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A Warmth from the Fire of God in the Heart of Ger many: Pietism and Bach

As we saw last time, the late seventeenth centunlytlze eighteenth century was the rise of the
Enlightenment and its rebellious offspring, Romeistn. But it was during this same time, when we
have the Enlightenment and Romanticism flourishihgt we have revival in the church. Fortunately,
the churches began to wake up to the task thabefase them in confronting their culture in the ram
of Christ, and revival came. It came first to Genypa

In the late 1600s in Germany the movement thatallePeetism began, and we are going to look at that
in this lesson. And then from Germany, revival sgren the early 1700s to England, which is known in
history as the Evangelical Revival. And then p&athat movement moved to the American colonies in
what we call the Great Awakening. We will look e tEvangelical Revival and the Great Awakening
later. And it was during this same period that &steint church music reached its greatest expredsion
think, in the wonderful music of Handel and espiéciaf Bach. Both of those German composers were
born within a few months of the great work of Is&Bwton, with his discovery of the theory of gravit
and other scientific theories that he expounde®rincipia, which was published between 1686 and
1687.

As we come to look at Pietism, and Bach, | wouké lio begin with a prayer from one of the great
Moravian leaders. And we will end the lesson withrayer from Johann Sebastian Bach. Count
Zinzendorf was the leader of the second phaseedPibtist movement, a movement that focused on the
people called Moravians. Zinzendorf was a wealtbyng lawyer, a count, in Germany, sometimes
called “the rich young man who said yes,” becauwesdit give his life to the service of the Lord. Tde
is a story about Zinzendorf, that at one point las wiewing a very famous painting by the artist
Domenico Fetti, the painting callé&tce Homp“Behold the Man.” It pictures the scourging ofus at
His trial before His crucifixion. With the inscripth at the bottom of that painting were these woftds
have done this for you. What have you done for nfe®¥ Zinzendorf wrote, “I have loved Him for a
long time, but | have never actually done anythorgHim. From now on | will do whatever He leads
me to do.” And certainly from that point on, hiteliwas dedicated to the service of his Lord. Heteveo
number of hymns, and | would like to use two veisesne of those as our opening prayer for this
lecture. These are words from Count von Zinzendat.us pray.

“Jesus, lead Thou on till our rest is won,;

And although the way be cheerless,

We will follow calm and fearless:

Guide us by Thy hand to our fatherland.”
Jesus, lead Thou on till our rest is won;
Heav'nly leader, still direct us,

Still support, control, protect us,

Till we safely stand in our fatherland. Amen.”

We come in this lesson to the problem of dead @idky. | wish we did not have to come to that
problem, but we do. And | need to talk a little &itout it. It comes at the very time when Orthodoxy
with its rich heritage from the Reformers and tlseiccessors, should have been alive and vital in
preaching the Gospel and living the Gospel in thestarn world, which was beginning to be turned
away from that Gospel. In that very time when @ have been powerful to counter the new trends
unleashed by the Enlightenment, there developdueilChristian church what we commonly call a dead
Orthodoxy: confusion of confessional adherence wilifie of faith. Believing in the doctrine of
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justification by faith is not the same thing asrggjustified by faith, and in the Confessional adhes in
Europe there was a satisfaction with being Orthadadoctrine—being Lutheran or being Reformed—
and not seeking to apply those great doctrinelBdassues of human life. Another way to put it vabul

be to say that there was a separation betweenmmeind life, or between head and heart. Thesgghin
held together by the Reformers and others thatvi@tl them now began to be separated. It was true of
the Reformed churches, especially on the continehixehes in Holland, Switzerland, France, and
other places—nbut this trend was, perhaps we caydesren more true of the Lutheran churches, where
the doctrinal element was decisive, and churchiglise hardly existed. A Swedish Lutheran bishop pu
it this way. He said that “nothing in Christianisymore slack than slack Lutheranism.” | did not sa

that; a Lutheran said that, and he should know Whas talking about.

It was among the German Lutherans that revival é@sne. Not only did deadness develop in the
Lutheran churches, but the new life, the revival tould bless the continent and the British Isled
North America, first came through the Lutheran ChutfWarmth from the fire of God in the heart of
Germany.” These are the words of Cotton Mather, whs very far from Germany in New England.
But he felt the warmth that issued from the revimaGermany. And that revival is the movement & th
Pietists.

