New Testament History and Theology Lesson 1, page 1

I ntroduction

My Name is Dr. Chapman, and welcome to the colMyearea of research is actually in crucifixion. |
am particularly interested in backgrounds. Undediteg something about the historical context of the
New Testament is important for our study of the Nleagtament in terms of interpreting it,
understanding it, and applying it to our lives.tBat is one of my emphases. It will come out hirne.
also why | am attached with the archaeology initid Covenant Seminary. | have interests in trying
immerse us into ancient culture so we better unaledsthe Old and New Testaments in their context.
That is a bit about me.

Please open your Bible to Matthew 2. In thinkingatithe Christmas season, we tend to leave it dehin
very quickly. There is so much celebration, anddtae certain parts of the Gospels that we ordg re
around Christmas time. But that is not a good thingparticular, at the beginning of January, thera
celebration in the church calendar for those cheschat follow it, especially the Anglican churchies
celebrates the visit of the magi to Bethlehem ®Jasus. That is the narrative | want to read haget
want to pay attention to not just what it says,\what it says in history and time and the theolahic
implications Matthew wants us to draw. Matthew gssa

After Jesus was born in Bethlehem in Judea, duhiadgime of King Herod, magi from the east
came to Jerusalem and asked, “Where is the onéhahbeen born king of the Jews? We saw
his star in the east and have come to worship Wiren King Herod heard this he was
disturbed, and all Jerusalem with him. When hedadléd together all the people’s chief priests
and teachers of the law, he asked them where thst@fas to be born. “In Bethlehem in
Judea,” they replied, “for this is what the prophas written:

‘But you, Bethlehem, in the land of Judah,

are by no means least among the rulers of Judah;

for out of you will come a ruler

who will be the shepherd of my people Israel.’
Then Herod called the Magi secretly and found ouhfthem the exact time the star had
appeared. He sent them to Bethlehem and said, h@aorake a careful search for the child. As
soon as you find him, report to me, so that | taymo and worship him.” After they had heard
the king, they went on their way, and the star thag seen in the east went ahead of them until
it stopped over the place where the child was. Wheg saw the star, they were overjoyed. On
coming to the house, they saw the child with hishmoMary, and they bowed down and
worshiped him. Then they opened their treasurepagsbnted him with gifts of gold and of
incense and of myrrh. And having been warned ireard not to go back to Herod, they
returned to their country by another route.

This is a very famous passage. You have probably itedozens or hundreds of times. In that regard i
becomes all too familiar. There are a couple afghithat | want to point out about this. One ig tha
assumes a very specific historic location: Bethteh€here is a very specific timing, namely the tiofie
King Herod. This would have been Herod the GrehatTheans that Jesus’ birth did not occur in 0 AD,
if there is such a thing. In theory all of histdrgs been broken down into BC (before Christ) and AD
(Anno Domini, the year of our Lord). That should have beertithe when Jesus was born, but in point
of fact Herod was dead by 4 BC. This narrative pladp occurs earlier, and roughly 6 BC would have
been Jesus’ birth. So just from reading that Ihiktorical tidbit we realize that the later churek it sat
down to put a calendar together, got it a little 8b there is an historic fact.
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More importantly, let us talk about Herod the Gréatter we are going to talk about the history of
Judea, Palestine, and especially Herod. Let usaysthat Herod was not a very nice man. We |ataa r
that he kills all the infants after Jesus and amify escape to Egypt. From that we learn that Hevas

not a very nice man. But if you lived in the vemgf century, in the time that Matthew wrote ttas,

soon as the name Herod came up there would be svadogeit who that person is. Those images do not
come up for us; all we know about Herod is basydao facts. He saw some magi, and he killed babies
in Bethlehem. That shows the limitation of our pexsive when we come to approach the New
Testament. Matthew did not intend that to be trsechle intended for the reader to already know
something about Herod. He assumed that knowledg@sdumed, for instance, that you know that
Herod built the temple. Herod did not just buile temple, but he built all around Judea and evin in
the Gentile world. He built pagan temples arouredRioman Empire. Herod played both sides. He was a
very good client king of Rome. He did what everpdd&ing does. He had a capital city (Jerusalem); He
built a temple in his capital city (the temple efudsalem). He benefited the rest of the Roman weéidd
gave gifts to other cities, especially for theinf#ges and for their coliseums. He played the Rogid@.

