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First Century, Continued

We will begin this lesson by looking at the endvtthew. Last time we looked at the beginning of
Matthew, so this time it might be good to lookls £nd. Part of the reason for this is because the
beginning and the end of a story are often veryoirtigmt in signaling what the author wants the reade
to get out of it all. In this lesson we will lookwahat Matthew wanted us to get out of the story.

Last time we talked about Abraham, David, and thie@nd how these three themes were relevant to
Jesus. Abraham, David, and the exile are in thaiogeof the story of Matthew. We noted that Jesus i
the Davidic Messiah, the one who came in the lineavid. He is therefore the Christ, the Anointed
One, and the Messiah. He is also in the lineag&bohham, and Abraham was given promises that not
only would he be blessed, but also he would bessinig to all the nations. When you come to the end
of the story at the end of Matthew, the Great Cossion says, “Go therefore and make disciples of all
the nations.” You see this fulfillment at the eridree promise at the beginning that this Messiaugés

in the line of Abraham, who will be a blessing tborations.

We also saw in the very first lesson a major thémageties into the end of the story. It was in Matt 2
with the magi and the way that they came to worshifat theme of worship is also tied into the ehd o
the story of Matthew. When the 11 disciples prodee@alilee and see Jesus, they worship Him. Bhat i
significant, although the worship and the magirasestrictly speaking in the beginning of Matthdtv.

is the first time you meet Jesus in the story. fiits¢ response to Jesus in Matthew is worship,taed

last response to Jesus in Matthew is worship.hat ts review; we have touched on some of the tseme
of the Great Commission at the end of Matthew.

| want to look at the Great Commission now. | dig thith some hesitation, because if you have
worshiped in evangelical churches for a periodroét you are very aware of the Great Commission.
We become dull of hearing because we hear so dfferjust had a missions conference at our church,
and we had a wonderful sermon on the Great Comomi$si1 Sunday. That is not the whole reason | had
already planned on talking about this, but it mat&d me yet again to talk about the Great Comnrissio
Every time a sermon comes up on the Great Commiskhmnestly feel like it is repetitive. If you V&

the “here we go again” feeling, | understand. Letsuggest that, generally, because the Great
Commission only comes up at missions conference, me have missed a lot of what is going on in the
Great Commission. | have already pointed out theship theme, which | have yet to hear somebody
bring out in any significant way in any sermon ba Great Commission. | think that is one of the tmos
striking themes in the whole of Matthew, especiailljatthew 28. Let us look at a few other things
here. Along the way we will talk about missions; eanot omit that, and we would be in sin if we.did
There is other stuff going on here as well.

Turn to Matthew 28:16-20. There are only 11 dissgby the time of this passage because Judas
previously killed himself in Matthew for his betiy It says, “Then the eleven disciples went toiléa)

to the mountain where Jesus had told them to gen/they saw him, they worshiped him; but some
doubted. Then Jesus came to them and said, ‘Alloaity in heaven and on earth has been given to me.
Therefore go and make disciples of all nationstibayy them in the name of the Father and of the So
and of the Holy Spirit, and teaching them to obegrgthing | have commanded you. And surely | am
with you always, to the very end of the age.” teof think of the Great Commission as being in and
around Jerusalem because the last part of Jesnstrgiwas in and around Jerusalem. But He is up
north in Galilee yet again. He is back in His hameitory. This is removed from Jerusalem and the
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center of the beginning of Christianity with Persic This is in Galilee where there is more of &ing
of Gentiles and Jewish people. It is also Jesushty land.

| do not know about you, but the word “doubtful’tbers me quite a lot. Here they are seeing therise
Jesus, and this is not the only time they saw Himis about to deliver to them His last and grd¢ates
commandment. We are dealing with his 11 discipgtednes not mention anybody else. There could
have been other people present, but the naturatavaead this is that this is the 11 disciples.Sehare
the people who have been with Jesus from the bigynihey saw His crucifixion, they witnessed His
resurrection, and they heard His teaching. You @aohihk all of them would bow down in full faith dn
submission to Him, and yet the narrative says sesre doubtful. | am not wholly sure what to do with
that. | have a few ideas, though.

One, this goes against what a lot of people say aein the Gospels. The secular world says that
Jesus’ followers, especially because of His miigaleere inclined to believe almost anything. Thay s
people in ancient times were in the dark perioditzescience, computers, and Palm Pilots. This was
before people were aware of the nature of causefiect and the sequence of events. Therefore they
had no problem going in and believing anything thetus did was a miracle even if He was actually
walking on a sand bar rather than walking in thddig of the lake. That is found in a number of
commentaries to explain Jesus’ walking on waterekVihcome to this passage | see instead a realism
that is here by Matthew as the author. He did moply say that everybody followed Jesus; he
acknowledged that some people were doubtful.

