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Ambrose, Jerome, and Chrysostom

The fourth century of the history of the Christ@urch is a very important time because there were
many great Christian leaders. | expect that we matlhave anything like the fourth century until we
arrive at the sixteenth century with Calvin andHartand John Knox and many great Christian leaders
of the Reformation period. But prior to the sixtdeoentury, the fourth century is the time when in
God's providence there were many outstanding thgahs, pastors, preachers, and Christian leaders.

The great Athanasius died in 373. When Athanased id 373, the three Cappadocians whom we
considered last time were all in their 40s. Theesentwo other Christian leaders in their 30s, Arsbro
and Jerome. And Chrysostom was 28. And there wasiiag man living in North Africa whose name
was Augustine, who was only 19 in 373. It wouldabether 12 years before Augustine would even
become a Christian. You can understand by merelyingethose names how important the fourth
century is for the history of the Christian church.

This lesson will focus on Ambrose, Jerome, and €&bstom. The next three lessons will focus on
Augustine, because he was such an important figqgiee him more attention than anybody else in the
history of the Christian church. Calvin and Lutkach get two lessons, but Saint Augustine getgthre

Ambrose is a very important figure in the Westodeg, who was born in Italy, moved to Bethlehem,
and so he is an important figure in both the Eadtthe West. And Chrysostom is a very important
figure for the East. He was the patriarch of Camstaple and the creator of the liturgy that idl sti
widely used in Orthodox circles. But Chrysostoralso important for the West because of his
wonderful preaching and his biblical exegesis.

As | begin | will select a prayer from Ambrose. I8bus now pray in the words of this fourth century
church father, AmbroseO' Lord, You who are all merciful, take away my $ros me and enkindle
within me the fire of Your Holy Spirit. Take awhistheart of stone from me and give me a heart of
flesh and blood, a heart to love and adore Youeartwhich may delight in You, love You, and please
You, for Christ's sake. Amen.”

As we think of Ambrose, we think of a churchmarstpa preacher, and a man who not only led his
congregation in worship but also developed styfegsarship that influenced the church all the way
down to the present. Ambrose was born in Rome. &feam aristocratic Roman. He made his way as a
politician or statesman and was appointed goveshaorthern Italy. He was a Christian, though not
particularly committed. He certainly did not feelled to the priesthood. But the church in Milamene
he was stationed as governor, was in a certain at@fuurmoil, partly because of a dispute between
orthodox and Arian Christians in that church. And&cas governor, was concerned to bring some
stability to the situation. He was actually predarthe great cathedral that had been construated i
Milan when a new bishop was being chosen. It wasratense and important time. Both sides were
very much at odds, and it was difficult for thenctwme to any kind of agreement. Suddenly in the
uproar of that situation, a little child began btmst out, “Ambrose for bishop.” Nobody knows whyath
child said that, and certainly Ambrose had not giawf himself as bishop. Maybe nobody else had
thought of him as a potential bishop either, buhat moment it sounded like a good idea. Ambross w
a popular governor, and he had brought order togg®n. So perhaps he could bring order to the
church. Before long, everybody was shouting, “Ansleréor bishop.” And he became bishop. He had
not been baptized yet. So he was baptized, ordaameticonsecrated bishop within eight days, which
was certainly a record for someone going from Isaptio a high church office like bishop of Milan.
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Ambrose proved to be a good administrator. Hig finstings as bishop spoke of the need for silence,
discretion, and kindness. He had seen the churorafmart by the agitation that had come to Milad an
northern Italy. Then he went on to defend the irtelence of the church against the control of thee st
A new problem had arisen in the history of the chuiThe Roman state was no longer persecuting the
church. That was finished. This is the time of Tdesius, the emperor who made Christianity the legal
official religion of the Roman Empire. But the ngwoblem is that the state wants to interfere whth t
church and control it. This is the beginning obag history of tensions between the church and the
state. We will study those all the way through¢he of this course, and it continues into the otass
Reformation and modern church history as well.

