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Besidethe Bonnie Brier Bush: Nineteenth-Century Scotland

You may wonder where | come up with some of thékest This one was very easy because it comes
from a very famous book that | read over and ogairacalledBesidethe Bonnie Brier Busht is a

book by Dr. John Watson whose pen name is lan Maeldt is a collection of fictional accounts of
church life in a glen, a place that Dr. WatsonscBlIfumtochtyin Scotland. The story is set in the
nineteenth century. It is about the churches aag#ople in that little glen in Scotland. Years,dgo

John Sanderson recommended this book to me, aadi lirfrom time to time just to renew my joy in
reading about Scotland. It was a time in ScotlahémPresbyterian churches were very much a part of
the culture.

The stories iBeside the Bonnie Brier Bushight well be illustrated by John Lorimer’s paigi which
hangs in the National Gallery of Scotland in Edirgbu It is called “The Ordination of the Eldersan
Scottish Kirk.” It was painted in 1891. The busiBieside the Bonnie Brier Bushthe thistle, the
Scottish symbol since the early sixteenth centiityecame a symbol not only of the land of Scotland
but also of the Presbyterian Church. The thistke igetty tough plant. Farmers find that out whesyt
struggle with thistles. But it is a beautiful platdo, that is able to survive and often flourishvery
difficult places. So, it is not an inappropriaterdyol for the Presbyterian Church. Because it is a
Presbyterian symbol, it has also become a Coveéaminary symbol. We have had the thistle in our
seal of the seminary along with clergy tartan anch@rous other Scottish devices because of the close
connection between the history of the church intl8od and the seminary, which comes somewhat
from Scottish heritage. As we begin this lecturenoreteenth-century Scotland, | want to use a praye
from Horatius Bonar, a great Scottish pastor, thgiah, and hymn writer. Let us pray.

“Fill Thou my life, O Lord, my God, in every pawtjth praise that my whole being may proclaim Thy
being and Thy ways, praise in the common thindi$egfits goings out and in, praise in each dutyglan
each deed however small and mean. Fill every gamewith praise. Let all my being speak of Thee
and of Thy love, O Lord, poor though | be and weakhat no part of day or night from sacredness be
free, but all my life and every step be fellowshigh Thee. Amen.”

Episcopacy was reimposed in Scotland in 1660 v¢hréstoration of the Stuarts. That brought, of
course, great suffering to Presbyterian people egpnsed the settlement of prelacy or the Episcopal
Church on the land of Scotland. That suffering camnan end in 1688 and 1689 with the glorious
revolution of William and Mary, which brought anceto the Stuart reign and introduced a new day into
the lives of people in England and Scotland. Thteseent of 1690 restored Presbyterianism to become
once again the faith of the Scottish people. Thas W30 years after the first settlement of
Presbyterianism in 1560 during the days of John¥Kikoom 1560 to 1690 was, as we know now, a
tumultuous period in Scottish history and espegiallScottish Presbyterian history. At the settlatref
1690, the Anglican Church was established in Ertgland the Presbyterian Church was established in
Scotland. From that point down to the presentAthglican Church is the Church of England even
though non-conformists were tolerated in Englarte Presbyterian Church is the Church of Scotland.

Since 1603, Scotland and England had been undeutere The union of the Parliaments would not
take place until 1707. Now, 300 years later, Sootlig to have its own Parliament once again as the
new labor government is working for the establishtad a Scottish Parliament. In the period of the
settlement of 1690, there was one ruler but twie stligions, depending on what part of the British
Isles you were in. Actually, north of the bordee #ing or queen would become Presbyterian simply by
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crossing over the line. It did not matter that heloe was the supreme governor of the Church of
England. The king and the queen then worshipekldrKirk in Scotland.