There were two parts to the Pietist movement: ooaded around the man Philip Jacob Spener, and the
other focused around Count Nikolaus Ludwig von 2mzorf. Spener was a Lutheran pastor. Like all
Lutheran pastors, he was very much influenced lfaerny which is good. But Spener began to detect
something in Luther that he felt contemporary Ludine were forgetting. He said, “If Luther shoulskri
again today, he could not recognize as his dissiplany of his spiritual descendents.” And what $pen
saw in reading Luther is that Luther emphasizeth hetad and heart, both doctrine and piety. Spener
felt that too many Lutherans in his time were gaisfied to be Orthodox and did not live for thard

and love the Lord with all their hearts. This Gemtaitheran pastor was also influenced by the Dutch
Second Reformation, which we talked about eanti¢he course, and its parallel movement of English
Puritanism.

Spener became a pastor in Frankfurt, and, sermihgsiLutheran state church there, he did something
very unusual. It does not sound unusual to us,useck is part of normal church life today, but whe
Spener did it, it was unusual. He began to medt meémbers of his church in small groups for prayer
and Bible study. He called ther@6llegiae Pietatis colleges or groups of piety or spirituality. |
suppose this is the beginning of the small groupenent, which has been used in various ways from
this point on down to the present. And Spener aisiie to promote the spirituality that he hoped to
create within his church by small groups of pragma Bible study. To promote that, he wrote a baok,
actually a long preface to a reprinting of anoth@ok by Johann Arndt, which is call@due

Christianity. Arndt was a Lutheran pastor who studied with Mekthon and stressed the importance of
the work of God and the work of Christ in the hedntnan, not just Orthodox head but a renewed and
spiritual heart. You can see why Spener would tracied to Arndt’s writing, and he wrote his own

long preface calle®ia Desideria or Heartfelt Desires for a God-Pleasing Improvementhef True
Protestant ChurchAnd in that book that Spener wrote, there isld bttempt that the church be
reformed. Spener mingles frank criticism of thelaran Church with a program for renewal and revival
that | will try to summarize shortly.

After his time as pastor in Frankfurt, he becamenected with the new University of Halle. Actually,
Spener had had to make several moves becausewloatidie had done caused some Lutherans to think
that he was not Orthodox. There was somethingreifitewith this minister, and they were not altogeth
comfortable with him. So controversy surrounded,ramd he moved a number of times, finally going
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to Berlin in 1692 at the invitation of the electdrBrandenburg and to the new University of Halle,
having just been founded, which now became thescdat the Pietist movement. Spener went to Halle,
and Halle became synonymous with Pietism in Gernaaualyits influence worldwide.

At Halle, Spener had a very unique colleague, a naaned August Hermann Francke. Francke was 27
years younger than Spener, but these two men waokgther to further the Pietest movement. Francke
was invited by Spener to Halle to serve as professGreek and Hebrew. But soon a whole series of
institutions began to spring up at Halle. An orpdga printing press, house for widows, and numerous
charitable institutions began to be developed deHAs someone has said, these were supported by
Francke’s faith and not much else. This was noistrinthat the state church was supporting, bwiis
something that Francke believed God would havedomAnd Francke wrote a book callBeetas
Hallensis(Piety of Halle) or—and this is a significant stist+—A Public Demonstration of the

Footsteps of a Divine Being Yet in the Walsbut his believing God to create these variouginiens
Francke was attempting to say that by believing@wd will do great things in the world and prayiog
Him to do these things, then we can see that Godxysts in the world. That book had great influgnc

in church history. It influenced George MuelleiGarman who went to Bristol in England and founded
the famous orphanage in Bristol. It influenced Had$aylor, who began the China Inland Mission to
reach for Christ the Chinese in the inland of tir@&at country. It influenced Amy Carmichael, whonve
to India and started the Dohnavur Fellowship, amdafiuenced Francis and Edith Schaeffer, who went
to Switzerland to found L’Abri, believing that Gedbuld provide for their needs and praying to Him fo
support of these ministries. Well, that is thetfplase of the Pietist movement: the Spener, Fegnck
Halle movement.

There is a second phase | want to talk about nosvMoravian movement connected with Count
Zinzendorf. Spener died in 1705. Zinzendorf waistle lboy, only five years old then, but he later
became a student at Halle and a lawyer and a lanthremister. He combined a number of careers. But
he was a man of determined devotion to the Lortiatie one passion,” he wrote, “It is He.”

