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Blowing the Trumpet: John Knox and the Scottish Refor mation

A Scottish cab driver was taking an American tduareund Edinburgh, showing him the sights of the
city. They went up to the mound and looked at thstle, and then they started driving down toward
Holyrood Palace on the Royal Mile. Soon they caméohn Knox’s house. The Scottish cab driver said,
“That is the house of John Knox.” The American, wias not informed about church history, was
puzzled about that statement, so he asked, “Whalolas Knox?” The Scottish cab driver, in great
disgust and dismay, said, “Go home, man, and readBible.”

John Knox is not really in the Bible. He is not asfythe Johns in the Bible. Yet some Scots and some
Presbyterians put John Knox quite high on theofishe heroes of the faith. Other people, howesee,
John Knox in quite a different light. Samuel Johmgbe Englishman, did not love John Knox. He
talked about Knox as being one of the “ruffians’tted Reformation. Many people know John Knox as
the stern, Calvinistic, Presbyterian preacher wiad@rthe queen cry.

| will talk about the life of John Knox and idergtifome of the contributions of this important figun
the sixteenth century. Let me begin with a prayemf Knox.

“Because we have need continually to crave manggtahYour hands, we humbly beg You, O heavenly
Father, to grant us Your Holy Spirit to direct opetitions, that they may proceed from such a fdrven
mind as may be agreeable to Your holy will. Arhen.

In the previous lesson, while considering the Reftion in England, | had to talk about kings and
gueens. The Reformation in Scotland, England’sheort neighbor, focused on the relationship between
a queen, Mary Queen of Scots—and her Catholic farraind a Presbyterian preacher named John
Knox. | will talk about Knox first and then considdary.

John Knox is described in Sherwood Wirt's poem@ed’s man for God’s work in God’s time.” Knox
was a Catholic priest. In his early life, he becamwtary, or lawyer. Later he was a tutor, teaglan
group of boys. Finally he emerged more fully intew as a bodyguard, standing with the Protestant
preacher George Wishart as Wishart proclaimed tbeegtant faith in Scotland. Wishart was one of the
pioneers of the coming of the Reformation to thllaf Scotland. Wishart was Reformed in his
convictions, and he was a strong preacher. Herbstiithe Catholic authorities and soon was arrested
Those authorities were led by the Catholic CardBedton. It became obvious to people that Wishart
was going to be arrested. Knox was with Wishahiadodyguard, holding a sword. He must have
expected that he was going to have to do somethipgptect his friend, the Protestant preachemfro
being captured by the cardinal and put to deatlrgeWishart told John Knox, “Go home to your
bairns [which means “children”]. One is sufficient forcsdice.” So Knox took his sword, went home,
and Wishart was killed.

John Knox appeared next in Saint Andrews in Scdtlara castle that had been taken over by
Protestants. Some of them had been involved inenge killing of the cardinal. These Protestantdk to
over the castle on the sea at Saint Andrews inr@aodgurvive any counterattack against them. That
castle was not captured by land, by other Scotdf lmas captured by sea by the French. It wagithe

of the “Old Alliance,” as it was called. France a@btland were in league against their mutual enemy
England. When the French captured the castle, Kvasxtaken as a captive.
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He spent over a year, almost two years, as a gsibe, working in the French ships. He later wrtite
know how hard the battle is between the spirit tnedflesh, under the heavy cross of affliction, vehe

no worldly defense, but present death does appkaow the grudging and murmuring complaints of
the flesh; | know the anger, wrath and indignatiehich it conceives against God, calling all His
promises in doubt, and being ready every hourterlytfall from God.” | believe that when Knox weot
this he was thinking of the earlier time when Gedraed to have forsaken him and he ended up in the
ship as a slave of the French.

Eventually Knox was released. He went to Englandreihe had ministry during the reign of Edward
VI. It was a bright and promising time for Protegtam in England. Yet it took only six years until
Edward'’s sister Mary began to rule. When Mary TudBloody Mary,” came to the throne, people like
Knox were in a great deal of danger. Some diedas$yns during that period. John Knox fled to the
continent.

He spent some time in Frankfurt, Germany. Theresease trouble there because Knox was leading a
group of English people who were living in Frankfuénox had a certain idea about how the church
should be reformed, and there were other Englisiplpehere who disagreed with him. Thus in
Frankfurt was the beginning of what | will latelikt@bout as the Puritan and Anglican controversy.
Knox took the stricter position, wanting to purthe Church of England more thoroughly than it had
already been reformed.

