Francis A. Schaeffer: The Later Years Lesson 11, page 1

Basic Bible Study Themes, V

Father, we want to thank You for this lovely wea#red the wonder of Your creation. Even more,
Father, we thank You for the wonder of Yourself alhtYou have done for us. We pray now that as we
think together in this class that You will teactdaiallenge us. We pray this in Jesus’ name, Amen.

In lesson nine we discussed the third section fBasic Bible Studies, which was on salvation. We
looked at how God's holiness is not compromised &cttheffer's emphasis on space, time, and history.
He also emphasized the empty hands of faith, tkeatame to God with faith plus nothing. Any
emphasis on works is humanistic. Fourth, we loakdabw sanctification is by faith as well, andHift

we looked at the relationship with all three mersharthe Trinity. This is one of Schaeffer’'s major
stresses on the Christian experience. In answaudstions in the last lesson, we added in a siaittt,p
which is that evangelism is every Christian’s calli

That brings us to point number seven, which iddkepoint in this section. It is about Schaeffer’s
emphasis on the lordship of Christ over the whélie Let me read one short passage from les€on 1
on sanctification. Schaeffer says, “Being Chrisshould make a difference in every aspect of our
lives.” For Schaeffer, one of the central charasties of being Reformed meant this emphasis on the
lordship of Christ over the whole of life. It isrsething you may have heard me say in class, but he
used to say it over and over again. When peoplegtiitcabout being descendants of the tradition of
Calvin from Geneva, their emphasis would be pritpam Calvin’s teaching on the sovereignty of God
in salvation. They would focus on God’s work of is@vHis elect and special people. But in
Switzerland, Holland, Germany, and France, if yeaduthe word “reformed” to talk about the
Reformed faith or Reformed churches, people undedsyou to mean those churches that, following
Calvin, emphasized the sovereignty of God oveofdife and the whole of history. God is sovereign,
not only over salvation, but also over the Chrisgdife today. We are called to serve God in etleng
that we do. Here in particular, there is an emphthsit there is no secular part of the Christiéifés

We are called to serve and honor God with our whideThis was a constant theme of Schaeffer’s
teaching. It was in many sermons, his books, ascudsions all the time. God is not interested meso
corner of our life but in the whole of life. Thata seventh point: the lordship of Christ is overwhole
of life. This became a fundamental part of Schasfteaching on the Christian experience.

The fourth section is on the church. Let me makanacomments at this point. The first point is that
you find an emphasis already on what Schaeffeedalie two orthodoxies. In the church there ought t
be both an orthodoxy of doctrine and an orthoddxgoomunity. | do not know whether he made the
expression up, but it is an expression you willifover and over again in his books and tapes. e sa
on page 74 of lesson 21, which is on sanctificatidve are called to regular attendance at a Bible-
believing church. This does not mean just any dioragroup, but one which is true to the Word otiGo
and has an orthodoxy of doctrine and an orthoddxgwe and community.” This was very important to
Schaeffer, particularly in reaction to his own bgrdund where the emphasis had been so strong in the
separatist movement on orthodoxy of doctrine. Tilg ceal Christian churches are those that are
faithful to the Word of God in their teaching, amel never changed that emphasis. If you read hik,boo
The Church Before the Watching Wondu will see a very strong emphasis on the néyess

churches being faithful to the Word of God in thtesmching. It was a fundamental part of his teaghin
right through his life to the very end.

