New Testament History and Theology Lesson 6, page 1

Orthodoxy and Heresy: Canon and New T estament T heology

Let us pray.

Father, as we come before You, we are thankful that You have not chosen to remain so aloof and holy
from us that we are left without any context with You at all. You, by a very gracious act, have revealed
Yourself throughout time through revelation to Your people such as Abraham and Moses and through
revelation to us as mediated through the Word that has been written down by Your holy apostles and
prophets. Father, as we see this Word, we desire to honor You through our study of it. Yet we also
recognize there are those who would question even the parameters of this Word. They would add to,
subtract from, or demean the books that we have. Father, we pray that You would give us some way of
presenting a defense for our faith and also a confidence in the Scriptures that we have. We pray these
things in Your wonderful and holy name. Amen.

Last time we spent a lot of the time talking abihwt presuppositions that we have in our study ef th
New Testament from a theological dimension. Weadl&bout bringing out the emphases from the
different New Testament books.

One analogy that | like to use to explain thestetght emphases is that of a diamond. If you |dak a
diamond, it is beautiful from every dimension. tfuylook at it from one way, the light is refraciadt
in such a way that you see it, and it is just bi&autf you turn it around you get a different ios of
that same diamond with light refracted out in dif@ ways. People looking at that diamond from
different directions may describe it with slightifferent emphases regarding what is going on.
Everybody recognizes that they are looking at #raesthing.

That is basically the model | work with in termsiéw Testament theology. We have people looking at
the truth of Jesus, the revelation of Jesus, am@tispel therein. They are each turning it arountt a
seeing emphases that are truly there. Their peiigpsanay have an added dimension that you would
not have if you only had this one-directional laikhe diamond.

That is essentially what | argue is going on in Nieegtament theology. What often happens is we take
one person, for example the apostle Paul, and vke tmian our view of the whole. Usually we do not
even take the whole of the apostle Paul; we bdgitale Romans and Galatians. That is our take. |
want to broaden it and say there are dimensiotizet€hristian faith that we can understand in a new
way if we look at the different emphases that défd people make. Not only that, but we will ses th
various descriptions of the diamond are the same sa are different descriptions of the Word. There
are distinct emphases and yet there is a lot @f én@ is common ground.

That is a brief description of how | view New Tesnt theology. That is also meant to evoke some of
the discussion we have had over the last couptéass periods.

At the end of the class period | said we were gomshift gears completely. We started into the
discussion of canon. My goal was to create a hdt afisis for you if you had not ever heard, for
instance, that the canon was not finalized unéléhd of the fourth century. That comes as a kat of
shock, especially if it is stated like that. Thesgtion is, is that an all-encompassing statemené? i§
what | want to come to. We need to talk about ilhabme regard.
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A lot of people come to seminary, and the ideaedédding the fact that there are only 27 canonical
books of the New Testament is not foremost in theirds. Some of you have come from contexts in
where that was a question, and it may be a quegtiorhave. Often people wonder why they need an
apologetic for defending the canon.

| am going to try to motivate this discussion ineast three different ways, going from the academi
the popular. | mentioned earlier the story aboutllighTribble and her take on the Elijah and Jetebe
narratives. It was a great presidential addredised®ociety of Biblical Literature, which is an tare

body of scholars. They have very divergent theaalgstripes, from very evangelical to very much. not
Thousands of people were in the room. | also told that my friend David and | showed up early. We
did not want to be in the front row, but we wantied third or fourth row. We were sitting right umde
her. We had gotten there early, so we were in thesdew rows. Somebody had gone to the troulble o
copying about 30 to 40 pages of literature andiptpit on the first 300 to 400 seats. It is pretty
expensive to make that many copies. The copies @feseme Gnostic gospels. They are called gospels,
but they are quite different from what you thinkasfa gospel. The Gospel of Truth and the Gospel of
Philip were some of these. There were at leaséttifferent gospels represented there. There are a
number of these Nag Hammadi gospels. They had préface to this, and the preface was basically, “I
is time for us to recover the lost Christianitiesyeaffirm that which was also held to be Chrisiiathe
first century. It is more true than contemporarpressions of Christianity.” That was kind of an
evangelistic act. These Gnostic gospels are mtstly- and fourth-century gospels, and are, from an
Orthodox accounting, very heretical. They trie¢dmvince some of the world’s leading biblical
scholars that they should take the Gnostic gospelsead them right alongside, or even in preferenc
to, the four canonical Gospels that you and | résatthew, Mark, Luke, and John. That is one
illustration. It is quite removed and very acadeniice audience was made up of mostly academic
teachers. The goal was much more profound. Theg wgng to influence the teaching of these people
and thus influence the culture more broadly.

Let me give my second illustration. | had mentiobetbre the idea of Orthodoxy and heresy. Orthodox
is what we would consider non-heretical expresthooughout time. Since Walter Bauer and around his
time, people have said that what we have in thercamd Christianity in its Orthodox expression are
just the people who won. My point was that thises just something that was taught in the beginwing
the twentieth century. It is something that is venych a part of our colleges and universities taday

the twenty-first century.

