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Reaction and Renewal: Roman Catholic Church in the Modern World

We are going to take one last look at the RomahdliatChurch in our survey of church history. The
next lesson will focus on Eastern Orthodoxy. | veblike to begin with an old prayer, a prayer that
comes from the Roman Catholic tradition. It contesnfwhat is called The Sarum Primer, which is an
old Roman name for Salisbury in England. The paldicliturgy that was used at Sarum or Salisbury in
England was one that was very important in theraeieval period and one that the Reformers
(Thomas Cranmer and others) used in drawing uftigishBook of Common Prayédor the Church

of England. So, it is a prayer that has roots @Rloman Catholic tradition but was also used in the
Protestant tradition. These are familiar wordsaBdepray them with me as | pray.

“God, be in my head and in my understanding. Gedinomy eyes and in my looking. God, be in my
mouth and in my speaking. God, be in my heart amayi thinking. God, be at my end and at my
departing. Amen.”

| want us to have a very brief overview of RomarhGhac history going back to the sixteenth century
and working up to the twentieth century. So, wd halve to be extremely brief. Let me try to
characterize those various centuries of Cathofitohy as we have this rapid survey.

The sixteenth century, of course, was the centlitheReformation. At first, the Catholic Church
suffered great setbacks as the Protestant movdeeaine very strong and won much of Northern
Europe—and some of Eastern Europe as well—to tbestant cause. However, by the time that
century wore on, there was a counter-Reformatidn¢hvwe studied earlier, and the Catholic Church
was able to recover from the shock of the Reforomatin time, the Catholic Church was aggressively
on the move in Europe, including in Hungary, wharge tracts of territory were won back from the
Protestants and the Reformed faith, as we saw @adrer lesson. The Catholic Church was also
aggressively on the move worldwide by the severiteeentury through the ministry of the Catholic
orders, particularly the Jesuits.

The eighteenth century was a century of great necit was not one of the great centuries in tis&ohy

of the Catholic Church. There were many setbackseversals in Catholic history during the 1700s.
There were a number of reasons for that. Theiest the collapse of Portugal and Spain as world
powers. These were Catholic powers, and as wome) the empires of Portugal and Spain hoped to
widely extend the Catholic Church. However, duriing eighteenth century, it was not Portugal and
Spain but the Netherlands and England that bechengreat world powers, and those countries were
Protestant. The second reason was the growinditbyostiChina and Japan to Catholic missions. The
Catholic Church had made some headway in thesé gyaatries in the seventeenth century, but in the
eighteenth century, missionaries were expelledistans were killed, and the Catholic movement was
stopped in the Orient.

The third reason for the decline was the dissatutibthe Jesuit order in 1773. You might wonder why
the Jesuits were dissolved. The Pope dissolvedrtler. It was dissolved because there were many
Catholic rulers and Catholics throughout the chwrblo, by this time, opposed that most Catholic
order—the Society of Jesus. The Jesuit fathersgsexpto achieve their ends by whatever means were
necessary—by the weapons of heaven when they andldby the weapons of earth when they could
not. This made a lot of enemies both outside asidénithe Catholic Church. So the Pope finally
suppressed the Jesuit order in 1773. At least 8ti6Sionaries were removed from the field by that
order. The Jesuits continued to exist, but thegtegiunderground and without the influence they had
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prior to 1773, even though the order was recorstitin 1814. It once again became an order of the
Catholic Church, and today it is a very importaattf the Catholic Church. The fourth reason that
Catholic Church declined in the eighteenth centuag the anti-clericalism of the French Revolution.
The French Revolution was anti-church, anti-cleand anti-God. Because the Catholic Church was the
powerful church in France, the Catholic Church tduk brunt of the French Revolution and Napoleon’s
cynical use of the Catholic Church in the post-tettonary period.