Due to the trouble in Frankfurt, Knox moved on ten8va. He spent some time there with Calvin. It
was a period of joy in Geneva, for Knox was delkghto be in that city, which he called “the most
perfect school of Christ that ever was on eartmbdXpreached in Geneva to English refugees. It evoul
have been remarkable to have lived in Geneva igetldays and to be able to speak French and English.
One could go to hear John Calvin preach and theacguss the street and hear John Knox preach. That
would have been a great experience.

While Knox was living in Geneva, he looked longngh England and to Scotland, hoping that
something like he had experienced in Geneva coellctalized in those countries as well. Everywhere
he looked, however, there was a woman named Maoywds ruling and very much opposed to the
Protestant faith. What was John Knox going to dedld something that he should not have done. He
wrote a book, which he calléithe First Blast of the Trumpet Against the MonsérRegiment of

Women The word “regiment” in that title meant “rule.”&tlecided to attack the legitimacy of the rule
of the three Maries. One Mary was Mary Tudor inl&nd and another was Mary Queen of Scots in
Scotland, although she had moved to France bechesead married the king of France. The third was
the mother of Mary Queen of Scots, whose name \sasMary, who was serving as the queen regent.
Knox attacked the rule of women in the book. Hel sd)ivine law and natural law opposes the rule of
women over men. Therefore men in England and Swbéae obeying women rulers against God.
Wherefore | judge them not only subjects to womenstaves to Satan and servants of iniquity.” Knox
never said anything gently.

Knox said women should not rule over men. That avksd of call for revolution. People could read
between the lines and realize that what John Kaakyr wanted was for men in the two countries $e ri
up and overthrow the women rulers and bring inéataint rulers. John Knox wrote the book in Geneva.
It was an embarrassment to John Calvin. Calvinanptl that when Knox came to him with the idea of
writing such a book, Calvin strongly discourageah litom doing it. Calvin pointed to Deborah and
Huldah, women in the Old Testament who were legitaxrulers. Calvin was also concerned about
Knox’s approach, because Calvin was very consemvati his view of overthrowing kingdoms. He told
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the Huguenots in France that it was better to stif@n to create anarchy and revolution. Calvinraid
open much of a door for any kind of revolution. dédnox did open such a door in Higst Blast of the
Trumpetfor revolution in Scotland and elsewhere.

| do not want to try to defend John Knox at thisnpand say that he was right in any sense in \wbat
said in hisFirst Blast | do think the purpose behind what Knox was dau@g not merely to get rid of
women rulers, but it was to open up the possibibtyreform in Scotland and England. As far as he
could see, such reform could take place if it wesefor the Maries. They were strong Catholic women
rulers who were standing against the reform ofctingrch. It was not only a gender issue, but it alas

an issue of the religious proclivities of the mante. If there had been male rulers standing agdiast
Reformed faith, Knox would have written somethiligvould not have been the same, but there would
have been a “First Blast” in that situation todlig for a rising up against Catholic sovereigHs.
wanted to open up the door for the establishmetite@Protestant faith.

It is clear that Knox'$-irst Blastwas a tactical error. It did not help him, andid not help the reform.

It caused many problems for the reform, and itdeased many problems for John Knox’s reputation
until the present. One major problem was @t First Blastcame out just in time to offend the
Protestant Elizabeth. Mary had died. Elizabeth mexcthe queen, and she never cared much for John
Knox or the Presbyterians. When the Scottish Pteslays and John Knox needed Elizabeth, in order to
further the Reformation in Scotland, she did haltime. Yet she took great offense, as you can
understand. Knox understood it too. He realizetd®emade a mistake. He sai@hé First Blast of the
Trumpetblew away all my friends in England.”

Eventually John Knox went back to Scotland. It wassafe for him to go back for a while, but
eventually he did return in 1559. That is the datg¢ we can use for the beginning of the Refornmaitio
Scotland. He went back to Scotland, asking for @ralyat he would “shrink not when the battle
approaches.” John Knox was not a man to shrink fadmttle. The English ambassador to Scotland said
that Knox “put life into the people more than 5@@nipets blaring at onceThe Life of John Kngx

written by Stanford Reid, which is one of the Hasgraphies of Knox, calls him “God’s trumpeter.”
Someone said of Knox, “God knew what He was doihgmHe chose [Knox] to build His church.”