Consider all his critiques of liberalism. The véagt book he wrote wabhe Great Evangelical
Disaster which challenged the evangelical church on depgaftom orthodoxy of doctrine. Particularly
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after those early years of his life and the ctis& he went through, he began to stress more amnel m
the necessity not just for orthodoxy of doctringthie church but also orthodoxy of love and communit
This became a major part of his teaching aboutlthech. Personally he advised people as they left
L’Abri to find a church, and he always made thisible stress. He told them to find a church thagidu
God’s Word faithfully but also lived God’s Word fafully. There should be a real community, and
people should care for each other. Love shouldraetiped there. This was the mark of the Christeemn,
he called one of his books later on, that the dindisplays love. It should show a genuine care of
people, one for the other. It is one of the majopkases in his bookhe Church at the End of the
Twentieth CenturyThere he makes a point as he quotes John 13:a#¢30hn 17, Jesus’ prayer,
where Jesus says, “By the way you love one anatheren will know that you are my disciples.” By
the unity and active community expressed in theahipeople will know that the Father sent the Son.
This was tremendously important to Him. Schaeffeuld say that if there were not some reality, even
if only a poor reality, of an orthodoxy of love aodmmunity, then it was not a biblical church. Ya
not really even have a Bible-believing church, lseait clearly shows that we do not believe God’s
Word if there is not at least some attempt to puatwHe says into practice. So the first point istvh
Schaeffer calls a double orthodoxy and the negestthat in the church.

The second point is Schaeffer's emphasis on the fogenaterial sharing. Let me read to you fromepag
64 in lesson 17, called “The New Relationship: Bnetherhood of Believers.” He writes, “The second
practical aspect of our helping one another inctihérch is the need to be a material help to eduoér 6t
He comments on Acts 11:29, “From the earliest adytke church, Christians gave of their material
goods to help those brothers in Christ who hadresterially, even those at great geographical
distance.” Commenting on 1 John 3:17-18, he saysere is no use talking about Christian love if we
do not help our brothers in Christ when they haatemal needs.” In this context he emphasizes the
necessity of hospitality. Christians are commartodak hospitable.

Sadly, this emphasis on material sharing was rieh@mphasized in some of the churches. Partigularl
in the 1950s and 1960s, this lack of emphasis waaaion to communism. | remember a friend of

mine at seminary who preached a sermon on thetodede one another practically and care for one
another’s physical needs. He spoke from 1 Johrd3labut members of his congregation afterward
accused him of preaching a liberal communist doeetriFor Schaeffer this was a tremendously important
thing. We need to give what we have materiallytteecs who are in need. He never could have been
accused of being communist. Schaeffer hated comsmuand saw its tremendously destructive
character. He spoke very strongly about the nee€@lhoistians to share what they possessed with one
another. That was something the Schaeffers livédhqaractice very dramatically in their life in
Switzerland. They often had very little, but théyased everything they had with other people.

The third emphasis in this section on the churamnishe brotherhood of believers. There is a need f
this to cut across all barriers. Schaeffer sayssaon 17, “When we come into this new relationship
with God, all those who trust Christ as their Saae our brothers and sisters. This is the comamuni
of saints.” He comments on Ephesians 5:26-29 ays&] $&he brotherhood of believers should be the
predominate factor between Christians in all thati@nships of life. This is true of husbands andes,
children and parents, servants and masters, anbgess and employers. In all such relationships, we
are also brothers and sisters.”

That may sound like a strange emphasis to you Wkguuts it in the context of marriage, too. It was
something he said over and over again. One sheghtd one’s wife or husband as a sister or brather
the Lord. That is central in our relationship. A®s as you do that, it immediately makes the stitests
what is fundamental in marriage is the love we hfav®ne another rather than the structure that God
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has given. Schaeffer would have said that God &dainly given a structure of headship to the
husband, but Schaeffer wanted to have as a cetrtesk that, first of all, we are brothers andesssin
Christ. We are called to love one another, respeetanother as such, and share our lives with one
another. The other relationships we may have dbénd/wife, parent/child, and employee/employer are
secondary to that. Schaeffer took that very selyanghe way he treated small children, whether hi
own or anyone else’s children. He took their prsis of faith, even if they were very tiny, very
seriously. He regarded them as a brother or sitieis in the Lord. He felt they should be treatath
respect and dignity and spoken to as equal.

This was one of the things that underlay his abibtrelate to so many different kinds of people,
whatever age, nationality, or class. He really régd all Christians as brothers and sisters irLtrd.

