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Basic Bible Study Themes, |11

Father, we want to praise You for this day. We khdou for the rain that has watered the earth. We
thank You that You are so kind and gracious thatsend Your rain and sun both on those who are
redeemed by You and justified but also on the is®l Our Father, we pray that we may learn to
have that same perfection of character that Yowehkay we have the same compassion for those who
are outside Your kingdom. As we think together aboancis Schaeffer, we thank You, Father, for the
compassion You gave him and for his readiness twbstantly thinking about how to reach out to the
unbeliever. We pray, Father, that we may, like higfiect that longing of You to extend Your kingdom
to bring people to Yourself. So be with us, Fathad teach us, we pray in Jesus’ hame. Amen.

We have been going through basic Bible studiesJastdime we were in the second section and looked
at some of the things that Schaeffer says abouthyrarsons. We got through point number one where
we discussed the uniqueness of human beings amgarsade in the image of God and what that
means.

A second point | want to mention briefly is Schaeff emphasis on the goodness of life before tile Fa
Schaeffer comments on Genesis 3:8, saying, “Mahasvn here to be in perfect harmony with God so
that man and God could walk together in the codhefday. Being in harmony with God, man was also
in full harmony with his wife, with nature, and Wwihimself. There was no place for divided persayali
or schizophrenia in man as he was originally ma8eliaeffer emphasizes the goodness of life before
the Fall. He repeats this in a comment on Gene$& 27, that man had constant fellowship with God
and was surrounded by a perfect environment.

You may wonder why | emphasize this, and | think ploint is that Schaeffer wanted to constantly get
across to people that the Bible does not operatenme area of religious truth. Instead it descrbleat
took place in history and what life was actualkelbefore the Fall. It is so easy for a moderngets
simply read the Bible as a kind of collection ajéads and fairy tales. Schaeffer was constantlyawa
of that. When you comment or preach on any pa8aipture, if you want to communicate to twentieth
century people, you need to emphasize over andamaen in any way that you can that you are talking
about the truth. You talk about reality, not absaoine religious thing in some separate area. Thuaivis
our whole culture is taught to read the Bible, igatarly the early parts of the Bible and the badk
Genesis. Schaeffer stresses that at a point ipasiethere truly was a situation in which sin hatl n
entered. Human beings, man and woman, lived irepehfarmony with God, themselves, each other,
and the environment in which they lived. That bsnug to the next point.

Point number three is Schaeffer’s stress on thegpteabnormality of life. On page 21 in the Amarica
edition he writes about Adam and Eve in Genesid,3Phey lost communion with God and were put
out of the garden. Both the body and the soultfeteffects of sin.” Then he comments on Genesis
3:17-18, “The external universe is now abnormdk tiot as God had made it. It was changed because
of man’s sin. All that was under man’s dominion vaffected.”

Schaeffer brings out several points in thinkingwkadnormality. You may ask why he does not simply
use a word like “fall” or “sin.” Again he constayptiried to find ways to express what the Scriptures
teach to communicate both to the non-ChristiantaadChristian. The non-Christian is completely
unfamiliar with biblical terminology, and Christisrare familiar with the Bible and can be so familia
with biblical terminology that they no longer unsgiand what is said. | would say that for all of you

all of your preaching and teaching. You need tostamtly think about different words to use that
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actually get through that problem. First theréhis problem with unbelievers, that they are now
completely unfamiliar with our language. We neednderstand that we live in a culture that does not
understand biblical language anymore.

Second, there are people in the church who ararsdiér with the language that they no longer hear
You can think of the way Jesus constantly quotashssage from Isaiah, “They have ears, and they d
not hear. They have eyes, and they do not seetalke about the hardness of people’s hearts. Bhat i
one of the problems we face. We are so familiamunchurches with biblical language that it doet no
touch us any longer. In all of our communicatiom, meed to try to break through that. C. S. Lewys sa
in the introduction td he Lion, the Witch, and the Wardrothat that is what he wants to do. It actually
says that people are so accustomed to hearinge¢hsage of Scripture that they no longer hearatlat
He told his story of the lion, the witch, and thardrobe to present the Gospel of Christ in a very
different way. He wanted to break through thatieawf familiarity and the contempt that comes from
familiarity. It may not be a purposeful contempipiigh sometimes it is, but it is a contempt
nonetheless, even if it is not purposeful.