Well, that was a brief look at the eighteenth centilihere was a decline in portions of Catholicism
during the same century that revival was stirrimg Protestant world among the Pietists and Morayian
through the evangelical revival in England, Wabes] Scotland and the Great Awakening in America.

As we come to the nineteenth century, we comedartbst conservative century in Roman Catholic
history. During almost all of the nineteenth ceptihe Roman Catholic Church tried to stand against
the tide of modernism—political modernism, libemabdernism, and everything modern. The church
took its stand against all of this. It was a ceptfrrenewed missionary activity. The great misaign
pope in modern times was Gregory XVI. The pope tingkname Gregory and therefore gave people the
indication that he had missions at the top of besnala. Gregory | was the great missionary who ldelpe
to expand the Christian faith to England back eéhrly Middle Ages. The nineteenth century was als
the century of the triumph of ultramontanism, whishans “the control of the papacy.” It was the
Roman Catholic Church with an emphasis on “Romand\aer against the Gallatin Church, the French
Church, or any other national church that was Qetlnath an emphasis on internal control of the
church. Ultramontanism said that the pope contr@schurch worldwide.

It is interesting that the nineteenth century iewlitaly finally moved toward some kind of national
unification. Most of the countries in Europe hatliaged this many years earlier, even centuriesezarl
However, Italy was still divided into various paustil the nineteenth century. In 1848, Mancinieari
the Italian patriots who helped forge the unityitafy as a nation, said triumphantly, “The papagy i
dead!” This was because the papacy had opposedhifieation of Italy. However, the papacy was far
from dead in 1848. In fact, just two years befdus,tin 1846, Pius IX had been named pope, and his
pontificate would extend for 32 years—the longestitgicate in Roman Catholic history.

Under Pius IX, opposition to any kind of liberalisinaracterized the nineteenth century in Roman
Catholic history. Political liberalism was an aretia to the Catholic Church. Robert de Lamenwais

a French Catholic who wanted to identify the chusdth the progressive movement of democracy in
Europe, in Latin America, and elsewhere. He findi®gpaired of bringing the Catholic Church intthi
modern movement. It was forced out of the churdte Tatholic Church set itself as a defender of the
status quo and opposed modern democratic movernmeatsope, Latin America, and elsewhere. The
most symbolic statement of the pope’s oppositiomtalern thought—both good and bad—is found in
the Syllabus of Errors set forth in 1864 in whiéheédrors were condemned—things like public schools
and all sorts of modern ideas. The culminatingreirat was condemned in the Syllabus of Errors was
“The Roman Pontiff can and ought to reconcile aadronize himself with progress, with liberalism,
and with modern civilization.” So, the Roman Caib@hurch had effectively shut itself off from the
modern world—both the good things and the bad ting

It was also in the nineteenth century that theriloeiof Mary came into prominence. The doctrine of
Mary was part of the teaching of the church for yne@nturies but not like it became in the nineteent
century. In 1854, the pope set forth the dogmaefinmaculate Conception of Mary, which meant that
Mary was not subject to original sin. She was heithout sin just as Christ was born without sinslt
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sad that this is a dogma that must be firmly beliely every Catholic. It is not an incidental pdnt
central to the Catholic faith.

About 100 years later, in 1950, a second dogmaaddsd to the Immaculate Conception of Mary and
that is the Assumption of Mary, which really flowedt of the earlier dogma. According to the
Assumption of Mary, Mary completely overcame sinhigy Immaculate Conception. As a result, she
was not subject to the law of remaining in the gption of the grave, and she did not have to wail u
the end of time for the redemption of her body. &dyer death, Mary, who was born without sin, was
taken directly into heaven.