They were not people whom he was over because i@ weacher whom God had raised up in the
church. They were his brothers and sisters in tive .LThat was the fundamental reality to him. Hegyo
on to say, “This brotherhood of believers cuts ssrall the lines of nationality, race, languagétuce,
social position, and geographical location.” Tliea of brotherhood was very precious to him. He
spoke about the church in Antioch from Acts 13 wehiesays that Paul and Barnabas were set aside for
the missionary task. It gives a list of some ofpleeple in that church. Acts 13:1 says, “In therchuat
Antioch there were prophets and teachers: Barn&agon called Niger, Lucius of Cyrene, Manaen
(who had been brought up with Herod the tetrarcid) aul.” He made the point that there were people
there who were Jews, Gentiles, one man who waghyelabm the upper class, brought up with Herod
the tetrarch, and someone who was black. He alsagswhen he mentioned that passage that the
church at Antioch was his favorite church. Theres @waeal demonstration there of the brotherhood of
all believers. So that is the third point in hisgrasis on the church.

This sometimes got him into trouble. | remember vhevas in Switzerland in 1967, the year there was
an English girl there who was a friend of ours. 8fet a young black fellow from Tulsa, Oklahoma.
They got engaged, were married, and they now hverigland and have three teenage daughters. Her
parents have never seen her husband to this vgryrday wrote him, telephoned him, and accused him
of aiding and abetting interracial marriage. Onéhefsad aspects of all this is that her fatheravas
pastor. Schaeffer’s belief, which he really pubiptactice, was that there is a brotherhood otbelis
across all of these barriers. Sometimes it waggustly to him in terms of the way people would
respond, both to his teaching and to what it worieito in practice. There were quite a few inteiah
marriages during the years of L’Abri.

Let us move on to another section, which is thé fihe on the last things, or the future. Thereadieav
points | want to make. The first point is that Seffier emphasized the continuity of life between now
and the future. Often when Christians speak allmuatfterlife, we speak about it as if there were a
radical discontinuity between the life we experienow and the life we will have in the future. A &
that is because we have been affected by what ogte oall a super-spiritual view of the Christiafe |
now. Much of life is not regarded as being very amant to God, and only “spiritual things” matter.
People have this vision of the future life as a that is completely spiritual and has no real iooitly
with the present. But Schaeffer emphasizes in teegbes the continuity there is between life now a
in the future.

Let me read a passage where Schaeffer speaks@bsitfs resurrection. He says, “He had the same
body. It was not a new bodyWe will have the same bodies. Glorified—yes. Chakgges. But the
same.” He speaks elsewhere of the continuity tisetfee whole of our life. This includes our
relationships with other people between now anduhee and living in a physical environment. Tlas

a very important point. The way we often speak &liveisacred and the secular, the temporal and the
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eternal, and this world and the world to come giee€hristians an idea of something that is a lytal
different experience. Often in evangelical cirad@en the word human is used as a negative word. We
are human, as if there is something bad about Beingan. The point Schaeffer gets at is that the
discontinuity between the present and the futdiegdithe absence of sin and the effects of sierd s

a removal of sin and a removal of what sin has peed: sickness, pain, suffering, and death. lbts n
other things that will change. We will see God fexéace because our sin is taken away completely.
Our relationships with other people will continddwe relationships we build now that are built oa th
foundation of Christ will endure forever. Anythimge build on the foundation of Christ that is ofweal
will endure forever. We will be physically raisefd.u

The second point Schaeffer emphasized is thatifeunlthe future is going to be physical. Salvatie
not complete until the physical resurrection. Thisra very strong emphasis in these lessons on the
physical nature of the future life. We will be masup with new bodies that are transformed. Theee i
continuity, though, in that we will be recognizabdepeople. We will not look exactly the same, \»et
will be recognizable. The difference is that wel Wwé immortal rather than mortal. We will no londpr
subject to sickness and death. We will continuleaize a relationship with the physical environment.
We will live on a new earth in which righteousndsells. The book of Revelation finishes with the
New Jerusalem coming down from heaven to earthreliél be, fundamentally, continuity between
life now and life in the future. What will be diffent is that all the bad things will be gone but no
relationships or the physical world. Things likesiuare good parts of the creation that God hasngiv
us to enjoy. All of those good things will enducgdver. It is only bad things that will be takenaguw
That is a very important point. Many Christians é@a&ery little notion of the physical nature of fteu
life and the continuity between the present anduhae. The fact that they do not have that makes
people often very uncertain as to whether they egalty want to be part of this future life. Thaistion
of heaven is so vague because it is so rarely taargthat they do not feel they have anything miach
look forward to.

