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Blood upon the Dry Ground: Nineteenth-Century Europe, the Continent

We have spent a considerable amount of time loakirapurch history in America, England, and
Scotland. Now, we come today to a survey of theinent of Europe in the nineteenth century. We are
going to use a prayer from the Dutch Reformed ti@ulias we begin today from the Christian Reformed
Church’s Psalter hymnal. Let us pray.

May the world be filled with Thy knowledge. Mayshagnorant of Thy truth be converted and the weak
strengthened. May everyone, by word and deed, rfyaghy holy name. To this end, send forth faithful
servants into Thy harvest and qualify them in smamanner that they may faithfully perform their
duties. Amen.

On the continent of Europe, the sixteenth centuag the great century of the Reformation that Iéal in
the religious wars. So, for a good many decadesnatidnto the next century, Europe was torn by
religious warfare that did not end until the Peaic@/estphalia in 1648, which was halfway througé th
seventeenth century. By the time we come to thia, e are well on our way into the Enlightenment i
Europe. Descartes died in the year 1650. The oeiggand intellectual turmoil that those two cermsiri
marked were followed by a century of political aswtial unrest that led up to the event of the Frenc
Revolution. Also, during the eighteenth centurgréhwas a time of revival and renewal coming
particularly from Germany in the work of the Pi&tiand the Moravians. By the nineteenth century on
the continent of Europe, despite the eighteenthucgiiPietistic revival, Orthodox Protestant
Christianity had fallen to a very low ebb. In tleds of Luther, Zwingli, Calvin, and the Reformehs
Orthodox Christian Church was a small remnant aditvithhad once been—a kind of memory and hope
for many people. But, during the nineteenth centtirgre was also a revival that brought religioeal z
back into some of these dead state churches—@mritgith and Orthodox theology.

In this lesson | want to survey that movement &suthed various countries in Europe in differeatys
during the nineteenth century. We will start witle revival in the French-speaking part of Europe. W
will focus especially on the Swiss Revival, andithevill say something about a similar revival that
took place in France.

As we think of Geneva, we, of course, think of ¢itg of John Calvin and the great Calvinist
theologians who followed John Calvin. One of theagiest was Francis Turretin. Francis Turretin died
in 1600 at 87 years old. He was succeeded by hias@rofessor of theology at Geneva. However, in
that succession from father to son there was & ghafain the kind of theology that was being thtig
Francis Turretin was an Orthodox Calvinist. His,stean Alphonse Turretin, moved away from
Orthodoxy into a more accommodating type of thepld®y the nineteenth century, students studying at
Calvin’'s Academy subscribed to Socinian and Uratariews of theology. One of the students studying
at Geneva at that time wrote this: “Not one houirduthe four-year course of theological study, not
one hour, was consecrated to the study of holyp&ees.” It is amazing to think of that at Calviman
school—that a person several hundred years latéd study in that school for four years and notnspe
an hour studying the Bible. We wonder what theyenstudying. It is not hard to find the answer
because Geneva had been impacted so heavily igableing of the philosophers and the
Enlightenment that human philosophy had replaceméiScripture as the main subject of study in that
seminary.

There was a man from Scotland, whom | mentionatiédast lesson, named Robert Haldane. He was a
layman who preached in the Highlands of Scotlardlesangelized the remote areas of that country for
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the Lord. He also traveled to the continent andtw@Geneva in 1816. He stayed in a hotel there and
invited some students whom he had met to comestooloim to study the book of Romans. He was able
to attract some young men who indeed did wantudysthe Bible. They came twice a week to study
Romans. Haldane’s commentary on Romé&xposition of the Epistle to the Romaissthe fruit of that
teaching and is still a very valuable commentahattotel room in Geneva is sometimes called the
birthplace of the Second Swiss Reformation. Ihtgliesting to think of the influence the First Swis
Reformation under John Calvin had on Scotland. Jatox spent some time there. He said it was the
most perfect school of Christ on the face of thehe&cotland, in a sense, repaid its debt to Geasv
Robert Haldane took the same message that Caleatped back to the city of Calvin. Out of the
ministry and teaching of Robert Haldane came a mave—a revival. These young men whom he
taught were converted and inspired to follow Ha&lanhis example of believing and teaching the Word
of God.