There is a series of textbooks that have beensetely Bart Ehrman, who teaches at the University o
North Carolina at Chapel Hill. He is one of the argyrofessors there. He is an extremely popular.man
| heard him interviewed for an hour on National RuRadio about a year ago. He is a very articulate
man and a good scholar, therefore he is respettedrifield, especially in his subdiscipline, whish
textual criticism. He has released a number of bawkh Oxford Press. Oxford has been promoting
these books in a way that is extremely unusuah fBritish publisher. It is to the extent that evisigw
Testament professor here has received at leastitttwee copies of different books by Bart Ehrmién.
that is true here, you can imagine that it is tnast places elsewhere. The reason is that they wgatat
use it as a course textbook. In fact, his bookdaneg used in many colleges and universities atoun
the United States as a course textbook. He hasgetantroduction to the New Testament. This is his
brief introduction to the New Testament, and gxsremely college friendly. You could use this with
freshmen in college. It has pretty pictures anot @1 breakout sections called “something to think
about.” You could use it in high school. That ie thtent, and that is how it is being used.

Page 6 says, “Development of the Christian cantimis@ans did not invent the idea of collecting
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authoritative writings together into a sacred caab8cripture. In this they had a precedent. Even
though most of the other religions in the Roman Eengid not use written documents as authorities fo
their religious beliefs, Judaism did.” That is jbst introduction. A few paragraphs later he says,

It appears then that our New Testament emergedfdhbé conflicts among Christian groups and
that the dominance of the position that eventualiyn out” was what led to the development of
the Christian canon as we have it. It is no acditleat the gospels that were deemed “heretical”
(that is, false, for instance the Gospel of Peterthe Gospel of Philip) did not make it into the
canon. This is not to say, however, that the cai@rcripture was firmly set by the end of the
second century. Indeed it is a striking fact otdmg that even though the four Gospels were
widely considered authoritative by proto-OrthoddxriStians—along with Acts, most of the
Pauline epistles, and several of the other longaeral epistles—the collection of our 27 books
was not finalized until much later, for throughtl second, third, and fourth centuries, proto-
Orthodox Christians continued to debate the acbdjiyeof some of the other books.

He uses an interesting term: proto-Orthodox Clamsti This is as if Orthodoxy did not really get
finalized until the end of the fourth century. | wad probably agree with a large percentage of eat
has down there. | think | would just constructiffetently. He is intentionally seeking to undermin
people’s understanding of canon as canon. Therseaexal books out by him, for instariaest
Christianities: The Battles for Scripture and the Faiths We Never Knew. He does not call the other
Christianities that are out there heresies; he ¢ta#m lost Christianities. Another of his bookkast
Scriptures. Books That Did Not Make it into Our New Testament. “Lost” has a connotation that people
were sitting down to write the Bible, and aftentlg®t it off to the publisher they looked aroundlan
realized they forgot a couple of books. Oh welis ilready at the press! It is kind of like it was
mistake as opposed to something that was God-@dain

That belief is a reality, and that is what is betagght at many college campuses. Therefore & bieo
people whom you will counsel with, people in youblB studies, and people in your churches will have
come into contact with this whether they tell younot. That is my second illustration.

My third illustration moves to the increasingly pdgr: The Da Vinci Code. Some of you will know that
this has been out for quite some time, and now kiae a movie. It is extremely popular; in facisia
New York Times best seller; a lot of people have read this b&iak.an exciting book. One of the
reasons that make it so exciting is that in thes®of 500 pages you have 106 or so chaptershér ot
words, you do not have to go very far to get toghd of the chapter. Nearly ever chapter ends avith
cliffhanger, so it is very exciting reading. Itigever going to constitute great literature. Itisigng
reading, and people have liked it. One of the thitingit is very striking about this book is how it
assumes certain things as if they are facts.dtgrgou as if you are ignorant for not knowingtlaé

facts about Leonardo Da Vinci's life. By the timeuyget about halfway through the book, you feed lik
you are ignorant, but the book is bringing youaigpeed. You do not have to admit to your frienus$ a
neighbors that you were ignorant about the life@dnardo Da Vinci or the history of early Chrisiitgn
You feel like you are being educated in the whatecpss in the midst of this really gripping murder
plot. The reason | say “by about halfway through tleok” is because that is where the author siarts
unleash his attack. It is a blatant attack on @hangy as we know it.

In case you ever look this up, go to page 231 aptdr 55. Here you have the two main protagonists o
the narrative, Sophie and Langdon. You hope thdyfaliiin love all the way through, so the booksha
romantic dimension to it too. Langdon is portragsda great scholar of symbology, the study of
symbols. He is trying to convince Sophie of som@dtthat she should have known all along. He brings
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her to someone who is represented as the greatedason the Holy Grail. If you know about this
book, it is all about the search for the Holy Gr@ihe of the things it argues along the way is dleaus
was married to Mary Magdalene. You find that oudwtthalfway through the book, so pardon me if |
gave away the plot if you did not know it alreadgsus was married to Magdalene, and they had a kid;
that is the Holy Grail. That is what it comes downAlong the way Langdon brings Sophie to see the
great scholar, Teabing. It says, “Teabing cleaisdhroat and declared, ‘The Bible did not arriye b
facts from heaven.’ ‘Il beg your pardon?’ she salse Bible is a product afan, my dear, not of God.
The Bible did not fall magically from the cloudsaklcreated it as an historical record of tumultuous
times, and it has evolved throughout countlessstations, editions, and revisions. History has neve
had a definitive version of the book.” You can seene truth in that. There have been a lot of
translations, and most Americans read a translalibaere has been some change in those translations
because of some textual issues. So you can a@epions and editions. When he says, “countless
translations, editions, and revisions,” you getghase that there never was a Bible that everybody
agreed on. That is simply not true. That is a Vaamerican perspective on it. We assume that Sceptur
is what we have translated as opposed to what wigtemin Greek by authors in the first century.
Everybody recognized them as apostles; therefaie whitings were valued as Holy Scripture. Teabing
says,

“History has never had a definitive version of book.”

