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Basic Bible Study Themes, 1V

Last time we discussed Schaeffer's emphasis oatihermality of our life here and now. | spoke about
what he called the five-pointed curse. He talksuablos in the section on the Fall@enesis in Space

and Time There you will find the same emphasis spelledimgreat detail. The other place you might
look is in a series of two lectures by Schaefféledd The Problem of Evil and the God of Love.” Td&
two lectures are a review of the book by John Hidko is a very well known liberal theologian in
Britain. He is also one of the authorsTdfe Myth of God Incarnatd hose three sources, the sermon
“The Five-Pointed CurseGenesis in Space and Tinaand those lectures on the problem of evil and the
God of love will give you more information on ScHa€'s view of the abnormality of our lives here in
the present.

Another way Schaeffer describes that abnormalitg speak about the three deaths that sinful human
beings have to endure. This is from the Bible stowlglorification of the resurrection number 23. He
says, “Man’s fall into sin involved the completermaody and soul. Because man sinned, three deaths
came upon him.” The first death is spiritual deathatis, separation from God. It came immediately.
The second is physical death or the death of tkg,behich we usually speak of as death. The thsrd |
eternal death at the final judgment. That was arotfay he used to describe our situation now. We, a
sinful human beings, are subject to three deathsf which Christ overcomes.

As we think about this issue of abnormality, iiigsery fundamental one in terms of apologetics. It
important not just for apologetics but also for d&nyd of care for people who suffer. Whether yoa ar
pastor or just a fellow believer who comes alongsidmeone who struggles with a difficulty, it is
tremendously important that you understand biblieathing in this area. It is a great loss to dilitg

to be able to help people if we do not understand/e have very little to say to people who suffer
unless we understand that abnormality. That is tibyScripture encourages us to weep with those who
weep. There really is something to weep about. &dtian tell them that everything is fine, we are t
weep with those who weep and mourn with those wharm We are also to rejoice with those who
have something to rejoice about.

The third area | want to speak about is Schaeftedshing on salvation. Let me draw several pants
from that. For each of these issues of God Himbelfpan beings, sin, and salvation, | have not
summarized all that Schaeffer speaks about in tBdse studies. | have just picked out some tofhed
are central to understanding all of his teachirfgeyTbecame major themes in the rest of his wonk fro
this point onward. | will also point out particul@sues that he draws attention to in a slighttiecent
way than usual.

The first point under the topic of salvation istthmthe work of Christ when Christ dies for us,d30
holiness is not compromised. Let me read what Sfdrasays about this in the fourth study on God’s
grace. There are several studies on the grace af&al this is study number four on page 22. He
comments on Philippians 2:7-8, “How can the HolydGay ‘whosoever’ to sinners? God cannot just
overlook our sin, because He is holy. If He did tlh@ moral absolute would exist. We can come td Go
through grace because Christ worked for us. Hishigd work is His death upon the cross.” Again on
Romans 3:24-26 he writes, “Because Christ diedibsstution, God remains righteous. There is a
moral absolute, and yet we do not need to comerutidgudgment.” | do not know if you understand
what Schaeffer gets at here.
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A student asked me the other day why it was necgfsaChrist to die in order for us to be savea@. H
wanted to know why His death was necessary. Thidet Schaeffer emphasizes here. If God were
simply to forgive our sin, then His holiness woblkel compromised. As Schaeffer expresses it, there
would be no moral absolute. His point is that ohthe answers we have to the non-Christian in our
generation is that a Christian worldview or bibliCoristianity teaches that there is indeed a moral
absolute in the universe. One of the problems dwlevgeneration struggles with is whether thewe is
basis for distinguishing between good and evil. Haw | say that good is good and that evil is eil?
it is just the decision of the individual, whichvidnat so many people in our culture think, then we
cannot talk about moral absolutes. They think goatd and evil is just a matter of personal chaase,
the whole abortion movement puts it. It is a mattfigoersonal privacy. If this were the case, then w
cannot say that there is indeed a moral absoluteeininiverse anywhere. There are only these
individual choices. They do not tell us what idytrgood or evil. They just tell us what individuddave
to think at this particular moment.