If you look just prior to this in Matthew 28, theisea narrative about the guards who were suppimsed
guard the tomb. All of a sudden the tomb was enguyvhat were they going to do about it? In theory
the guards should have been put to death, butighephiest and people around them take counsel and
offer money to the soldiers instead. They tell ttersay that the disciples stole away the bodynThe
Matthew says that the story was widely circulatetiis day. This shows that Matthew was not only
aware of alternative possibilities for the resutitet but he was also aware of the stories thaewer
going around in his day. He frankly acknowledgeshthso we should not be surprised that he frankly
acknowledged people’s doubt even when they sawigae Lord. In my mind this actually increases the
historical reliability of the author. Aside fromat) | have to wonder if there are some possible
theological themes going on in Matthew at this stag

There are a couple of other places in the book aitiw where doubt is explicitly mentioned,
especially with regard to Jesus’ disciples. Orfeusd in Matthew 14:31, but read the context ad.wel
Verses 29-33 say, ““Come,’ he said. Then Petedgein out of the boat, walked on the water and came
toward Jesus. But when he saw the wind, he waglatral, beginning to sink, cried out, ‘Lord, save
me!” Immediately Jesus reached out his hand anghtdum. ‘You of little faith,” he said, ‘why didgu
doubt?’ And when they climbed into the boat, thadwlied down. Then those who were in the boat
worshiped him, saying, ‘Truly you are the Son ofdGbNotice the worship theme is in this passage
again. This is a very interesting combination ofsip and doubt occurring simultaneously with one
another. This passage indicts Peter for his dduhtno other disciple hopped out of the boat anlkedh
around to Jesus. Would you hop out of the boatveadll to Jesus? As we read the narrative we are
supposed to ask that question of ourselves. Textent that there is any little part of us that Wdosay
no, Jesus would reply, “You of little faith. Whyddyou doubt?” | am not saying we need to hop out of
every boat. Jesus has to be present, and theradbeeclearer circumstances for a miracle. Thatpoi
is, where are the limits of your faith? Where do gmubt?

The other place where the word “doubt” shows up iglatthew 21:21, but let me read the context
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again. Verses 19-22 say, “Seeing a fig tree bydhd, he went up to it but found nothing on it gtce
leaves. Then he said to it, ‘May you never beat &gain!” Immediately the tree withered. When the
disciples saw this, they were amazed. ‘How didfitnéree wither so quickly?’ they asked. Jesusiesj!

‘I tell you the truth, if you have faith and do raubt, not only can you do what was done to the fi
tree, but also you can say to this mountain, “Gmw yourself into the sea,” and it will be doreydu
believe, you will receive whatever you ask for nayer.” That is the end of the narrative, but wisat
striking is what follows next in Matthew 21. Ver28 says, “Jesus entered the temple courts, antg whi
he was teaching, the chief priests and the elddtegeople came to him. ‘By what authority are yo
doing these things?’ they asked. ‘And who gave thasiauthority?” In Matthew 28, right after theyea
doubtful, Jesus comes and speaks to them and“sdlyauthority in heaven and on earth has been give
to me.” There are some interesting connections thighMatthew 21 fig tree passage as there are with
the Peter-in-the-water passage. Both of them lealtiisciples to determine what the limits of thaith

are and to ask why they have any doubt at all.

| am not certain why in Matthew 28 at the beginmfighe Great Commission Matthew reports that they
worshiped Him and some were doubtful. | suspedthbas calling all of us to ask ourselves at the e

of the whole story of Jesus if we are among thase are doubtful. We have just gone through this
wonderful narrative about Jesus from His birthptigh His miracles and teachings, to His crucifixion
and resurrection. | suspect that is the questioamesupposed to ask ourselves at this stage.

To be overt in my methodology, notice what | didehe did not go outside to compare doubt in the
book of John, Acts, or any place else. There iseseatfidity to that, but | am principally interested
how this word and the associations with it workha book of Matthew. At the end of the book of
Matthew he uses that same term that Jesus usetigandising it thematically to bring it up agaitiss
motifs that were earlier in the book. | am askwfat is going on in the book of Matthew? | suspect
Matthew is calling us to ask our own faith statusré. Where are you in respect to Jesus? Are you
doubtful? Where is your faith? Second, what is yesponse? Are you really worshiping God in all of
your life?

