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For Christ’'s Crown and Covenant: The Scottish Prespterians

Last time we looked at the English Puritans. Is tasson we will look at the very close spiritual
relatives of the English Puritans—the Scottish Pygsians—and particularly the history of Scottish
Presbyterians in the seventeenth century. Scoitafasnous for its use of psalms in worship. | was
hiking on the Isles of Skye, Lewis, and Harris l@tnmer. | enjoyed attending the Free Church of
Scotland services and singing the Psalms. Theytsm@&salms in Gaelic as well as English. Today, |
am going to read one of the Psalms in English @®#sis for our prayer together. It is Psalm 100eB.
us join together in prayer. Pray along with me esad these words. Let us pray.

“O my soul, bless God, the Father. All that is witime, bless His name, bless the Father and forget
all His mercies to proclaim. As it was without begng, so at last without an end to their children’
children ever shall His righteousness extend untthsas keep His covenant and are steadfast in His
way, unto those who still remember His commandneerdobey. Bless the Father, all His creatures
ever under His control all throughout His vast darman, bless the Father, O my soul. Amen.”

| would like to begin with one of the heroes of 8ish history. It is a little dog by the name ofdBby.”

He is actually called “Great Briars Bobby.” If yatalk along the royal mall in Edinburgh, you will

come to the statue of this little Skye terrier. E6ryears, Bobby kept daily watch over the graveisf
master who was buried near the statue in Great$Bclaurchyard. In that same churchyard, over 200
years before Bobby’s time, something very importaypened in Scottish Presbyterian Church history,
which we are going to be talking about a littleetain this lesson.

We have studied the Reformation in Scotland, buteedly need to talk about two reformations in
Scotland: the First Reformation and the Second Kotox was the primary figure in the First
Reformation, which was the reform of the churcmfrGatholicism. The theme of that reformation was
“None but Christ saves.” The Scottish Church, undeux’s leadership, recovered a proper
understanding of the Gospel. But, it was necessaBgotland for the church to go through what is
usually called the Second Reformation, which wasagainst Catholicism but against Erastianism and
fallacy. The slogan that we could use to summaheeSecond Reformation would be “None but Christ
reigns in His Church.” It was out of the Secondt8sl Reformation that the words so often used in
Scottish church history came: for Christ’s crownl @ovenant. We will talk about that in the next few
minutes.

| want to divide this period of Scottish Churchtbry into two parts. The first part is from the tleaf
John Knox in 1572 to the Restoration of the Stuars60, the period of the Second Reformation. The
second part is the period from The Restoratior6®0lto the Glorious Revolution of William and Mary
in 1688, which is the period of the Covenanters.v@will be talking first about the Second
Reformation and then the Covenanters.

In order to survey that almost 100 years from thatldl of Knox to the Restoration of the Stuarts, |
would like to describe a few of the leaders of patiod and a number of the main events that took
place. The greatest Scottish Presbyterian leatirtake time of John Knox was Andrew Melville.
Melville completed what John Knox began. It wadlyeander the leadership of Andrew Melville that
Scottish Presbyterianism was perfectediwe Second Book of Discipliogé 1581. It was also Andrew
Melville who led the fight on the part of the Sasltt Presbyterians to have authority within theimow
church without the interference and control of aasHan state, without the control of the king. S'ias
a difficult struggle for a long time, as the kingeanpted to control and at times suppress the dhamd
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the church fought to establish its freedom fromdbetrol of the state. It was a famous meeting betw
Andrew Melville and King James in 1596 in which fPeesbyterian preacher called the king “God’s
silly vassal” to his face. The word “silly” probahdlid not have the same meaning that it has todesyt

It meant something like, “God’s feeble servant."déew Melville wanted to make it very clear to King
James that he was God’s servant, and as God’snéeheawas a member of the church like everyone
else, but he could not dictate or control the chukdelville reminded King James many times thate¢he
are two kings and two kingdoms in Scotland: Kingnéa, the lord of the Commonwealth, and Christ
Jesus, who is king of His church. Well, the stredgttween Melville and James continued until the
Presbyterian preacher (Andrew Melville) was exitgdKing James to the tower of London in 1607. He
remained there until he died in 1622.

Another great leader of this period was Robert Briite is a man with a famous name. Robert Lee
Bruce is one of the great heroes of Scottish hisdad the struggle of Scotland. William Wallace and
Robert Bruce were Independents from England. ThiseR Bruce, who came later, was a descendent of
the Scottish king. He was a Presbyterian preathewas a man with a famous name and also the
successor of a famous man because Robert Bructhevasccessor to John Knox, his pastor of the great
national kirk, Saint Giles Cathedral in Edinburgh.