Zinzendorf found his life’s work, providentially,hen 300 Christians—refugees—called Moravians,
came to his estate at Hernnhut in 1722. These Naravrace their spiritual ancestry back to Johegiu
the Protestant martyr of the fifteenth century. Alnely had been persecuted and exiled from place to
place, wandering about, seeking a refuge, whenfthey Zinzendorf's huge estate. The fact that 300
people can move in with him shows that it must Haeen a pretty big place. And he took them all in.
Nothing much happened for a few years. The Moragraup was disorganized and somewhat
embittered by what had happened to it, and cet¢gisions developed in the fellowship there. And
Zinzendorf was discouraged with the whole procdédsymmg to absorb and help these Christian people.
But something happened in the summer of 1727 kimalMoravians like to speak about as the “Golden
Summer.” Revival came to this group at Hernnhud, i@y were united and blessed by God and used
mightily in the work of the Lord in so many waysath will try to describe in a moment. Eventually
these Christians became a separate church, cadedddravian Church, or the United Brethren.

Let me talk now about the distinctives and the Gbations of the Pietists and the Moravians. We
usually refer to the two movements as separatd, $rd it as one movement of Pietism, with theyearl
and later development. And their distinctives agy\similar. First, spiritual awakening, revival,
renewal in the church, was a concern of the Pseéistl the Moravians. And they attempted to doithis
two simple ways. First was Bible study. You mighitk this would have been so obvious that people
would have been doing this all along, but by theetiwe come to the Pietists, people who studied the
Bible were the ministers and the church leaderd pmople in the church did not study the Bible much
They just listened to the long doctrinal sermorag they were being given week by week. But under th
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influence of Spener, personal Bible study and sgralip Bible study became important in the life of
the church and in the life of the individual Chiast

| think as a result of that, we can see somethiagall biblical theology develop. Whenever you have
an emphasis on biblical theology, over againstesyatic theology, there is a pietistic word somewher
there to underscore and emphasize the need to $tedBible consecutively, as it was written. One of
the great Lutheran pastors and Pietists who didwsch to further the study of Biblical theology was
Johannes Albert Bengel. He wrote a commentary emNgw Testament, a penetrating and lengthy
exegesis of the New Testament, which was used@mded by John Wesley.

There was not only an emphasis on Bible studyalsat an emphasis on prayer. The prayer meeting
now became an important part of church life, asti@a Pietist circles. Not just the formal Sunday
service, but prayer meetings, frequently throughvileek. In fact, in the Golden Summer of 1727, a
prayer meeting started that is very famous in dinistory. It is a prayer meeting that lasted 16@aryg.
Now, it is not that the whole community prayed I60 years, but around the clock, 24 hours a dag, on
man and one woman from the Moravian community ahhleut committed themselves to praying. Any
time of the day or night at that Moravian centbere were two people praying. And that went on for
100 years, so it is no wonder that prayer is a waportant part of the Moravian revival, and inig
wonder that Moravians were able to do some graéagshas God blessed them and answered their
prayers.

One of the important things that the Moravianswlas focus on issues of social concern. Certainly
Christians had been concerned about the poor aebdy before this, but so often these peoplé, hur
in society and in great need, were forgotten. BatMoravians lived in such a way that they would be
able to reach out to those in need. Moravians adbgtvery simple lifestyle. They dressed simply and
lived simply. They lived in communities in ordeatlthey could share what they produced with the
needy: the poor, the prisoners, and the sick.

And then it is through the effort and faith of fRetists and the Moravians that the Protestantathur
began to become involved in the worldwide missibthe church. We will look at the history of
missions a little bit later and put this in contekte Catholics were already quite active for soime,
but it took a while for the Protestants to seerthesponsibility in missions. And as we come td tha
lesson, we will try to discover why it took so lotaghappen. But the pioneer movement in Protestant
missions was the movement of the Pietists and theans.

The first Protestant missionaries to go out weeeHhlle missionaries, Pietist missionaries fromléial
who went out to India in 1706. That is almost 1@ang before William Carey, who is usually referred
to as the father of modern missions. And then &eersd phase of the missionary work of the Pietists
came with the Moravians. There is the story ofrthgesion to Saint Thomas in 1732, the mission of
Leonard Dober and David Nitschmann, missionaries want to Saint Thomas to preach to the slaves
in that Danish possession, as it was in those ddt. story is told in a film calleBirst Fruits, which is

a very effective picture of the early efforts oéthloravian missionaries. These men knew that i the
went to Saint Thomas to preach to the slaves uldcbe that they would have to sell themselves into
slavery in order to have access to the slavesyanthey went anyway and began the work of preachin
the Gospel in the West Indies.