Now, Protestants say that all of that has no Sa@bsupport nor does it really have any serioyspett

in the tradition of the ancient church. It was omhe medieval period and the post-medieval perio
that you can find tradition—church doctors who begamove in this direction. This did not bother
Pius IX when he set forth the dogma of the Immaeutonception of Mary in 1854. Someone asked
him, “What is your support for this? What is yotadition for this?” Pius’ response was, “l am
tradition,” and the Catholic Church accepted thmsveer. The fact that the Pope was the ongoing &ach
of the church and successor to Peter, he was@bléd doctrine on his own accord. There was no
Scriptural support and no ancient church traditlowas just the word of the pope based on the
consensus of the church. Most people favored tidsarhat was considered the suitability of the
doctrine. If you read through that dogma of the kwmate Conception of Mary and particularly of the
dogma of the Assumption of Mary, you can see hoangly it is stated. Mary is called “the noble
associate of the divine Redeemer,” and Mary is @inbaloser and closer to Christ in just about
everything—another step in the Catholic tendendyltio the line between God and man. Karl Barth
made the comment, “That damned Catholic ‘and!” IKkzarth’s strong word has to do with the “and,”
not with Mary. He was objecting to the fact that tBatholics add “and,”—Scriptuesdreason, faith
andworks, Christand Mary—which always seems to add something to wiaBible says and what
Christ has said. Now, that was Barth’s criticismg & do not think it is inappropriate for us tortki
about. It would certainly not apply to every Catbah every situation. The infallibility of the pep—

that is, when he speaks excathedra—was used oo and that was in the dogma of the Assumption
of Mary in 1950.

We come now to Vatican | and its teaching, whiatktplace in 1870. This was the same year that the
pope lost control of all but the Vatican becausetéimporal rule was restricted to the Vatican irnQL8
So, the pope’s temporal claim to part of centralyltvas restricted to the Vatican only—those feweac
surrounding Saint Peter’s. The pope, of coursdgepted that for a long time. It was not until the
twentieth century during the time of Mussolini tiia¢ pope was willing to accept that temporal
restriction. The year 1870 marked the withdrawahefpope to the Vatican and also the expansion of
the power of the pope in spiritual areas. The fagrftiunderstorm,” the most spectacular declaradion
doctrine in Roman Catholic history, took place. Matfinal vote of 522 in favor, 2 opposed, and 100
abstaining, the cardinals, bishops, and archbishapsed the dogma of papal infallibility—that when
the Roman pontiff speaks excathedra (when in drgehaf his office of pastor and doctor of all
Christians), he is endowed with the divine assstgmromised to him in blessed Peter with that
infallibility with which our blessed Redeemer widl¢hat the church should be furnished in defining
doctrine of faith or morals. This means that wHenpope speaks excathedra (and he speaks excathedra
when he says that he speaks excathedra), wherehkssput of the chair, officially and publicly et
teacher of the church, he is infallible. This, oficse, represented the ultimate triumph of the papa
over the Conciliar movement in the Catholic Chuseghich was a council to end all councils because if
the pope speaks excathedra infallibly then thermiseed for church council.
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Most of the Catholics went along with this, busstparticular statement from Vatican | brought some
protests from not only Protestants but also CatkolCharles Hodge wrote a letter to the pope, igrni
down the pope’s suggestion that Presbyterianscaifatican | and giving the reasons why he did not
think that was appropriate. Not only did Protestantiject to this but some Catholics did as wetiutih
not many. There is a group of people in the wasltthy called “old Catholics.” They are mainly in the
Netherlands, but they are in other places, toQdntral Europe. They were opposed to the doctrine o
papal infallibility, so they withdrew from the Catlic Church. Those old Catholics merged with the
Jansenists. Today, there are 350,000 old Cathaliitdl communion with the Church of England. The
dogma of papal infallibility has only been used @nehich is curious. You would think that the pope,
facing unrest within the Catholic Church, wouldagdiraw upon that dogma again to settle some of the
problems that the Catholic Church is facing. Howetlee popes have been very reluctant to use the
dogma; they have used it only once.