Schaeffer also speaks about the abnormality ofitineerse. We are now living in a fallen and abndrma
world, but there is nothing as we look around olwesethat is the way in which God originally crehte

it. Everything in our existence is now set awryh&effer later came to call this the five-pointedseu
There is a sermon of his in the Schaeffer Institute¢hat subject, and he also writes at length aibau

his bookGenesis in Spacnd Time

The five-pointed curse means, first, that our retethip with God is broken. Adam and Eve lost
communion with God. Second, we ourselves have be@bnormal, both physically and spiritually. He
says the body and the soul felt the effects of\8la.ourselves have become abnormal. As he said,
earlier, before the Fall there was no divided pea$ity or schizophrenia in man as he was originally
made. There were no psychological problems, but en®vy human being is psychologically damaged.
There is not any person who is psychologicallypritsially whole. Every person is damaged, and gver
person’s body feels the effects of sin or the almadity. All of us experience sickness, pain, andtde
We all have mortal bodies. The first part of theseus the loss of fellowship with God the CreaWe
were made for fellowship with Him, and that felldws is broken.

The second point of the five-pointed curse is tiathave lost communion with ourselves. No one
knows himself or herself anymore. Our hearts ake deceitful; you cannot really know who you are,
let alone know anyone else perfectly. Third, olatienship with others is broken. Schaeffer spoke
about the way Adam had harmony with his wife, drat harmony is gone. You see that in Genesis 3
where immediately Adam starts accusing Eve andisayes her fault. That is what sin is about:
shifting blame. The account in Genesis shows tbkdymess of their relationship with each other.tTha
relationship of marriage, which is broken for evarg to some degree, is true of every other human
relationship as well. So the third aspect of Sdleasffive-pointed curse is that our relationshiphwy
other people is now abnormal and damaged.

Fourth, our relationship with nature, man’s dommis affected. Man is no longer able to exercise
dominion as he was. That is the point that Schaeaffkes. Man and woman are commanded in Genesis
1 to rule over the earth and be God’s vice-regems it. Now instead of having dominion and ruling

over the earth under God, we are now in a situatioere the earth has dominion over us. We labor in
the sweat of our brow. It produces thorns andlégsdb us. Then it claims us, and we return todiles.
Rather than us having dominion over the earthetréh has dominion over us. That is the fourth etspe

of the curse.
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The fifth aspect of the curse is that the exteamaverse is now abnormal. The world itself is navder
a curse, as Paul expresses it. Romans 8 saysi¢hadtth groans in travail under the bondage adylec
The physical world around us is no longer as ited&mm the hand of God.

Points four and five are connected to each oth@ntRour is that our dominion is lost and we ace n
longer able to rule the earth as we should. Sceadfaws this out at much greater length in hiskboo
Pollution and the Death of Maikverywhere we see the results in the physicalareesof man’s loss of
dominion over nature. We see it in pollution, ie trestruction of the environment, and in the tegarin
down of the rainforests with complete disregardtiar effect that it will have on anything else. ¥é2

it in people littering the waysides. As Schaeffatsat in that book, “our fair sister is ravagee

ravage creation because our relationship with eatow expresses our sin. Further than that, we have
lost dominion over it even where we try to have doam over it rightly because of the brokenness of
nature itself, so we cannot exercise dominion tiverearth, which is the fifth point.

| am not a farmer, but | am a gardener. That istwhave to do; | love to grow things. But | constly
wrestle with weather, pests, weeds, and funguslgmad There are all kinds of problems, apart from
children throwing balls in your garden or runningepit! Rabbits may eat your tomatoes or whateter i
happens to be. You have so many problems to fatmefer expresses that loss of dominion by saying,
“All that was under man’s dominion was affected.islobvious in Genesis that Adam’s control over
nature would take every effort when he tried tongooops. It was in the sweat of his brow, and work
was no longer something simply pleasant. It wassimoply an exercise of dominion, but now it was
something that was back breaking and soul bredkingnany people. It is still that way for many
people in the world. If you go to a third-world ety or even places in this country, you can see th
effects of over work, boring work, and soul-destieeework on human beings. Man’s dominion is
affected. No one ever had a perfect work situagioy longer. It is impossible for us to create Wopi
because the creation itself is under a curse. dtognnot be created. There is no longer perfeoctdray
anywhere in this world.