Robert Bruce was one of the great preachers dirhes He stressed brevity and clarity. He woulepft
say in his sermons, “I shall be short by God’s gratsuppose a preacher realizes that he needsdsod
be short. That was rather unusual for that timest\ermons went on and on. However, Robert Bruce
tried to say it briefly, and he would say, “By Gedjrace, | shall make it clear.” These are greaygns
for any of us who are called to preach—to be shod to be clear.

Robert Bruce preached at the famous 1592 Genesaimsly when Presbyterianism again prevailed in
the land after some years of Erastian control efcturch. In 1592, the General Assembly met, and it
looked like Presbyterianism would again rise abits&vyenemies. Robert Bruce preached to James VI, the
king of Scotland who in a few years would also Ineedhe king of England—James | of England.
Curiously enough, the text that Robert Bruce chiosese on that occasion was James 1:6. | think that
was probably purely incidental that it worked dwdttway. It was the content of the text that irdezed
Bruce. It says, “He that wavereth is like a wavéhef sea.” The king had finally come to agree i
demands of the General Assembly. However, Robertdwanted to get across a message that the king
could waver and change his mind again, which headain before much longer. Robert Bruce was
exiled twice by King James. Actually, he was exifedre than twice. On two occasions, he was sent to
the north of Scotland to Inverness, which was famf Edinburgh and out of the way. The king felttha
the influence of Bruce would not be felt as kedghhe was not in the capital of Edinburgh. Howeuey,

in the north, Robert Bruce became the pioneer Bpospreacher of the Gospel in the Highland of
Scotland. On another occasion, Robert Bruce wasbhyethe king to France. He was a worthy servant of
God as was Andrew Melville.

| would like to talk next about a sermon. This v@aaamous sermon that took place in Scotland during
this time. This was a sermon at the Kirk o’Shattparish church midway between Glasgow and
Edinburgh, high up in the Moorlands. This is a semrthat was preached on June 21, 1630. It was
communion season at this church. Scottish histomyraunion is not observed frequently—once or
twice a year. When communion was observed in tigg of Scottish Presbyterian history, it was a
grand celebration of a week or so of services—padjmn services, communion itself, and a
thanksgiving service on the Monday following comnmm Robert Bruce had preached on Sunday at
this church, but the famous sermon was not thelwatehe great preacher, Robert Bruce, preached on
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Sunday. It was the one that was preached on Mobgayyoung 27-year-old probationer, licentious yet
ordained—a minister-to-be by the name of John Igston.

Livingston preached the thanksgiving service on tgnat the Kirk o’Shotts. The service was held in
the churchyard because too many people attendettéobe held inside the church. We know the text
that John Livingston used, and we know just onéesme from that sermon. The text was Ezekiel 36:25,
“Then will | sprinkle clean water upon you and y&k be clean.” John Livingston, this young ministe
was preaching that in the churchyard to a largevdrof people when it began to rain a little bititas
often does in Scotland. As it rained, the congiiegdtegan, in the language of the time, to stiekle
little, which means “to become a little disconcditbecause they were getting wet. The one sentence
that was preserved from John Livingston’s sermos thias: “What a mercy it is that the Lord siftsttha
rain through these heavens on us and does nad@ain fire and brimstone as he did upon Sodom and
Gomorrah.” This is the only sentence from the serthat we know, but we do know that 500 people
marked that day as the day of their saving chaagé)ey put it—the day of their conversion. That
sermon preached in the churchyard at the Kirk ofShwrepared a whole generation of Scottish
ministers to fight the battles of the Lord in therdng years. As one writer has said, “To this dhy o
revival at the Kirk o’Shotts must be traced tharggs of that covenanting testimony which was given
during the generation that followed.”

Next, we come to another man who figured in théohysof this time—Alexander Henderson. Robert
Bruce was the instrument by which the torch was@d®n from John Knox, a man whom Bruce met.
Bruce was a young man; Knox was an old man. Theyim@aint Andrews in 1571, the year before
Knox died. Bruce passed the torch that he hadveddrom John Knox on to Alexander Henderson
whom Robert Bruce greatly influenced in his old.dgeas Alexander Henderson who became the
leader of the church of the Second Reformation.