After hearing a lecture by Richard John Neuhausad interested that he struggled with this dogma
quite a bit. He was a Missouri Synod Lutheran pastoo became a Roman Catholic some years ago,
and it seems to me that Mariology and papal irjaily are two problems that he continues to try to
wrestle with and explain in some ways. He did mileestatement that it would be possible for theegpop
to speak excathedra and to set forth some teaahimgposition to the Gospel. For instance, Neuhaus
did not want to suggest that this could really lmpmowever, something like this could conceivably
happen. He said that theoretically the pope coaydexcathedra that Mary was the fourth member®f th
Trinity. Then what would happen? Neuhaus said, f&weould be a crisis in the Catholic Church. The
church would not allow that to stand. Somehow watld be overturned. It would be a great crisis and
great struggle, but it would not stand.” It seemse that Dr. Neuhaus is defining infallibility am odd
way—that is, the pope is infallible only when height, and if he is wrong, the church would not
follow him. This probably does mean that this dogfoaall of its impressiveness in the way it i$ se
forth, is more or less a dead letter in the CathGhurch. | do not know that we will ever see edisn

our lifetime. It may never be used again, but ggletand on the books (as we might say) as Roman
Catholic teaching and one of the great hindransd®ratestants and Catholics talk about what theg ha
in common and about where they differ.

Let us come to the twentieth century now, a centdigramatic changes. John XXIII, who was a pope
for only five years, was one of the most belovedgsoin history. He called acouncil in January 1989.
October 1962, 2300 cardinals, bishops, and archpsshrrived in Rome to begin what we call Vatican
Il. Vatican | is famous for the infallibility of #npope. Vatican Il is famous for the modernizinghef
Catholic Church. I think we can summarize Vaticlwith a few points: the renewal of the church, new
openness toward separated brethren, and the cmgticommitment of the Roman Catholic Church to
the papacy and to Catholic dogma.

First, there was a renewal of the church. Vatidamals an attempt to bring the Roman Catholic Church
into the modern world. The nineteenth century lesisted the Catholic Church’s being part of the
modern world. The twentieth century, at least &¥tatican Il, was a reversal of policy as the Cathol
Church attempted to come to terms with much, ¢eadt some, of the modern world. The Italian word,
aggiornamentpwhich means “updating or redefining,” is frequgnised to describe what happened to
the Catholic Church in the 1960s. Things begamake place in the Catholic Church that gave it aamor
modern tone. For instance, the liturgy was modehend used in vernacular languages, not in Latin.
Music also changed. Guitars and other musicalunstnts were used in worship. Folk masses became
very popular. So, in many ways, the church attethfiieedefine itself and to become more attradive
people in the modern world.
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There was also a new openness toward non-Cathbtlusk this is perhaps, for Protestants, the most
significant thing that happened in Vatican Il. Afiéatican Il, Protestants were not viewed as heseti

but as separated brethren. The church stoppedrigiok the Protestants and other non-Catholics as
guilty of invincible ignorance, which is now call@d/oluntary ignorance. However, Vatican 1l still

could not bring itself to call Protestant churchgsurches.” Churches of Protestants and otherstdre
considered ecclesial fellowships because the dnlyah is the Roman Catholic Church. But, this was a
significant change in attitude. The door was opdneWatican Il to move toward Protestants in a
friendlier and more positive manner. However, Vatidl continued the commitment of the Roman
Catholic Church to the papacy. It did not changedttitude of the church or the power of the pdipe.
affirmed that the college or body of bishops hasuitority unless it is understood together with th
Roman pontiff. The pope’s power of primacy over atith pastors and faithful, remains whole and in
tact. So, there was no reversal there—no demogaraiiement despite the restlessness of bishopgin th
Netherlands, America, and other places where iBaeontinual move to bring a change in the
structures of the Roman Catholic Church. Nothing) teppened yet in that regard and probably will not
for a long, long time.