These are very powerful points to make in any kihdpologetic presentation of the Christian message
There are all sorts of points that can be drawrrotérms of presenting the Christian message to
unbelievers. One point is that the biblical accanfreality really is the way things are. We do hate
some pie-in-the-sky view of the way reality is. Wiltee Scripture describes, as it does in Genesls an
everywhere else, our lives as abnormal, that is whaple actually experience. People often think of
Christians as having some kind of naive, romaaticl sentimental view of reality. We do not at Al
ought to have a far more realistic view of the etfeof human sin than anyone else if we read théeBi
faithfully. That is the point Schaeffer wants tokadere: the Bible really tells us the way things #
calls a spade a spade, to use an English expre¥carreally tell it the way it is so that the utibeer,

as he reads through these studies and goes thttoeigh says that this describes the world as itadlgtu
is. Genesis is not a legend; it is not a fairy.téleells us about something that happened irohydio
change the world. The world as we see it is thig.wa

The first thing is to start speaking in this waging slightly different language than one mightmally
use. This helps people to see that we talk abalityeThis biblical account actually fits realityhe
second thing is that the biblical account of th# i&es us an answer to the problem of evil. kchébes

a situation where there was perfect harmony inosur psyche, in nature itself, and in our relatiopsh
with God, with one another, and with nature. Thendees damage to that, bringing abnormality ifto a
these five areas. People can understand from tile ®hy the world is the way it is.
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One of the points that Schaeffer implicitly makeshat God is not responsible for the brokenneskeof
world. The world is not the way God created it, &mmdhan beings are not the way God created them.
Everything now is abnormal and is distorted by Bia.not blame God for the way things are. Human
sin has made things the way they are. This isffleeteof sin as Schaeffer expresses it here.

In stressing this he makes several points that trameendous value in communicating the Christian
message to unbelievers. It is a very importanttpbimardly ever hear Christians talking about the
abnormality of the world. If we do not talk abobetabnormality of the world, we have absolutely no
answer to give to people who have problems witfesiaiy and evil. We end up saying that “it is oKay.
Someone dying of cancer might come to us, and weEhis is really fine. God will take care of it.
Everything is going to work out well in the end.hi$ is an artificial answer that simply does noeme
the person’s needs and is not true. It is notfiglitio Scripture. Unless we understand the realitihe
Fall, we have nothing to say to the person whoessfiScripture forbids us to heal people’s wounds
lightly or to try to soothe them with emollient vasrthat pretend that things are not as bad asateey
One of the wonderful things about Scripture is th&tkes the brokenness of our situation really
seriously. It says it like it is. That is why itleeyou to weep with those who weep, not to heairth
wounds lightly. Just go and weep with them. Jeswescribed as a man of sorrows, acquainted with
grief. That is the way every Christian ought to th@se who really take people’s suffering to heafe.
need to understand that people are having expesahat are abnormal. They are not the way God
created them to be. Their reality and their expeeeof it is a broken one. Our call is to weep witém
and have compassion on them rather than healioeinds lightly.

The Bible also tells us that we do not have a digi@ranswer to the problem of suffering. Job’s
comforters and the Pharisees said it was the dddifte sinner that these dreadful things happened t
them. It is as if there was a direct equation laex@ now between people’s behavior and what happens
them. Scripture makes it very plain that that issm it is a superficial answer. There is not kaiang

of the books in this life. That is one of the thenoé the book of Ecclesiastes. The same thing hegppe
to the good man and the evil man, the wise marttanébol, the drunkard and the sober. Of courseethe
is an element of the judgment of God in the predaritthings are not perfectly straight here. Tihat

why Ecclesiastes finishes by saying that the answris problem is that there is a judgment of God
the end. That will naturally set it all straighgdause there really is a balance in the end. lireally be
dealt with, because God sees everything. He praresuHis judgment.