One of those men was Merle d’Aubigne, a churchohiesh. D’Aubigne wrote numerous volumes on the
history of the Reformation. As the church histoyiae combined two elements to his study: the wérk o
God in history and how people have responded tevthr& of God in history—how they had felt,

thought, and responded to God’s divine activity: ihost people back then (and even historians today
and sometimes even church historians today), d'gais not highly respected as an historian because
he was too theological in his history. He alwaysught in theological themes. He tended to preach to
much in his lectures. D’Aubigne, by the way, is afieny models in the teaching of church history.
Even though he is not respected in the academgnergl, he is an accurate historian, and he branght
a lot of spiritual life, theology, and piety intésieaching.

Another man who came out of the Swiss Revival wasis Gaussen. He wrote a book back in 1841
calledTheonoostiawhich is the divine inspiration of the Holy Scripts. Forty years before Warfield
and Hodge wrote their book on inspiration, Lewisu&en had written a similar book in which he
affirmed the doctrine of biblical inerrancy. By 1841’Aubigne and some of the others, having treed t
reform the state church in Geneva, felt that it waisgoing to happen, so they left the state chtoch
form a Free Reformed Church in Geneva. Similar me@s took place in the Canton of Beau in 1845
and later in Neuchatel under Alexander Bonet. (B@sometimes considered the most important
French-speaking Reformed theologian since Cal@ther movements took place under Frederick
Godet, a Bible commentator who is well known in Exeglish-speaking world for his New Testament
commentary, which is still valuable and useful eirethe present. So, that was a movement within the
Swiss Reformed community. It did not overwhelm ¢bentry. It was a small but important movement
of spiritual life and Reformed Orthodoxy in thetstahurch and it was beginning a new church in
Switzerland.

At the same time as the Swiss Revival, there waslife in France. Let me review, just for a moment,
the history of Protestantism in France, going ltadke Edict of Nantes in 1598 when Protestantewer
allowed to legally exist in France for the firshe. Gradually, the Protestant strongholds fell. La
Rochelle, the last Huguenot stronghold, fell in 86Phen in 1685, there was the revocation of thieted
of Nantes. So, that period of almost 100 yearslefance came to an end, and Protestants were
persecuted again. The immigration of over half Bioni Huguenots took place at that time. Many went
to England, some went to America, and the rest weather places. According to John T. McNeal,
these Huguenots carried with them much of the gbErance. It is interesting to think that when the
persecution of Puritans and Presbyterians endEdgtand and Scotland in 1688, that persecution of
Huguenots was beginning again in 1685. After tivecation of the Edict of Nantes, the French
Reformed Church that remained in France—the Hugsembo stayed in France—comprised what is
called the Church of the Desert. They met in saaretit-of-the-way places. That church revived and
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was organized despite terrible persecution. It @rganized by Antoine Court. Court met Christiand an
theological students in secret in the Church inQbsert. He wrote, “I have often pitched my profess
chair in the open air. The sky was our roof; trefyldoranches thrown out from the crevices overhead,
our canopy. There, | and my students would remaimibout eight days. It was our hall, our lecture
room, and our study.” Then, after that time of gtutlose students would go back to serve the Lord i
different places in France, and Antoine Court waualave on to another place to meet another group of
students in secret. By the nineteenth centuryyéae 1802, the Reformed churches were once again
legally recognized in France.

That brings us to Frederick and Adolphe Monod. Atiel Monod was born in 1802. They were two
brothers who were leaders of a revival that to@celin France. They were also leaders of the
movement that in 1849 led an Orthodox Reformed mgagion into a Free Reformed Church. Adolphe
Monod is famous for hiBarewell It is a devotional classic. As this man was dyimg invited friends to
come to his room in Paris. For about six monthsy teme every Sabbath to his room during the year
1855 and into 1856. They celebrated the Lord’s Suppyether in that room every Sunday afternoon.
Adolphe prepared short meditations for his friertdis.spoke, as he put it, “as a dying man to dying
men.” | would commend that book, Adolphe MonoBarewell to you. From the work of Monod and
the much-traveled Robert Haldane, who spent same ith France as well, the revival began to move
through some of the churches in the French Reform@cement.