On several occasions Ambrose clashed with Theoslodia emperor, who lived in Constantinople, not
Milan. But the emperor did visit Milan from time timme, and he had representatives there. Ambrose
was not afraid to stand up to the emperor and $envine thought he was wrong. Sometimes
Theodosius was indeed wrong. And there may have beeasions when the emperor was right and
Ambrose was wrong. But at least he was an exani@eburch leader who stood up to the emperor and
who wanted to assert the independence of the clitochimperial control.

This effective bishop was also an effective, eloqyeeacher. We know that when Augustine went to
Milan, he went to hear Ambrose preach. It was molnse Augustine was interested in Christianity, bu
he was interested in eloquence. Augustine wastartbian, and he wanted to see it done well. Améros
was doing it well in the cathedral at Milan, so Aiggine went in order to revel in the beauty of the
words of this great preacher. Before long, Augestound himself listening to what Ambrose was
actually saying, and that was a very important atepg the way to Saint Augustine’s conversion.

Ambrose was an effective and eloquent preacherdefended Christianity on two fronts. There was a
neo-paganism that was arising. Paganism did natutielespite Christianity’s status as the official
religion. There were many people, particularlyhe tipper echelons of society, who either secretly o
openly worshiped the old pagan gods. There wasuagence of paganism at the time. Ambrose set
himself to preach against that and assert theftdmiss of Christianity against the pagan pastahB.

On the other hand, Ambrose had to fight againsatfisim. Even though the Arian heresy had largely
been put down in the Roman Empire, it began to baeg in from the Barbarians in the north who were
coming across the border. Those Barbarians hadchie@hristians, but they were Arian Christians
through the work of Arian missionaries. So Arianisetame a problem again. The question arose again,
is Jesus realliitomoousiosvith the Father, or should we use the wiootnoiousio® Ambrose set

himself to defend Nicene orthodoxy against the Agia

It was Ambrose, in the process of doing this, whoke the clearest of anybody up to this time altoait
doctrine of original sin and the doctrine of Godiaice. Augustine would later build on that. Butave
grateful to Ambrose for his emphasis on those treaigdoctrines, which were not expressed all that
clearly in the history of the church from the timiePaul through the time of Ambrose and Augustine.
Listen to these words from a prayer from Saint Amsler “O God, who looked down on us when we had
fallen down into death and resolved to redeem uhéydvent of Your only begotten Son...” You can
tell by the beginning of that prayer that thergasng to be a strong emphasis on what sin reatly di
produce, which was death. And there is the negeskBod’'s grace to bring us to life again. We will
have thorough discussion of all of that when welgtBaint Augustine and the Pelagian controversy.

Another aspect of the career of Ambrose that gre&t importance is his work as a liturgist. He was
very concerned that the worship of God be carmethfin a proper way, but also in a dramatic, publi
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way. The great dramatic cathedral services witlirggs, liturgy, and music—particularly music—all
take a large step forward in the work of Ambros&idan. When Augustine went to the services in
Milan to hear the rhetorician and eloquent preachetbrose, Augustine was also very impressed, and
perhaps even more impressed, with the music. Augusaid, “How greatly did | weep in the singing of
the hymns of the church.” He was deeply moved bwthices of the sweet singing church. He was a
restless man who heard the music and was overwhddbynéhe wonder, sweetness, and beauty of it all.