As Knox returned to Scotland and began the wonlefafrmation, we see him as a Reformer and as a
preacher. As a Reformer he wrote the Scots Comiesdi1560, which was the first Scottish Protestant
confession of faith. He did not write it by himselhere were five other men, all with the first reaof
John, and these six Johns all worked together evadliped the Scots Confession in five days. It is a
remarkable confession. It contains simple, fern@a/inism. Someone has said that it is “as craggy a
irregular and powerful as the hills in northern tared.” It served the church in Scotland all theywa
down to the time of the Westminster Confession,wihe Scottish Kirk adopted the Westminster
Standards alongside of the historic and belovedsS€onfession as the standard for the church in
Scotland.

Not only did Knox write the Scots Confession, betaiso wrote th€&irst Book of Disciplinelt is a

book of church polity. The church had a new thepldgalvinism, and it also had a new polity,
Presbyterianism. Thigirst Book of Disciplinevas Knox’s effort to put into a book the polityathwould
be practiced in the Church of Scotland. It wasdadlsi Presbyterian church polity, but what is
interesting about the book is that Knox went beyahdt we normally think of as church business into
national issues. He approached topics such as toluddnox was concerned that every child in
Scotland have the opportunity to go to school. Mokcthe money that was raised in the sale of the
monasteries went into the provision of universaihning for children in Scotland. Some of the money
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also went to take care of the poor. So it was nwreow understanding of church polity, but it unbéd

the church’s involvement with culture and with therld and with national life. Knox insisted that
poverty relief and a universal system of educatas also the responsibility of the church. Thatmats
always remained the responsibility of the churcithsas when the state has done more in those émeas.
Scotland at that time, however, if the church hatitaken care of schooling and the poor, then ngpbod
would. In only several generations, Scotland wemfbeing one of the poorest and most illiterate
countries in Europe to one of the best educatedrared prosperous countries in Europe.

John Knox was not only a Reformer, but he was algeeacher. He did not like to write books, altihoug
he did write some. We do not have many of his seenbut we have some. We have a number of his
books, one of which | will describe in more detéié loved to preach. He believed he was called to
preach. He said, “I consider myself rather callgarty God to instruct the ignorant, comfort the
sorrowful, confirm the weak, and rebuke the prdmdtongue and living voice, in these corrupt days,
than to compose books for the age to come.” Wealdave a vast amount of books from Knox, like
we do from Luther and Calvin. Knox was a person waleved he was called to preach. The text he
used repeatedly was “Unto me is this grace givet, ltshould preach the unsearchable riches of
Christ.” If you go to Edinburgh, and if you go tohh Knox’s house, there is a stained-glass window i
the house with some of the symbols of the ScoRisformation. There is also a picture of John Knox
with that text included.

Knox was a preacher who used plain speech. Thesenathing fancy or even elegant about the
preaching of Knox. There were just plain EnglisbotEsh, words. Knox insisted, “The Word of God is
plain in itself.” He wanted to present it withouhkeellishment. He set it forth in plain languagehido
Knox said, “In the pulpit | am not master of myséldit | must obey Him who commands me to speak
plainly.” You find that word repeatedly in Knox’alguage and his preaching. One of the books about
John Knox is calledhe Plain Mr. Knoxbecause he used that concept and word so often.

He used plain speech, but it was also powerfulgireg. The poem by Wirt says that “more gracious
messengers have preached the Word of Christ witraliniging the pulpit.” It was said that Knox
would “ding” the pulpit, which meant that he woudld it very hard. People who would listen to him
preach would remark about how he was so vehemédns ipreaching that he would hit the pulpit, and
he would almost seem to be flying out of it. Thisra famous painting by Sir David Wilkie that shows
John Knox preaching at Saint Andrew’s in 1559 @ Bluchess of Argyle and the lords of the
congregation and some Catholic clergy. In thattpagrhe appears to be flying out of the pulpit hexsa
he was so involved in what he was doing and hesegsowerful in his utterance of the Word of God.

After all that about John Knox, | must say someghabout Mary Queen of Scots. When she came back
to Scotland from her time in France, she was 18syela. She was the daughter of James V of Scatland
She had married Francis, the king of France, whd duite soon after their marriage. She was nodibong
gueen of France, but she was still queen of Sabtl8o rather than staying in France, she went tiack
Scotland. That was just after Knox had arrived. Xhad arrived first, and the Reformation was
underway when Mary arrived. She was the charmirntdlia queen of what had become a thoroughly
Protestant country.