Scripture makes it quite plain that we will live tins planet Earth. Paul says in Romans 8 that this
whole creation groans in the pains of childbirthvrimecause God has subjected this creation to vanity
because of human sin. He says that this creatibattain the same glorious liberty as the childoén
God. Then he goes on to speak about our physisairextion. Paul sees the physical resurrection as
being so important that he equates it to our adas sons. We usually think of adoption as taking
place when a person becomes a Christian. We apeatimto the family of God. That is quite biblical
But in that passage, Paul equates our adoptioorssveith our physical resurrection. He often speaks
that way. His words in 2 Corinthians 5 are very pdwl. He says that we have been given the Holy
Spirit as a guarantee of our physical resurrectitsays it in both Romans and Corinthians. That is
such an unusual way for Christians to think, beedhsy think of the Spirit as having entirely towlibh
spiritual things. They understand it in some kihdther-worldly sense. But Paul says the Spirit has
been given to us as a guarantee of our future palysurrection. Romans 8 makes it very clear that
our future home is this earth. You can look atladise passages in the Old Testament, for instance i
Isaiah 11, that also make that very clear. Theecuil be removed from this earth, and nature itadl

be transformed. There will be no more destructemen in our physical environment, and what we see
there now will be gone. Peter also says that wk foowvard to a new heavens and a new earth in which
righteousness dwells. That is how Revelation fiessas well, with the New Jerusalem coming down
from heaven to this earth.

It is a very important question to consider whetharth is our future home. | have an excellenlitt
book on the subject, written by one of my colleagimel’Abri, William Rietkerk, calledThe Future
Great Planet Earthlt is a very exciting notion. In so much of oaathing, which has been so other
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worldly, we speak as if life here on this earthlyedid not matter very much. That is not the way
Scripture speaks. God made this earth for humargbeo live on. This is our environment. At creatio
we are the crown of this creation. We have theyghord honor of being made in the image of God. The
problem with life on earth is not that it is ontabut that human beings who have been made ® hav
dominion over the earth have rebelled against Gbd.earth itself is subjected to vanity. It is @ds
because of our sin, as is expressed so dramatinaBgnesis 3. When Christ comes to redeem us, He
comes to redeem everything about us. He redeenmsiusglationship with Him, and our relationships
with one another to make us new internally. He adsleems our environment. That is a constant theme
of the Old Testament and of the New.

We should not think of heaven as some radicallfgdeht location. The kingdom of heaven is God’s
reign. When | become a Christian, | am alreadyh@kingdom of heaven. You are in the kingdom of
heaven; it is here. We pray, “Lord, Your kingdorm®oon earth as it is in heaven.” We want God’s
kingdom to be completely manifest here. There gdytés a place where Christ is, because Christehas
physical body for eternity. He is God and man fereand it is not right here. | could not tell ywhere

it is, because Scripture does not tell us. But €hsiphysically present somewhere. He is surroditge
angels and by the spirits of all those who belangim who have died and gone to be with Him.
Revelation pictures that for us, and sometimesp8ae calls that heaven because God’s kingdom is
perfectly manifest there already. You might say thare are even a few believers there physiclily,
Elijah and Enoch, who were taken straight up irdaven without dying first. They are there physicall
already. Scripture pictures that when Christ resumestablish His kingdom in fullness He will netiio
this earth. As Revelation puts it, “The kingdontlat world will become the kingdom of our Lord and
His Christ, and they will reign forever.” In otheords, the final blow in the battle that Christ fiasght
against Satan and against his forces is the baeishof Satan and evil completely from our
environment, our hearts, and our lives. We lookviod to the future great planet Earth. This is our
home and where God has set us. This is the waatdHb has made us to rule over. Scripture teaches
that very strongly. It is not speculation; it islaar part of biblical teaching. Whatever view yoay
have about the millennium, you ought to be ablgatpthat we will live with physical bodies in a
physical environment, which will be this earth s&ormed.