There is a story about Queen Victoria. On one aonashen she was in the North at the castle at
Balmoral, she went as she did ordinarily to CraKir& in the town of Crathie near the castle. There
she took the Lord’s Supper. In those days, th&drethe church would list the people who received
communion on a given Sunday not by name but byegsibn. So, on this day, when the queen was
there and received the Lord’s Supper, the clerkeviohis book, “Shepherds: 12, Servants: 12, Qsieen
17

Well, that illustrates something of the unusualinabf the settlement of Anglicanism in the Soutt a
Presbyterianism in the North. When the PresbyteCianrch was reestablished as the Church of
Scotland in 1690, there were two groups that reethoutside of that settlement. One was the Scottish
Episcopalians. There were people who were Epis@paarticularly during the preceding years of the
Stuart reign. Many of those Episcopalians now sveitcover to Presbyterianism, but some did not.
Some remained Episcopalian. The Scottish Episd®patch was legally recognized in 1712. However,
that church was not popular in Scotland, as youirreagine, and became even less popular because the
Episcopalians and the few Roman Catholics who w#liearound supported the Jacobite Cause to
restore the Stuarts to the throne. The Scottisedépalians experienced repression and persecution
because of this.

The other group that stayed out of the settlemexrst thve Presbyterian group. A small number of
Presbyterians, called the Covenanters, felt tleaséttlement of William and Mary was defectiven#ts
not Presbyterian enough. It did not acknowledgecthwenants. The covenants were discreetly dropped.
So, these Presbyterians, the Covenanters, objaexrtad settlement and did not become part of thke st
church. They met for a while in groups called stegeuntil they were finally able to constitute
themselves into a denomination, which is calledReérmed Presbyterian Church. This happened in
1743. The Reformed Presbyterian Church existhalitay down to the present in very tiny groups in
Scotland and Ireland. There is a larger group édhited States called the Reformed Presbyterian
Church of North America. Those people still go bg hame of “The Covenanters.” Most Scottish
people became members of the Presbyterian ChurSbatfand, the state church. | would like to look
through the history of that state church and toutisome highlights, important names, and important
events that mark the history of the Church of Seatlduring the eighteenth and nineteenth centuries.

One of the wonderful ministers of that church wasafessor of divinity at Saint Andrews University.
His name was Thomas Haliburton. | included himhiis brief survey because | want to encourage you
to read Haliburton sometime. You get a wonderfudrw, evangelical, Reformed faith that comes
through in Haliburton’s writings. His sermons alsoeheart-searching and intensely practical. In my
mind, he is one of the great figures of the lateeateenth and early eighteenth centuries in theryiof
the Church of Scotland. Unfortunately, Haliburtaed not represent what happened to the church. It
would be wonderful if he were an example of a ligp@ople and the attitude in the Church of Scotland
However, a dead, Reformed orthodoxy began to sattieer this church, which had fought so long for
its spiritual independence and had such a glo@maswonderful history. Churches can lose their
traditions quickly, and the Church of Scotland ddfore long, there were people who were accurate
and Orthodox but very hard and cold in their faklexander White, the Free Church minister of
Scotland, talked about sanctification by vinegag.ddid that some people are sanctified by vingay:
are accurate and Orthodox but not very sweet osawre in their spiritual lives and in their miniesi
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Something like that was taking place in the ChwftBcotland at this time. Some of the ministersewver
closed to the message of free grace despite thitio@oxy. They were also closed to the lost in all
nations as they resisted the missionary movememiuas as the English Baptists resisted the urgent
plea of William Carey for the church to become\azin the evangelization of the lost throughout the
world. It was not long before we have what is chliee Marrow Controversy in the Scottish Church.

There was a presbytery in Scotland called the Aareintler presbytery that began to ask candidates who
were coming before the presbytery for licensure @thation this question: “Do you subscribe to the
following: | believe that it is not sound and ortlox to teach that we must forsake sin in ordeiotoe

to Christ.” This was the only presbytery that asited question, but the candidates coming to the
Auchterarder presbytery had to answer it. | workaev you would have answered that question if you
were facing the fathers and brothers of the Auelntiar presbytery. One man stammered and stuttered
and could not bring himself to subscribe to thateshent, and he was denied licensure by the
presbytery. The General Assembly then had to acbiholemn this statement as a statement that was
false and unsound. Now, the statement is a rathraplex one, and | do not blame people for being
confused when they look at it and try to decide tivbeit is right or wrong. Despite the awkwardnets
the language, the brothers of the Auchterardelbgtesy were attempting to preserve the free gréce o
the Gospel—that people do not have to clean up likes, qualify for it, or do anything but come to
Christ. In coming to Christ, Christ brings His owanefits, including faith and repentance. So, #erth

of the presbytery was in the right place, but thei€h of Scotland rejected that message of freeegra