“Okay.”

“Jesus Christ was an historical figure of stagggniluence, perhaps the most enigmatic and

inspirational leader the world has ever seen [ofs® that is true]. As the prophesied messiah,

Jesus toppled kings, inspired millions, and foundewa philosophies. As a descendant of the

lines of King Solomon and King David, Jesus possgssrightful claim to the throne of the king

of the Jews. Understandably, his life was recotuethousands of followers across the land.”

Teabing paused to sip his tea and then placedughéack on the mantel. “More th8a gospels

were considered for the New Testament, and yet @angtative few were chosen for inclusion:

Matthew, Mark, Luke, and John among them.”

“Who chose which gospels to include?” Sophie asked.

“Aha!” Teabing burst in with enthusiasm. “The fumaantal irony of Christianity! The Bible, as

we know it today, was collated by the pagan Romrmapezor Constantine the Great.”

“l thought Constantine was a Christian,” Sophielsai

“Hardly,” Teabing scoffed. “He was a lifelong pagaho was baptized on his deathbed, too

weak to protest. In Constantine’s day, Rome’s @fieligion was sun worship — the cult Sl

Invictus, or the Invincible Sun—and Constantine was itslh@@est. Unfortunately for him, a

growing religious turmoil was gripping Rome. Thianturies after the crucifixion of Jesus

Christ, Christ’s followers had multiplied exponetity. Christians and pagans began watrring,

and the conflict grew to such proportions thahieatened to rend Rome in two. Constantine

decided something had to be done. In 325 AD, haldddo unify Rome under a single religion.

Christianity.”

Did you know that was your history? He goes onteheg a lot more. The Council of Nicaea was in 325
AD. That is where he gets the date. That was theabwhere there was a lot of discussion in thd#yea
church about the nature of Christ and His relatigmsEverybody agreed that He was divine. The
guestion is what that meant. That is the trutthefrhatter. The Arians taught that He was divine
because He was birthed by God Himself. That mdsattHie did not exist for all time. There was a time
in which Jesus was not. When He was birthed, hefwigsdivine. That is what the Arians held, and of
course the Orthodox said that that was not true. Tiimity existed from all time. The issue was not
whether or not He is divine. The issue was whataant that He is divine. Here is how it is représén

in The Da Vinci Code,
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“Indeed,” Teabing said. “Stay with me. During tfusion of religions, Constantine needed to
strengthen the new Christian tradition, and helahaous ecumenical gathering known as the
Council of Nicaea.”

Sophie had heard of it only insofar as its beirglilithplace of the Nicene Creed.

“At this gathering,” Teabing said, “Many aspectifristianity were debated and voted upon—
the date of Easter, the role of the bishops, tii@idtration of the sacraments, and, of course,
thedivinity of Jesus.”

“l do not follow. His divinity?”

“My dear, Teabing declared, “untthat moment in history, Jesus was viewed by His foll@ve
as a mortal propheta.great and powerful man, butran nonetheless. A mortal.”

“Not the Son of God?”

“Right,” Teabing said. “Jesus’ establishment as'8wn of God’ was officially proposed and
voted on by the Council of Nicaea.”

“Hold on. You are saying Jesus’ divinity was thsui¢ of avote?”

“A relatively close vote at that,” Teabing said.

The Nicene Creed was not actually birthed at thenCib of Nicaea. The Nicene Creed is a later
documentThe Da Vinci Code is aNew York Times best seller. Most of us recognize it as fictionousn
even has a little blurb at the beginning wheredys shat it is fiction, and he acknowledges that it
fiction. But he also then quickly claims that mosit is fact. He says what the two facts are, drey
have to do with the Priory of Sion and somethingualthe Vatican. The last paragraph on the “fact”
page says, “All descriptions of artwork, architeefudocuments, and secret rituals in this novel are
accurate.” People try to defend him by saying jugt a work of fiction. But Brown makes these ‘tfac
statements at the very opening of his book. Hendiget to be accurate. | do not want to spend thelev
time critiquingThe Da Vinci Code. | actually have over a page of little tiny notdéghings that he got
wrong. | have another page of little tiny noteslohgs that | suspect that he got wrong, but | haste
had the time to look them up. There are many eth@se. But the point, for the sake of this class,
this: were there 80 gospels that could possiblyetaeade it into our canon? Is the canon just the
accretion of Constantine’s mandate to try to createe unity among the Christians so he could have a
peaceful Roman Empire? Those are the questionsatl twaleal with.