Ambrose wrote hymns€Come Holy Spiritvas one that he wrote in order to teach orthodmotrahe. For
Ambrose, the singing of hymns was both the worshidod and the teaching of the people. That is
evident in the opening lines of that hymn, whicadg, “Come Holy Spirit, who, ever One, reigneshwit
Father and with Son, unsubstantial, coeternal,endniending ages run, ever more and ever more.”
There is much theology in that hymn. And peopleersanging hymns like that, which Ambrose wrote.
Ambrose said, “Thus are all become teachers whe searcely able to be disciples.” As soon as people
were in the church he taught them with the hymaswere sung. Another of Ambrose’s hymn®is
Splendor of God’s Glory Brightvhich we still sing sometimes. It has a numbewrohderful verses,
including, “Come very Sun of heaven’s love, inilagtradiance from above, and pour the Holy Spirit’'s
ray on all we think or do today.” That is a wondgtiymn for us to pray, even at this very momete T
hymn, At Cock-Crowingtalks about the importance about praising Goty @athe morning. As the
cock rises early in the morning so we rise to g&ed. It also reflects on Peter’s fall and recgve@mne
verse says, “Jesu, look on us when we fall. One embany glance of Thine can from her guilt the soul
recall to tears of penitence divine.”

Ambrose was a very important figure in the chu@he great thing that he did was to move Augustine
along the way to faith and give him a model fottfan many ways. Ambrose was one of the great
church fathers of the fourth century.

| want to talk about Jerome now. He was also boitaly, in Dalmatia, which is in northeastern ytal

and he was from a very wealthy, prominent famibréh If you think of Ambrose as a pastor, preacher,
and churchman, then you should think of Jeromeszhalar. This man was first, last, and always a
scholar. He was educated in Rome. He often satchthhad three wishes. One was to have seen Christ
in the flesh. Another was to have heard ChristgreAnd the third was to have seen Rome in itsyglor
By the time he got there, the glory days had paasddRome was beginning to face decline. It would
not be long before Rome would fall to the Barbagig®o the great time of Rome was in the past. But
Jerome loved Rome, and he wished he could havedli@ernduring the time of Rome’s prime.

Jerome learned Latin, which was easy because iawasive language to him. And he also spoke
Greek. And he also learned and spoke Hebrew, whashunusual at the time. It was not until the
sixteenth century that Hebrew became a common stoeyng pastors and Bible commentators.
Augustine never learned Hebrew, and he envied Jesoability to use Hebrew, though he sometimes
put it down as unnecessary by saying that the Sgptuwas sufficient. But Jerome learned Hebrew,
and as a translator and commentator of the Bibkehan important example for scholars of the &utur

We know that Jerome had one of the most impreg®vsonal libraries of anyone who lived during his
time. He loved books and he collected them, inclgdill kinds of books, especially the pagan classic
such as Cicero, which he loved to read. In spitineffact that Clement of Alexandria and Origen had
said it was all right to read the pagan writerspde felt a certain guilt about reading such wokkes.
wrote a letter about his library that is knownCas my way to Jerusalem to wage my warfdieat

meant that he was going from Rome to Jerusalem-harimhally ended up in Bethlehem—to become a
monk. To him that was waging his warfare. As héertéd on this step in his life, he said it wasyver
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difficult to leave Rome and to leave home, andaswarder to leave the dainty food he was usdalito,
it was really impossible to leave his library. lasvthe one thing that this man who wanted to became
other-worldly monk held onto with all of his migw/e know that Jerome would fast in order to
afterward read a bit of Cicero. He thought thdigfinflicted himself with a fast, he would deseave
reward, which was to read something from Cicero.

Justo Gonzalez, in his bodle Story of Christianitytells the famous story of the dream Jerome had
when he was sick during lent. He was about 28 yeldrat the time. In the dream he watched
preparations for his own funeral. Then he camereedgudge who asked him, “Who are you?” And
Jerome said, “I am a Christian.” Then the judgé,safou lie. You are a follower of Cicero and ndt o
Christ, for where your treasure is there will ybart be also.” That was a startling dream forrero

He said, “Thenceforth | read the books of God witteal greater than | had given to the books of.men
But much later, we find that Jerome still read @cé\nd even when someone reminded him of his
dream, he said that you cannot pay too much attetd dreams. So he continued to love and read the
pagan classics as well as the Bible.

