lives are transformed innhg we treat one another and in the way we samee o
another by the Gospel of Christ.

That became a central emphasis in Schaeffer’s itggels time went by. Jesus said in John’s Gosjpellththe
way we love one another the world ought to be &bjadge whether the Father sent the Son. Ourflaveach
other, the reality of community among Christiasssupposed to be a demonstration of the trutheofrtessage
that we proclaim. This became central in Schaeffegaching, and it was and is certainly centrah@life of
L’Abri today. There ought to be a demonstratiohosk. Schaeffer said, in the “Consensus for the R#ier of
L’Abri,” that there ought to be a demonstratiorsapernaturally restored relationships. All our tielaships
with one another are affected by sin, our own $n#ss, and the general brokenness of the worldinyaty
group of Christians living together and near onetlagr and seeking to be a community, there oughetthis
demonstration of supernaturally restored relatigpssh

It was never perfect, but it had a profound eftatpeople coming to stay at the various brancheshi® day it
still does. Many people see a reality of relatiopslihat they have never seen. | have mentionentdéfat
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usually at least a third of the people staying wihn the English L’Abri were from broken homesr Fhany
of them, what began to make them open to the Gaspukto what we were saying was seeing the kind of
relationships we had in our marriages and theioglghips we had with our children. They were défgrthan
anything they had ever seen before. So many peogigierience, even if they are not from a brokendyas
with a family that leaves an enormous amount tdédmred in terms of the kinds of relationships #hast. This
emphasis on our life being a demonstration of thih tof what we are saying has always been impbttatine
work of the Schaeffers and to the whole ministry.'@fbri. It made you feel that you were living ingoldfish
bowl the whole time, because there were alwayslpeoipo were observing you. You knew that they were
observing you to find out whether what you werearsgyvas real. That could be difficult. Did the fdlcat
people were present so much of the time act asn@elaon the expression of frustration, aggressidfigulty,
and pain in human relationships and the workingodtihose problems? Were we able to have a noranaily
life in that sense, in terms of people’s sinfulniesmg able to be expressed? There is no way yopedend to
be something different than you are all the timatlis what | meant about living in a goldfish bowl

People were not in our house 24 hours of the dagrél'was a patch of time every day, for two orghreurs,
when there would not be anybody there because ptugle would take care of them. All of us hadagitins
in which people saw us losing our cool or gettipget with one another. We always made a point bf no
disciplining our children in front of other peoplEhat would not be fair to the children. Childree aot going
to cease being naughty just because there arebete present. They do not have those kindsstfaiets,
especially when they are little. Any problems tvate there were evident to other people. We dicsaek to
hide that. At the same time, people could see yorkivwwg through the problems that you had in a legatind
of way.

All of us had situations in which we found our waktremely difficult. We went through a patch wheg
wife had such serious back problems that she waofi her back for nearly six months. | carriecconking
meals for people the whole of that time. | wasnglgtare of our children and trying to take caréaf. It was
an enormous pressure. | was not well myself atithe. For much of that time we felt that we weréngo
through a tunnel and there was not any light aetieof it. There was no letup of the pressureawviniy so
many people around all the time. There simply wereenough of us to set us free from the conssafthe
work. Everyone else was extraordinarily helpful &mok an extra load, and that was part of our camment to
one another in the work, to bear one another'sdnsgdn that kind of situation. Yet there were nub@gh
people to leave somebody with no burden at allt Was difficult, and | am sure that it was obvidas
everyone who came through the place that | wasnem@mous pressure. Yet | think that when peogéey®u
coping with the realities of life and the strestted do happen to people in life, and when theyGee giving
you the grace to deal with them, even imperfetkigt in itself can have a profound effect on peoyteu are
not in some kind of idealized situation in whichuymever have problems or disagreements with yofe ovi
your children never misbehave. There is no waygaiube like that with people around you all thestimnd
there is no way you can be like that and live aimg lof normal life. Our life was not normal. It waa
incredibly pressured life.

When we first went to work at the English brancrerhember an occasion in which we were serving sread
our kitchen was being redone at the same time.usbedroom was filled with food and china and etl@ng
else. It was in piles around the bed. They camand,we had a meeting around our dining room tatité,
Francis and Edith, another couple we were workintg,wicki and myself, and a single girl named Bgekho
was with us at the time. Francis looked at oulelittome, which was quite cramped, and he said, t\Wieaare
trying to do is not difficult. It is impossible.” élrepeated that line many times in the work. Wéettlithat way.
What we were trying to do was something that insevays was impossible.