The other alternative that our culture puts forwiardthat Schaeffer used to call sociological lavihar
rule by the 51 percent. The majority tell us wisatight and wrong. Perhaps you have heard me quote
William Golding before when | spoke about humaniarmy course, Outreach to Contemporary
Culture. He says, “If God is dead, good and ewuilasided by majority vote.” That is what Schaeffer
meant by sociological law. In a democracy, the ¢tames down in the end to what the majority think.
Whatever the majority of the people think, that e right. Good and evil is decided by majorityte/o

The third alternative is that those in power well us what is right. We could summarize that byirsg
might is right. None of these give us a moral abigobr a sure foundation for being able to say that
murder is always and everywhere wrong, that adyltape, and homosexuality are always and
everywhere wrong, that lying and stealing are wrd@higce God is removed on any of these views from
our understanding of reality, there is no basisvbith to say there are moral certainties or abeslut
this universe. That is why Schaeffer stresseshinis. God is indeed holy and righteous. His
righteousness is never compromised, and He newks lon sin and excuses it. He is light, and in Him
there is no darkness at all, as the Scriptureipute dwells in unapproachable light. He is never
tempted by evil, nor does He tempt anyone elseckisacter is perfect, and that perfection of God'’s
character enables us to say that this is a more¢rge. It is a universe in which there really is a
difference between good and evil. It means that Guouhot, without being false to Himself, simply
excuse, pass by, overlook, or forgive sin. He cajust say, “That is all right. It does not matteChrist
comes and bears the judgment for our sin. God’sacher is not compromised, and yet we are forgiven
and may be saved. There is still a moral absotstel is still a holy and righteous God. He is batt |
because sin is always punished, and the justifidgreoperson who believes in Jesus.

Schaeffer had so many contacts with unbelieverthaltime that he always thought about presentiag t
Christian message to the unbeliever. He saw thet gteength that Christianity has at this point. It
provides us with a solid foundation to be ableayp what is good or bad and right or wrong, andilit w
never change. When Schaeffer thinks about the wb@hrist here, he relates it to that issue. There
still a moral absolute. John Dunn, the poet, surap in a very beautiful way in one of his poems. H
says, “Kings pardon, but He bore our punishment.”

That brings us to point number two, which is Scfea&f emphasis on history. Let me read one section
on page 24 of the study on God’s grace. Schaefi@noents on Genesis 22:1-18, which is the account
of Abraham’s offering of Isaac. This is one of fasorite parts of Scripture. He says, “Here we have
clear picture in space, time, and history of thenicg Messiah and His substitutionary work.” That is
one of the first times | found him using that pautar expression “space, time, and history.” Itdbae
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one of his favorite expressions. He spoke abouts€Ctoming in space, time, and history. This was a
central emphasis in all of his teaching. In a dleg burs, people think of Christianity as simply
something religious. This is your religion that ylwappen to have, and someone else has his or her
religion. | am a Buddhist, you are a Hindu, he isdiin, and that person is a Christian. It is athaiter
of personal faith, choice, and need. There is aptet® loss of any sense of objective truth. Scleaeff
saw the need to constantly emphasize that whaitie tells us actually took place in space, tiaued
history. If you ever speak about the incarnatibe, ltirth of Christ, the resurrection, or about payt of
Scripture, you need to say this. You do not neagstothe words “space, time, and history,” but you
have to get the idea across to people. They dexpct it, and it does not touch them unless you
emphasize and draw attention to it. What we tatiuais historical truth. It took place in this rigal
here. That is what Schaeffer means by space. Iheweson this earth and in this world that we live
day by day. It took place in our time, in this bistthat we live through moment by moment. It took
place in real history.