My point is that it is now no longer just in thenls of so-called scholars and academes that tlengan

an issue. It is a live issue for people whom yaigwing to interact with throughout life. | haveealdy
gone through why we should bother studying theohysdf the New Testament canon, and we have
looked at five contemporary views of it. You came $eat it is not simply going to work anymore tdcho
what | call the naive conservative view. You carmaltl the view that we can just simply accept the
Bible as Scripture because we believe it to be#se. There are people who are challenging the
historical situation that we assume. Thereforevioadte that we all need to come to what | call an
historically informed conservatism. First, we néedinderstand that what we have as canon is canon.
Second, we need to be able to convey with histioigcens how the canon developed, and we need to be
able to have some discussion about it.

In terms of understanding the canon, we have $b dgiet back into the mindset of the apostles aed th
early church. In that regard they had a set offares; they had a canon. The canon was the Old
Testament as we understood it. At the beginning@f{Christian era the canon of those Old Testament
books, in terms of the books that everybody recogphas being canonical, was closed. There were
some Jewish sectarians who would add other bootkstpbut in doing so they realized that theseewer
books that few other people were reading in eartlailsm. Thus they were not part of the common
canon of Judaism. That is the reality of the foesttury. Therefore the New Testament Scriptures/gro
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up in light of that.

The first point is that the Old Testament canon alesady recognized by the New Testament period. In
order to illustrate this | am going to look at aipte of first-century Jewish documents. | want tove

that, by the time of the origin of the New Testaméme Old Testament canon was in place and was in
tact. In doing so, | actually disagree with a posithat is held by some people that the Old Testdm
canon itself was not established until the so-dateuncil of Jamnia. It was not really a councilt ki

was a group of rabbinical scholars who got togeithhdamnia. It was a rabbinical creation. Instead |
point to first-century documents showing that asteby the first century, and undoubtedly befdre, t

Old Testament canon was already in place.

Josephus was a Jewish author who wrote towardnith@fethe first century. He ultimately came in the
pay of the Romans. He wrote a series of booksifoRbman patron. One known Jesvish Antiquities
was on the history of the Jewish people from thg beginning of creation. Another book was on the
conduct of the Jewish Revolt, which was the Jewighthat resulted in the fall of Jerusalem in 70.AD
He also wrote a defense of his life when he wasuattack. That book is call€bntra Apionem,
meaning “against Apion.” Apion was an opponentigtfcentury Judaism who sought to undermine it.
Josephus basically did early Jewish apologeticeagtne pagans who were holding that Judaism was
not a reasonable religion. In the process he simglgd on his assumption that anybody who knew
something about Judaism would understand. Thapiesented in this quote, “We have not an
innumerable multitude of books in front of us, disgeing from and contradicting one another as the
Greeks have, but only 22 books which contain tkkends of all past times.”

The number 22 may cause you some stir becauseldureé®tament has 39 books. In Jewish accounting
systems, the enumeration of books is quite differestill is this way in the contemporary Jewish
canon. For instance, we have a 1 and 2 Samueljukellave Samuel. We have a 1 and 2 Kings; they
just have Kings. That is one distinction to be madesy will be separate in the Hebrew Bible, but
Jewish people will speak of the “former prophets’Jashua, Judges, Samuel and Kings. Samuel and
Kings are treated as one book. They will also sjpédake Book of the Twelve, the Minor Prophetsaas
single book. Even though they recognize it wastemiby different authors, they still hold it be one
book. The 12 will all become one book. There armaeother issues along those lines. It is likely tra

a Jewish first-century accounting, the 22 bookglapewith our 39 books. Josephus went on,

[There are] only 22 books, which contain the resarflall past times, which are justly believed
to be divine. Of them, five belong to Moses [thatagzuch] which contain his laws and the
traditions of the origin of mankind till his deaffhis interval of time was little short of 3000
years [the interval of time that is being recortiedorically there]. But as to the time from the
death of Moses to the reign of Artaxerxes, kingefsia, who reigned after Xerxes, the prophets
who were after Moses wrote down what was doneair ttmes in 13 books [the historical

books] and few others. The remaining four bookdaioed hymns to God and precepts for the
conduct of the human life [the Psalter and Pro\erbs

Scholars who studied this passage in Josephusalrdo account for how these 22 books relate to ou
39 books. That is the point of my reading thisepbsis first established that they had a canon. Tiken
talked about the stuff that came afterward: “lirige, our history hath been written since Artaxerxery
particularly but hath not been esteemed of thedikéhority with the former by our forefathers besau
there hath not been an exact succession of propimets that time.” Artaxerses is written about inatv

we call Ezra and Nehemiah. The Jewish canon algntsdzra and Nehemiah as one book. Josephus is
saying the history after that time is not on theedevel as what we would deem the canonical books.
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He goes on, “How firmly we have given credit todbdooks of our own nation is evident by what we
do, for during so many ages as have already paseeathe has been so bold as either to add anything
them, to take anything from them, or to make argnge in them. But it has become natural to all Jews
immediately and from their very birth to esteensthbooks to contain divine doctrines, and to pensis
them, and if occasion being willing to die for thémhat is Josephus’ understanding of canon. Thres w
a widespread understanding in the first centuryu Mave a set of canonical books and then history
afterward, but history is not given canonical statfiyou are going to die for something, you aiethe
canon.