This has tremendously important points. | passEygatgree with Schaeffer's emphasis of this. THe Fa
is one of the most neglected Christian doctrineendy those who believe firmly that Genesis et
history. In England, many evangelical Christiars so frightened of being thought foolish for beiligy
in Genesis 1-3 as actual history that they ne\krataout creation and the Fall for fear of what
unbelievers will think of them. Most of the peojfilem England who ever came to stay at the English
branch of L’Abri had never heard anyone talk alibetFall or say that the universe was abnormal. It
was a completely new idea to them. If that is sm geally end up with superficial answers to the
problem of evil. Even worse, you end up making @adauthor of sin. If you do not recognize a
historical fall, you communicate that the worldves know it is the way God made it. It is like sayin
God is directly responsible for all the appallihggs that happen, including human sinfulness. Ehis
the very opposite of what Scripture teaches. Jaags God is not tempted with evil, and He does not
tempt with evil. You can only say that if you lirea world that is not the way God created it aad h
been destroyed by human sin and rebellion agaiodt G

In England we were in a situation where hardly @hyistians were taught about the historicity of
Genesis. They were not taught that Genesis desdtieeworld as it truly is. They were not tauglatttit
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is a broken, damaged, and abnormal world. It giessuch wonderful answers when you start
speaking that way. Even Christians who do beligeeally in Genesis do not talk about the abnortyali
of the world. They do not have answers to the @noisl that people struggle with. Schaeffer used to
point out, over and over again in thinking abous,tdesus’ response to the death of Lazarus. When
Jesus came to Lazarus’ sisters and to the gralvazeirus, Schaeffer made the point that Christ weeps
with sorrow, and He is angry. The Greek words #natused there are very strong. He snorted in anger
and distress. That is what it actually says. Thatgechaeffer makes is that Jesus is God and detar
of the universe, but He is angry. He is filled wsldness when He faces death and the abnormalities
caused by the Fall. He is not the one who made hibaings to die. He made them to live. He is filled
with compassion when He sees people in their soffebecause their life is now distorted, brokerg a
abnormal.

Schaeffer used to relate that over and over agaiidert Camus’ storya Pest(The Plague). One of

the struggles in that story is in a city where ¢hisra plague, and the people are being killed.dyaw

can you fight against the plague if the world as tame from the hand of God? You cannot fight
against it without fighting against God. How camuyg@ht against God? Genesis 3 makes it plain that
God is not responsible for the plague. He is netaithor of the plague. It is the sinfulness of Aaom
beings and their rebellion against God that haadihrbthis brokenness into being. Therefore Schaeffe
draws the conclusion that Christians can be doeodshave sorrow and compassion for the person who
suffers without thinking that they fight againstds&Ve side with God, who hates evil and came inéo t
world in Christ to deliver us from evil and the albmality of our situation. This is a very important

point.

We have been talking about the abnormality of suffeand that it is a consequence of the Fall.uset
talk about how that relates to the positive thitigg Paul says about suffering. The most central
illustration of this is the death of Christ. We magk at the death of Christ in several differematys.
First, you may say that this is the most appalémgnt in the history of the world. Scripture preaseh
that way. Here, the Son of God, who was perfeagiyteous, was put to death at the hands of sinful,
wicked men. It was brought about by, among othieigh) the activity of Satan himself, whose intentio
was totally evil. He enters Judas so that Judddeitay Christ. He tries to destroy the MessialmatV
Judas does is seen by Scripture as absolutely ditke is called the son of perdition and damnation
because of what he does. He knows who Christ idples not have any doubt about it. Yet he sells Him
and betrays Him for money. It is presented as adftd thing, the result of the working and purposgs
Satan in the world. Paul expresses it in 1 Coramt®i2:8 by saying, “The rulers of this world have
conspired together to crucify the Lord of glory.y Bulers of this world” Paul means both Satantees t
ultimate wicked ruler of this world and the sinfuiman rulers of this world, Pilate, Caiaphas, Aaani
and Herod.

We may look at it from another perspective andteaeGod uses that wicked event to bring about our
salvation. God’s purposes are good. What happems éxpression of His love for us. He is able keta
the choices and actions of the wicked, even ofrSaitaself, and because their wisdom is not as great
His, He uses them to bring about our redemptiomt Twhat Paul says in Corinthians. He says, “If
they had understood the secret wisdom of God dédyefore the ages for our salvation, they would not
have crucified the Lord of glory.” They did not werdtand that secret wisdom. God is able to take
events that the wicked intend for evil, really eaihd bring their judgment before God, and He |s &b
use them for our salvation. He is able to use tfergood.