But he also had to watch out for his Jewish camstity. Generally he did not do as well with them as
he did with the Romans. One of the main thingsiddai them was build them a temple. Even the
rabbis, several hundred years later, although lla¢g the man, still have to speak nicely of himhwit
regard to the building of the temple. That is wherétl would have been for them. Of course, he also
put to death most of his own children. He was dfthat they were going to take the throne from him.
You see that this text has an historical context téou are distanced from that, and that is ngbad

thing. That is not what Matthew intended. You navow more about Herod than is just found in the
pages of Matthew. There is the historical dimensibtihe text.

Let us talk for a minute about the theological disien of this text. There are some words that recur
here. There is one in particular that recurs a rermbtimes. It would be a theological word. Ihist

just “child,” “Bethlehem,” or “star in the east.’h& word “worship” occurs three times. We tend iakh
that this whole narrative is about magi. We thinis iespecially about giving gifts. You have prolyab
heard enough sermons on this to know that our nactsdf this, with the little drummer boy, is reall
messed up. Even the song says, “We three kingsesft@are.” There are not three kings in the nareat
There are three gifts, so that is where we gettkiegs. They are not even kings in the narrativey

are magi. That means they were not kings. Magi gdigevere counselors to kings. The term “magi”
would mean they were Babylonian. There is a Idtisforical investigation we would like to do there.
We wish we knew a little bit more about who the magre. They may have a connection to Judaism
because there was a large Jewish population inl8alay this time. This is because in around 586 BC
there was an exile. The leaders were taken inle exo Babylon. Some of them returned in the metur
under Ezra and later under Nehemiah. But therdasga Jewish population in Babylon. Two centuries
after this, the two major rabbinic centers of raloblearning were in Palestine, near Caesareainand
Babylon. There is a Jerusalem Talmud and a Balgtonalmud as the great codifications of rabbinic
law. So there may be some connectedness there.iNeave that aside for now.

Gifts, kings, and royalty get in the way of seegat this text is primarily about. What gives itanis

the repetition of the word worship. It comes upMatthew 2:2, “Where is the one who has been born
king of the Jews? We saw his star in the east amd bome to worship him.” The purpose of their
coming was to worship. In fact, verse 10 says, “Wtieey saw the star, they were overjoyed. On
coming to the house, they saw the child with hisghmpMary, and they bowed down and worshiped
him.” The Greek worgbroskuneo means “they fall down” in front of him. That is theeans of giving

Him worship and homage. The second place thatghepeated, if you are counting in order, is irsee

7 where “Herod called the Magi secretly and fountifoom them the exact time the star had appeared.
He sent them to Bethlehem and said, ‘Go and madegedul search for the child. As soon as you find
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him, report to me, so that | too may go and worstip.” Herod was not really going to worship Him,
though. Immediately as Matthew’s first century reragou are skeptical. Herod was the guy who put to
death his own children because he was afraid thaisiold age they were going to usurp the throne
from him. How was he going to put up with a pergdm was born king of the Jews? You are
immediately skeptical. By the time you get to tinel ef chapter 2, you know that he has gone and
slaughtered all the children in Bethlehem becaeslkedped to Kill this king of the Jews.

If we were to approach this text from a literargnénsion, there are two major groups of charactiees:
magi and Herod. Herod would be, in literary terensharacter foil. He knows what is right, he knows
he should go to worship, but he refuses to dorstadt, he tells a lie to the magi in order to g@ine
information from them. That shows a very importdetail—that the two major sets of characters know
what the right response is. The right response vgarship Jesus. One set of characters does ibthies
set does not. The very person who most should woksim, the one who is crowned king and who
should give over his title of king to the one whaly is the Messiah, refuses to do so. On thatlleve
within the narrative itself, | can say that worsltg theological theme that Matthew wants us tocao
Repetition of a word; that is one evidence. Yowndbwant to make too much of repeated words,
though. Sometimes authors repeat words only becdtissstuck in their head and they just keep c@nin
up with it. Here it is repeated at key juncturear®limportantly, it is repeated by contrasting elcgars,
and it is the very point of contrast between the oiithem. That increases its theological import fo
Matthew.