We need to supplement this perspective with an@beounting that is in a much more sectarian
document. It is represented as 4 Ezra, also kn@nhEzra; it has various names. Let me give some
brief background. This is a work that purports ¢owritten by Ezra, the same Ezra who is in Ezra and
Nehemiah. Scholars in the earlier centuries reaaghthat it was written much later than Ezra’s time
typically dated to the first century AD. It represe a first-century belief in Judaism. There were a
number of books that were written in the name afpte who had been long since dead. Everybody
would naturally recognize that these people haa ldead for hundreds of years. So there were new
books being written in the name of those who hazhlzkead.

Ezra and Enoch are two Old Testament historicalréig who were used by early Jewish people in some
literature that they wrote. This is very interegtimork because it indicates that the Old Testarhast
been lost at this stage in the book of 4 Ezra. Ezecaying out to God to bring back the canon ® hi
people. It is an amazing story, and it is hardehelve, but it did not happen. God tells Ezra tethve

men and sit down. Ezra goes into a trance, angdaks the words of all the rest of Scripture. Tie f
men just write it down. This is a very strange abyggatic book. That is the context. It says, “Thes¥lo
High gave understanding to the five men, and bystiney wrote what was dictated in characters which
they did not know.” That is pretty amazing; theg dot even know what they were writing. “They sat
40 days and wrote during their day time and ate tiread at night.” We have heard of 40-day periods
in Scripture before. You can see they are tying Bdripture there. “As for me [Ezra], | spoke ie th
daytime and was not silent at night. During thedd@s, 94 books were written. When the 40 days were
ended the Most High [God] spoke to me, saying, ‘Mpkblic the 24 books that you wrote first and let
the worthy and unworthy read them. But keep théh@were written last in order to give them to the
wise among your people for in them is the springraderstanding, the fountain of wisdom, and therriv
of knowledge.” And | did so.”

A wide variety people from among all kinds of thegital backgrounds will say that the 24 books
represented in 4 Ezra overlap with the 22 booksJbsephus speaks about. It is a different numderin
system. There is the sense of a generally recadjiciaeon that is for all people, “the worthy and the
unworthy.” The worthy are the wise. The unworthg tire people who do not belong to their sect, to
their band of people who possess the other hiddeksh The wise have an additional 70 books, which

is such a nice little round figure. This is veryaglyptic in its orientation. This coheres fairlgMwith

some of what we found at Kumron. The Old Testamanbn is established, but there also seemed to be
additional authoritative books that the monastat gethe Judean desert used and employed.

Let us talk about how we synthesize between Josepht 4 Ezra. It is recognized that all of Judaism
understood this group of canonical books, whethisr22 or 24. The number probably refers to the
same grouping of books. Josephus represents tlser@itive perspective that we only have this set of
22. He says that nothing else has the same ayth®hié apocalyptic, sectarian work by 4 Ezra
represents the other viewpoint, which agrees teghmoks but adds some other books. That is the
nature of the Old Testament in the first centutyef® was a canon everybody recognized, but there
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were sects that wanted to add to that canon. Taliffeeent terms, there were agreed upon books and
disputed books.

There is also New Testament evidence that New restaChristians and Jesus Himself understood the
idea of a closed canon of the Old Testament. Unthkse of 4 Ezra, they did not accept any of the
disputed books. Jesus appeals only to the bookatdaanonical, the Old Testament as we recognize
These are the common books and the books thatleayywwould have understood in the first century.
There are a few passages in the New Testamenefieatto the canon. In Matthew 5:17 Jesus says, “Do
not think that | have come to abolish the Law @& Brophets; | have not come to abolish them but to
fulfill them.” The crucial part of that statemestwhen Jesus says, “the Law or the Prophets.” i§tds
fairly inclusive designation of the Law, which feetfive books of the Pentateuch, and the Prophats.
Prophets did not just include the prophetic bodies lsaiah and Jeremiah but also the former praphet
that we would deem to be historical books. Thisrlages exactly with Josephus’ description. We have
the Mosaic Law and we also have the Prophets.

The Prophets account our history. In Luke 24:4419ds88ys, “These are my words which | spoke to you
while | was still with you, that all things whiclieawritten about me in the Law of Moses and the
Prophets and the Psalms may be fulfilled.” Therag/ie have the Law and the Prophets, with the
Prophets more broadly defined as the historicakb@md what we would deem the prophetic books.
And He also mentions the Psalms, which are thd trategory in Josephus. This includes the books of
hymns to God. These are all three categories ds&phus mentions. This is the canon of Jesus,Ithe O
Testament.

| probably do not need to convince you too much,llbvant to provide an argument to substantiatetwha
you already hold. We can see Paul’s viewpoint efdanon in 2 Timothy 3:16, “All Scripture is God-
breathed and is useful for teaching, rebuking,emimg and training in righteousness.” The word
“inspired” means “God-breathed.” It is not inspit@sithough the author were motivated to do
something. This is the Word of God breathed. Wit God issued forth. Therefore we should be very
careful when we use the term inspired in our owmmm@n discourse. This is a much holier word than
we often understand it to be. You can see thaetiseBcripture, an Old Testament canon, and fitas t
which is God-breathed. The first point was that@te Testament canon is already recognized by the
New Testament period.