At first, Henderson was not sympathetic to the Bytsian cause. He was already a minister, butdse w
a member of what was called the Prelatic or Epiatparty. They supported the king against the
Presbyterians. He attended a communion servickantal615 conducted by Robert Bruce. In order not
to be observed (since he was not sympathetic toeBand his cause), Henderson crept into a dark
corner under one of the galleries of the churchhidehere, hoping to be unobserved, in order &r he
what this Presbyterian minister would say. Brud¢eid was John 10:1 that day. It says, “He thatretie
not by the door into the sheepfold but climbetrsame other way is a thief and a robber.” Those word
went like drawn swords to Henderson’s conscienbat flay he reckoned as the day of his conversion.
So, the minister was converted by that sermon laaidtéxt, and he became a great leader of the 8econ
Reformation in Scotland.

Another man was Samuel Rutherford. Rutherford wamsngster of the parish of Anwoth on the
Galloway. Someone wrote about him, “He was alwagsing the sick, always praying, always
preaching, always studying.” | do not know how lttiat. | would like to have his secret. Somehow
he impressed people that he was always doing #llesle things. In 1636, Rutherford was exiled to
Aberdeen by the king’s party in order to silence pvieaching. He was still in Scotland but across th
country from his parish.

Rutherford was silenced but not as far as hisrlettéing was concerned. It was from Aberdeen that
Rutherford wrote many of the great letters thateamrentually published in 1664. Rutherford’s letter
in which he poured out his heart to a whole rarfggoaespondents, form one of the treasures of
Reformed and Presbyterian devotional literature Aymn, “The Sands of Time are Sinking,” by Anne
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Cousin is based on one of Rutherford’s lettersdia little volume published by Banner of Trudtezh
Grace in Winter

Later, Rutherford was released from his exile wthenPresbyterian cause began to rise to ascendancy
again in Scotland. Samuel Rutherford became otigeaScottish commissioners to the Westminster
Assembly. We will talk about the Assembly in a tdesson. While he was in London for the Assembly,
he wrote a very famous book calleex ReXThe Law is King). This was a book Francis Schaedféen
liked to talk about because he felt that this waes of the important books of church history, whiich
certainly is. If you would read the letters of Rerlord and reatlex Rexyou would not think it would

be possible for one person to write both of thasekb. In the letters, there is the height of enmaio
intensity. On the other handex Rexhas the emotional level found in the multiplicatiable. It is a

very technical and, at first, dry book. For congitgnal history, it is of great significance. “Thaw is
king—the law of God and the law of the land—is kirgpid Rutherford, “even abovke king"—the
Stuart king who claimed the divine right of kingshiGovernment is from God. The form of
government is from the people. And everyone, inclgdhe king, must obey the law.” This was a very
important message for Rutherford’s day, and itvery important message for our day as well.

When the Stuart kings came back in 1660, Ruthenri@s on the list of those ministers to be tried for
treason because béx RexThe Restoration was in 1660. Rutherford diednidne year in 1661 before
he could appear before the Privy Council to andthweicharge of treason. In fact, the king’s ageat$ h
come to arrest Rutherford and take him to Londarrfal. His answer was, “Tell them who sent you
that | have got a summons already before a sugedaratory.” He died and went to heaven rathentha
to London.

In 1638 when Samuel Rutherford was still in exilédberdeen, things began to turn around for the
Scottish Presbyterian cause. The National Covemastdrawn up in the churchyard of Great Briars
Church in Edinburgh where Bobby now sits on hisugtaThe tide actually began to turn the preceding
year. There was a service at the national kirkudy 23, 1637. The minister at Saint Giles attempted
read Archbishop Laud’s liturgy. That was not thealdPresbyterian worship service drawn up by John
Knox and the others during the time of the ReforomatThis was an English service based orBbek

of Common Prayelbput with changes in the High Church direction. Wiige minister at Saint Giles
attempted to read Laud’s liturgy, a riot broke imuthe church. According to tradition, it starteechuse
of a woman named Jenny Geddes. People broughtotveichairs to church in those days. There were
not pews. Jenny Geddes had a little three-legged she was sitting on. When she realized this weas
the Presbyterian service, she picked up the stabttarew it at the dean who was reading the litutgy
am not sure that that really happened, but accordibr. Warfield, the picturesque legend of Jenny
Geddes and her stool has almost attained the gighitistory. You can actually go to Edinburgh and
visit the national museum and see a three-legged léte the one that Jenny Geddes threw at thd hea
of the dean. Whatever happened that day, sometiihigappen in church, and soon there was a
revolution all over Scotland. People had all theyld take of episcopacy and the Stuart kings.