When | lived in Jamaica, | often preached in lavigravian churches on the south coast and up in the
Highlands of the island of Jamaica. The missioth#&d island was not long after the mission to Saint
Thomas in 1732. A man named Christian David wer@it®enland in 1733. His mission to Greenland is
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celebrated in William Cowper’s poem “Hope,” whicagthe line “See Germany send forth / Her sons
to pour it [salvation] on the farthest north.” ABgpangenberg was sent to Georgia in 1735 as a
missionary to the American Indians. There is a fasngainting in Moravian history that is often
referred to. It is called “The Sampling of the Ma.” It was painted just 15 years after the two
missionaries went to Saint Thomas, and it showssCéeated on the throne in heaven, surrounded by
people from many lands and many countries, ancthesactual people with actual names. Some of
them are the first converts of the Moravian missiotheir great work of “The Sampling of the
Nations.” Moravian missionary strategy was to gband preach the Gospel and “sample the nations”
to win to Christ some from every tribe and tonguod kindred. And they did that, and we certainly
honor the Moravian Church for being the pioneahmeffort of world evangelization.

Now before | end this lesson, | want to talk ababther man from Germany, Johann Sebastian Bach.
He was born two centuries after Luther. He was o685, just 15 years before Count Zinzendorf,
and so his life overlaps to some extent the lifehefgreat Moravian leader. Bach was a German
Lutheran. He was not one of the Moravians. Althobglgreatly appreciated the life of the Pietises, h
remained in the state church as a loyal Lutheransé#ved for a time as a court musician, but he
believed that God was calling him to devote his {d church music, and we know him as “the fifth
evangelist.” That means Matthew, Mark, Luke, Jamg Bach. He is known as such because he wrote
some 300 cantatas, musical sermons with the texlygaken from the Scripture lessons for the day.
The minister would prepare the sermon with that, temd Bach would write the music. So, much of the
great musical heritage that comes from Bach comoes his week-by-week production of these
cantatas.

Bach was also a Bible student and a competentdbeol. We know that his library contained many
volumes of Luther, and also the writings of Spearad the Pietists. His Bible is at Concordia Senyinar
in Saint Louis—at least, one of his Bibles. Con@shys the Bach Bible is there, although Dr. Hans
Bayer told me that he saw another Bach Bible im@&ry one summer. And Bach may very well have
had two Bibles. | expect he had a number of Bilddes,one of those Bibles has ended up in Saintd_oui
at Concordia and is one of the treasures ownetidgdéminary. It is interesting to have a look at th
Bible that Bach owned. It is a version, a copyDofMartin Luther’s great translation, and it hages

in it from one of the Lutheran Orthodox scholarsowhl spoke about in an earlier lesson. But Bach had
annotated the Bible in various places in the marggpecially in the book of Chronicles, where thsre

a great deal of information about music. And Baal tritten his comments in the margin, drawing
from Chronicles and from other places in the Bilaleout what he believed is church music that is-God
pleasing.

Bach was certainly a Christian who knew his Bilaled his music flowed out of his theological
Orthodoxy and biblical knowledge and out of his gvansonal piety. Often on his musical manuscripts
he would place the letters SD&)li deo gloria “to the glory of God alone.” Or sometimes youlwiid
the letters JJJesu juva“Jesus help me” as he worked on these great aludatributions to the history
of the church.

Bach died on July 28, 1750. His unfinished chordle, before the throne, my God, | stand,” which was
being dictated because of his failing eyesighteaés that Bach was genuine to the last bar. Thsraj
verse was on his lips: “Grant that my end may wolté / And that | wake Thy face to see.” Bach often
signed his name with his initials, Johann Seba®&ch, drawn in a way that it looked like a musical
note, and certainly we honor this man as one wisanfede a significant contribution to the history of
the church. | was listening to Richard John Newlkdeasturing recently. He was explaining that when
he left the Lutheran Church to become a Roman @atlome of his dismayed Lutheran friends said to
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him, “But what about Bach?” The friend did not 4apher at that moment, but how can you possibly
leave Bach?