Matthew 28:18 goes on, “Then Jesus came to thensadd‘All authority in heaven and on earth has
been given to me.”” These are words that we reaul. d¥sually the preacher uses them as an
opportunity to talk about how great Jesus is onathg to getting you convinced that you need to be
doing missions. We need to ask if there is morhiword “authority” in the book of Matthew. This
too might be a theological motif throughout the bobd Matthew.

Let me give some examples of authority in Matthelave a list that | will go through quickly.
Although it will be best to look at these entirghycontext, just giving you the clip that | giveymay

be sufficient. Matthew 7:29 says, “People were addnr he was teaching them as one having
authority.” Jesus teaches them as one having attlamd not as their scribes. Toward the beginmihg
Matthew after He finishes teaching the Sermon enMlount, which was the first great long passage of
Jesus’ teaching in the book of Matthew, the respavas that they were amazed. He was teaching as
one having authority. Jesus was claiming authegya-vis His teaching. Matthew 9:6 is at the ehd o
the healing of a man who was a paralytic. Righgrafesus forgave him his sins, Matthew 9:6 says,
“But in order that you may know that the Son of Mlaas authority on earth to forgive sins,’ then he
said to the paralytic, ‘Rise, take up your bed, gadhome.”” There are two interesting things whk t
authority in that context. One is that the dispddyesus’ authority comes via the miracle. The @ity
He is actually claiming is the authority to forgisms. That belongs only to the prerogative of God.
some sense He is already claiming the authorityarf Almighty. From the perspective of the scribes
and Pharisees, He is usurping the authority of &adghty. He is claiming the authority to forgive
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sins. The response uses the word as well in ver8&t8en the multitudes saw this they were filledtwi
awe and glorified God who had given such authddtsnen.” It is interesting that shortly after that
Matthew 10 Jesus chooses to send out His discipled.is exactly what He does in Matthew 28 in the
Great Commission. This verse says, “Having summadietvelve disciples, he gave them authority
over unclean spirits to cast them out and to heatyekind of disease and every kind of sicknesssud
not only possesses authority but he also posst#ssesithority to give away authority. His disciples
have the authority to perform some of the sameatasathat He Himself has performed. This leads to
the question we saw earlier in Matthew 21 when weawalking about doubting. When Jesus comes to
the temple after performing a number of amazingoigs, “the chief priests and the elders of thelgeo
came to him. ‘By what authority are you doing th#sags?’ they asked. ‘And who gave you this
authority?” There His authority is being challedgget again. Matthew 21:24 goes on, “Jesus replied,
will also ask you one question. If you answer m@illlitell you by what authority | am doing these
things.” In that respect He challenges them. Jé&sataiming authority. They recognized His clain t
authority, but they questioned it. Those are thearmpkaces where the same Greek word for authasity i
used throughout the book of Matthew.

Those are not the only places where authorityasm#d. You can do something and claim authority
without using the actual word. Probably one ofriiest interesting passages that does this is inhiehatt
26. This is where Jesus is on trial. | prefer taktof it as a preliminary hearing before the Satrhme
There are a number of false charges that are temgyht against Him. They are looking for some
excuse to put Him to death. Verse 62 and follovaay, “Then the high priest stood up and said to
Jesus, ‘Are you not going to answer? What is #ssithony that these men are bringing against you?”’
But Jesus remained silent. The high priest saidrny ‘I charge you under oath by the living GodllTe
us if you are the Christhe Son of God.” ‘Yes, it is as you say,” Jesudieelp ‘But | say to all of you: In
the future you will see the Son of Man sittingleg tight hand of the Mighty One and coming on the
clouds of heaven.” Then the high priest tore hishets and said, ‘He has spoken blasphemy!” They
were giving false witness against Jesus, and H&gp silent. We will talk in a few days about the
implications for the trial of Jesus.

There is a question as to what constituted thephkmy here. Among evangelicals it is typically
thought that the claim to being the Messiah is vidadto Jesus’ downfall and to the claim of blaspie
But if you read ancient Jewish sources it is nasphemy to claim to be the Messiah. In additiogpif
read Jewish sources you will find that Jesus wash@oonly person who claimed to be the Messiah.
Thos who claimed to be the Messiah were not pdetdh for blasphemy. So Jesus’ claim to be the
Messiah cannot be what brought about this accusatiblasphemy. | suggest that the charge of
blasphemy came when Jesus said, “You will see timeo®Man sitting at the right hand of the Mighty
One and coming on the clouds of heaven.” They ddlat blasphemy because He claimed to have the
very authority of God Almighty. He claimed that Meuld be the one sitting at the right hand of God.
Notice He said, “The Son of Man.” Everybody knewttthat was Jesus’ self-designation for who He
was. When He says, “You will see the Son of Matingjtat the right hand of the Mighty One,” He is
referring to Himself. They were amazed that He wa&im to be sitting at the right hand of God, the
Father Almighty, dispensing His authority to thetref the nations. That is the very authority thegus
is claiming there.