So, the tide began to turn, which led to the g&lasgow Assembly of 1638 when Presbyterianism was
again established in the land as the faith of #gagpfe. In 1643, the famous Solemn League and
Covenant was drawn up between Scotland and Enfpairtide preservation of the Reformed religion in
Scotland and the reformation of religion in Englamdi Ireland. As we will see later in more detiis
brought the Scottish Presbyterians in league vaghBnglish Puritans at the Westminster Assembly in
the 1640s, which led into the Commonwealth of t6&80k.
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That was a brief survey of the history from thetes John Knox to the time of the Commonwealth,
but we need to take a second step now and lodledtistory from the Restoration of 1660 to The
Glorious Revolution of 1688.

The Restoration, of course, meant that the Commaltlwveras over. It had failed, and the Stuart king
returned to the throne. The Stuarts returned tohttene of Scotland and of England. By that tinhe, t
throne was united, although the Parliaments hageidbeen united. The Restoration meant that the
Episcopalians were again in control in Scotlandcdkding to the Presbyterians, it was a period Mot o
reformation of the church but of deformation of theirch. It was not as bad as the Presbyteriang mad
it out to be. It was certainly not a time of grepiritual progress in Scotland. However, on thesEgpal
side, there were some great names of people of @ssign and piety. Although many ministers were
not worthy, we can point to some who were, inclgdiobert Layton, who was an Episcopal bishop in
Scotland. Charles Spurgeon described his commeataryeter as a truly heavenly work. There was
also Henry Scougal, who was a professor at Kinglbe@e in Aberdeen when he was 20 years old. He
died when he was 28. His little bookje Life of God in the Soul of Mamhich had such great influence
on George Whitefield later, is one of the greaastees of Scottish, Christian literature.

During this period, the Presbyterians did sometlivag Presbyterians often do: they divided. There
were two parties within the Presbyterian Churcpasdy that was more moderate called “The
Resolutioners” and a stricter party called “Thet@sters,” who formed the group that we generallly ca
“The Covenanters.” The division was not over do&ror worship or anything like that. It was over
policy and how to face the new political situat{@rhether to accommodate it and hope to gain agreat
role for the Presbyterians as the Resolutionergdhap to hold out in strict opposition to it as the
Protesters insisted.)

What happened during this period from the Restomatd the Glorious Revolution was that many, many
ministers and people in Scotland suffered a greak d here were “outed” ministers and secret
conventicles. Ministers who were expelled from ¢harch because they would not agree with the
Episcopal policies and control of the church dutimg time were called “outed” ministers. They went
and preached outside. It was now illegal to conduetesbyterian form of worship in Scotland. Se, th
preaching services had to be in secret, hidden antlne Highlands and Moorlands of Scotland. Many
of those ministers were eventually put into a pris@ place called Bass Rock off the coast of East
Lothian. It is just a big rock out in the North S&au can see it from the coast. Now, it is a pladé a
lighthouse and a lot of birds on it, but at onedtitnwas a prison for Covenanters. It became,en th
words of Robert Louis Stevenson, “almost like & pdheaven,” because the Covenanters in the
dungeons united their voices in praise and sangBsand prayed to God. Some of the Covenanters
became militant in their attempt to defend themsglgo there were Covenanting armies and battles.

The battles of Rullion Green and Pentland Risin§jg66 and Bothwell Bridge in 1679 were battles in
which Covenanter armies went out to fight but lmstause the Covenanters could not really fighbhas t
king’s armies could. This period in Scottish higtar called “The Killing Time.” Thousands were kit
and vanished, including some ministers and manyhheipeople like the two Margarets who were
drowned in the Solway. According to the poet, the Margarets “lived unknown until persecution
dragged them into fame and chased them up to hédtvah came to an end at the Glorious Revolution
of 1688 when William and Mary arrived to take ottee throne of England and Scotland. In 1688 and
1689, Presbyterianism was finally established agaithe national religion of Scotland and Anglisami
as the national religion of England.
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Let me say just a little bit about judging the Coaeters. If you read much in literature, even S$slott
literature, you will find the Covenanters almostays described as fanatical, hardheaded, rigid, and
bigoted people. The novels of Sir Walter Scoly Mortality andThe Heart of Midlothianset forth that
view as does the book by John Buchan calléth Woodand the novel by Josephine Tey calldad
Daughter of Timeén which the Covenanters are compared to the etgnvaf today’s Irish Republican
Army (IRA). Even though the Covenanters could beesre, did take up arms, did at times fight, and
perhaps were fanatical, those views simply overimoich of what needs to be understood about the
history of the Covenanters.