The greatest thing that Jerome did as a scholatraaslate the Bible into Latin. That translatisn i
known as the Vulgate. It was not the first transtainto Latin. There were old Latin translations
already, but they were not very well done. Jerdmogyever, did it very well. He completed his
translation in 405 after working on it for 22 yearsat provided for the first time in church hista
competent translation of the Bible in Latin. laistrange thing that the Vulgate eventually became
kind of prison for the Bible because the Roman GlattChurch held onto that translation even when
Latin was no longer spoken by anyone but clericg.iB Jerome’s day, Latin was the common language
of the people. What he was doing was translatiegible into the vernacular of the people. Not all
people could read Greek and very few could readé¥ebSo a good translation of the Bible into the
common language of the people was needed. Jerdfukgjate was a very skillful translation. He
translated the Old Testament directly from the ldabiThe older Latin translations were translations
from the Greek Septuagint. The Vulgate also becamgeat piece of literature. It was quoted, loved,
and used throughout the middle ages.

Jerome also made it very clear that only the Hellre@ks were canonical. Those are the 39 books that
appear in the Protestant Old Testament. The oth&ks) some of which the Roman Catholic Church
accepts as canonical parts of Scripture, Jerorhedald be read for edification but not to estdblis
doctrine. So on the issue of the canon, Jeromevergsmuch a Protestant and not a Roman Catholic.

Jerome also wrote many commentaries. They wereinBogntial throughout the middle ages.
Augustine wrote to Jerome, “I bless you for youitwgs because God has given someone like you to
yourself, to me, and to the whole church.” Augustivas able to praise God for this fellow scholaere
though there were some tensions and even disagnéeimetween the two from time to time. Those
arose particularly because Jerome was not an easyoget along with. He had a very touchy temper.
He could put people down easily if they did notesgwith him, or if they were not too smart. He was
not a very pleasant soul. But he was a great scHoé&spite the defects in his personality and his
sanctification, God did use him in a great waydbferth the Bible in the common Latin language and
to write important commentaries. In writing his amentary on Galatians, “We do not think that the
Gospel consists in the words of Scripture, butdrmeaning.” | do not think he meant by that to set
meaning against words, but you have to view thed@ass they are meant to be viewed. So you read the
words, but you must understand the words propAdgording to Jerome, Scripture is useful for the
hearers when it is not spoken without Christ n@spnted without the fathers. We must see Chriteas
center of all Scripture, and we must look to tlaeliion of the church so that we do not interpret
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Scripture as individuals but in the stream of churistory. And those who are preaching Scripture
should not introduce it without the Holy Spirit. dirseems to me a wonderful description of expasitio
and exegesis. We look for Scripture’s meaningsmiords. We look to see that Christ is central. We
present it in the context of the history of the i We preach it in the power of the Holy Spirit.

There is another side to Jerome that is not aguielpe was not only a scholar, but he was alsmakn
Even though Jerome wanted to be a monk, with thenwanal life of the monastery, and he did spend
most of his life as a monk in Bethlehem, he didwant to have a regime that was too rigorous. He
wanted to be a comfortable monk. He wanted to lgevdmo could get away from the hubbub of the
world in order to study. So while he was a monkweas not one out in the desert, or up on a pole, or
beating his body. He was a monk who wanted to elify

As a monk, Jerome began to think and write moreatibacy. There had been a growing interest in
celibacy and virginity in the church at that tineeen though earlier church fathers had honorechetdi
marriage in high esteem. They did not denigrateriange in favor of celibacy, although the church
fathers would say that celibacy is a proper calkfame, as Paul says. With Jerome, however, thexe i
shift to the view that there is something good aleelibacy itself or even something better abauf it
Jerome was rating the various states of life, helavgive virginity a 10, widowhood a 6, and mareaay