Matthew 2 is the first time we actually meet Jeasis. baby in the whole book of Matthew. Before that
the whole story is a genealogy followed by all évents leading up to the birth of Jesus. Thosalare
focused on Joseph and Mary. It is at the beginafrahapter 2 that we actually meet Jesus. WhersJesu
shows up on the scene the response of the peamldddie to worship Him. That increases the
theological import of this because it is the firsie we meet Jesus. We find out that we should kvprs
Him.

One final evidence that this is an important thgmal theme for Matthew is that it does not justwh

up in Matthew 2. In the next five or six chaptdrs tdea of worshiping Jesus is repeated. It isllysima

the sense that he is a grown man, walking throbglstreets of some city, and somebody comes and
bows down ffroskuneo) in front of Him. They worship Him right in front dim and ask Him to heal
them or someone they know. The very repetitiorhat theme in the next several chapters helps
improve it. There is also a very important repetitat the end of Matthew. At the end of Matthewi28

a passage we call the Great Commission. | knowkypow a lot about the Great Commission because as
Christians we focus on missions. Somebody has tdiorethe Great Commission in that focus. You
end up talking a lot about going and making digsplThat is the focus for us of the Great Commissio
It is a very important focus; | do not want to sdlgerwise. We are going to return to that later iy

way, at the beginning of several lessons | wolkd to give homilies. We are going to be doing aolot
technical stuff that is removed from the text, soasionally at the beginning of the lesson, jugigbus
back into the New Testament, we are going to dsethietle homilies. Matthew 28:16, the Great
Commission, starts off by saying, “Then the elediestiples went to Galilee, to the mountain where
Jesus had told them to go. When they saw him,woeghiped him; but some doubted.” Then it goes on
and Jesus gives the Great Commission. The firpprese to Jesus in the book of Matthew is worship.
There is a recognition that even those who areggmnurn against Him understand that that is the
proper response. At the very end of the book ofthat, in His resurrection glory, the response is
worship. Therefore, you can see that worship ierg important theological theme in the book of
Matthew.
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Let me talk about the methodology that | just ergpth A lot of this course is actually going to lmat
method. Then let me talk about some practical apptin. The way that | framed the question is
perhaps a little differently than we typically apach the New Testament in evangelical circles. When
we approach the New Testament, we usually do kerdit the context of a Bible study or a sermon. If
you have done a lot of reading in Christian worl amiting, you may approach the New Testament in a
systematic theology, either applied or in its tledoal area. | did not do any of that, though.d dot

just stay with our passage like you would in a Bibludy. | let the passage speak for itself. We thaiv
there was a theme that was very important in tissauge that we did not dare ignore. But | was
interested in the broader ramifications for it imfthew as a whole. That is one thing. | was sermioni
some respects, but | did not try to immediatelylgpl wanted to step back and see what thewead
trying to say to us theologically and historicallyvas trying to bring us into the historical caoxitef the
text itself. I did not apply systematic theologther. We would all agree that in terms of systemati
theology, Jesus, the Incarnate Son of God, theW&md of God, is worthy of our worship. You might
even have a little paragraph or even a whole chapté¢hat in your systematic theology textbook. The
way they are going to prove that is by showingtielpassage from Matthew. They are also going to
look at John, Hebrews, and elsewhere. They wiidptogether a whole smattering of different things.
When it is done well, everything is done in cont&dametimes it can leave you with the impressiat th
this theology is being abstracted from the contérts wonder if that really was a big deal for Maith
the author of Hebrews, or Paul. Therefore, the Ifegmed things was not in terms of a broader
systematic theology, the theology of the Christaith, but | framed things in terms of the theoldbst
Matthew wants us to understand. As soon as wehditl it became very important, not just that this
word was repeated in this passage, but that thd isdhen repeated elsewhere in Matthew and
especially at the very end. You can see this is@mntheme in Matthew. What | did was New
Testament theology as it is practiced commonlyyoda