Let us go next to the Netherlands. | think of reakm the Netherlands. Enlightenment thought had
been particularly ripe in the Netherlands. Themdjghtenment thought was often called “revolutionar
thought.” People realized that the kind of Enligimtesnt thought that sparked the French Revolution
was something that was prevalent. Some peoplezeehili was very antagonistic toward the Gospel, but
it affected Dutch culture and the Dutch Reformedi€h. The Swiss Revival also touched the
Netherlands, producing groups of people called i€Zian friends.” It also led to the conversion of
several prominent leaders, including Groen Vand®emerwho began what he called an anti-
revolutionary movement, which simply means the-&mlightenment movement. This was an
intellectual movement attempting to return to ttiadial values as opposed to the revolutionary
Enlightenment ideas. Eventually, small groups afgbe began to meet for prayer and Bible study in
different parts of the Netherlands. Then, in 1884 church in Groningen in the far north of Hollaa
secession took place and a new church was formsedall, conservative, Reformed denomination
came into existence and spread to other churches wias called the Secession of 1834 or “the rgturn
meaning a return to Orthodoxy or a return to tlikeolCalvinistic values, which the State Reformed
Church was rapidly removing. This movement wastkehin size. It was a small group. It was actually
limited in breadth, too. It did not have the visitiat it should have had. However, the Secessiamncbh
did lift up again the standards of Christ, the fenies, and the Confessions when so many Reformed
people in the Netherlands were willing to quietipare all of this. In 1886, there was another sgoas
this time called “De Doleantie” or “the weeping.h& word “doleantie” was chosen because it indicated
the people who left the state church in 1886 diddeait with great joy. It was a sorrowful movement
They wept as they left because they realized tiegt tould no longer stay in what had been a great
church but had now lost its theological moorings1892, this second secession merged with most of
the churches from the 1834 secession to form aamelsignificant church in the Netherlands callesl th
Reformed Churches in the Netherlands. The lead#i®movement was, of course, Abraham Kuyper.

As we come to Abraham Kuyper, we come to an impoffigure in modern church history. It is hard to
sum up Kuyper’s life in a sentence or two, whi@m going to be forced to do. You can talk about
Kuyper in so many different ways. He was a pastoranewspaper editor who, for years, published
two newspapers: a Christian paper and a generapaper. He was an educator. He began the Free
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University of Amsterdam. He was a theologian. Hienewn in the United States particularly for his
“Stone Lectures” given at Princeton in 1898 butrf@any other writings as well, includirRyinciples of
Sacred Theologgnd his great work on the Holy Spirit. He was a@siatesman and a politician, and in
1801 he became prime minister of the Netherlands.

Recently | was doing an interview with a man wherngducing a video for the 25th celebration of the
Presbyterian Church in American (PCA) General Addgithis summer. One of the videos will feature
Covenant Seminary. In the interview he asked md)é\&re your three heroes in church history in the
twentieth century?” | did not know that questionsveaming, but | thought quickly, and the first name
on my list was Abraham Kuyper. | have been thinlsimge if | would revise that, but | do not think |
would. Abraham Kuyper would still be one of my thilgeroes in the twentieth century.

When B. B. Warfield wrote his review of Abraham Kugy’s book on the Holy Spirit, he said, “One of
the chief claims to our attention, which Dr. Kuypeakes therefore, is rooted in the fact that & is
product of a great religious movement in the Duichirches. This is not the place to give a histdry o
that movement. | have just sketched that history beiefly. We have all watched it with the most
intense interest from the rise of the Free Churthéise union with them of the new element for the
Doleantie. We have lacked no proof that it was aentent of exceptional spiritual depth, but hadeher
lacked any such proof, it would be supplied bydpbpearance of this book out of its heart.”

So, Kuyper’s book on the Holy Spirit is a good bdokead not only for our understanding of the Holy
Spirit, but also to see the spiritual life of thewvements in the nineteenth century, which led o th
formation of this new church. Abraham Kuyper's mmesnt is sometimes described as “Neo-
Calvinism.” It is really just Calvinism, but it Salvinism brought back into a country that oncewvkiite
well but had largely lost sight of it. We also ke expression “Neo-Calvinism” to emphasize
something very important in Kuyper’s teaching, #mat is the Reformed world and life view. One of
the great collections of Kuyper’s writings in Ergdliis calledlo Be Near Unto Gqdvhich is a book of
devotional readings. In that book, he says, “Gagué&atness and almightiness do not limit and bind
themselves to the narrower domain of salvatioroafsbut permeate our whole human life. And with
every one of us, according to our talents andraglliove for God must express itself in every
department of life with equal zeal and power.”dtisds like Abraham Kuyper, and that is a Christian
world and life view, which he emphasized so wondéyf particularly in his “Stone Lectures,” but als
in many of his other writings as well.

Let us go now to Germany. There was new light thByethe nineteenth century, the state of
Christianity and theological study in Germany was mopeful. The Pietist revival and the Moravian
renewal had brought some life in the eighteenthwgnbut the safe Lutheran church and the Reformed
churches in Germany had drifted away into a kinde#Hd rationalism. Unbelief, skepticism, and
Enlightenment thought prevailed even in Hollan@, gineat center of Pietist thought, which by the
nineteenth century had become a hotbed of ratemalOrthodoxy was like a city under siege. But in
the land of Germany, there was also a nineteenthipeawakening based on Bible study, Bible
scholarship, spiritual life, and confessional Odbwy in both the Lutheran and Reformed camps. Ehav
time just to highlight a few names of the leaddrths awakening.