The struggle continued under the leadership ofreotes man named Thomas Boston. He was one of the
great ministers in the history of the church. He\@aminister at Ettrick near the English border and
what is known as the Scottish borders. Thomas Bosts a pastor, and he fought against the mood of
the General Assembly, which in subtle ways wa®ahicing some kind of human preparation,
righteousness, or qualification for the receivifighe Gospel of Jesus Christ. Boston’s most famous
work isHuman Nature in its Fourfold StatEor 100 years, Bostonfourfold Statewas a book that was
read in Scotland next to the Bible. It became tretho@sly influential in Scottish history. Then it dea

its way over to the United States, where Jonatlthmaleds read it with great appreciation, and many
others read it as well. Thomas Boston had a smalipgof people called “The Marrow Men.” They had
that unusual name because they read, recommenuaégdpand did everything they could to set forth
throughout Scotland the message of an old bookhhdydiscovered. This book was calldte Marrow

of Modern Divinityandhad been written almost 100 years earlier. The daivien stood for the free
message of the Gospel in a day when the undersgoéipure and complete grace—efficacious
grace—as a wonderful gift of God without works lastyone should boast was being obscured and lost
in Scottish history.

| am rather pleased to know that one of those Maiven was John Calhoun, who was a minister and
wrote a number of books defending Thomas Bostortlamdlarrow. There were two great issues at
stake here. One issue was whether anything wageddaefore we come to Christ or if coming to
Christ was the only thing we need to do. The Marsawd, “Nothing is required but coming to Christ,
but that begins a life of activity—faith, repentapand service of the Lord. Nothing is required but
simply coming.”

The other great issue was whether we can telplesple that. Can we go out and preach the Gospel to
everybody, or do we have to worry about who areeteet and how we should shape and frame this
message so we do not preach it to the wrong pedfgé, the Marrow Men said, “Preach it to
everybody,” preach the Gospel to everyone. Thighiat the Bible requires us to do, and that is wiet
should do. We should tell everyone that if a persarimoever that person is—believes on the Lord Jesus
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Christ and comes to Christ, that person will finereal life. It is clear, by this time, that the Nerates
were in control of the Church of Scotland, becalise Marrow was condemned, and the Marrow Men
were despised as troublemakers in the church.

The Moderate ascendancy in the Church of Scotswdescribed by the famous Scottish novelist,
Robert Lewis Stephenson, and celebrated by thé §oedtish poet, Robert Burns. It is really sad to
think of the life of Robert Burns, particularly farScott, because so much of what Robert Burnswrot
is beautiful and of real value in describing hureamtions, scenery, and much of what makes uprlife i
Scotland. Robert Burns was not a very religious,manwas he an evangelical Presbyterian. He
became a tool and a victim of the Moderate minssiietthe parish of Ayrshire where he lived. Burns
once wrote these words to a friend, which tell iiere he stood theologically: “My creed is pretty
nearly expressed by the words ‘Lord, grant thatweg lead a good life, for a good life makes a good
end—at least it helps.” So, you do get a lot af@es thought about theological issues from Robert
Burns. He tends to make fun of the strict Presipfer and he tends to celebrate the triumph of the
Moderates. There is another man in Scotland, Jolinevgpoon, who is famous in this country, too,
because he became one of the early presidentgncERm College in New Jersey. He was an American
patriot. Witherspoon criticized the Moderates. Hevgup in Scotland during the reign of the
Moderates. He said, “Moderate preaching is likergtev's day. It is brief, dark, and cold.”

There were two great problems in the church bytthis. It was not so much theological Orthodoxy
because people still claimed to believe the WestaimConfession. So, the church had not yet fatien
liberalism. However, the two problems were deadh@ibxy (which we already talked about) and
patronage. Patronage is a Scottish practice intwlaredowners were able to have the final say
concerning the settlement of a minister. In thesByterian system, the church calls the ministertaad
presbytery approves that call. In Scotland, theais another level. Many of these churches were bnilt
land that the lords owned. Sometimes they ownedhhech building, and everybody in that area was a
servant of that particular laird. So, patronage mhéaat the laird had the final say. If he did hike the
minister that the church had called, the churcHdtaot call that minister. Well that, of course,
undercuts Presbyterianism at a very vital place ddngregation then thwarted in its decision tbaal
minister of the Gospel. The problem of patronaden@with the problem of dead orthodoxy) led to two
secessions from the Church of Scotland that wetréoodar apart.