We are interested in the themes and the differaphases that we find in the different New Testament
authors. We want to see what the theologies atdltbg are conveying to their own communities. We
are trying to understand them in history and time & the day that they were speaking. Later, you
definitely want to synthesize that and develop alelsystematic theology. We are not there, though.
We stop short of that because we are interestdteitheology of Matthew primarily at this stageal h

is a bit of what we are going to do in this couiBee name of the course is New Testament Histody an
Theology. | assume you know a lot about the coriétite New Testament. There is a Bible content
class offered here at Covenant Seminary in whigtiestts run quickly through the whole Bible.
Students look at the Old Testament one semestdaharidew Testament another semester. They read
through the whole Bible, and they remember a latlodt it says. | am assuming that you have already
taken the course and that you know all that; | asuming you already know your New Testament
pretty well. If you do not, you will need to do@ bf extra reading in the class. A good placetaot s
would be Matthew because we are going to spendhene for a few weeks in our area of homilies. |
am interested in taking you to the next level. htv@ do things that commonly are not done in chesc
so that it can expand your idea of how | shoulddagling the New Testament. | should be reading it a
an historical book and also as a series of thecdddiooks that ultimately can be synthesized into a
theological whole. That is what we are going talbang in this class.

Practically, we should worship our Lord. Our fiestd last response to the Lord should be that of
worship. Jesus was worthy of worship when He wigl@baby lying in a dirty, scummy, old manger.
This was before He had accomplished anything, bédfter had died for our sins, and before He was
raised from the dead. The very fact of His birtrden&lim worthy of worship at that point. All the neor
after He had taught, was crucified, was in restegkglory, and now that He has ascended to heaven,
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He is worthy of our worship. Worship is falling dowefore Him, adoring Him, and committing our
lives to His service. That should be our respoogais text.

| started this class differently than | usuallylwidsually we will start in prayer, but | want ttagt here
to bring us to the point where we have something&y about. Let us pray.

Father, as we are reminded in this passage, we are reminded that our Lord, our Master, the One Who is
Lord of Lords, Who is crowned King of us and King of the universe, that He is worthy of our bowing
down and our submitting to Him of our worship. Father, we would desire in our lives that that would be
true. We would desire that asindividuals, and, Lord, | would desire that this whole course would be an
exercise in worship, that at the end students here, as they have been taken through sometimes very
academic and very practical messages, that all of it would lead to Your glory and to serviceto our Lord
Jesus Christ. We dedicate this course to You. | would ask with these students, who will have much work
here, that You would help us worship You. Father, through all of thislet us not lose sight of wor shiping
our dear Lord. We pray these things in Your wonderful and holy name. Amen.

Let us talk a little bit about what this coursa®ut. Perhaps what is most helpful is to thinktigh
course objectives. These are very important oljestior me because it says what | want to brinttpé¢o
course. | cannot force you to learn; you want tdlat anyway. | cannot cram information down your
throat. These are worded in terms of what | wariring into the course. These objectives give you a
idea of what | think this class is about. As | saiftw minutes ago, this class is not what you doul
expect. This is not intended to bring you up toespi you do not know the New Testament very well.
This class is intended for those who know the Nestdment pretty well. Maybe you have been in the
church for years. Every year in a class like thisthe way, | have people who may have only been
Christians for just a few months. Therefore theyndoknow their New Testament quite as well. The
predominate context in this class is people whaehaad the New Testament before, hopefully cover to
cover, Matthew to the end of Revelation. | wantitcsomething different. | want to bring you into a
more careful study. | actually want to take thetloésvhat academia has to say about the New
Testament and bring it into your knowledge so ttwat can use that in your future ministries. Thigyma
be while you are sitting across from somebody @anseling session, teaching somebody in a Sunday
school, or pastoring a church. Whatever the consetkiat you find yourself in, | want this to help

inform how you approach the New Testament. Honegttire end of all this, there will probably beot |
of content you have learned, but | am fundamentallg concerned about content and more concerned
about method and approach. | am going to be ov#ntyeu about that from the beginning. The course
objectives reflect some of these emphases.