He was put to death for claiming that authoritynstly, if He was not the Son of God, then it was
blasphemy. In short, if He was not who He claimebé, they were right to put Him to death according
to the Old Testament law. But the whole deal withtidew is that the resurrection proved that Jesus
was who He claimed to be. Therefore He has theoatiiHe claimed, so at the end of Matthew when
He says that all authority in heaven and on eartlested in Him, we are called to agree. He istexac
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right.

Through the book of Matthew is an escalation ofrgaization of who Jesus is. At the beginning,
people come to worship Him because He is born KGirthe Jews. There is some inherent authority
implicit. We start to see that worked out when keted teaching with authority. He healed with
authority. He forgave sins with authority, thusitieng the prerogative of God Himself. Note the
escalation that goes on. He dispenses His authorltys disciples. Finally, at the end right in the
moments before He is put to death, He claims te lilae very authority of God Himself. Then He is
crucified. The resurrection proved that all of thataims to authority were true. At the end, indtef
claiming the authority to heal or forgive sins, s&ys, “All authority has been given to me in heaven
and on earth.” When we see that we should be btmwen. But we are so dull of hearing because we
think of Him as God incarnate. We do not realize/lamazing a claim that was. And it is an amazing
truth as well.

We did not get into the Great Commission. We walvé to leave that for next time. | guarantee that
there is information there in the Greek that yoach® be aware of. You are not aware of it because
your English translations smooth it over. We walktabout that later. This is who our Jesus isiHe
worthy of our faith, therefore we have to confront doubt. He is worthy of our worship, and He is
worthy of all of it because He possesses all autthior heaven and on earth.

Let us pray, and then we will move onto our nepiddor discussion.

Jesus, as we ook at a passage such as this we have to rightly, first of all, ask Your forgiveness. We
recognize that thereis a part of usthat isindeed doubtful. Thereis a part of usthat really has little faith.
We may believe the right things, be able to utter the right things, and even deliver a good and earnest
theology. But in our day-to-day life, there are times when doubt is manifested because we refuse to step
out in faith. Peter himself refused to look confidently on You and simply walk across that water. Yet,
Lord, we recognize in the midst of this that You forgive us, and we thank You for that. We would desire
that our whole lives be an acknowledgement of the authority that You Yourself posses. Give us the faith
to believe that all authority isindeed vested in You and to worship You in all aspects of our lives using
even these next few minutes in this lesson to that end. In Your wonderful name we pray. Amen.

Last time we were discussing the history and bamkuils of early Judaism near the time of Jesus. We
did a few things, and let me remind you of somtéhem. We talked about the geographic context in
which Jewish people in the time of Jesus found dedves. We noted that it was a very pleasant land i
many ways. This is because it had agricultural erigpto the west of the Judean Hills, the coadthp
and near the Jordan River. It was therefore natgosd agricultural land, but it also made for
significant economic trade.

The Fertile Crescent from Mesopotamia into Egyptitweght through Israel. This explains much of Old
Testament history because Israel found itself @ntlst between the warring nations of Egypt and the
various rulers of the Mesopotamian areas and laftds.was also true even right before the timehef t
New Testament when Alexander the Great marchedgiras the great Hellenistic conqueror. He
brought with him Hellenism and its language (Greég)literary culture, its culture of plays, ans i
worship of multiple deities. Many of these deitvesre added to the recognized deities in the |@add
throughout the Mediterranean world.
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A sense of commerce and a desire to link manytéeies in trade also came with Alexander. Alexander
died at a very early age and did not leave a dasegihheir. In fact, his generals basically brokehg
territory. The two territories that we were moshcerned about were Seleucid territory and the
Ptolemaic territory.

The Ptolemies ruled Egypt, and the Seleucids rMlesopotamia/Ancient Persia. Right in between was
Palestine. Until 198 BC, Palestine was in contfahe Ptolemies, but after that it went into Selduc
control. The Seleucids had a much more aggressdllertization process that they wanted to inflict on
Palestine. This happened especially when Paledigheot provide sufficient assistance to Antiochus
Epiphanes in his war against the Ptolomies. Hetedion setting up worship to Zeus in the temple in
Jerusalem. For that reason, he and that time perikaown as “the abomination of desolation.” Tisis

a term that comes up again in the New Testamedtitas a term that came from the book of Daniel.