© Fall 1989, Jerram Barrs & Covenant Theologicah@eary



Francis A. Schaeffer: The Early Years Lesson 23, page 3

As time went by, we learned that we had to drawentioes. When the work began, the Schaeffers dichawoe
masses of people there all the time. There wehpatwhen there were no people and the work was muc
quieter. By the time | became full time in the wankL967 for a year and then when we went backeontork
as a couple in 1971 and had all three of our olildn that situation, there were no quiet patchasre were
always masses of people all the time. It was not 1884 that L’Abri adopted a term system. Thatwa stop
everybody from having a nervous breakdown. At gaant there were no times when there were no pemple
even a few people there. There were many peopte #ikthe time every day. We always closed foregkvat
Christmas, but apart from that we were basicallgrogll year around. You might go away for a farhibjyiday
for three weeks, and then you came back, but evdgyhad been carrying an extra load while you vesvay.
Then they went off and you carried an extra loady®&ur holiday was completely dissipated afterftiret few
days. Finally in about 1984, one of our colleaguebe English branch suggested that we start lgaslmsed
patches in the work. It was more like what the &ffleas had when they first started. There woulgaehes
throughout the year when there were very few peap&et from the workers and their families and neagbe
or two people staying with them. That gave us arraous relief to have that, and now every branchthat
system. They close for a couple of weeks and tipem dor three months, and the cycle repeats. kthin
everybody would have died if we had not made thahge. We nearly did anyway. It was a tremendously
pressured life.

People certainly saw us having our struggles, Ibiihk that was healthy for them. Most families @ano idea
how to deal with conflict. That includes many Chas families. It was good to have a living exampidow
to deal with it, such as not shouting or hittingiychildren in front of other people. You take thgmetly out
or upstairs and you work the issue through, whative, and it can be resolved. That kind of thiags helpful
for people to see. It was helpful to see one ofithves so overwhelmed by the pressure that waseotohcook
a meal for 20 or more people every day that shadaash out of the kitchen in tears once in a Hildo not
think it hurt anybody to see that. These are reapfe having real struggles.

| remember one girl from South Africa saying to aii¢he women working there, “I am so thankful that
are so normal. A Christian does not have to be danteof superhero. You are struggling with all 8sne
things that we all struggle with.” People begaddwelop a romanticized notion of L’Abri as a kinfdperfect
place. It never claimed to be that. It was certa@ver perfect for those of us working in it. lasvalways a
situation filled with enormous difficulties, tensi® and tremendously hard work. We did not trydeeh
arguments in front of other people. Yet there vwadveays difficulties.

What was the work? There was the attempt to beredstration that Christianity ought to make a défece in
our relationships. Of course, it did. To anybodyoviked near Francis and Edith, as Vicki and | ididheir
home, the problems in their relationship were obsito everyone. There was no way they could nokwas
working for Edith in the kitchen as a cook. Vickagvworking in the office as Francis’ secretary.ifTheuse
was tiny. He did all of his work in his bedroom.eSkiould go up to his bedroom to receive dictatlda.had a
tiny chair and table at the end of the bed, antiwlaa where he did all his work. That was wherevhae his
books, talked to people, and dictated his letfEnsit was just up the stairs from where | was wagkinthe
kitchen below. There was always a stream of pecgieing in and out. There was no way you could ®ot b
aware of the problems they struggled with as aleoup

Francis could be short tempered. Edith would be fi@quently, for most things. She was so commiibed
doing whatever she was doing in the moment thag seemed to escape her, whether it was talking to
somebody or whatever. That was frustrating for aaybwho worked with her. As somebody who cooked for
her for a year, one would have a situation in wlyich would get the meal ready and she would conte in
serve it, because she always liked to serve ielfefehen somebody would come to talk to her jissyeu were
going to serve it. She would stand there for 45ut@s with a soup spoon in her hand while the peaséed
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her serious questions. Meanwhile, everybody wésgiin the next room waiting to eat and you wolid
trying to keep the food hot.