J. A. W. Neander was the church historian. E. Whd$¢enberg was a theologian who taught at Berlin
and led people into a truer and more biblical p@ihe of my favorite theologians of this time fronet
German side of things is Friedrich August Tholudk.was a student in Berlin and had very much
bought into the rationalistic attitudes until heswed to Christ by a Moravian. Then, he was insping
toward missions and Christian involvement in soaralas as well as Christian Orthodoxy. He became a
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professor of theology at Halle in 1826. The schwad 900 students then, and only five of those siisde
professed to be Christians and to believe in tlity d& Christ. Tholuck preached at Halle as well as
taught there. Some of his sermons have been ttadstdo English, and they appear in a volume dalle
Light from the Crosdt contains 22 sermons that Tholuck preached tsthéents at Halle. They were
sermons about the cross. It is a wonderful, s@irigxercise to read Tholucksght from the Cross
leading up to Good Friday. | have done that onralyer of occasions and would commend that to you
as well. There is something else that is intergdtinme about Tholuck. He was a good friend of (&sar
Hodge’s. Charles Hodge studied in Germany for te@ary and met Tholuck there. They carried on
correspondence for the rest of their lives. Tholwels an example to Hodge of a man who was a scholar
but who also loved the Lord and wanted to teach/¥oed to students of theology. Hodge could put this
example into practice at Princeton.

One other figure from the German-speaking sceneAda$f Schlatter. Schlatter was just beginning to
be known by English-speaking people largely throtinghefforts of Professor Yarborough and Andrew
Southwell, who is now doing his doctoral dissedaton Schlatter at Oxford. Andrew is in Alabama
now as a pastor, but he is still working on thasdrtation, which should greatly contribute to our
knowledge of this important man. Schlatter was bor8aint Gallen, Switzerland into a family with
strong Pietistic and Reformed confessional roots lik¢ is very interesting from his early churclonk

as pastor to his activity as a theological profedde had a life motto and prayer, which was this:
“Father, hallowed be Thy name.” One of the greatmots in Schlatter’'s career was his inaugural
lecture at Tubingen in 1898. This Orthodox theaogtame in to give his first lecture at a schoat th
was given over to Enlightenment higher criticismstéddent who was there that day and heard Schlatter
lecture described the scene in this way: “Every sethe large lecture hall was filled. Around us

could see that many listeners were critical of &tat’s views. So, the room was full of tensionefh

we heard a loud crash behind us. Schlatter hadezhtiee room and forcefully flung the door closed
behind him. The old building seemed to be shakets tmundation as the new professor stepped quickl
to the podium and began his lecture without a vadridtroduction. Some of us had the feeling that in
this moment, the door of a past era of theologica@nce had been closed. A new way into the holg la
of God-taught scholarship was flung open.” Thia dramatic description of that first lecture at
Tubingen. God certainly used Schlatter to bring tiemwand Orthodoxy into many of the churches in
Germany.

Now, we could spend time looking at Scandinaveugpose if this were a Lutheran seminary | would
be doing that, and | would have skipped Switzerland France. However, since | cannot do everything,
we will take a brief look at one part of Scandirsaliecause it is important for everybody to knowwaibo
Soren Kierkegaard. His was a lonely and strangeevioi Denmark. Kierkegaard was “the melancholy
Dane.” He struggled with severe depression alligfife. If you read much about him, you will rezdi

that he was indeed a very melancholy person. Healgasa radical reformer. He was part of the
Lutheran State Church in Denmark. In 1855, he wacdentence in a newspaper article that startldd an
angered his countrymen. He said, “The religiousasibn in our country is Christianity does not ¢Xis
People thought Kierkegaard was crazy, and they khatwhe was now because there were Christian
churches all over the place and everyone in DenmvagkChristian. Who was this strange man to say
that Christianity did not exist in Denmark? Butttigexactly what Kierkegaard believed. Something
existed under the name of Christianity in Denmathk,it was not, according to Kierkegaard,
Christianity. So, he set out to reintroduce Chaisitly to a Christian country.