Schaeffer emphasized history particularly becanse0-orthodox theology there is no emphasis on
history at all. There are many churches you cooltbghis Christmas or Easter where you would hear
wonderful sermons on the birth of Christ and thengs surrounding His birth. You would hear about
the angels, the wise men, and the shepherds. A¢Bas1 would hear a wonderful sermon on the death
of Christ and even the resurrection of Christ gitagrpeople who do not believe that those things
actually happened in history. You think, “What anderful message,” but you need to ask what they
did not say. Many of them will not emphasize the that these things took place in space, time, and
history.

Some of you have probably heard before about Karlrif who interviewed Karl Barth with some other
reporters on one occasion. He was the first edit@hristianity Todaywhen that magazine started back
in the 1950s. He asked Barth, “If there had beeanaera at the empty tomb, what would it have
recorded?” He wanted to ask if Barth believed thatresurrection was an event that took placeah re
history. Could it be recorded and shown on our engenews on television stations today? Karl Barth’s
response to him was intriguing. He said, “Whatybd say? Did you say you were the editor of
Christianity Yesterde® He did not answer the question. Karl Henry mgli“Christianity yesterday,
today, and forever.” This was also a very clevepomnse. He was not prepared to address the question
directly. He would not say if the resurrection tqu&ce in real history that could be recorded on a
camera and presented on the evening news as ai facithat occurred in this reality.

If you have grown up in a Christian context, youyrtfank that | labor an unnecessary point here.iBut
you have not, you will understand that people algt$he church do not think of the story of Chrisima
and Easter as true historically. My parents wereInglievers, and | grew up going to church every
Sunday as a child. | went to Sunday school eveskweut no one ever suggested to me that these
things were true events in history. It was a cotghyenew idea when, as a university student, | came
face to face with genuine Christianity for the ffitisne. To hear that this was actually history tvat
were talking about was radically new. There aret @1 people out there who do not know that that is
what we speak about. You always need to emphdszele talk about something that happened in
real history.

There are all sorts of different ways to express tfiou do not have to use Schaeffer’'s words “space
time, and history.” That was his favorite expressiout you need to communicate it. If you hear
someone preaching in your own church at ChristifBaster, or any other event from the life of Choist
the Bible, and they do not emphasize that it itohisal, they have not preached the Gospel today.
Schaeffer constantly preached Luther’s stateméintpteach the Word of God with the loudest voice
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in the clearest way at every point except that whieis under attack, | have not preached it faitif’

If you do not emphasize that it is real history y@ave not preached the Gospel today. You just offe
people another content-less religious experierc&chaeffer called it. That is what many peopleshav
in many churches: content-less religious experietitat have no relationship to something that Gaxl h
actually done in the past.

You will find this emphasis throughout Schaeffex'sting and all of his tapes. Even when someone was
baptized, he had five questions that he asked pe@ple of those questions was “Do you believe that
Jesus Christ was the Son of God, the second pefgbe Trinity, who was born into this world in

space, time, and history, became a man, died icespiane, and history, and rose again in histoiy@”

saw it as absolutely fundamental to communicatetthpeople, not just once but over and over adin.
you watch the filmWhatever Happened to the Human Radke fifth film has as its central theme that
the biblical message is an historical message.séauthe man wandering around the different parts of
Israel speaking about Abraham, Moses, Christ, and. Ple makes this point over and over again.

The third issue is Schaeffer's emphasis on whaiatied the empty hands of faith. We come to Christ
with the empty hands of faith. It is not a new egmion with Schaeffer; it was just one of his faeor
expressions. He used it when he described whatiaih our response to the work that Christ has
accomplished on our behalf. He comments in Johs-B6Lin study four, “If we accept Jesus as our
Savior, then on the basis of Christ’s finished wavkich we accept by faith alone, we have God'’s
promise of an eternal life. Faith is the empty hainich accepts the gift.” He constantly used that
particular expression. The other expression thatseel is what he called faith plus nothing. If wbart
listening to any of his sermons, you will hear hising that expression over and over again. In fesso
12 on page 49 he says, “Salvation is obtained itly il Christ plus nothing.” On page 51 he sayeT
instrument by which we accept the free gift isfafkaith has a double significance. It is believ@gd’s
promises, and it is the empty hand which accepgtgif.” He goes on to add, “The empty hand accepts
the gift without trying to add humanistic, religgwr moral good works to it.”