After Alexander the Great was the rise of the Rosnarthe West. As the Romans conquered Carthage,
Greece, Macedonia, and Asia Minor, they headetiéduidnd further east until they became a power that
the different rulers in Judea eventually had t@newith. It is notable that when we get to the tiofie
Herod the Great, Herod’s power was ultimately dsthbd by the Romans. Herod’s only potential claim
to the Hasmonean throne was that he was marriedd®f the great granddaughters of the
Hasmoneans. He had no direct lineage himself. ideddivorce his first wife in order to marry the
Hasmonean second wife in order to even have thahdb the throne. Eventually he divorced her and
married three other women. So Herod’s claim tottinene was extremely tenuous. There were other
proper claimants to the throne, but because hdRleade on his side, he was able to take Judea. Herod
was also of Idumean descent, so he was at bedttlldrad. He did not have the right Jewish claim to
the throne either.

F. F. Bruce points out that Herod the Great is kméov his building programs. He is known for having
built the temple again. The temple was built urtiertime of Ezra, but it was a paltry example of a
temple. Its glory was not the same as the glotheffirst temple despite the prophetic promisesoHe
took it upon himself to build the temple into a@rand glorious temple. That did three things far.h
First, it made his Jewish subjects pleased bedaaibeilt the great temple. Even the rabbis, who
despised Herod, wrote about the glory of the teraplenany as 200 years after Herod. They expressed
some appreciation to Herod for that even thougi biael a lot of other reasons to dislike him.

Second, it provided for quite an economy in Jermatself. Probably a large part of Jerusalem’s
economy at the end of the first century BC and wd the first century AD focused entirely on the
temple. This was because of the normal temple wprsfactices, the need to buy and sell animals, the
funds that came from the temple tax that all gomalish people were expected to pay to the tempté, an
the construction project that Herod engaged inpRelove to build buildings in cities, and city cmels
will go after major building projects because thkepw it will bring a lot of work to the city. The
construction of the temple was not actually don# just shortly before the temple was destroyelge T
bulk of it was done by Jesus’ day, enough thatehgle was very much engaging in worship practices.
But it was not even completely done until just befid was destroyed. This building project wentfan
decades, which brought a lot of economic meansrasalem.

The third thing this did for Herod, apart from bisn Jewish people, is it showed how great a
Romanized king he was. Let us step back for a skabimen the Romans overtook territory they were
often pleased to leave the indigenous leadershigcir—as long as the indigenous leadership realized
that they were under the thumb of the real power Romans. If you go to Corinth, they have a place
known as the Julian Basilica where the Roman garesat. Just down the road from the Julian Basilica
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was the Bouleterion where the boule (city counse) in Corinth. The indigenous leadership of the
city, the city counsel, and others were in placE€aminth, but the real power, the Romans, were just
around the corner in the Julian Basilica. Theypefivers in tact. In kingdoms such as Judea, tHey le
the king in tact and made him into a client kingeTerm “client” is a technical term meaning thesrev
indebted to their patron, who was the emperor himS&ent kings throughout the Roman Empire had
two main characteristics that showed off their glaside from just the opulence of their wealth.yhe
had a palace, and they had a temple. The moregkyiour palace and your temple were, the more
glorious you were as a king as seen in the eyéseafest of the colonists. The fascinating thinguab
Herod’s temple is that it worked well in two waytsworked well with the Jewish people because they
saw it as a glorious place for God to be and fan itb be worshiped. It worked outside of the Jewish
context in the Gentile context because it showed Wwonderful a king Herod was. We can see the
multiple motives for doing what he did. Herod’s lding programs were not limited to Judea. Like a
good client king and a good benefactor in the anta®rld, he gave money to multiple cities to build
temples to deities outside of the one God. He gds@ money to games, which were all held in hofior o
certain deities.

When we look at Herod, we cannot say he was a Qng. In the eyes of at least some of the people,
they would have looked at him and had some comiglaliie was Idumean, he was never of the
Hasmonean line, and though he built the Jews al&grhe also built a lot of pagan temples elsewhere.
You can imagine some of the concerns about Herednkinaged to kill off many of his children. He

had five wives, so he had several children to cadiasn. He killed his oldest children, and he had t
draw up a will at the last minute before his dehtt left his kingdom divided into three differguarts.
Two of the leaders were good, but one of the leadeis not worth much. Unfortunately that was the
leader he put over Judea. Therefore after his deaBC, the person he had declared to be his
successor ruled for about 10 years until the Rorhadshad enough. They deposed him and put in their
own leaders and made it into a Roman province uRdenan prefects. That is what happened by 6 AD.