Now we come to the people who called themselvesstieeders.” The first secession took place in
1733. It was led by a man named Ebenezer Erskiaava$ very much a part of the Marrow Movement.
Erskine and his friends left the Church of Scotlaedause of doctrinal Orthodoxy being held in @l col
and formal way and because of the problem of patgenErskine said, “What difference does a piece of
land make between man and man in the affairs os€hkingdom? Why should the lord have any more
say in who comes to the church than the servatheichurch?” So, this small group of people leét th
church and became what is known as the Associatbiftery. The Associate Reformed Presbyterian
(ARP) Church today maintains that word, which ishanored word in ARP history. Then there were
three Presbyterian churches in Scotland: the Caxersg the Church of Scotland, and the Associate
Presbytery. Problems remained in the Church ofl&wdtdespite some revival that came in 1742
through the preaching of George Whitefield. ThedasmmCambuslang Revival that | have talked about
already came to the Church of Scotland and nosnimal seceding group that wanted to hold Whitefield
for itself. Whitefield said, “I will preach everywvene. If the pope of Rome would give me his pulpit,
would preach there.” So, revival came not to theeders but to the Church of Scotland. Despite the
revival, there were still problems, and soon anotheirch developed. You may wonder why this church
did not join the first Seceder Church, but neitRegsbyterians nor Scots do it that easily. So,hemot
church, led by Thomas Gillespie, seceded overdheegssues. It created the Relief Presbytery i1176
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Let us take a quick look at other denominationSéotland before we go back to the Church of
Scotland. | have already mentioned the Scottiskdepal Church, which was organized in 1766 and
then began to grow and even flourish. Scottishdgpalians are “High Church,” but not anything like
the Broad Church or Low Church of England. In casitythe “High Church” is very much in contrast to
the Presbyterianism of Scotland. Then Congregdigiaand Baptists came into the Scottish pictyre b
the end of the eighteenth century. James and Rbla¢dtine were wealthy brothers who began to
preach. They were laymen, not ministers, but tleéiylike God was calling them to preach. They
wanted to be missionaries but were hindered in 8@tthey set out on preaching missions, partilsula
in the highlands and islands of Scotland, whereynpeople still had not heard the true Gospel eVlen a
these years after the Reformation. The Church ofl&wd opposed the Haldane mission and viewed
these two brothers as unqualified preachers. Attethey had not gone to seminary and been liaénse
or ordained properly. They were just preaching. Therch of Scotland did not like that and tried to
restrict the ministry of the Haldanes. These médm vemained evangelical Calvinists, then became
Baptists. Through their work, both the Congregatl@nd Baptist churches began to appear in
Scotland—not in large numbers. There are Congregaists and Baptists today who trace their history
back to the ministry of James and Robert Haldanewill think about the Haldanes again later because
Robert Haldane showed up in Geneva, Switzerlamdihad a great deal to do with the second Swiss
Reformation that took place in the nineteenth agntu

| would also like to mention the growth of the Ran@atholic Church in Scotland. After the
Reformation, Catholics were scattered and few mimer. There were some islands in the Hebrides that
remain Catholic, and there are some pockets ofdllashup in the Highlands. However, there were not
many Catholics until the nineteenth century wheardtwas a great immigration of Irish people to
Glasgow. These people were Catholics, and so theoaChurch began to grow greatly in Glasgow
and in the cities of Scotland. The Roman CathoharCh is today, perhaps, the strongest churchen th
land of John Knox.

Let us get back to the Church of Scotland withetsewal and division. There was still some spititua
life in the old state church despite all of thelppeons | have talked about and the secessionsabiat t
place. Alexander Duff became the church’s firstamsary. He went to India in 1829. It was then that
missions began to be a part of the life of the &tothurch. Robert Murray McShane was a minister i
the Church of Scotland who emphasized missionsaagbaod godliness at home. In his short life as
minister of Saint Peter’s in the town of Dundee, S¥ane (who died when he was only 30) had a
tremendous impact on the Church of Scotland asasgeléligious life in Scotland:he Memoir of
McShandyy Andrew Bonar, a friend and fellow ministerpise of the great books of Scottish church
history. Robert Murray McShane had the practicprafing on Saturday for his services in Dundee on
Sunday, and those were lengthy times of prayeriehd once asked him, “Do you ever omit those? Do
you ever get so busy that you just skip that Satutome of private prayer?” McShane’s answer was,
“What would my people do if | do not pray?” He wascerned not only to preach on Sunday but also
to pray for a long time on Saturday for peopleisd¢hurch.