The first objective is to critique current schojaabproaches to New Testament study and develop a
working methodology of how one can better studyNlees Testament historically and theologically.
This is the objective that we will spend a lotiofié on for the first few weeks. It is also the dhat |

have the most difficult time convincing people thiati need. This is because most people, frankly, do
not care what is going on in a religious studiastext in a university. They do not feel like itgeing to
hit them at all. For instance, we will look at gtiess like, “Did Jesus really say what is represdrin

the Gospels?” There is the whole issue about vehataown as the historical Jesus. Most people tHink,
know, | am a believer, | read the New Testamekimolw it is true. That is enough. | do not need to
know reasons for me to be able to defend thad.dhough for me because, frankly, what | am often
most concerned about is my own personal devotiifedl What | would like to say to you is you are
going to be constantly encountering, increasinglgrahe next generations, people who do not start
from those same assumptions. They are going tofetan a set of assumptions like, “The New
Testament is not very trustworthy as an historcadument. It does not represent who Jesus realy wa
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and what He taught. You need to comb through itfamttlout the stuff that Jesus actually said. Yoal a
a Protestant, which means that your theology cdroes Paul. But you have not read the rest of the
New Testament. You do not understand that thatsisgne side of things. It is a later side of tlsing
Paul is different than what Jesus would have tat@hiat is what is commonly taught in universities
today. It is what is increasingly being taughthe media.

During the last two years on ABC News Peter Jermdid two different religious reports. One was on
Jesus and another on Jesus and Paul. He intervibeedajor university scholars, who are people who
are extremely skeptical. There are some wondedaple working in the universities, but there are
some who are extremely skeptical of the New TestanBecause they say the controversial stuff, that
makes for great news. He interviewed them and gam@ hours of airtime. These were two-hour
shows. Do you know how many millions of people shat? Someday you might be sitting down in a
counseling session across from somebody and wanatind out something in the Gospel that Jesus said
that would speak to that person’s life. In your dhyou are thinking, “This is the Lord Jesus Chsst,
you ought to listen to it, obey it, and heed it.h&¥ is going on in that person’s mind is, “Did Jesu
really say that?” If you do not know that they #rmking that, and if you cannot speak to that egtt
you have lost the person right there. So this rg iraportant. This objective involves critiquingreent
scholarly approaches to New Testament studies enmelaping a working methodology. This is both a
negative and a positive reflection on New Testarstrdy today. There is some really good stuff out
there, and there is some stuff that you have wdry of. | am going to help us work through thate W
are going to critique, but we are also going tatpasy state a working methodology of how one can
better understand the New Testament. Then notevihe/ords; these are intentional: historically and
theologically. | already spoke to that a bit earlie

The next class objective is to survey the histbeoatext and purposes of individual New Testament
books. This is not to say that we are going to eyall the content of the books. It is to say thatare
going to situate them in their historical contextlisat you understand how they would have sounaed i
the first century. Ultimately what | am going toyda you is that the way to seek to understand it
or any other book of the New Testament is to uridetswhat the writer was saying to the audience to
whom he was writing. In addition, and this is adfdie was not writing to you! | will qualify that
statement in a minute. Matthew did not have yomind when he was writing his Gospel. He could not
have. You live 2000 years later in a completelyedént historical context. He was writing to a ffirs
century audience, and to the extent that you wanohtlerstand what Matthew was trying to say, you
have to get into the situation of his first-centandience. That is why we need to understand the
historical context. The qualification is that un@@&wd’s providence and superintending work of His
Holy Spirit, what was said was inspired and inetrrirwas intended for God’s people for all timautBt
was intended in very human categories. You firseha understand what it meant in the first century
and then apply the timeless and eternal truthsoptire to twenty-first century America or whateve
your context is if you are coming from another doyriWe are going to talk about the historical
context, and we are also going to talk about thpgaes of New Testament books. This is because ofte
it is better to interpret a book in terms of iteder purposes. For instance, now that you seetthiw
that one of the themes is worship, | guaranteevhan you read that word again, when you are rgadin
about the person who comes to Jesus, bows downyansthips Him so that He will heal them, you will
read it differently. You will see that this is paita bigger plan in Matthew himself.