In light of this history, some have asked when desgas born. Matthew 2 notes that Jesus was born
while Herod was still around. So Jesus was problabiy in 6 BC. We tend to think of year 0, which
does not exist, as the year Jesus was born. WedhiiD to mean “the year of our Lord” and BC to
mean “before Christ,” but it was probably close6tBC when Jesus was born. When the Gregorian
calendar was established, they missed the datéid peobably what happened. If Herod was willing t
put to death his own children, he probably had redlem with putting to death a few youth in
Bethlehem in the hopes of quenching any claim oigkaf Judah.

Judea was a Roman province from 6 AD to 41 AD. &wegre a number of Roman prefects that came
through. The most important of these was Pontil&gd?iwho was governor of Judea for 10 years (26 to
36 AD). That was a very long reign, in part becaiigeemperor Tiberius liked to give long reign$it®
governors.

F. F. Bruce talks about some of the stories of iBerRilate. Pilate did a lot of things that realfyset the
Jewish people. He almost had a revolt two or thirees during his reign. One of the things that tipse
the Jews is that he brought in symbols to Jerusaletwo different occasions. The symbols signated t
the Jewish people that he was bringing pagan deitte Jerusalem itself. This caused great uproar.
Between Josephus and Philo, both of whom were Beauithors in the first century, there is hardly a
kind word to be said about Pilate.

As a brief aside, when we end up talking abouttiaéof Jesus, one of the things that is asseatginst
the Gospels with regard to the trial of Jesusas tihe portrayal of Pilate is too rosy a pictureople say
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he is shown as not really wanting to put Jesuédld It is almost like Pilate wanted to have mency
Jesus. People say that is not consistent withewssh context. In reality, Pilate was probably agtin
very strong self-interest there. If he was a Rog@rernor and he put to death somebody who was
innocent, he could be held accountable for th#tiégpeople above him and to the emperor himself.
There was good reason for him not to want to pdetath an innocent person. Second, if you read the
Gospels carefully, Pilate is afraid of a revolt. ikl already had a few of these instances, andaitkiy
an instance of a revolt in 36 AD made him losegaisition as governor of Judea. He probably had a
whole mixture of motives going on that were cortiitig. He did not want to put to death an innocent
person, but he also did not want to have a ligheetlion on his hands.

After Pontius Pilate was governor of Judea thers avaequence of other prefects. Eventually we end u
with Agrippa I, king of Judea. Agrippa | was actyal king in one of the other territories that were
initially established when Herod divided his kingadmto three different parts. Agrippa showed hirhsel
to be enough of a leader that the Romans eventgailg him his desire to be king over Judea. This
would have been very exciting to the Herodian parhey were the people who looked back to the
“grand old days” of Herod. There were people wikedi and benefited from the reign of Herod the
Great. He was at least a king, and it was better traving the Romans directly in charge. Herod also
exhibited a power, and undoubtedly there was attwealite that benefited very much from having him
in charge. The supporters of Herod were known @sgrodians, and they were very excited to have
another of the Herodian lineage on the throne. taifately Agrippa | died at a very early age in 44
AD.

Like His birth date, the date of Jesus’ crucifixisralso debated. It has to do with Passover arat wh
day that was on and when the apostolic church af@sesources do not give exact dates, so we lmave t
acknowledge that. The Gospels do not give an alatet It was probably between 30 AD and 33 AD,
right in the middle of the reign of Pontius Pilabating things in the New Testament is quite tricky
Usually you need to rely on a relative chronologgu know from other sources when Herod the Great
ruled Judea, so you can figure out from that whesugd was born. You know when some of the other
rulers mentioned in Acts in and around Judea apdaice, so you can do some calculations based on
that. The most significant date for dating the vehal the New Testament, aside from the fall of the
temple in 70 AD, is that we know the exact yeat thaleo was in charge in Corinth. We know that in
Acts Paul went before Galeo in Corinth. That pregidne of our very few firm dates in the whole of
the New Testament. Usually we are dealing withvasd-year reign of rulers. The normal way to keep
dates in the ancient world was according to rufénsthe tenth year of Tiberius” or “in the secoyeiar
that Verus was governor of Syria.” You would deekative chronology such as that. But even the
Gospels do not tend to do that for us.