The year 1843 was the year that Robert Murray Mo8luked, and it was an important year in Scottish
Presbyterian history because there was a majasidivin the Church of Scotland. It was the climéx o
what is called “The 10-years conflict.” This wadled “the disruption of 1843.” Words like “the
seceders” and “the disruption” are used to deschibdreaks in the history of the Church of Scatlan
The two seceding groups were relatively small,tbatdisruption church was large. It had over 400
ministers and 400 elders. At least a third of tiei€h of Scotland left the established church otgst

of a loose Erastianism, which at its cold heart hadove for the old Gospel. Then there was a fifth

© Spring 2006, David Calhoun & Covenant Theologicainthary



Reformation & Modern Church History Lesson 32, Page 6

Presbyterian Church in Scotland called the Free&@hof Scotland. The first moderator of the Free
Church was Thomas Chalmers. He had been in thredtatch. In fact, he was already ordained as a
minister in the state church before he was congieHe was converted reading PascBEnseesand
William Wilberforce’sReal Christianitylt is always interesting to me to see the impaat these books
have had through church history. We have studiesg&aPenseesand Wilberforce’®Real Christianity
and these two books were the ones God used to bhiognas Chalmers to Himself. Chalmers then
wrote, “I am most thoroughly convinced that on slyetem of ‘Do this and live,” there is no peaces It
‘Believe on the Lord Jesus Christ and thou shaBdeed.”

There were other leaders as well in the Free Choir@totland. William Cunningham was a great
friend of Charles Hodge’s. Cunningham was the @mside of church history and a theologian at the Free
Church College in Edinburgh. He is also the autifdhe two-volumeHistorical Theologywhich is

still a very valuable set of books. Another verienesting man was John Duncan. His friends calied h
“Rabbi Duncan.” He was not a Jew, but he had bemissionary to the Jews in Budapest. He taught
Old Testament at the college. He was a very intieigggnan because he liked to talk about all sdrts o
things, and his students remembered the thingshthaaid. In fact, there is a new book published by
Banner of Truth calledust a Talker: Sayings of Rabbi John DuncHmere are so many quotable things
from John Duncan such as “Every sin will be adeglygiunished; blessed be God, not every sinner.”
Duncan was able to take some great thoughts anith@mitin short statements of a sentence or two. He
is a wonderful person to study to get some vergpcaind nice quotations for your sermons. Somebody
said, “John Duncan was the only man | ever knew apymeared to believe and love every word of God
without preferring one above another.” That is andexful testimony to John Duncan.

We started class with a prayer from Horatius Bowdug is called “Scotland’s chief singer.” He wason
of the greatest hymn writers of Scotland. | love llymns, including, “I Heard the Voice of Jesus,Say
“Not What These Hands Have Done,” and “Go Labor@mend, and Be Spent.” Well, it appeared then
with the establishment of the Free Church of Sodtldat there was finally some strong, evangelical,
Bible-believing, missionary-minded church in ScotdaBut, before many years, there was troubleen th
new church.

We come to the ecclesiastical trial of William Rdben Smith. He was a member of the Free Church of
Scotland and taught in one of the Free Church gelieHe was very much attracted to the higher
criticism coming from Germany. There is an old sgythat “theology is created in Germany, corrected
in Scotland, and corrupted in America.” | think theots must have made that up. In this case, thgolo
was created in Germany, but it was not correctescmtland. It was consumed in Scotland by William
Robertson Smith. His article on the Bible in thg3&dition of theEncyclopedia Britannicalerted
people to the fact that teaching in a Free Churchdotland was a man who really held to the higher,
critical views coming out of Germany. For abougefiyears, there was great turmoil in the churchaand
long ecclesiastical trial that people followed watlyreat deal of interest, reading every word spdie
people on both sides of the issue. Actually, tHenmation of that trial was the expulsion of Rolsert
Smith from his teaching post in the church. Bugpde what seemed to be a victory for the
conservatives in that case, there was a growinghgiiess on the part of people in the Free Church t
accept the higher, critical views. In 1883, the eratlor, who was Horatius Bonar that year, warned th
church that fellowship between faith and unbelieistrsooner or later be fatal to the former. That
sounds like something | heard from Richard John ihewse, which he calls Newhouse’s Law: “Where
orthodoxy is optional, orthodoxy will sooner ordabe proscribed.”