The second point is that the limits of Old Testahwamon are predicated in part on the cessation of
widely attested prophecy. To put it very crasshppbhecy ceased, therefore the Old Testament canon
ended with the time period of Artaxerxes. That latJosephus held. | am a little more careful e th
way that | state it, and | think you should be éaras well. It is not the cessation of prophecitirety,

but it is the cessation of widely attested prophedye form of God’s designated prophets. Josephus
himself actually claims at times to have made sproghetical pronouncements. He argues that
prophecy has ceased, and yet he is still a prophet.is because he states it even more preciislye
read earlier, “It is true our history hath beentten since Artaxerxes very particularly but hath Ineen
esteemed of the like authority with the former loy forefathers becausleere hath not been an exact
succession of prophets since that time.” He is not saying that prophecy as a whole hasptetely

ceased, but he is saying that prophecy in the s#fSed’s designated prophets like Elijah, Jeremaath
Isaiah has ceased. It stopped at the time of Artase We do not have the big prophets, but we might
have some people making some prophetical annoumtsnidose are treated as individual instances
and not prophets. Josephus was not alone in holdatg

You can also find this in a variety of other pladesluding the Babylonian Talmud, which says, “Our
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rabbis taught since the death of the last proghetlast person who held that prophetical office—
Haggai, Zechariah, and Malachi are the last propéldbooks chronologically in the Old Testament].
The Holy Spirit of prophetic inspiration departedrh Israel[prophecy was done in the sense of the
succession of prophets], yet they were still ablaviail themselves of the Bath Kol [the voice from
heaven].”

Occasionally we might be speaking, and all of adeadve might hear a voice that says, “Do your
homework!” We would say it was a voice from GodeTabbis would acknowledge that that still
happened. They gave a famous example of a batiOkak when the rabbis met in the upper chamber
of Guryo’s house at Jericho, a bath kol was heameh heaven, saying, “There is one amongst you who
is worthy that the Shekinah should rest on hint dglion Moses, but his generation does not migrit i

In other words, the voice said there was a rabll@acher who was worthy of the glory of God resting
on him as it did on Moses; he was that great oha.nihe rabbis often held their rabbinic teachers i
high esteem. It is a statement of how much theydhoof Hillel the elder. “The sages present seirth
eyes on Hillel the elder, and when he died the\elatied and said, ‘Alas, the pious man, the humble
man, the disciple of Ezra is no more.” Despite ¢éiséecem in which they held their great rabbinic
teacher, Hillel the elder, they had to say thahdve was never given the prophetic utterance tindeck
with Haggai, Zechariah, and Malachi. This is whg tdanon was closed for the wide majority of Jewish
people. The striking thing about the sectariaribas they have a slightly different view of propkec
They see that prophetic Scripture continues dfteictose. But it is not recognized by everybody, so
those are the hidden books.

Finally, for the Old Testament Scriptures and tlesvN estament Scriptures, Jesus and the apostles
reopened the church’s sense of recognized revelafius is huge because Jesus thought and taught,
and His disciples taught among the rest of the esa$¥asically, the canon was closed because tidey di
not have an exact succession of prophets. But Jesius Great Prophet. Now revelation could open
again. It opened, not in the sense of disputed §idmlkt in the sense of books attested by all aihwaf
being equated to the Old Testament canon itseifekample, Matthew 13:57 says, “And they took
offense at him. But Jesus said to them, ‘Only m\tometown and in his own house is a prophet withou
honor.” Jesus is effectively claiming that He s the same level as the prophets of the Old Testame
Other people recognized this, even those who deealgwith Him. Mark 6:15 says of Jesus, “Others
said, ‘He is Elijah.” And still others claimed, ‘Hg a prophet, like one of the prophets of long.4go
Why not just say He is a prophet? They say Helke ‘dne of the prophets of old.” If you enter inhe
first-century mindset, you realize they are sayagis like Haggai, Malachi, or Zechariah. He is ofie
those kinds of prophets. He is not somebody whgustrcome along and make a few utterances that
are important. He is a prophet who holds the offitprophet. That is how He is understood. In the
context of Mark, they are not wrong; they just @t nnderstand fully who Jesus is.

The author of Hebrews opens up the book in chdpkstsaying, “In the past God spoke to our
forefathers through the prophets at many timesimandrious ways, but in these last days he hasespok
to us by his Son, whom he appointed heir of atidbi and through whom he made the universe.” This
is an extremely striking way to open a book offteav Testament. The author is not only equatingslesu
to the prophets of the Old Testament and the cloaadn, but he is also saying that He exceeds .those
“In the past, God spoke through prophets, but n@hewve His very Son.” That is why a closed
revelation is now reopened, and it is why we carelmNew Testament canon. It is because of thet gre
moment in salvation history, which brings back ooly a reopening of revelation, but also an exasgdi
of any previous revelation that we could ever have.

It is important to recognize that this prophetithauwity did not only rest on Jesus. In the conteXtlis
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teachings He conveyed that same authority to Histégs. Note that | said “to His apostles.” | dt n
include His church, His followers, or His discipl@his authority was conveyed to His apostles beeau
they are the ones who testified and witnessedeodbelation that is in Jesus. They did so in @igpe
way that no one else could do. A couple of passsigew this theologically in the New Testament. John
14:26 says, “But the Counselor, the Holy Spiritowhthe Father will send in my name, will teach you
all things and will remind you of everything | hasaid to you.” Very often when people are interipget
this passage in John 14, we want to see ourselggvehere in Scripture that we can. We often
interpret “He will teach you” to include all of Geddisciples, and therefore it includes us. Buytati

look at the context in John 14, He is speakingitodpostles. Therefore it is an argument that tbky H
Spirit will teach the apostles all things, and tinalf remember the things that Jesus said to tHers.

not that they will remember because it has beesgubdown through time. They will remember because
they were there, and the Holy Spirit is inspirihgr to remember what they account to be of Jesus.
Jesus Himself says that the Holy Spirit is the @tfieo will bring them into the special apostolic
authority of remembrance and teaching. John 1@¥8, sBut when he, the Spirit of truth, comes, he
will guide you into all truth. He will not speak dms own; he will speak only what he hears, andvitle

tell you what is yet to come.” In context, this masre to do with apostolic mandate than the autyori
that we have in the church today.