3. Marriage may not be bad for Jerome, but it isthe best. In one of his writingEhe Perpetual

Virginity of Blessed Marythe idea of which was already being taught incierch, although not
everybody would agree with Jerome on it, Jeromectfd on why it is better to not be married. He
says, “Is the sofa smooth? Is the pavement sweg2h& flowers in the vases? Is dinner ready?mell
where amid all this is there room for the thoughod.” The idea is that if you get married and éav
family you will not have time to think about GodnAanswer will come to Jerome’s question of where is
room for the thought of God, but it will not cometili Luther and Calvin offer answers to it. And an
answer will not come from the Roman Catholic sidélBrother Lawrence offers an answer to it in his
writing, The Practice of the Presence of Gathat little book by Brother Lawrence states tstou

wash dishes and as you serve in the monasterytbe inome and as you do any of those kinds of tasks
they are things done in the presence of God. Wgstishes is also prayer. Brother Lawrence had to
wash many dishes, and he did not like that taskheSarote that book to teach himself that suchgask
do honor God and should not be put on the sidem&thing inferior to meditation and prayer. But
Jerome makes his point, and that emphasis on theriance of celibacy and the argument that in order
to really be spiritual you need to be a monk anddibate becomes a stream in the history of the
Catholic Church, which is not corrected until thed of the Reformation.

Our third great fourth century church father is y3mstom. He was the bishop of Constantinople. We
usually speak of him as Chrysostom, rather thahidypame John, because Chrysostom means “golden
mouth.” He was given that name quite early becheseas such a wonderful preacher. He was
eloquent and powerful as a preacher. This man Jd@isrborn in Antioch and was converted through the
influence of Basil, one of the Cappadocians whonalseady covered. His mother was a woman named
Anthusa. She became a widow when she was very yaitegJohn was born, and she had a great
influence on the life of her son. She kept himhie Christian faith and guided him through the geo
growing up and into his teenage years and beyond.

People recognized right away that Chrysostom haduwad gifts as a speaker. Speaking was probably
considered the ultimate gift in the ancient woHd:ou could speak, you could do almost anything. A
great rhetorician of the time, a man named Libgniasy much wanted this man to be his disciple and
successor. Stephen Neill in his bodldistory of Christian Missiontalks about Libanius and says, “He
was the last of the famous Greek orators. He réatl/nothing to say, but he said it interminablyhwi
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consummate skill.” But because of Anthusa, Johr kippfocus on a Christian calling and not a cgllin

as a rhetorician. So Libanius made the famousmtaig “What women these Christians have.” He must
have been surprised by somebody so strong-willdddatermined and influential as the mother of John.
| think it would be better to say, “What Christiaih&se women are.” There were some great Christian
women of the time. We have already considered Maaind Anthusa, and later there will be Monica
and many others.

John became a preacher, and a great one. His lgagaaivid. His illustrations are memorable, easn

we read them today. He offered very searching egtptins. Of all the people that we have studied thu
far in the history of the church, his sermons hegerhost readable and edifying. If you want to read
sermons from anybody up to this point, you shohlolose the sermons of John Chrysostom. Saint
Thomas Aquinas of the thirteenth century said halevcather possess a copy of Chrysostom’s homilies
than be master of Paris. He said that while apwiogdaris during some travels when a friend padinte
out the beauty and glory of the city. But Aquinagishe would rather have Chrysostom than all that.
The contemporary writer Kathleen Norris said in beok The Cloister Wallkhat even today John
Chrysostom goes over really well in North Dakota.if3eople in North Dakota can read Chrysostom
and enjoy him, then we can too.

Even though Chrysostom was a wonderful preachedjcheot get everything right. Charles Spurgeon
admired Chrysostom, but he also wrote that “themniough of solid truth and brilliant utterance in
Chrysostom’s homilies to justify his title of ‘Gadd Mouth,’ but still all is not gold which fell fro his
lips.” Spurgeon was particularly disappointed ia thct that you cannot find a consistent and clear
doctrine of God’s grace and justification by fagtlone in this great preacher of Constantinople. ¥au
find hints of it, but you can also find hints ofngething else. So despite his greatness as a pre#uhe
central doctrine of grace is not prominent in whatsays.