Vatican Il also continued official Catholic dogniadid not change the theology of the Catholic @wr
although some of the emphases of the Council aitTrave at least been sequestered or sidelineat if n
controverted. Now you have to listen very careftithysee if a Catholic is talking about the doctrire
Trent or something else. The doctrine of Trentilsafficially the dogma of the church. This was
clearly set forth in the new catechism of the Ci¢thohurch statement of the Second Vatican Couscil’
reforms. Much in that new catechism appealed téeBtants and was encouraging to us as an indication
of new thought and activity within the Catholic Ctln. However, the normal, standard message that
still comes through in the new catechism and T¢although you can interpret Trent in various ways—
with a Protestant interpretation or a semi-Pelagigrpretation) is something like this: God watats
help you and indeed does help you to be worthyabfagion, but you have to help Him to put forth you
will and make an effort if you are to be saved. &ve capable of spurning divine aid or acceptiryy i
free act of assent. Since God refuses His assestanm one, our salvation depends ultimately on us
This, of course, is a very semi-Pelagian way of mamizing popular, modern Catholic teaching, but |
think it is accurate. It does not mean that allhGhts believe that. In fact, some Catholics wougdy
much object to that as a summary of their faithwieheer, that kind of way of salvation can be heard o
a popular level in the Catholic Church in many, snplaces.

What was the response of Catholics to Vatican Her& were three responses. Some Catholics were
very dismayed by all of this and wanted to returia traditional Catholic past. This has not gaifaaar

in the modern church, and those traditionalistgtsi@nd others have found themselves more and more
marginalized in the modern Catholic Church. OthathGlics have become more evangelical. The Bible
has assumed a larger place in the life of manydliath Even the doctrine of justification by faithn

be heard espoused by some Catholics. So, thetgelkasa movement within the Catholic Church after
Vatican Il toward evangelicalism. Third, among at@atholics, there was a rush into modernism.
Vatican Il was interpreted as allowing the chureimiove more toward liberal positions in theology. |
Vatcian Il, the scope of the Bible’s inerrancy Viasited to matters that deal with salvation onlg, $he
inerrancy of Scripture (what is absolutely true aadnot be compromised) applies only when the Bible
talks about salvation. Where the Bible talks albository or something else, it is a different catggo
besides inerrancy. It was this shift (the CathGlimirch never likes to talk about shifts; it is aj&ahe
same in the Catholic Church) that has allowed tiEemow to speak about evolution as more than a
theory, as something coming close to being a facabse the Bible does not have to be looked at when
it talks about things concerning creation in theeavay that it has to be looked at when it talksuab
salvation. We know, of course, that many well-tawagid prominent evangelicals have converted to the
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Roman Catholic Church in recent years. It is irgéng that those incoming evangelicals have been
passing outgoing Roman Catholics at the threshardirng into the Protestant church or into
evangelicalism. It is a two-way street there.

Last year, when | was giving this lesson, one efdtudents told me that she was led to Christ by a
Roman Catholic priest who told her how to be bayaia. She said, “I am no longer a Catholic and
neither is the priest.” So, there are people wigonaoving out of the Catholic Church and into the
Protestant church. There are certainly Protestahtsare moving into the Catholic Church. Some have
left an evangelical heritage, such as Thomas Howelnd was trained at Wheaton College and was
teaching at Gordon College. He was from a famoasgelical family. He is the brother of Elisabeth
Elliot. A few years ago, Thomas Howard stunnedRh&testant evangelical world by announcing that
he had converted to the Catholic Church. Not Iditey éhat, Richard John Neuhaus, from a confessiona
Orthodox Protestant Church, the Lutheran ChurcrsMis Synod, became a Roman Catholic.