The stage was then set for the five famous meebetgeen John Knox and Mary Queen of Scots.
Knox knew the temptations to compromise—the duloéte pleading in tears, the soft hand of
steaming sovereignty. They were very interestingpanters. Justo Gonzalez says they were
“increasingly tempestuous interviews.” Gonzalezgithe impression that Knox was a bully, and many
books say so explicitly. 1 do not believe that Kneas ever rude or disrespectful to the queen.dn th
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first meeting that he had with her, he said shédcba a Deborah in the kingdom. Knox had learned
something from his earlier mistake. He saw thaiy would repent and be converted to the true
religion then she could rule as Deborah had ruiddrael. That was not of interest to Mary. Attfishe
practiced her Catholicism privately. She had thesd/erved in her palace, alone. Yet John Knoxdeare
a Mass anywhere. Thus a collision course was séwvifopeople who were very much opposed to one
another, and it could only lead to one or the othiening.

In the fourth meeting between Knox and Mary, theequhad almost had enough of the Presbyterian
preacher. He had been preaching about her in hmsoss and the National Kirk. She did not like that.
She asked Knox what he had been saying about bétn&x invited her to the church to hear him
preach so that she would know exactly what he \agimg. She did not like that, so she finally said,
“What are you in this commonwealth?” The implicatiwwas, she knew she was the queen, so who did
he think he was. Knox’s answer was that he was$pesy born in Scotland. Even though he was not an
important person—a lord, earl, or baron—he coula Ipeofitable citizen of the kingdom. Someone has
said that modern democracy was born in John Knax&sver to Mary Queen of Scots.

The sequel to this struggle between the preachietrenqueen was a sad story, as far as Mary was
concerned. She so offended her subjects by hearidebehavior that public scandal finally forced toe
abdicate in 1567. She lost the support of the medgite was implicated in murder, adultery, and in a
number of crimes. She had to flee, which she dithgto England. That was probably not what she
should have done, because her cousin Elizabethywaka@ strong Protestant, put Mary Queen of Scots
in prison. She was kept there for 20 years, arehBéth finally executed her at a time when theneewe
constant Catholic threats surrounding Mary QueeBaotts, because Mary had a claim to the English
throne as well as the Scottish throne. Thus fro8vV1mtil his death in 1572, John Knox was able to
carry on the Reformation in Scotland without himara

One of the books he wrote, which was really a §bboks, isThe History of the Reformation of
Religion within the Realm of Scotlaritlis history, but it is also a good, vehemeohd, sermon in
Knox’s style. It is the kind of history | like. i§ history that is preached. It is certainly writteom
Knox’s point of view. He tells the story of the tasy of the Reformation in Scotland as God’s work,
opposed by the devil. God overcomes the devil Badievil's forces in order to bring the truth te th
land of Scotland.

Finally, John Knox died on December 24, 1572. Twgsdbefore his death he said, “I have been in
meditation these last two nights concerning thelled church of God, the spouse of Jesus Christ,
despised of the world, but precious in His sightave called to God for it, and | have committei it
her Head, Jesus Christ.” In the words of Martinyd@ones in a lecture he gave on John Knox, “Let us
take farewell of this noble, rugged, and yet teradet even lovable spirit, as he came to leavenhitd
and to receive his eternal reward.” The accoumi®fieath given by his daughter is this: “At about
midday he asked his wife to read aloud the 15tipienaof the first epistle to the Corinthians, aadls

he had commended his soul, his spirit, and his bodyod, ticking off soul, spirit, and body on tare
fingers. At about five o’clock he said, ‘Go readewd | cast my first anchor.” We do not know how
Knox became a Protestant, but apparently therdnistan that statement. His wife read to him thghl
chapter of John’s Gospel. John 17 must have ha@ saajor impact upon the young John Knox to
bring him into a true understanding of salvatiors #aughter continued, “When evening prayers were
read about 10:08m, the doctor asked him if he heard the prayersxkeplied, ‘| would to God that ye
and all men heard them as | have heard them, pradde God for that heavenly sound. Now it has
come,’ he shortly added.” Those were his last words
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Dr. Lloyd-Jones said, “There can be no doubt tedteacrossed the heavenly trumpets sounded on the
other side as this great warrior of God entereahith received his eternal crown of glory.” If youtgo
Edinburgh to the New College library, which is atsothe way to the General Assembly Hall of the
Church of Scotland, you will pass a statue of Jéhax. If you saw the movi€hariots of Firg it is the
statue that Eric Liddel was passing on his way ieeating, and he went back, took his cap off, put i
back on, and then continued on to the meeting. Botux was a man whose influence is certainly felt
not only in Scotland—though not as much anymorgdatland as it should be—but also through the
Scottish Reformation and through the expansioh®Rresbyterian Church around the world.