So everybody was aware of the lack of perfectiothefsituation and the people involved. It wasamtdeal
situation in any way. Yet | do not think that hattall. It simply underlined that Francis and Edsithaeffer and
the other people who worked with them were peryantirmal people who desired to serve God in thig.wa
They were prepared to put their lives on the liné aven live in a goldfish bowl. People could sertey
evidently that God was doing things through them.hdd helped them to deal with their weaknesseshand
struggles that came up. They were not hidden ioraec. Nobody who ever went through that situationld
have said they were perfect people who were altdimtheir weaknesses from other people. Theymeage
any real attempt to do so. You cannot do it anywhgn people are around you all the time. Nobodylivanas
though he is a perfect person and then let hisdgdawn in the evening for two hours when nobodgraund.
You simply cannot do it. You are totally aware dfat other people are like, just as in a family. Yannot
pretend about who you are.

The third circle of the work was helping the people came with the questions that they had. Theglsoto
be a demonstration that Christianity is true, i $iense that it answers questions and that it dathlsssues. It
is true, and therefore it touches the whole of Meu could say that there were two aspects to @mne was
that because Christianity is true, then it ougtdftect everything that we think. That includesrgteing that
we think about what is going on in our culture avitht Christians ought to be doing in our cultureeiefore
there are no sacred subjects and secular subiaasything is a Christian subject in that senseahse it is
God’s world. We ought to be able to ask what Gaal'sd is about everything that happens in our owed
the life of the church, or the life of the cultufiehe second aspect is that because Christiantityies we ought
to be able to answer people’s questions. We ougheé table to show that it is true. We ought tolile & give
reasons for faith. We ought to be able to givefare of the faith that we have.

One of the rules that the Schaeffers made in tieis fiom the beginning was that they would not arsw
guestions about persons, but rather they wouldidssissues. That was a result of Schaeffer's oyergence
in being with the Separated Movement, in which peegere constantly being named, in the sense ekttare
persons we should separate from.” At L'Abri, howgtkere was a strong commitment to deal with issue
rather than talk about persons. Apart from thag, subject could be discussed, because Christianitye.

This is tremendously important. In most of our an@s and in most people’s Christian experienceudson
is not possible. Yet that is not the New Testanpattiiern. In the New Testament, it says that when was in
Ephesus he had discussions daily in the hall o&fipus for more than two years. It was very cleagou read
through the book of Acts, that Paul was constasidgussing things and reasoning with people. Heagssg
and answering questions. As you read through thep@s, that was clearly the way Jesus taught. ttghta
much of the time by discussion, by asking questantsanswering questions. | think that has disajepea
many of our churches.

Working in L’Abri, we repeatedly had people who wérom Christian backgrounds who never had the
opportunity to ask a question of their parentsfanyone else. | remember one girl whose fatheravas
professor at a Christian college. She was sittirguatable—this was just two years ago—and sheaskig
her first questions extremely hesitantly. She hestl graduated from a Christian college herself. &ked if it
was all right to ask questions. She had always badnt was liberal to ask questions. | remembesthaer girl
from a German home whose father was a pastor. \Waeparents read her diary and saw that she had
guestions about her faith, they decided she wasbape and they would have nothing to do with Bée was
16 years old at the time. She had expressed somer aoubts and problems with Christianity in hegrst
diary, which her mother had read one day when sigout at school. They basically put her out oii tfanily
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completely at that point. That may sound horrendand it is horrendous. Yet that is a kind of caiiice of
what is often normal, which is that questions areallowed to be asked, doubts are not allowedeto b
expressed, and problems are not allowed to bedraldeere is no opportunity for discussion.

| remember speaking at a Christian university iitefr, and a girl came up to me afterward and tzat was
the first time in the three years she had beendest there that a speaker had encouraged thesk to a
guestions. She said that normally they were prehahand then the person leaves. That has becapattern
of much of our Christian work today. The preachmgegarded as almost the only means of communi#tie
Gospel. People very rarely have the opportunitsoime back and say, “I have problems. | do not adieave
guestions. | have doubts. Can | let them out? ttemendously important that we do that. We doneed to
be afraid of people’s questions, because Chrisyiamirue.