Chrysostom is, however, remembered and admiredjesah exegete. Calvin believed that Chrysostom
was the supreme exegete of Scripture. Calvin |euaglistine and quoted him far more than he quoted
Chrysostom, and even far more than he quoted energise put together. But Calvin believed that
Augustine was over-subtle in his interpretatiorsofipture. That is because Augustine followed the
Alexandrian school of interpretation, which was #flegorical approach to Scripture. Their tacticwa
get quickly through the literal meaning, or maykereignore it, in order to penetrate deeper into a
mystical, spiritual meaning of the text. That agmio became the primary way that people read the
Scripture in that period and all the way through thiddle ages up to the time of the Reformatiotihén
sixteenth century. So as we read expositions apteece from the people of that time, there are some
interpretations that seem astounding to us. Eveaguétine can go into flights of fancy from a rather
simple text of Scripture. The competing view ofifture was that of Antioch, which was the literal

view of Scripture. It was the school of interpretatthat looked for what we might call the “nattiral
sense of the text. If we visited ancient AntiochAtexandria, we would feel much more at home in
Antioch. Antioch represents much more closely tlag we are accustomed to handling Scripture today.
And our primary example of Antiochene exegesishsy€ostom. So as we read Chrysostom, we see the
natural sense of Scripture coming forth, as opptséide more mystical sense of Scripture that was
coming forth from Alexandria. That has always lag with a problem that | have never been able to
solve. Why was Chrysostom the better exegete bgustine the better theologian? You would think
that the person doing the best exegesis was adoe$t theologian, but that was not the case. €alvi
makes the same point with some wonder.

Before | close | want to speak about Chrysostora pastor. One of the great books of church higsory
Chrysostom’®On the PriesthoodHe actually wrote that book before he was ordheea priest. He
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was already a deacon in the church. And as he mmtdg¢ed a career in the church as a priest he varote
book to prepare himself for the task. It is a bobkastoral theology. It is a wonderful book tha ean
even read with great profit today. Chrysostom wrabout the various qualifications in order to be a
pastor. Anyone thinking of a career as a pastoravda well to read Chrysostom@n the Priesthoad

He writes that great discretion is needed alony gieat zeal. When he covers the nature of the work
or what the pastor is going to do, he provides nuathable information and reflection for us. Hedk®

it down into two points. He says there are two jgi®ople and preaching. He says a pastor must give
eqgual attention to both. A pastor must give attanto the people he preaches to in order to uratest
them and communicate with them. And a pastor needgidy how to preach in order to be an effective
minister of God’s covenant.

| have given you a little bit about these threeant@nt figures so that they stand out in your miadd
S0 you can see their significance in the historshefchurch. “Since we are surrounded by such at gre
cloud of witnesses, let us run with perseveraneadbe that is set before us” (Hebrews 12:1).

| have heard it asked if the way Ambrose dealt Witkodosius had an effect on the rise of the papacy
argue that it did. Ambrose, at that point in hisees, was in some ways more influential than theepo
Rome was a less important town at that point coegpaith either Milan or Constantinople. With
Ambrose asserting the independence of the churahjg something the popes would assert all the way
through the middle ages, as we will study in magtadi later. The murder of Thomas of Becket in the
cathedral at Canterbury really had to do with therch and state relations. The question was whether
the king would be on top or would it be the chuhdifferent times in the West the issue sways
different ways. In the East the matter stays coasiavith the emperor on top. After all, the empero
lived in Constantinople and the patriarch was theoe And while there was sometimes tension between
those two in that city, there was not the fluctolasi of power that we see in the West, where there w
fluctuations between strong emperors and latengtpmpes, with both claiming temporal power.
Everyone admitted that the popes had spiritual polae sometimes they asserted temporal power to
control the politics of nations.
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