And so in the history of the church, even thoughhaee come to a period of dead Orthodoxy, there was
life. There was life in this new movement of Pietiand its parallel movement, Moravianism, and also
in people like Bach and others in the state chiwdidurope. Even though in many ways dead
Orthodoxy was settling over those churches, thenewndividuals who loved and served the Lord. |
would like for us to end this lesson with wordsnirdohann Sebastian Bach, in the form of a prayer. S

| will pray these words now as we conclude.

Let us pray.

“Come, Holy Ghost, God and Lord!

Be all Thy graces now outpoured

On each believer’'s mind and heart;

Thy fervent love to them impart.

Lord, by the brightness of Thy light,

Thou in the faith doth men unite

Of every land and every tongue;

This to Thy praise, O Lord, our God be sung.
Alleluia, alleluia.” Amen.

Now | will address common questions. What happeodte Moravians after the 300 settled at
Hernnhut with Count von Zinzendorf? There were pifleravians elsewhere already, but it was the
group at Hernnhut that organized and invigoratedahole movement. So Moravians were scattered
throughout Germany, and they tended to move aranddake with them their message. They went to
England, and there was a very important movemelartivians that influenced John Wesley. In fact,
we will see that Wesley probably converted throtighministry of the Moravians. And their numbers
never really grew to be huge, but their influen@swery significant. The Moravian Church has lasted
all the way down to the present. Two important M@aa centers in the United States are Bethlehem in
Pennsylvania and Winston-Salem, North Carolinah lnbtwhich were settled by Moravians. But
unfortunately the evangelical theology, the misargrvision, and some of the great things that wesha
been talking about that marked the early Moraviavement are not really characteristic of the modern
church.

What is Moravian doctrine? It was Lutheran, butagan to take on these distinctive emphases. At the
beginning | would say that Moravian doctrine wash©dox Evangelical Protestant teaching. The
Moravians did in time develop some unfortunateawd®s, | think, in terms of theology. | will just
mention two. One was to emphasize a kind of rigighitChristian living, which at first was very good
There were people who needed to rise up in Germbre and say Christians ought to live like
Christians. And | certainly think the early emplsasi Moravians was a correct one, but as Francis
Schaeffer said, “Sometimes these things can beema® in themselves,” and there was a kind of list
mentality that developed in the Moravians that waisaltogether healthy. It at first was a real eotive
very much needed in German Orthodoxy, then lalkené of end in itself, and then a kind of deadness
began to set in.

By the time of the Great Awakening in America, Vefield, for instance, wanted to like the Moravians.
He wanted to feel that he was on the same sidethdtim and they were on the same side with him, but
he was suspicious that, in terms of theology, these beginning to lose interest. So one of theadilif
things in church history is to keep a balance. Moeavians corrected a false balance by bringing the
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heart back in to go along with the head. And thmnsr or later, they lost the head and had only the
heart left. What began as a great movement to bal@nthodoxy ended up as an extreme on the other
side.

The church polity of the Moravians was very mudde fihe Lutheran Church. It was not congregational
precisely, but it had some elements of conregaliemaChurch polity was not all that significant fihe
Moravians, | think, although the organization adittcommunities was very significant. The Moravian
movement was almost like a Protestant order, hkeRoman Catholic orders, where people joined and
moved together and lived together and ate togethefellowshipped together and worked together.
There were not vows like the Roman Catholic ordegsiired, but a kind of communal life existed
among the Moravians.

Was Handel equally concerned about church musiciélaand Bach were born at the same time. The
very fact that | just mentioned Handel and gavevaihinutes of a lesson on Bach shows my impression
that Bach was the man whose life was really devtwig€dod as a church musician. | do not want to
judge Handel, because | do not know as much aboytdut my impression is that he operated
somewhat on another level, and when you look fogxample of a person who uses great music for the
edification of the church—certainljhe Messialwas wonderful and has done that—Bach was
producing this work constantly, relatively unknowrhis time. | have always been amazed to read the
biography of Charles Hodge by his son, A. A. Hodgeo tells about Charles Hodge’s going to
Germany in the early part of the nineteenth centunty his letters back home. One of them said,stl ju
heard music from an old composer that seems integesind nobody much knows who he is or talks
about him much, but maybe someday he will be b&ttewn.” And his name was Bach. Hodge was just
hearing that music in Germany, so even in Germbwgs not as well known as it is today.
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