In 1 Corinthians 14:37 Paul says, “If anyone thitlia he is a prophet or spiritual, let him recagni
that the things which | write to you are the Lord@mmandment.” The fascinating thing about that is
that he has just finished dealing with issues oppecy and tongues. He is saying if anyone thih&s t
he or she is a prophet, in the sense of the Newairent prophecy that is open in 1 Corinthians 44, |
him recognize that what Paul writes is the Lordismmandment. That is not actually something that
Jesus said in His earthly ministry, so far as wavkrPaul is taking on himself the apostolic manfle
saying, “This is from the Lord.”

| should interact with an earlier passage in 1 @brans 7, which is striking for people. Therens a
issue that has arisen in the church. They haveapighvritten to Paul about how to treat virgindhie
church. Typically in the ancient world unmarriedmen were to get married. There was a teaching that
had arisen that maybe they should not be marriadl. iB trying to negotiate his way through all loist
He is dealing with the issue. In 1 Corinthians 2%says, “Now about virgins: | have no command
from the Lord, but | give a judgment as one whdhm/Lord’s mercy is trustworthy.” It is easy to dea
that as if he is suddenly stepping out of his agsstatus and admitting that he is not sure vibalo.
We could imagine that he steps out of his apostole for a brief time and gives his opinion instea
Later he steps back into his apostolic role. | dbthink that is the best way to read what is gangn

1 Corinthians 7, though. Most of the stuff that basme up until now in 1 Corinthians 7 has to ddwit
divorce and remarriage. Jesus spoke about divardeeamarriage. We have a number of teachings in
the canonical Gospels about divorce and remarridggs did not speak overtly about celibacy in the
Gospels. When Paul goes into this point in 1 Chrants 7:25 concerning the virgins, he is saying tha
the Lord did not talk about this. That is why hgsshe has no command of the Lord. But listen to the
authority Paul claims, “I give an opinion as oneovdy the mercy of the Lord is trustworthy.” It istn
like it is just his opinion. It is his opinion, ame is an apostle. That is what is going on there.

The last passage we will look at is in Ephesiad8-20. It notes that the foundation of the chuschni
the apostles and the prophets, Christ Jesus deengprnerstone. The important thing about thisqugess
is to recognize the understanding that Jesus isatieock of the church. But there is a foundathaat ts
being built in His name by those who were specidéigignated by Him as apostles and prophets. The
rest of the church will build up on that.
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There are some people today who will claim aposttitus. The problem is that in the first century
people really recognized what constituted an ap@sttl what did not. There is a wonderful work
written at the end of the first century by a Chaistin Rome named Clement. First Clement is theenam
of the book. It was written around 96 AD, whichwighin a few decades of the time of the New
Testament. Clement is very careful even thoughffeetesely holds the bishopric of Rome, which later
became the papacy, to distinguish his authorityeisg under that of the apostles. The apostles atere
a different level. The apostolic status ended efitst century because the apostles ended. Thatlapo
were those who witnessed Jesus directly. The @agan Paul could be included as an apostle is
because he saw Jesus on the Damascus road. Jestialgsselected him to be His servant in the same
way He did with the twelve disciples. We recogrize apostles as being different from the rest ef th
church, and the apostles have authority.

Second Peter 3:15 especially shows how Peter lookd®hul. Peter said, “...so also our beloved
brother Paul who wrote to you according to the wisdjiven to him, speaking of this as he does in all
his letters. There are some things in them hatdhtterstand which the ignorant and unstable twist to
their own destruction as they do the other Scrgsrirln other words, Paul is a difficult read atdis. If
you have ever tried to really unpack what is gaangn Romans, you have no doubt of that. The apostl
Peter writes about the apostle Paul and calls higwgs Scripture. That shows how high the apostoli
status is.

The word for “the other Scriptures” gsafe, which is the technical term for the Old Testament
Scriptures. We see that the viewpoint of the eehlyrch and the apostolic viewpoint itself is thHayt

are creating Scripture on the same level of theT@kstament. Even the book of Revelation ends with i
calling itself a work of prophecy. Revelation 2218 says, “| warn everyone who hears the words of
the prophecy of this book: If anyone adds anythmthem, God will add to him the plagues described
in this book. And if anyone takes words away frdms book of prophecy, God will take away from him
his share in the tree of life and in the holy cityich are described in this book.” That is a biget

claim. Do not mess with this book because if yowyodo will face eternal perdition. That is whatatys.
That is a huge apostolic claim to the authorityhait book.