The third course objective is to consider majootbgical themes in the New Testament author by
author, and more particularly, delve into the rlbéeach New Testament author’s understandinigeof t
cross of Christ. For instance, we will talk abooin® of the main themes in Matthew. We could spend
the rest of this course just talking about onéhese New Testament authors. We will not have tone t
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develop everything, so my approach is going to workwo levels. We are going to quickly survey the
broader theological themes. Then we will take aiea and mine it repeatedly in each different New
Testament author. That area is the cross and #ta déChrist. What did Jesus intend by that, amd h
was it understood by the different New Testametit@s? So we will have broader theological themes
book by book, and we will have individual ones.

The next course objective is to promote appreaidto the organic unity of New Testament theology |
the midst of the diversity of its expression. Wd Wwave looked at the individual theological themes
author by author. The New Testament is all supenaéd by the Holy Spirit and the mind of God. It is
the early Christian church; they knew each otheriateracted with each other. | am going to ardnae t
for all those reasons we expect, and we see tadh#vlogical themes in each of the authors cohere.
They all come together. Matthew is not the only tmemphasize worship, although he does do so. This
IS very important because it serves as a potertiaéctive to our own personal theologies. If Htgbu

to pick the book of the New Testament that has nméistenced you theologically, chances are that 80%
to 90% of you could immediately come up with a bdbknight be different from your neighbors, but
you could come up with a title. It might be Romagghesians, Philippians, or the Gospel of Luke, but
there is one book that especially stands out toagone you are really interested in. That is good
because you probably know the theological themaisatte in that book. But the Lord gave us a caaon,
whole collection of books. The themes that are atthkew are complimented, supplemented, and
reemphasized in other New Testament books. Faannost if your book is Romans and your doctrine of
salvation is all about justification, which is aagbthing, you do not have a complete doctrine ef th
salvation of Christians. There are other aspectalvftion, other aspects of the cross of Chhst, Wwe

will encounter in other books. Other books willnels have a fuller understanding of what Jesus was
really doing when He was crucified. So we needtegrate the unity of New Testament theology in the
midst of its diversity of expression.

Finally, the last course objective is to providdienate that encourages the practical applicatfodew
Testament teaching. This is going to take a I@aademic work. | am not going to bring these fancy
illustrations in so you are going to go home angd Sde wants me to pray more.” That is not
necessarily what | am going to be about. | am gtange about broader issues of method, but | also
want it to have practical import in your Christigie. We will do that as well.

One of the reasons | have spent so much time tatdbout these objectives is because you may not
have known what the course was about. So | wassydhat whatever you thought the course was
about, this is what it really is. It is really gofmt you, | promise. | can also promise you that tlormal
emotive reaction that people have to this courseasfor the first three or four weeks they amgddy
perplexed. They wonder, “What is all this stuff4slis not what | came here for.” By the end of the
course, hopefully everything will fall into placadpeople will realize why we did all of this stuattf the
beginning. It is all right if that is your reactidoo this course. It does not bother me. Hang inethend
we will see how we do at the end. We are goinddd svith the situation in contemporary American
scholarship. Some of you have seen that in yoigioels studies class or in another context. Butesom
of you have not seen it, so it is not of particuhderest to you. But it should be.