The destruction of the world is part of the tramsfation. The picture is of a burning away of alttis
sinful. In Peter he says that just as the world era=e destroyed by water it will be destroyed bg.fHe
parallels the two. Just as once God judged thedweith water and the flood, He will judge it again
with fire at the coming of Christ. He does thisyotd renew it just as the people of God are cledise
fire. Scripture also clearly teaches that. As lvelis, we will stand before the judgment seat ofisthr
The fire of God will examine what we have done. Wihd we build on the foundation of Christ: gold,
silver, precious stones, wood, hay, or stubbléidfwood, hay, and stubble, it will be burned gwa

God is going to renew His creation. Jesus actumbs the expression “the regeneration of all things
We usually think of the term “regeneration” in texf the new birth of a Christian. An individual is
regenerated, and Scripture uses that term in tagt But it also uses it in terms of the regeneratib
everything. Everything will be made new when He esragain. | think we should take those passages
in the prophets and Psalms, like Isaiah 11, quéeally. They describe a physical reality and aoé
metaphors for the peace that we will experience. Jdssages also speak about that quite clearly. The
are a description of what God will do. If we havprablem with it, we have to ask ourselves whyous
problem that we have swallowed some notion thasgigtual matters more than the physical, theefor
the notion of living in a physical environment feee seems rather strange to us?

Some have asked if Paul points to not apprecidgtiagphysical reality, but he does not. Let me use
Colossians 3 as an example. Paul says, “Do ngosetmind on things on the earth. Set them on #&ing
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above where Christ is seated at the right handoof Get your mind not on earthly things, but omgsi
above.” Even in the last year | heard someone praaermon on that, saying that it meant thatigee
really was not all that significant in comparisoithnour spiritual relationship with Christ and tlife

there is to come. Paul, even in the context, defimeat he means. He says, “Rid yourselves of afl¢h
things that belong to your earthly nature: immayaidolatry, lying.” He makes it very clear thahat

he means by “earthly” is sin. He is not saying thatideal Christian should be one who walks about
this building, does not notice the color of theusam leaves, does not know the changing of the seaso
but has his mind up there somewhere. That is nat W& means at all. By the things that he says are
things above, where Christ is seated at the rightlof God, he means peace, love, forbearance, and
gentleness.

Of course, because our physical experience nowadlmat is so subject to mortality, Paul speaksiabo
that as a life that we long to be set free fronoK.at what he actually says when he says it. Tigé fi

part of 2 Corinthians 5 can be read as if it wecempletely Platonic statement. He says, “Now we
know that if the earth we live in is destroyed ved a building from God, an eternal house in heaven
not built by human hands. Meanwhile we groan, lngdo be clothed with our heavenly dwelling
because when we are clothed we will not be fourkgtehaFor while we are in this tent we groan and are
burdened because we do not wish to be unclothetbliag clothed with our heavenly dwelling so that
what is mortal may be swallowed up by life.”

It is not his physical existence that Paul hasoblem with. It is his mortality that he struggleghw His
body is decaying. He says elsewhere, “Even thouglooter nature is wasting away...” It does waste
away. When you get to the age of 44, your outaureawvastes away. One of my friends once said to me,
“If you wake up on your fortieth birthday and yoa dot have any aches, you are in heaven!” Our
physical experience is filled with mortality. Peepeally get sick, and they really suffer. Theyédav

such pain, and that is why Paul says, “I wouldeatie with the Lord.” It is not because he devalues
physical life but because the experience of abnlityria so acute. The more filled we are with
compassion for people, not the more other worldtyane, but the more completely we experience how
broken people’s lives are, we will long more foe tieturn of Christ and for everything to be made.ne