The Covenanters are presented more positivelyeimiiitings of another Scottish novelist, Robert isou
Stevenson. John T. McNeal, the American profeskoharch history, got it right when he said, “Some
of the Covenanters were extreme and violent, kataids to their credit that they alone had theamei
to challenge the oppressive policies of the lataas long before James Il so antagonized albBrias
to bring on the Great Revolution of 1688"—thattie Glorious Revolution led by William, Prince of
Orange in the Netherlands and Mary, who was theseldaughter of James Il so that she was a direct
descendent of the Stuart kings. The coming of Wfilliand Mary led to the Toleration Act of 1689 in
which the Presbyterian Church was established atl&w. There was a minority of Presbyterians who
refused to accept that establishment because ¢ftethdt the covenants had not been properly tiaate
the establishment. This formed the tradition kn@srthe Reformed Presbyterian Church or the
Covenanter Church.

And what more shall | say? | do not have time tbatieout John Blackadder, who died a prisoner on
Bass Rock, or William Guthrie, who wrotde Christian’s Great Interesbr John Fraser, the laird of
Brey whose memoirs blessed generations, or Robeailt Who preached the doctrines of grace in both
the kingdom of England and Scotland.

Let me clarify what happened at the service in Sailes. The service in Saint Giles was in 163d an
liturgy based on thEnglish Book of Common Prayemas being read. You might think, “Why get upset
over that?” After all, | have said some very nicmgjs about th&nglish Book of Common Praydt is

a wonderful book, but it was not what people wesedito. They knew that behind the reading of this
English liturgy was the control of Archbishop Laadd the king. | remember Dr. Bussell taught me here
some years ago both church history and systentegaidgy. He told the story once about a Presbyteria
who went to an Episcopal Church. The Presbyterias going to preach for the rector. They met before
the service, and the Episcopalian pointed to a aslakesaid, “You will be wearing this robe when yguu
out to preach.” This particular Presbyterian sdidy | have to wear that thing?” And the Episcopalia
minister said, “Well, no, not if you do not want't&o, the Presbyterian said, “All right, then lIwvear

it!” 1 think that is what was happening in Scotlatidvas not that it was bad, but it was being isgmb
since it was not coming from the General Assemilyfltom the king and the archbishop. The Lord is
the Lord in His church and He speaks through thets®f the church, the people believed. No one had
a right to impose a service, even a good servicghe church without the permission of the chufin,
that started the tumult, which led to the signihghe National Covenant the next year in the chymcth

at Great Briars. The National Covenant was basgieatiovenant saying, “We will resist episcopacy,
fallacy, Roman Catholicism, and everything else thaot Reformed and Presbyterian.”

The question has been asked, “What ard-tre# and Second Books of DisciplitieThe First Book of
Disciplinewas written by John Knox and the others. It issBygerian. However, in Andrew Melville’s
Second Book of Disciplindie Presbyterian system is more fully set forth agstem in which
Presbyterianism is revealed by God and that angtbiise is unacceptable. There are other Preshyseria
who hold another view, and that is that Presbytésia is in accord with the principles of the Woid o
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God, but that view is more pragmatic. Andrew Maévd view is that this is the way it is to be darel
it cannot be done any other way.

| have been asked, “What is Erastianism and whytha&econd Reformation opposed to
Erastianism?” Erastus was a Dutch thinker and tgeah who taught that the state has ultimate cbntro
over the church, at least in matters of churchiplise. Excommunication would always be a state
action and not a church action. Generally, the t€rastianism is used for any system in which timg ki
(or whatever form of government it is) dominates ¢hurch. So, Catholicism is no longer being
practiced in Scotland. The problem is that the éataint king wanted to control the church. That is
Erastianism. The Scottish Presbyterians and thédbnguritans (their first cousins) both opposeat th
very much. Episcopalians in both countries favotedfter all, the king or queen was the defendier o
the Episcopal Church. By the way, after the AcToferation in 1689, that issue was settled by dingd
the two. For a long time, England had wanted Sndtta be Episcopalian, and Scotland had wanted
England to be Presbyterian. The solution (wiselypaed by William and Mary) was that Scotland
would never make England Presbyterian, and Enghandd certainly never make Scotland
Episcopalian. Rather than having one national iclifor the two kingdoms, the national religion in
Scotland would be Presbyterian. In England, thergplart of the land, the national religion would be
Episcopalian or Anglican. Technically, when thegkor queen crosses between and passes over the line
into Scotland, he or she becomes a Presbyteriamwarships in the kirk. Then, when they go back
south, they become an Episcopalian again. So, tigdi queen can change churches by traveling.
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