The closing words of the Scots Confession, whidindénox wrote in 1560, form a prayer. | will use
those words as | conclude this lesson on John Ki#gise, O Lord, and let Thine enemies be
confounded; let them flee from Thy presence th&t iy godly name. Give Thy servants strength to
speak Thy Word with boldness, and let all natideawe to the true knowledge of Thee.”

One question people have about Knox is whethevigig on church polity was taken from Calvin or
original to himself. It was both. He took much fr@alvin. Knox was not as much of an original thinke
as Calvin was. Much of what Knox taught in bothaollbgy and polity came from Calvin. Yet he did add
to it. What arose in Scotland was the organizatioa national church. In Geneva, the church coulg o
grow to the level of a presbytery, made up of ttegomchurch in the city and also the surrounding
churches. In Scotland, however, it covered the w/looluntry. So the Presbyterian system was more
fully developed, not only into presbyteries buiadsgeneral assembly.

Another question is whether Knox was a theonorkistwas not a theonomist, as Calvin was not a
theonomist. He was certainly a person who belienedstrong connection between the church and the
state. There was no thought that there could bthangyelse. The state was either going to be Cathol
or Protestant. Whatever the state was, the chuochdibe. Knox did not argue for pluralism. It was
either one or the other. He did not want to hawe Miass said in Scotland, even in the privacy of the
gueen’s own apartments in the palace. He viewddaththe beginning of something that would
eventually take over. That strikes us as strange egen narrow-minded, but in the sixteenth century
except for a few Anabaptists, nobody was preparehihk otherwise.

Another question is how Knox explained his divergefrom Calvin on the subject of women who were
in authority. Calvin supported it and said not tsettle established government. Knox explained his
view on this issue of women rulers by saying thab@rah and Huldah were exceptions. He said that
men had done so poorly that God, partly to punish,;gave them women rulers. Later he may have
been able to make more exceptions as well, paatiguf he had seen Mary Queen of Scots convert to
Protestantism.

There was also the issue of revolution. Calvinalisaged it, but Knox seemed to encourage it. Even
though Calvin slammed the door on revolution, Hieddittle crack in the door. That crack was that,
even though people cannot rise up and take ovevergment, properly constituted magistrates may
change the government. There was the “third estatéfance, which was not very active and did not
have much power. Calvin viewed it as a legitimattty within government, with certain
responsibilities in France, and it would be right those magistrates in the third estate to agopular
uprising, however, would not have been acceptabi@aivin. Knox saw that crack in the door, and he
pushed it open. Knox did not advocate for the Larfdthe Congregation to engage in revolution, which
would have been the comparable position to Caklexseemed to call upon the people to act. He said,
“Let kings fear, let them tremble, because thejadgment coming if they do not do what is right.”
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That is not explicitly telling people to go out afight, but it is encouraging a certain understagadf
things that might lead to fighting.

In response to Knox’s attack against women rul@atyin wrote a letter to Cecil, who was Elizabeth’s
ambassador. Calvin wanted to be on good termsHlitlabeth. He wrote the letter to state that he
opposed Knox on the issue. The letter says, “Tvays/ago John Knox asked me in a private
conversation what | thought about the governmemtarhen. | candidly replied that occasionally
women are so endowed that the singular good gemkithich shone forth in them made it evident that
they were raised up by divine authority.” He wagiisg, even though it may not be the regular pattérn
is not something that we should fight against. l8e aaid, “God either designed by such examples to
condemn the inactivity of men or for the bettetiagtforth of His own glory. | brought forth to Joh
Knox the Old Testament examples of Huldah and DahbdiDeborah is well known, but | must admit
that the first time | read this | was not sure wwhddah was. It shows how much John Calvin knew
about the Bible that he could find the examplehes tvoman in 2 Kings 22:14 who was a prophetess
and a contemporary of Jeremiah and Zephaniah. ldeabla to include her alongside of Deborah as an
example of God using women in places of autho@glvin also said, “I came to this conclusion, that
since by custom, public consent, and long pradtibas been established that realms and prindipslit
may descend to females by hereditary right [whiels wue of the two Maries], it did not appear to me
necessary to move the question, not only becawesthitng would be invidious, but because in my
opinion it would not be lawful to unsettle govermteewhich are ordained by the peculiar providerfce o
God.” Calvin continued with this view even thoughdtienots in France were being killed. In effect,
Calvin says it is better to die than to form a tation.
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