Someone | know had back problems so very badlydotive years ago that she wished she were dead
every day. When you are really sick you feel thaywyou can be in unbearable pain, but it is
thoroughly biblical to wish that. There is not sdhieg wrong about that. You should not make
someone guilty who wishes their suffering was olitas bad enough to cope with it anyway without
having people tell you, “Chin up, feel good, reatlis all fine. There is really no pain here;stall in

the mind.” A lot of Christians speak that way andke you feel guilty for feeling so awful. But that
what Paul felt when he said, “I would rather diel go to be with the Lord.” It is far better thanathve
experience now.

| came across a wonderful statement from Calvinnnheas preparing a sermon several years ago on
honoring your parents. Calvin says the most amahimg as he comments on Paul’'s words in
Ephesians 6, which says, “Honor your father ancherathat your days may be long on the earth.” Paul
took the promise from the Mosaic Law, “Honor yoathier and mother that your days may be long in
the land the Lord your God has given you,” and igpolgt generally to all believers wherever they iare
the world. “Honor your father and mother that ydagys may be long on the earth.” Calvin says, “One
may wonder why anyone should think it a blessinigawe long life.” It is hard to imagine anyone et
twentieth century in the United States saying betause of living in a place and time in which \vagéh
so much blessing. We have medicine and care thieesraur lives far more comfortable than most
people in history. We are also more comfortabla tiast people in the rest of the world at the mdmen
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Long life, for many people, has been a tremendouddn because of the amount of suffering there is.
Calvin is not another-worldly kind of person at &le has a wonderful respect for God’s creation and
for being physical. He is not a Platonic Christiiathe slightest way. But he takes seriously tladite

of the abnormality of our experience. Our hope hedflans is indeed the future that Christ will gm
and wipe away every tear. We notice here that opehs not to be delivered from the physical ared th
earth. Our hope is to be delivered from sin andtatity.

Third, you will see in these Bible studies that &ffer was a pre-millennialist. You will not findat in
many of his books, but you will find it on a lot bis tapes. He did a series on 30 hours on the bbok
Revelation and another 30 hours on the book of &aHe was a very committed pre-millennialist. He
used to say one interesting thing about the millennPeople asked him what value it served, why
Christ does not come back and put everything tigimediately, and why there has to be a gap of 1000
years. During the gap He reigns on the earth,hgefibal judgment is still to come, and the creatd

the new heavens and the new earth is still to cdiney would ask why there was this hiatus. Schaeffe
would say that obviously he could not really anstherquestion as far as to tell you why God hasdon
this. But he would suggest one thing, and he useay that in this time unbelievers always say tinat
reason they are not Christians is because them@ snough evidence. We live in a created worldrehe
there is so much evil: earthquakes, natural disgssé@d suffering of human beings. People say,sThi
clearly is not a world that God has made. What kih@od would make a world like this?” Or people
would say that there is not enough evidence fratohy to believe in Christ or the Bible. Schaeffer
would say that the unbeliever always says thatd@ason for rejecting the Gospel is a lack of evegen
Of course that is not the reason at all. The reastre hardness of people’s heart. People are
surrounded by evidence for the truth of Christianlthe evidence is absolutely overwhelming, so that
people are totally inexcusable if they do not beedralievers. But Schaeffer would say that one ef th
things God will do in the millennium is demonstréte truth of the Gospel. Christ will be present in
person, reigning on the earth. The curse will Imaeed, but people still will not believe. There Ivsiill

be those who rebel against Him at the end of tHiemmium. This will demonstrate for everyone foeth
whole of time that the real problem is the sinfslmef people and the hardness of their hearts stgain
God. Itis not about evidence, which Christ Himsalid to people. People asked Him for a sign, aad H
said to them, “Even if you saw someone raised ftioendead, you would not believe.” Then when He
raised Lazarus from the dead, instead of believimgy tried to kill Lazarus and Jesus to get the
evidence out of the way. The problem is never théemce. The problem is the hardness of people’s
hearts.
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