Often that problem is that people are afraid oeathquestions. They are afraid they will not beedb answer
the questions themselves. They are afraid therenoglge any answers at all. So it is safer to piotknd
never to let people question. Yet God's Word igtrand it can deal with any question that comeS bpt was
the Schaeffers’ conviction. It arose out of Frahoign conversion and his wrestling again. It wasoad deep
commitment that it was true and therefore we ougliie able to discuss anything. So people stadedng in
answer to their prayers. They started coming taZaniand to their home. First it was just on wealsehen it
was during the week as well with more people conoinghe weekends. People started coming from a&if ov
the world, just as Edith had seen when the Lorddgnaeh her those verses from Isaiah that saicsh#ll come
to pass that people will come from every natiothe®dymountain of the house of the Lord and find tirlish
there.” It began to come true.

People started coming from all over the world t@itlhome to ask questions. There were many diffdaeils

of people. There were many young people, many stadand many people who were already professionals
There were families with their children. There wps®ple in trouble and people with all kinds ofeliént
needs. There were Christians, those who were singgand those who were growing. There were alse no
Christians who were searching.

At first there were simply discussions around tif@dd¢ and discussions on Saturday evenings. Theeeals&o
individual times together with people. That couibpen while going for a walk in the beautiful maing and
forests or sitting around the fire in the livingoro or preparing a meal in the kitchen. Graduallgrdume,
however, the work began to become more structuisedae people started coming and staying for longer
periods of time.

At some point in the 1960s, lectures began to bergand recorded. There had been Bible studi¢sailvay
along. There had also been Sunday services imtamhtional Presbyterian Church, which startegrtov, too,
because there were people from around Switzerldrawere coming to those services as well as thplpeo
who were staying there at L’Abri. In addition te#e Sunday services and Bible studies, Schae#dedt
giving lectures as well as having the discussidhsse lectures began to be recorded, and the wagreskept.
So people had the opportunity to listen to tapégylcould also read. There was an extensive libearg they
could study through guestions themselves as welsksheir questions individually in discussiongar
Schaeffer personally. What was called Farel Hoeseldped. It was named after the Swiss ReformeeglFa
who went all over those villages like Huemoz antla¥s and that whole area. He was a Reformer airtine of
Calvin, and he preached the Gospel all over thatnt@nous area of Switzerland. So they called tteidy
house Farel House after him.

The pattern developed of people studying half tneahd working half the day. That pattern has ool in
the work of L’Abri until the present time. Everyomé&o comes studies half the day and works haltithe
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From the beginning, studies were individual. Peopdeld talk to Schaeffer or one of the other peap®
joined them in the work. They would say what tlipiestions were, the areas they were struggling iheo
areas they needed to grow in. Then tapes or book&dvbe suggested that would be helpful to thatiddal.
That is still how the work goes. Whenever anybooiyes, somebody sits down with him or her right away
finds out where they are and suggests some thargedm to study. Then there is an ongoing relatgmwith
that person, getting together with that person ftione to time and finding out how things are goifge
person will be given other things to study and otheestions to think about. There is a tremendousuat of
freedom. They can listen to and study anything thagt. They can also follow a particular courseeyrbould
also always raise their questions at meal timgeemonally to the Schaeffers or any of the othekers. So
the work began to grow like that. More people betgarome. Over the years, thousands of people t@wve
to Switzerland and the different branches. Manthefm were Christians, and there were many non-dmss
as well.

Each day was structured into two halves. Some etiuidi the morning, and some in the afternoon, wtihers
were working. The work was helping with whateveeded to be done. They could help with the house, th
cooking or cleaning, or in the garden, chopping &vobwhatever the need was. They could help with
decorating, in the carpentry shop, or whatevendte the work seem like part of an extended farhégause
the meals were with the families and single peameing and living there, and there was the stugylbhwas
a cross between an extended family and a studercenifbri is not a commune. It is centered on ple®ple
who work there, who are there permanently. Those edme have a part in their family life. They cantg
their homes for family meals, be around their aieifd and help with the work that needs to be dooeral
their homes or in their gardens. At the same tilmexe is this formal study. That has been parhefwork for
many years, going back into the 1960s or evenateell950s since Farel House was formally begun.

One of the things that makes the work so intenséhfise who are working there is that many of tbege
who come arrive with a sense of tremendous needoAs as they decide they can trust you, whichen t
context of an extended family like that where yoa @aring for them practically quite quickly, theeople will
pour their hearts out very quickly. What may tageesal months in a normal church situation, in &eoh
getting close enough to a person that he will ageto you, could happen in a day in that kind afteat. That
is particularly so because a person may have caifwdy across the world feeling that he must geteo
things sorted out and feeling this is the last ckaiherefore as a worker you were repeatedlysituation in
which people would tell you things about themselyedt they never told their own parents, their pagtthey
were members of a church, or anybody else. Thaertfawork quite intense. You would get to knowpeo
very deeply very quickly.