Why do evangelicals and confessional Orthodox becBaman Catholics? Let me suggest three
reasons. The first is an historical consciousnéss,is, the impressiveness of the Roman Catholic
Church as having stood against time and enemigisealvay down to the present. The Roman Catholic
Church has a kind of historical continuity goingkaits adherents claim, at least to Peter. When
Thomas Howard converted to the Catholic Churclgdnee some reasons in an intervievCinristianity
Today He said, “In my mind, the titanic edifice, whishthe Roman Catholic Church, in all of its
radiance and super abundance, really was the thatd found inexorable: the greatness, the majesty
the historical continuity of the Roman Catholic @tu” The historical continuity is impressive to
people. The second reason is dogmatic certainty.world in which churches are divided and
everybody seems to have a different opinion abdnattws right and wrong, there is a longing for
certainty and for someone or something to say,sThiwhat we ought to believe.” Protestantism, of
course, has infallible Scripture but not an infdé#iinterpreter of that Scripture. So, Protestamiitoes

not have an infallible teaching office to guarareeanfallible understanding of the Christian faith
There are many people who are dismayed at the gatation of Protestant churches and long to find
some kind of certainty—something absolute—and thek they see it in the Roman Catholic Church.
The third reason usually given (and these are dlalosys the three reasons given by the Protestant
who converts to Catholicism) is transcendence irship and sacramental worship, which is viewed as
deeper, richer, and more meaningful than Protestarghip, which is described as weak, anemic, and
ineffective. | am not going to take time to answerse points. | think you can do that for yoursBlit,
those are the three reasons that are commonly gveonversion to the Catholic Church.

In recent years, the movement called “Evangeliaat$ Catholics Together” has become important and
very impressive to us. It was from the 1994 docurncaited “Evangelicals and Catholics together: The
Christian Mission in the Third Millennium.” Peogi&e J. I. Packer, Charles Colson, Os Guinness,
Nathan Hatch, and Mark Noll on the Protestant aglevell as some influential Catholics met togetber
try to see what Catholics and Protestants hadnmuon. The document produced a great deal of
discussion, dissention, and debate. It was notedtvery much among Catholics, but it was noticed
among the evangelicals. It did result in a larg@an of debate and many responses, including the
response of the 23rd General Assembly of the Pteshg Church in America (PCA). This response
strongly asserts the Protestant doctrine of jusiiion by faith alone. I noticed that it does itlwa long
guotation from Gresham Machen€éristianity and LiberalismThe document acknowledges that there
are true Christians in the Roman Catholic Churchlsbo states that there are many Protestants avho f
to understand the doctrine of justification byHeaone. So, it is not only Catholics who are wrong
when they do not teach this but also Protestanicbles and individual Protestants who do not tefach i
either. The document rejoices in the new emphasisody Scripture in the Catholic Church and in the
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principle opposition of the Roman Catholic Churalséme of our national sins. It seems that it is an
appropriate and balanced statement between boirehéems facing evangelicals as they look at the
church and great appreciation for the Catholic Chand many of the good things it does.

As a follow-up do that document, a second one ddll&e Gift of Salvation” was published late in

1997. It is also causing a certain amount of del&daene Protestants think that that statement iy rea
selling out the Reformation doctrine $dla fide Other very strict Protestants have argued thatat

very appropriate statement and that it is an angaamsensus between some Catholics (because this is
not an official document of the Catholic Churchilamme Protestants who are able to come very close
to agreeing (if not really agreeing) on the do@raf justification by faith alone. | think it is ammazing
statement, and as you read “The Gift of Salvatigoyi will probably wonder, “Could a Catholic really
say this?” | am not saying it is a perfect statetm€here are places it could be even strongerit It

much stronger than | would have expected a fewsyago—that prominent Catholics would be able to
come as close to saying what Luther and Calvin, saidhey do in this document. It does not meah tha
we need to think that everything is solved, big @& beginning step. We can pray that God will carg

to use this movement to bring revival to His churdioth to Catholics and to Protestants.

“The grass withers, the flower fades, but the wafrdur God stands forever” (Isaiah 40:8).

© Spring 2006, David Calhoun & Covenant Theologicaintary