Continuing through the Roman period, after Agrippleed, Roman procurators ruled Judea. Further
Roman leadership ruled all of Judea. Josephustsalthe sequence of Roman procurators got worse
and worse and worse. He blames a lot of the Jawiglit on the poor leadership that was chosen for
Judea. He is very careful not to blame it on theemor himself. Josephus, as a writer of Jewistohyst
is actually funded by two emperors, Vespatian amalsT But he is careful to also indicate that the
Jewish people had some reason, even on Roman fermnsyolting.

The revolt against Rome took place in 66 to 73 Afg the crucial date is the fall of Jerusalem in 70
AD. There had long been resentment against the Reathat stage. The party known as the zealots,
which probably was less of a party and more ofreeged movement in society, looked to reestablish
true Jewish rule in Judea. That way the high pdestd be autonomous. The vestments of the high
priest were actually held for much of that perigctite Roman leaders themselves. When it was time to
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go into the Day of Atonement, the high priest hadet his robes from the Romans. You can image how
belittling that was and how dangerous it was froreli@ious perspective. There was a whole zealot
movement to conquer the Romans. In 66 AD there wenee initial engagements with one another. The
Jewish people won, which was unfortunate becaugavié them hope that they could beat the Roman
Empire. That was a silly thought, though. The Rorfaarpire extended over such a large area and
involved so many kingdoms that as soon as onelr@belme up the danger would be that it would
catch like wildfire to other areas. The only wagttthey could hope to suppress a rebellion waspas

as a rebellion came up, to absolutely, firmly, aategorically squash it. They made people pay so
dearly that no one would want to do that again.t Thahat they did to the Jews.

The importance of this rebellion and the way thatRomans saw it can hardly be underestimated. If
you look at a timeline of Roman emperors, you witice a year of four emperors. They kept churning
through emperors because people kept being poisoreiilled. No one could hold onto the imperial
mantle. Ultimately the army, as you would expech icoupe, came and marched toward Rome and
declared who the emperor should be. Eventuallygémate agreed. The army chose a general named
Vespatian, who had conducted the Jewish war. Wrempatian became emperor and there was still a
little bit of mopping up to do, including takingrdiealem, Vespatian put in place his son, Titus, who
became emperor after him. That is how importantigwish revolt was. It led to two people becoming
emperor. This was no small matter. When the Rort@slsJerusalem, they besieged it and crucified
people outside. People were dying because of laokltation. There is an account in Josephus that a
woman ate her own child in Jerusalem. The Romapisiced Jerusalem and came in, but the temple
itself was fortified. It took a while to captureethemple.

By this point the Jewish revolt turned into Jewpgople actually revolting against one another; they
could not get along with one another. They werhbtiigy themselves in the temple precincts while the
Romans were waiting outside to capture the tenjjoigephus records the narrative of the destrucfion o
the temple by saying the night ahead of time Tstatsoutside with his main generals, and they decide
what they were going to do with the temple. Shah&y burn it or keep it? There was a whole group of
people who said to burn it. The core of the resbllewish people seemed to be their religion. Toeze

if they broke the back of the Jews’ religion by fing the temple, the revolt should end. But others
spoke of the glory of the temple. It was one ofrti@st amazing buildings ever built. According to
Josephus, Titus decided to let the temple standoOxse, Titus sponsored Josephus’ writing of the
book that recounts all of this. Josephus is cdstaimaking his sponsor look very good. It is hard to
know what the exact truth is there. In any cassepbus records that in the process of taking theles

it is “accidentally” set on fire, and the whole tel@is burned to the ground.

You may have seen pictures of the Wailing Wallerugalem. People go up to the wall. That is where
the temple mount used to be. On top of the temmlennit was flat; there is actually a mosque upehe
now. The Wailing Wall is not the wall of the tempiteis the foundation wall. It is the wall that svauilt
so they could put the land on top to put the teropléop. In other words, there was no temple left.
was completely gone. That ended the worship forevderusalem. Some of you may have heard of
Masada, which was a great desert fortress in thtsti fell in 73 or 74 AD, and in that time pedlits
when the revolt really ended. Those were the asivarts, but with the fall of Jerusalem it was
basically over.