The same thing can happen in your or my persofealWe may think of Paul’s thorn in the flesh. Paul
calls it a messenger of Satan, which has beenséatrass him. We do not know whether it was a
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physical disability, some kind of sickness, ormp¢ation—a besetting sin that he struggled with. He
does not tell us enough about it, so there is mat oo speculating.

| used to think that it could not possibly be a sibgl problem. How could Paul describe a physical
problem so seriously? | thought it must be sometapl struggle that he had, until | got reallyrilyself
for a few years. Then | understood perfectly welltit could have been a physical problem. | have a
very dear friend of mine in England who strugglethwhat my wife did several years ago. She had
severe back problems, was on her back for six nsp@iid was in constant pain. She sometimes wished
she were just dead. When you are in pain all the frou just want to die. | have a good friend in
England about whom 1 just got a letter the othgrwho said his quality of life was zero. He haskac
problems and has been on his back for months amthsdHe is in acute pain all the time. When you
have those kinds of physical problems, you know tiney are sufficient to be a thorn in the flesbnir
Satan. They can destroy you and tear you aparhdDever be naive about the seriousness of physical
problems and try to pretend they are not the redlpm. They may very well be.

Whatever it was that Paul struggled with, he lonigelle delivered from it. It was part of the
abnormality that was brought about by the Faik [tart of the power that Satan has in this warlthe
brokenness of our bodies and minds. Paul prayed3bad would deliver him from it, but He did not,
because He knew Paul’'s heart. Paul, like the rfass,chas as his fundamental problem: pride. That i
our fundamental problem as human beings. Adam ae& Eebellion against God was a rebellion of
pride. They exalted themselves over against that@reSatan’s problem was pride, too. Paul
acknowledged that he had wonderful revelations fémd. He says God did not take away his thorn to
prevent him from becoming puffed up by the surpaggigreat revelations that God had shown him.
Paul was able, through that suffering, to learni¢sson that God’s power was made perfect in his
weakness and that God’s grace was sufficient forrio matter what he had to endure as he struggled
with this thorn in the flesh.

As we experience suffering of one kind or anotiteseems that we always pray for two things. One is

to be delivered from temptation and the physicéfesimg that we face. At least we want to have it
eased. Scripture encourages us to pray for thatuiseadhese are parts of the brokenness of realay.

long to be delivered from them. The second is wparage us to pray that, because God has our good a
heart in His design for us, we can trust Him notarahat we have to endure, to bring about theyglor

of His kingdom and the honor of His name even ifddes not deliver us from the situation. We always
pray both for deliverance from the situation anddeliverance in the other sense of praying that we
may learn to say that God’s grace is sufficientusr That is why the New Testament is able to kay t

the trials we go through test our faith. That tegfproduces endurance, and that endurance produces
strength of character and hope. It also enablés e a comfort to other people who suffer.

The Christian pastor or teacher who has naive ideast suffering has almost nothing to say to peopl
who really struggle. That is why Hebrews emphassrestrongly the point of why Jesus is able to be a
high priest to us. He has been tempted in everyweaiiave, and He has suffered in ways even beyond
our imagining. He really sympathizes with us. Lise He learned obedience through what He suffered.
That is how Hebrews expresses it. We know He readtjerstands what we struggle with. He does not
rebuke us. Jesus was so gentle with people wheredff The people He was harsh with were people
like the Pharisees, but He was very gentle wittpfeeaho suffered. We are often just the other way
around: we bruise the broken reed. We tell peaplget their act together. “What do you think yoa ar
doing? You are full of self-pity, lying there in yomisery. Exercise some significance, be resptasib
and put your life back together.” You do not sesudespeaking that way to people.
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There are some people who are really broken. Idéseriptions of the Messiah in the latter part of
Isaiah, he speaks about the Messiah as the onel@@sonot bruise the broken reed or quench the
smoking flax. He is a person who is really gentithypeople in their brokenness. We have to lealmeto
that way as well. As we go through things thatraedly painful, we learn to have a gentle spintéod
others rather than hardness and arrogance.