That group of people was also constantly changhsghe work developed, perhaps half the peoplbet t
English branch—and this would be true of the otiranches as well—would be there for a period afoup
three months. The other half would be there fomdrgre from a few days to two or three weeks. Thee a
constant turnover of people. They were sharingltepest needs of their lives with you and the dgepe
guestions they struggled with. That is tremendoastptionally draining and spiritually demanding.t tehas
wonderful rewards as well. | do not want to sugglest it is simply demanding. It was also tremersipu
rewarding. | feel that | have people who are famallyover the world now. They are people | havedoee very
close to. Vicki and | have a whole series of peoy® are like elder brothers and sisters to oudoém from
all over the world. There are people who are likethers and sisters to us. There are hundredsof th many
places whose lives we have become so bound up Thtt.is a wonderful thing. Even though people woul
leave after three months, we are still in contath them. We feel a part of their lives.

This was another element of the work that Schaefed to think about. He would speak about a wadera
narrower L’Abri. There was a narrower L’Abri in teense of the particular branches of the work, thiéh
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people coming to stay there at the time. Therealssthe wider work of all the people who had cdhreugh.
Many had been there for a considerable time whaoleath deeply helped by the work. They went back to
wherever their place was and served God thererattto put into practice some of the things thegrhed. It
could be a teacher in a school or a nurse or faometatever it happened to be wherever they vidrey
were seeking to put those things into practicdartfamily life and work situation, in their teanf or
whatever. Schaeffer referred to that as the widgbii. They were the people who were wrapped ufhi:
same bundle of life who were appreciative of whaltlearned, and their lives were transformed rathe
dramatically. It was a wonderful privilege to beart of that kind of work. You saw many peopleiek
changed, deeply changed. They would then keep contth you afterward, when they got settled intcharrch
somewhere, into their lives. They carried on beihgnged more and more by the grace of God. It was
wonderful to be a part of what God was doing inge's lives.

Another important thing to say is that for all &f who were in the work, including the Schaeffeentlelves
and everyone who joined them later on, there waaya a tremendous sense of having to depend ordé&lyd
It was precisely because what we were doing sesmé&dimanly impossible in terms of the energy iktoo
There was great tension and pressure creatediby liva goldfish bowl and of people sharing thieies so
intimately so quickly. We all had a tremendous saaikthe time that was similar to Peter. When Jesked
him if he wanted to go too, he said, “To whom skadlgo for the words of eternal life? We cannotsiady
leave you.” We all felt like that every day. We pesately needed God'’s grace to work in these p&olples
and to sustain us, to give us patience, spiritydbitve for our families and these people and feecaith these
kinds of pressures and really help people. Anygrergho is in any kind of pressured Christian wankany
kind of work, will understand that the greater gnessures become the more desperately aware yombeuf
your need for God’s grace to work in your own heaud the lives of the people if you are going taadgthing
useful at all. That was a daily sense of our livE&od did not help us, we would fold. If He didtrhelp us,
then nobody would be helped. You cannot change Bodyés heart, only God can. You can seek to loeerth
and answer their questions. You can seek to benamigtration of the truth in front of them. Yet hetend,
only God can touch people and change them and thake new. You are really dependent on Him to db tha

You could say it is developed “battle faith.” Iretintensity of your battle, you realize your neg&d.Paul said,
“When we are weak, then we are strong.” In thatllohwork you feel weak all the time, every momehthe
day. You wake up saying, “How can | possibly de thgain today?” | am quite serious. Why are we glthis?
This seems crazy. Vicki and | said that to eacleiotbpeatedly. How can we possibly carry on dolmgft The
only answer is to ask God to help us, because weotaarry on.

There is a particular difficulty for single peoptethat situation. As a couple, you have each aihénrn to and
support when you feel completely overwhelmed bystihgation and its pressures or your health. What
happened in the English branch was that sevem@liogingle workers left when they got married. That
happened to quite a few of them. They were perdaivde eligible people by the people coming throuthat
was partly because of the furnace effect of theaiin, rather than a greenhouse effect. A greesgheuggests
the development of a tender plant that could natifeathe pressures of the outside. The furnacensra
appropriate image. People were purified by firéhis situation. Many of our single workers who le#nt off
to get married.