| want to draw attention to that as well. Theseenéree expressions that he used over and ovar agai
when talking about faith. We come to God to beligvevhat Christ has accomplished for us by His
perfect life, His death as our substitute, andriel&irrection. The empty hands of faith are thatermae
before God with nothing to offer Him whatsoever. ®#@mply receive what He gives us. Many times
Schaeffer said, “We do not have faith in faith.fslihot our faith that justifies us. Faith is anpgynhand
that accepts the gift of justification through Girilt is not the power or strength of my faitkeltghat is
the issue, but faith as an empty hand receivegiththat God gives. The other expression | mergn
was faith plus nothing.

The third expression is this about humanistic wofkbe empty hand accepts the gift without trying t
add humanistic, religious, or moral good worksttb@ver and over again he said that thinking that
have to earn a relationship with God or that | heamething to offer to God was humanistic. His poin
is that it is humanistic to believe in God, thatiGhis the Son of God, and that He died in histamgd
rose again for us and then to still think you ofemething to God for your salvation. It is just as
humanistic to believe that as the humanist who do¢selieve in God at all. That is the point hedrto
make. It is just as much an offense to God to tlymk can offer Him something for your salvationtas
is to reject Him altogether. Let me draw attentiohis in a couple of other places as well. Indogs
five he comments on page 24 on Adam and Eve ants@oalision of the animal skins to cover them
after the fall. He says, “This was an immediatdéupie that the way man could come to God now that he
had sinned was not by the humanistic works of tis aghteousness but by that which God would
provide through the death of the coming MessialgaiA on page 26 he comments on Romans 4:6-8
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about David and says, “David is clearly said toenaeen saved not of works but by faith. No man has
ever been saved by his own humanistic works.” Stéraeonstantly used that expression. He spoke of
Roman Catholicism as a form of humanism becau#is emphasis on the work of Mary and the saints
in addition to the work of Christ. Mary is called-Redemptrix and comediator. Catholics make prayers
to the saints, and there is emphasis on good wafiten in discussions, Schaeffer called Catholicgssm
form of humanism. You will see that in some of Wigtings as well. It is an affront to God to say we

can earn in any way our relationship with Him.

The fourth emphasis | want to draw attention tthét sanctification is also by faith. This was af¢he
issues that Schaeffer rediscovered for himselfndutthat time of his spiritual crisis when he
requestioned everything in the Christian faith.dtkrted all over again and discovered that
sanctification is not by human effort; it is bytfajust as is justification. Let me read a cougle o
passages where Schaeffer draws attention to teisobkhments on 1 John 5:3-5 and says, “The victory
that overcomes the world is our faith. It is nattthe ground of our victory is our faith in saficttion

as in justification. The only ground is the perfeoished work of Christ. True Spiritualityas a book

and all the tapes that went with it, covering tame material, has that as the emphasis. The thethe o
book is what the finished work of Christ meansrfor life today. It is not just what it means for whie
became a Christian in justification, but it is infamt to know what it means now. What does the work
of Christ mean for the present life? The wholehatttbook is a study on that issue of the effect of
Christ’'s work on my life in the present. The vigtdhat overcomes the world day by day for the
Christian is our faith. He says, “For my daily walk a Christian, | must, by God’s grace, restiith fa
upon my present relationship with God every monoémy life. | must see that | cannot keep God’s
law in my own strength. For my justification, | midave rested in faith in Christ as my Savior. In
sanctification, moment by moment, | must throw nifygpon the fact of my present relationship with
Father, Son, and Spirit. Through faith | lay hofdtos relationship for this one moment. All ofdifs