There are three books that are a part of this eodise two poles of this course are representea by
book by F. F. Bruce calleldew Testament History and a book by George Eldon Ladd calisslv
Testament History and Theology. That is why we are reading these two books. Miéyhelp us look at
the New Testament in its historical context an® alsderstand theological themes author by author.
The other book is by Carson and Moo, and it isecEdh Introduction to the New Testament, the second
edition.
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| want to get us started on what we are goinglioahout next time. Contemporary New Testament
studies are largely influenced by contemporaryditg studies. If some of you who were English or
French majors know something about literary cstigj this is huge for New Testament studies now. A
quick way to understand where New Testament stusliasis to describe the three major players when
you read any text, but especially the text of Sariga You have an author, a text, and a reades& hee
the three major players. The text is not a perand,the other two are persons, but this is what is
involved. As readers you do not have direct actefise author; nobody personally knows Paul. The
author produces a text, but the reader only intenaith the text. He cannot directly interact wiitie
author. Fifty years ago if you were studyidigby Dick, the assumption was that, as a good English
major, you were interested in what the author, Mlelwvas trying to say. So you are interested hatv
the author is trying to say. There would be a warid sub-disciplines that would affect that. For
instance, some people would be very interestedandian psychology. They would be interested in the
Freudian dimensions of what Melville was tryingsty. They would look at his life experiences as a
youth and how that impacted his writing. The pagnthey are applying psychology to Melville, but
they are really trying to understand Melville. Yare trying to understand the author 50 years aigeeS
that time people have begun to ask, “Can you regtto know Melville?” He is no longer around. You
cannot ask him any questions. You cannot get hithércounseling room and actually try to delve into
those dreams that he has had or experiences thai@enbers from his infancy. In fact, is it ever
possible to leap into the mind of the author? Retance, Beth is sitting in the front row. Shestetle

that she likes football. | can try to understaridtad deep implications of that and what that sealeans
for the life of Beth, but | can never leap into beain. | will never really know if | have gottenright.
That is the idea. This is known as the intentidabécy. | cannot know what the author intended to
communicate because | cannot leap into his or f&n bf that is true of Melville, it is all the me true

of Matthew or Paul. We have even less writings fidaul and Matthew. To claim that we know what
Paul really intended to communicate is pretty pmgstwous of us because we are not in his brain. That
is known as the intentional fallacy. In modern stgdand literary studies especially, there is gpma
break here from the perspective of the reader.alitieor has authored a text, but we do not have the
author. All we have is the text. So our job as eeads simply to understand the text without spegkif
what the author intended to do with the text. Tibamne of the things that has been said.

As people began to look at the text as it stoodegld became more and more obvious to them what ha
been known for years. That is that Beth, Mike, brehd Matthew 2, and we might get different things
from it. In other words, different readers approtetis differently. The text does not seem to a@mst
what the reader wants to get out of it. In facsgiems to be more what the reader brings in withdri

her in terms of what the reader gets out of it. Onie things that came out of all this is whatngwn

as reader response criticism. No longer am | realBn trying to come up with the absolute objective
interpretation of the text. There is no interprietaf the text that people who think well wouldag is
the way to understand the text. That is not possibtioes not work. We are subjects approaching a
text, which means we approach it subjectively. \pjgraach it with our own presuppositions, and those
presuppositions color what we see in the textfit3¢lerefore what one seeks to do in reader regpons
criticism is not ask how | ought to read the text bow | want to read the text. | can read the New
Testament and ask what | am getting out of it. \B¥at | get out of it is assumed to be valid. It may

be valid for everybody, but it is valid for me. Thawhere we stand in contemporary literary theory

| would like to point out that this is very dishearing sometimes. We like to think that the Bibes la
meaning. It is a meaning that is written into tirahtely by the superintending work of God. Thexam
objective meaning that critiques our theology andarstanding, and we can be wrong when we seek to
understand the Bible. That is what we like to €yt literary theory and approaches say that isenen
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possible. They say that is a false hope; do nat &éye The question | have for you is, “How do you
respond to that?” | am going to ask you that inrtbet few lessons. | want you to interact with that
guestion. One of the reasons | point this out abse | want you to ponder this a little bit. Daiyo
agree that when the reader approaches the testdlder is just reading in his or her presupposstion
and that is the best the reader can do? Do yow dlga¢ the text is so abstracted from the authatrie
can no longer speak of the intentionality of théhauin approaching the text? Why do you agree or
disagree? That is what | want you to think aboatsb want you to know that probably the majority o
people sitting in the pews approach the Bible Way even though they do not agree with the
presuppositions there. Most people approach thie Bypopening it up and asking what they get for
their lives in the text of Scripture. Whether thayow it or not, they are approaching the Bible gsin
reader-response criticism. They are assuming invehethey are conducting themselves that theretis n
an objective truth in Scripture that should begbet of deciding the validity of what they holdlbe
true about that passage. Most of the people icahgregation are really there even if they mayleot
there in terms of their philosophy.
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