Many people who came did not intend to stay foglorhere have always been people in the work whueda
work for two or three years. They knew that it wasrt term and so did everyone else in the worlerdhave
also been those who came and saw it as their gatlithe long term. There are some single peoplesame
couples who stayed long term. There are also mangles and single people who have stayed short term
There have probably been a higher percentage glespeople who have been short term. There areaeve
reasons for that. One is because many of themthaweed. Their status has changed. Some of thoge ha

© Fall 1989, Jerram Barrs & Covenant Theologicah@eary



Francis A. Schaeffer: The Early Years Lesson 23, page 8

stayed in the work, but more have left becausgénson they married did not necessarily feel calbeld Abri.
There were special pressures on the single pensitre iwork. Yet we always tried to do what we cawoldhelp
with that.

What tended to happen in our branch was that efitte single people would make a special relatignslith
one of the couples. We had a series of single mémei work who became very close to Vicki and me @ur
boys. They spent a great deal of time with us.d$wne of the other couples who did the same Wélsingle
women who were there in the work. We would makeress effort to make sure that a single persahen
work was not alone, humanly speaking, in the wdte other thing that helped in our situation in Bng was
that, as the branch of the International Prestame@hurch developed there, it became a tremenanusesof
support for all the workers in the branch, botlglrand married, in a way that was never quite tioube same
degree in Switzerland and some of the other brandhesweden and Southborough there is not theostipp
from a local community that is committed as a churccloving, caring for, and serving you. For ushe work,
that was the greatest strength in the situationrelationship with one another among the four ¢esiand one
single person we had working there, and at timesdmthree single people. The relationship withgheple in
our church that was growing all the time was imaotttoo. That was a tremendous support to u3lad.
single people especially would have said that \was tifeline, humanly speaking, the church andgbpport it
gave them. In some of the branches there has eotthe same kind of reality of support from a churc

At the end | should say a little bit about the @liéint branches that have developed over the yHaas takes us
out of the early years, but perhaps it will summeriThe work in Switzerland steadily grew from the
beginning. After a time, other houses were addebdavork. First the other houses were rented. Eheouple
of other houses were bought because of gifts tevtitk until there were half a dozen houses scattareund
the village of Huemoz that made up the work oftirench in Switzerland. Later on there was a hopsthe
road in the next village in Chesieres.

The work in England began originally with somebdagting occasional studies and discussions in tlaiin
London. Then a home was purchased in the westmddo, in Ealing, in 1964. That never became a egdidl
branch, but many people came in and out of thasédistening to tapes or coming for discussiortsBible
studies. Later an International Presbyterian Chgrelwv up there and is still flourishing today, evleaugh
there is no longer a work of L’Abri there at allialing in west London. In 1971, L'Abri was givertaage
country property in Hampshire, about 60 miles vadédtondon in the village of Greatham. L’Abri was/gh a
large manor house with about seven acres of grotimat. was the place | worked from 1971 until 1989.

The work in Holland began in the home of Hans an#dyARookmaaker. That was in the 1950s. It became a
residential branch also in 1971 in the village okEn Wiel. L’Abri was again given the money to kay
property. A few years later, the center of the wiorklolland was in the city of Utrecht, and theeyhave
weekends and several weeks in the summer out ipradperty at Eck en Wiel.

By the late 1950s and early 1960s there were Bifldies and discussions that took place from torterte
down in Milan, Italy. Those Bible studies eventyaleveloped into a branch of the International Bygsian
Church. It is an Italian-speaking church.

Then a work started in Sweden in the early 198@kerlittle village of Molle, which is on the wesbast of
Sweden, just across from Denmark.

A branch started in Southborough, Massachusetteitnited States in the late 1970s. It is boutii@s west
of Boston. When the Schaeffers had to go to Roehdglinnesota for Schaeffer’'s treatment for caratehe
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Mayo Clinic, another branch developed around theme in Rochester. That is where Edith still liv@day.
There is a small branch there, although it is h¢the present a residential branch.

So at the present time there are branches in Hug@reatham, Utrecht, Molle, Southborough, and in
Rochester.
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