By this time, there were a number of Scottish Rrestan churches. Various church unions among the
half dozen or more Presbyterian churches culminatdé®29 with the union of the Church of Scotland
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and the United Free Church. | am not going to dieeall of that because it is very complex. The
United Free Church was formed in 1900 with the nrubthe Free Church of 1843 and the United
Presbyterian Church that originated in 1847 froosthseceder groups. These churches experienced a
bewildering series of unions and schisms. If yauiaterested in trying to work this out, get a ¢thand
you might be able to follow it. The upshot of ikwahs that most of the Scottish Presbyterians dasaoc&
together in 1929 in the Church of Scotland. In g vexerything ended up where it began.

There is an evangelical withess among Presbytenia8sotland today. We could look in two places.
There is a continuing Free Church. There were gedyaick in “the 1843 disruption,” who refused to go
into the various mergers and maintain a separasteexe today as the Free Church of Scotland. They
were called by the Scots the “we-frees” becausetivere not many of them. The “we-frees” continue
today with a Free Church College in Edinburgh, riextlew College on the mounds, and churches
particularly in the Highlands and out on the isksnd

It was my privilege last summer to be on the Islahtewis and go to the Free Church at Stornoway.
These churches conduct their services in Gaeleedisas in English. In fact, they have two churches
that meet simultaneously in two different buildingere is one church but two congregations: Ehglis
and Gaelic. | wanted to go to the Gaelic servicedar the Psalm-singing in Gaelic, but my host and
hostess said that | ought to go to the Englishatingo that | would know what was going on. Sodl di
attend the service there. The Free Church peoplenly the Psalms. They do not use instruments
during their service, but they sing very well. THegve long Presbyterian sermons and very orderly
services. In fact, when you go into a Free Chuttoére is no music playing, and nobody is talking.
There is absolute silence. Also, people fill o gfews. They are not sitting all over the placesyrill
them up in a very orderly manner. The service orr®&way (a little town in the Outer Hebrides) had
800 people there on Sunday morning in the Engkstice. | do not know how many were in the Gaelic
service. Our host and hostess were members ahthelg and they invited my son and me to come
back for the Sunday evening service, which we \did.found the same 800 people back again, which
surprised me. They said, “Well, we go to churctcewi In fact, | heard that that little church way im
almost the remotest part of the British Isles Inaslargest Sunday evening church attendance of any
church in the British Isles. There is no churct.amdon that can produce 800 people on Sunday night.
So, the Free Church is still there. They are arohetsle group of people. They do struggle with afot
things. They struggle to break out of their cultisalation. | think most Scots view the Free Chuas
really not a very vital factor in the church life the land. However, we can pray that God will bles
these people, give them unity (which they needdcpea missionary vision, and a heart for the Lord.
They have the worship and the doctrine. If theyl@aumly get the fire to go with it, they could mowat
of their isolation into a much more prominent rivlghe life of Scotland.

The other place you can look for evangelicals tadahe Church of Scotland or in the Presbyterian
scene in Scotland is within the Church of Scotldrte Church of Scotland has not had a strong
evangelical movement like the Church of England, Biere are hopeful beginnings of an evangelical
movement within the Church of Scotland due to tloekvof men like William Still in Aberdeen, Eric
Alexander, who was pastor at Saint George’s-Trdalasgow, and Sinclair Ferguson who, until
recently, taught at Westminster Seminary but is netwrning to Glasgow to be pastor of that same
church. There is also something called the Ruthe@ifouse in Edinburgh, which is the Church of
Scotland’s study center and tSeottish Bulletin of Evangelical Theologglited by David Wright, who
is senior lecturer in ecclesiastical history atthmeversity of Edinburgh. So, some good things are
happening, and we can trust that God will retustrang, Reformed witness to the land of John Knox.
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“Seeing that we are surrounded by such a greatl@dbwitnesses, let us run with perseverance tbe ra
that is marked out for us” (Hebrews 12:1).
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