The apostles were cognizant of reopening revelarmahof speaking to revelation. | would argue that
once the apostles were gone that authority dissipdthat is how the early church understood it too.
When we talk about canon we need to see whatasreef to in the New Testament as an extremely
exalted collection of Old Testament books. It lradd with the prophetic unveiling of God, and itsva
closed. It could not be reopened again until Jekosved up, and He is the true prophet. BeyondHkat
is the Son of God. Revelation reopens, and He dat#g an apostolic band of followers who will then
be the mediators of that revelation and will wiitdown in a canonical form. Then that revelatiof w
cease. Everything after that will not be deemelikasauthority.

We have to acknowledge that some of the bookseoNi&w Testament evidence the fact that those who
were in the apostolic band but were not themsealpestles were given the authority and had recognize
authority to write down Scripture as well. Thisoscause they were accounting the words of the
apostles. | am referring especially to Mark andé,ukho were Gospel authors. Whether they would
have been deemed prophets in the same way as &tanient prophets, | do not know of any place in
early Christianity where that term was appliedhien. The people who wrote the historical books of
Joshua and Judges were deemed to be prophetsfirstiloentury. | personally would be comfortable
calling Mark and Luke prophets in the same way,tbuhy knowledge the early church did not say that.
| am not going to go there. | will hold that thegnme revelatory status to the same degree as Matthew
and John. That revelatory status is mediated bedaey were followers of Peter and Paul. Thereésre

© Fall 2004, David Chapman & Covenant Theological Seminary



New Testament History and Theology Lesson 6, page 12

followers of Peter and Paul, they were designaiesirite down what they were taught. They did not
writing anything new down; they wrote down whatytheere taught. That is what Luke himself claims
in his prologue.

Here is where we get to further historical issuteis. the case that the 27 books of the New Testame
were not found in an official church listing urttile two synods: the Synod of Hippo Regius in 393 AD
and the Synod of Carthage in 397 AD. That is whieeee was a final, complete, authorized list thas w
established by a church council. There is somé tathe claim that the canon as we know it was not
finished until the fourth century. But it is no&tlwhole story. Athanasius, who is a very famousau
father, had the same canon and wrote the same damanin his thirty-ninth Festal Letter in 367 AD.
His letter came first, but the canon was not ddficintil this church council.

We also have to acknowledge that church counalg) gatherings of the church, did not start u82b

AD. This is when Constantine called the first oh&li@gaea. That part was true in Dan Brown’s book,

The Da Vinci Code. Constantine called it, and it was to deal withri€tblogical teaching and heresy

within the early church. Some people call the Jdam council in Acts 15 a council, but it is not a
council in the same sense. An official councilmean which messages were sent throughout the Roman
Empire, and delegates throughout the Roman Empiredogether. You have a big month or several-
month-long council. Acts 15 was a meeting of thegbe who happened to be in Jerusalem. It was
authoritative, but you did not really have counaitgil 325.

The reason you did not have any councils beforeviha because pagans were putting Christians to
death left and right. The empire itself opposedisianity; it was illegal to be Christian by theufth
century. By the end of the third century, undefeddént emperors, the persecution was extremelyhhars
It would be foolish to call everybody together aged together. By the time they finally were ablelto
that it was because Constantine had become Christidike The Da Vinci Code, he did not remain
pagan. He became Christian, and it was not a vygpgrdune political movement. It would have been
much more opportune had he simply kept paganisiacin The vast majority of people in the ancient
world were pagans. It was also not the case, asHb@nn says, that the pagans and the Christians wer
fighting. It was a very lopsided fight; the Chrésts were being slaughtered. As far as we carthelle

is no evidence that they put up a fight. They giistply went passively to the Coliseum and were
slaughtered. The Christians were very much in thmonty, and they did not have a chance to get
together.

By the fourth century, when they could finally gegether, they had to first deal with the stuffttha
really mattered. They dealt with the stuff they evezally debating. They were not debating about the
four canonical Gospels. They were not debating tlvbether Paul was authoritative Scripture. That
was simply accepted from early in the second cgrand probably from the end of the first century.
They did not need to fight about that and makegrewat council decision. They had to fight about
Arianism. Was Jesus begotten, and in what senséledegotten? Was He born, and was there a time
when He did not exist? They fought about that stifially at the end of the fourth century, thewico

sit back and establish a canon that they couldgaite on. They all agreed on 27 books.

In representing all of that, it would be false amdrue to say that the canonical thinking did reghfen

until the fourth century. There was a lot of disias represented in second-century authors that wha
we accept to be Gospels matters, and there ardaumyecognized Gospels. What we accept to be Paul
matters, and we only accept so many books by Faal is accepted as apostolic with apostolic
authority. That is what constitutes canon. Candmszzussion antedated all of these councils. The
ironic thing about Dan Brown’s book is he claimatt@onstantine established the canon. It was much
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after Constantine, though. It was not until 393n€§tantine was rotting in his grave by then!

We are going to interact with more historical fawext time. We will look at the Muratorian Canordan
EusebiusChurch History as illustrative of some of the historical factscahon. | have tried to describe
why, from the church’s perspective, there evendaraon. It is because the revelation that is caabim
the Old Testament and had ceased is reopened egtis And His apostolic followers. If you get that
then you have gotten the crucial bit that | wanted to get today. We will talk about canon nextejm
and we will also start talking about what it waeelto live in the first century.
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