only a succession of moments, one moment at a filmes by God’s grace His commandments are not
grievous, and by God’s grace | may have spiritwalgr, and the Lord will be my song.” His point is
that we cannot grow as Christians just by decidivag we will grow by our efforts and obedience. We
will only grow as we rest. We put out the empty disof faith, not just in conversion, but also in
sanctification. This needs to happen every momeatplife. It is another way of expressing Paul's
emphasis in 2 Corinthians when he says, “When Wwaak, then | am strong. | will all the more gladly
boast of my weaknesses that the power of Christnestyupon me.” It is when we realize how weak
and totally incapable we are of doing what God waustto do—of being truly righteous, of taking care
of the people He sends our way, and of fulfillihg talling that He gives us—that we learn to criy ou
and trust in Him. We then ask for His power, halpd grace. This was a very important point to
Schaeffer.

Schaeffer saw in so much of his own backgroundgmed$y, but also in the whole movement from
which he came, a tremendous emphasis on what leel @adtive activity. Someone else might call it
activism. He saw Christians running around workmgGod and doing their thing for God. This is
something we can all easily fall into. We run arduthinking we please God and that we have
something to offer Him now. Schaeffer speaks agaimag and says that if we do that, it is anotloemf
of legalism. A term that he used over and overratger on is what he called active passivity as
opposed to active activity. The latter is workingypur own strength, getting on, and living the
Christian life. By active passivity, Schaeffer meafiering ourselves to God in faith. The imaget tha
used over and over again is that of Mary when tiggebcame to her and told her that she had been
chosen to bear the Lord’s Messiah. She says, ‘thenmandmaid of the Lord. Let it be according to
Your will.” He used that illustration for the whotd the Christian life. That is what we have toed@ry
moment of our lives. We need to offer ourselve&tal, which is the active part of active passivwiie
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are passive in the sense that we are dependenta@nGed can do through us. | need His power to work
in me. | need the power of the Spirit and the eglisness of Christ. It is active in the sense tWely,
moment by moment, putting faith in God.

He distinguishes it very carefully from the kindrekignation that you see in a writer like Watchman
Nee. There are two sermons where he talks abaytahd let me mention them both. They are from
True Spirituality One is called “In the Spirit's Power,” and thaeatis called “The Fruitful Bride.” Just
as with Mary offering herself to God, God can proelidis work through us as we yield ourselves to
Him as a bride yields herself to her husband (kkeddo use that image of the bride, which is a
thoroughly biblical image). Every moment of ourds; we are to offer ourselves to God and yield
ourselves to Him for Him to do His work in us.

Let me refer to another passage where he makesaime point. On page 59 of lesson 15, “The New
Relationship,” Schaeffer comments on Philippiarid land says, “The fruit we should bring forth after
we are Christians must be by Christ working in =timdugh us.” Only by abiding in Him, trusting in
Him, and yielding ourselves to Him will there begwalitatively different life for the Christian.
Otherwise it is just activism. Some people fourat #mphasis in his teaching really difficult. WHen
came to the United States after that period ofscard gave those sermons for the first time adir alie
country, some people found it wonderfully refreghi®ther people did not like this emphasis very
much, though. It caused quite a division in terdniesponse to what he said.

| would say for all of you that you will realizeghruth of this when you find yourself in situatsothat
are too big for you to handle. | spoke to a studeday who now has a job in one of the churches in
addition to his studies. He is also starting a fpnaind he said to me, “I remember you sayingithis
Church Government last semester, but now for tisétime | really understand it. | find myself eyer
day in a situation where | simply cannot handle twhan front of me. For the first time | am leangi
something about living by the grace and power ofl @od living by faith, moment by moment, rather
than living on the basis of my abilities academycadith regard to work, as a husband, and asleefat
am simply inadequate.” This was such a fundamembgdhasis for the Schaeffers. Unless a grain of
wheat is prepared to die and fall into the grounhdjll not bear fruit. They used that over and pve
again as an image of the Christian life. Until ymi to the point of saying that you cannot doat) yo
not begin to understand anything about what Gadbis to accomplish in and through us.