We might use Kierkegaard as a kind of model. Heldraot be an example in everything, but he was a
man who was a missionary to a Christian countriakes a certain mindset and way of presenting the
truth to people who think they are Christians. Kegraard had the tough job of getting people “undave
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so that he could try to get them saved. Lutheeral, said the first half of the Gospel is to gebple
“unsaved” so they do not think they are saved. Trhay think they are saved, depending on their good
works or something else. Kierkegaard tried to getrt “unsaved” as well as to save them. He
emphasized against all this Enlightenment thougit had come into Europe with tremendous force. He
was a man in Denmark trying to stand against tbatf Kierkegaard said, “It is all delusion. It is
optimistic, humanistic rationalism and Enlightenmiirought. It is not only not Christianity, butist
delusion because it fails to address the real ssetitear, suffering, and death.” Those were nqupear
themes among the Enlightenment thinkers, the Rdosamtr the humanistic, rational theologians of the
time. Kierkegaard said, “A person buying into tkiisd of thought is like someone who is looking atit

a beautiful castle. All the time, the person isngin a decrepit hubble. It is falling down arowns We
are living in this decrepit hubble, building theseginary castles of optimistic, evolutionary
humanism.”

According to Kierkegaard, one of the greatest dehssof modern thought was its view of God. God
had become eminent, comfortable, and non-threagenimodern thought. Kierkegaard began to
emphasize the otherness of God. God is separatscendent, and sovereign. God is not part of our
European culture, but He rules over us and algthiiierkegaard is sometimes called “the first
existentialist,” and that is because of the paldicway that he then tried to frame the Christisassage.
There is a radical separation between God and leessaVe cannot do anything about that separation.
Humanism said that we could bring God down to euel—that He comes down to us in some way.
But Kierkegaard did not believe that. We cannotihe@od. It is only God who can reach us, and God
reaches us only in Christ—the impossible possybditChrist. Kierkegaard liked to use phrases that
were difficult to understand and that tantalizehug, that is the way he said it. The bridge, thefrom
God's side because He comes down through the iattam In the audacity of believing and in the leap
of faith, we respond to what God has done. The ¢ddaith is a leap into the unknown, in a way.

Kierkegaard was intrigued by the biblical storyAddfraham and the sacrifice of Isaac. There, Goddiske
Abraham to do something that did not make any semskaccording to Kierkegaard, that is what God
is asking us to do. He really could not get awaytthat story. He wrote about it over and over iagai
What did God mean by that, and how should we re$pothat?

Some people have seen in Kierkegaard a wondetngity that goes against the casual Christiarity o
the nineteenth century. Other people have seenmeirké&gaard (certainly Francis Schaeffer) a kind of
irrationality in which faith is not really faith i€hrist but faith in faith. In other words, if | lbeve

enough, it can be true. For some, then, Soren Egaérd has been a way to hold onto Christianity in
modern world where everything is upset. But to tthie has been a rather short step from
Kierkegaardian existentialism in which God is funasntal but completely hidden to atheistic
existentialism that does without God altogether.

You really need to study Kierkegaard in great detdiave just tried to sketch a little picture def

how we can look at this melancholy Dane. He is irtgpd. He is important for many figures especially
in the twentieth century. Kierkegaard was a lorald lost voice in the nineteenth century because
people did not pay that much attention to him imiDark, and people in other places did not read
Danish very well. So, Kierkegaard was not well knawtil the twentieth century when his works were
translated into many languages.

Francis Schaeffer was very critical of Kierkegadmat, even Schaeffer appreciated the spiritualthife
he found in Kierkegaard’s prayers. | think therpashaps a kind of triumph of grace, hopefully a re
triumph of grace, in the prayers of Kierkegaandolld like to conclude this lesson with a few lines
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from the close of one of his prayers. Here Kierlkeggavas praying for different categories of people.
He says in the last paragraph, “Yet no one is @bfeention every individual. And who indeed can
mention all the various classes of people? Sopmtlasion, we mention only one class and that is
ministers of the Gospel.” As we conclude with thiayer of a European, think about the need of Eirop
today for another great revival. Pray that thesentites, which have known the truth of God in tlastp
may once again have real, vital, living faith. Gitedent is going to Amsterdam this summer as assist
pastor of a church there. Another student willga iyear or so to Hungary, which has a large Regdrm
community. It is one of the four or five largestf®ened communities in the world in terms of the
percentage of Presbyterians to the populationettuntry. We can pray for them as well as other
faithful ministers of the Gospel who are standiagthe truth in France, Switzerland, the Nether&and
Hungary, Denmark, Germany, and other places inf@girbet us pray.

“We pray for them that are ministers of Your Wondhose work it is so far as a man is able to draw

men to You, we pray that You will bless their waotll at the same time, they themselves may be drawn
to You. Do not let them, in their zeal to draw ogh® You, neglect You. Amen.”
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