There are many things that we may learn as wegwgth suffering in our own lives. We must never
turn that around and say that evil is good. Northmesever say that evil comes from God'’s hand. God
is not the author of evil, and we must never decéasil to be good. | encourage you to read C. Suit'e
bookVoyage to Venudt is the second one in his space trilogy. Irt ik he deals with this issue. The
devil in the story tries to suggest that evil ind@nd the Fall is fortunate. The devil says haigkhbe
praised for bringing about the Fall because of vidad was able to do through it in sending His Son
into the world. He says that evil is really gooatdnase it brought forth greater good. Christiansroft
speak that way, but we should not. Scripture doéspeak that way. Evil is evil.

| spoke about how we pray for deliverance and h@anearn to grow in our trust of God and our
capacity to be a help to others through sufferirige third thing that Scripture holds out for ushis

hope that we have that one day we will be delive@dpletely from this suffering. Every tear will be
wiped away. The whole goal of the work of Christdsvercome the abnormality of this world. He will
overcome every aspect of this five-pointed curs¢ 8cthaeffer speaks about. He will restore us to
fellowship with God and make us whole psycholodycahd physically. Our bodies will be raised from
the dead, and there will no longer be any deceikdnness, and shame in our hearts. Instead thiére w
be integrity and wholeness. He will restore usddgxt relationships with one another. There wall n
longer be brokenness and disharmony in any ofeationships with our family, friends, or anyones H
will restore us to our relationship with our enviroent. We will again have dominion over nature, and
creation itself will be restored. There will be @anheavens and a new earth in which righteousness
dwells and the curse is completely removed. Evéhis, and we must never call it anything else aotl
pretend it is all right. Because of this evil, we able to look forward with such hope, expectatand
joy to the transformation of everything and delarsre from evil. That is why the Scripture uses word
like redemption, salvation, restoration, regenergtand renewal. The old, what is now, is abnorihal.
is bad, and God hates it. Do not ever look at soraeoiffering from cancer and say, “Well, this is a
good thing.” It is not a good thing; it is a hotalihing. Until you learn to see it as a horritlieng, you
will not really help people who deal with it.

Some have wondered if every bad thing that hapfgens has a purpose or a meaning. It is not naive t
think that way, but it is important to understankdialvwe mean when we say that. Paul says very glearl
that God works all things together for our goode Wery hairs of our head are numbered. There is
nothing that comes to us that is outside of theesmgn control of God. It is wonderful to be aldesty
that. It gives me complete confidence with whicliace the future. | will not face something thatdGe
not aware of and does not have His hand over. &sttong enough to help me through everything.
With every single temptation that we will face, Gubvides a way of escape. He does not send the
temptations, and Scripture says that very plainly.

We have to ask what we mean when we say “purp@sewe say that God sits there, designing nasty
things for us with the purpose that | will growdligh this? Scripture does not speak that way. &od i
not the author of evil. He is not the one who bittuzancer, traffic accidents, the breakdown of
insurance companies, or job losses into the watiey are all the results of human sin and its
consequences as they work themselves out in thvadnodl's life, society, and human history as a
whole. We see these results in the brokennessrafreated reality and in the rule of Satan. Hasaml
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that, we know that God is the ultimate sovereigndL&atan and sin bring nothing into our lives that
God is outside of or out of control of. He doeséawpurpose for everything that comes our way &b th
we may grow in fellowship with Him. It is not autatic. You will not necessarily grow as you struggle
with the flu or long for employment. You do not antatically grow. We grow as we learn to trust God
and look to Him for strength and help in our weaaand times of need. The resolution is not singply
praise God for everything that happens.

You may have seen Merlin Caruthers’s boBksm Prison to PraisendPrayer and PraiseHe has it

as a formula to praise God for everything that leagp Your child gets drunk or someone gets cancer,
and you praise God. That is not what Scripture .dayave to learn to praise God in every situation
face, because He is always greater than the difitieumstances that come my way. And He is always
able to help me grow as | learn to trust Him. Tieathy Paul is able to say, “Therefore | will dikt

more gladly boast of my weaknesses. | will evemygio all these difficult things that happened te.m
God’s power is made perfect in my weakness.” Ond&mental problem is trusting in ourselves. Paul
says he will boast about the things that have takigh to really trust God and see that it is Hisvpo

that can transform other people and me. His poaerextend His kingdom, not mine. That is not the
same as saying these things are good after almWé& not turn them around the other way and pretend
they are all right. It is a very different thinghdre is a very careful line that we must not gorpve
otherwise we will be unfaithful to Scripture.
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