That brings me to a fifth point, which is Schae8esmphasis on the present relationship we have wit
all three members of the Trinity. When | heard Ipireach on this it was the first time | had everrtiea
Christian speak about it. | cannot ever recall imgaa. sermon on that subject since | heard himkspea
about it. I think it is something that would beiaffed in every theology book and we would all sag y
to. But this was an essential part of his undedstenof the Christian life. As believers, we nowaa
relationship with all three members of the Trinitgt me read three passages where he draws attentio
to this. One is in the very first study on pagentrere he comments on 2 Corinthians 13:14, which is
the most common benediction. He says, “The workagh of the three persons is important to us. Jesus
died to save us, the Father draws us to Himsell@res us, and the Holy Spirit deals with us.” ltade

he says on page 61 in lesson 16, on the new neitije with God, “This new relationship with the
triune God is then the second of the blessingalegsion, justification being the first. This new
relationship we have with God is threefold: God Eag¢her is the Christian’s father, the only begotte
Son of God is our Savior and Lord, our propheggirand king. We are identified and united with Him
The Holy Spirit lives in us and deals with us. Hemnunicates to us the manifold benefits of
redemption.” Schaeffer constantly emphasized tbistpn the threefold relationship we have with the
members of the Trinity every day of our lives. Hgsthis threefold relationship is a present faet.
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must refer to it more than a dozen times in thas#ies: “I have a present vital relationship witdtke of
the three persons of the Trinity every moment oflifey and that is what | rest upon as | grow as a

believer.” It is a present vital relationship wihr Father, Redeemer, and with the Spirit who dwell
within me.

Schaeffer, inThe Great Evangelical Disastdnas a section on the importance of the activeliebee of
Christ. Let me talk about if there is any connatti@tween that and what | have emphasized herd abou
active passivity. When Schaeffer emphasized theeaobedience of Christ, he kept on drawing
attention to that. If you listen to the sermonsrirorue Spiritualityor read the book, you will see how
important this became to Schaeffer. He felt thatewthis is acknowledged in our theology, that Ghri
lived a perfect life and was actively obedienthe Father, the importance of it is very neglectethe
teaching of our churches. All our emphasis is plame the death of Christ very often. That is whasm
Christians think. They say that God saved themumexalis Son bore God’s judgment. Of course that is
true, but the point Schaeffer makes when he tdiksitbactive obedience is that we are equally sayed
the perfection of Christ’s life; His active obedienas the Son saves us, too. There is a connection
between this and what he calls active passivitgabse a fundamental part of the Son’s work was
willingly offering Himself to the Father. By activabedience his reference is to both that elemetiteof
Son saying, “Not my will but Yours be done,” offegi Himself up to the Father for the Father to de Hi
work, and His death on the cross. He drew a patadisveen that and the Christian’s active passivity
We should give ourselves up to God for His wilbendone. Schaeffer primarily emphasizes the
perfection of Christ’s life. His death cannot belarstood without that. Christ not only died for st

He was able to die for us because He is perfe@ryihere that we have been disobedient, He lived a
perfect life in our place. His life is equally abstitution for ours, not only His death.

That is why Schaeffer emphasized that so stromtfywanted to draw out of that the importance of tha
for our lives in the present. Just as Christ onealla perfect life in my place, as | abide in Hide is

able to continue to do that in me now. He livedeoas my substitute and was obedient at every point
where | am disobedient and resisted temptationetyepoint where | gave in. He was perfect in word,
heart, thought, and deed where | have not beenn®utas | put my faith in Him, that obedience tHat
expressed so perfectly in His life, by His Spirgiewer, He will express in my life now. Schaeffer
related the two.
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