After this you would think that that would be thedeof Judaism as you knew it. However, Jerusalem
and the temple had fallen before, for instancé&@Babylonian exile. That lasted roughly 50 years]

it was 70 years to the reconstruction of the tempiherefore there was precedent for hoping that the
temple could be reconstructed. The idea that timgle could be reconstructed and Jewish people could
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regain their autonomy, much as they did after tabyBonian exile, motivated the revolts that follalve
Our sources indicate that these revolts took platside Judea in the Diaspora, especially in Egypt.

There was a small revolt under the emperor Trajae.one that we are most interested in is the so-
called Barkokba Revolt under Hadrian. The reasenatlled the Barkokba Revolt is that there was a
man who came up who considered himself to be m@ssi@arkokba means “son of the star,” and it is a
messianic title. He took on a messianic title diathwed that their revolt would do away with the
Romans, and they could reestablish worship inghgte precincts. Hadrian, through his generals, put
down that revolt in 135 AD. The result was that ¢laéct went forth from the emperor himself that no
Jewish person was to ever step foot in JerusalensoAn as a Jewish person was found in Jerusalem,
that person was to be immediately put to deatht iBhahat really ended the hope of the refoundihg o
the Jerusalem temple. After that, Hadrian buittragile to Zeus on the precincts of the former Jégnsa
temple. In 200 AD, the Mishnah, which is the finsajor written codification of rabbinic law, was
written. There was a transition from temple worsdsghe center of Judaism to the synagogue and the
rabbis ruling in the synagogues as the main cerftdqudaism. There was overlap between those two, bu
the writing of the law was evidence of that traiosit

When you think about the Jewish population in tleeddian period, you typically think about Palestine
But you have to realize that the Diaspora (theetisipn) had moved Jewish people throughout the
Roman world. In the book of Acts, Paul calls hirhse¢ apostle to the Gentiles. But every time lopst
in a new city he goes to the synagogue first. Hes t® the Jewish people and the Gentile proseles
God-fearers at the place. That is part of thetyeahd the nature of Judaism in the ancient world.

Let me go over some key terms, first regarding Roswxial class. Today in modern America we tend
to think of social class as an economic realitye Tlass of people you belong to has to do witlsthe

of your car or your house. You might live in Trupwer, or you might live in a hovel in the innetyci
Those are the distinctions we make in America. &lieprobably a lot more complexity to American
class structure than that, but that is where wetyly start. The Roman world was different. Thesere
at least three different identifying marks of clasthe Roman world. They overlap and interplayhwit
one another.

The first was that you were a slave, a freed pemosomeone who was free. Those of us in America
typically want to read nineteenth-century Ameristavery into passages about slavery in the New
Testament. We have to draw some parallels butsasee distinctions there. A slave in the ancient
world, like slavery in much of history, meant tlyau were possessed by someone else. You were
actually owned by that person. Slaves in the anewnld could have a very atrocious life, or theyld
have a very good life. It depended on where andhat capacity they were slaves. If you were a slave
in the mines, it meant that you just had a few y¢aiive. Think about the mine accidents that \aeeh
nowadays. Imagine doing that without contemporaoglenn technology. People lasted very few years
in the mines, and they were often slaves who wotketk. If you were an agricultural slave, it was a
hard life but not an awful life. It depended on wiour overseer was and how gently he treated you.
Some could treat you very gently. Some of the badiaut slavery in the ancient world encouraged
gentle treatment of slaves because they would becoare productive. It was an economic decision. It
was not the best of motives, but it was saying pleaiple should be treated gently.

The best place to work if you were a slave usualyg in the house. Household slaves were considered
part of youroikas, which is the Greek word for “family.” Your familgonsisted of husband and wife,
children, extended family members, and your slaVhsy could receive a variety of treatment there.
Household slaves could be given very importantedufl hey might be one of the most educated

© Fall 2004, David Chapman & Covenant Theological Seminary



New Testament History and Theology Lesson 9, page 11

members of the household, in charge of educatrigld or leading them to their education as a
pedagogue. A slave could be an accountant for lyosiness. A slave could actually run your business
for you. They could take on some very high and irtgod responsibilities. There were slaves in
Caesar’s household who were wealthier than matteopeople in all of Rome, especially when they
became ultimately free.

The other class in society was freed persons edfstaves. When you were freed you were given
continued responsibilities to your former slave ewibut they also had responsibilities to you. They
were to see your way through society and estalgbshin a viable business. We will talk about those
later. One quote about slaves shows that they eaomisidered instruments for cultivating the soil
alongside oxen and carts. However, another qugte %averseers should not be allowed to force
obedience with whips rather than words if words aelnieve the same result.” If you look at a pictoire
the Celsus Library in Ephesus, you will see a \®gyarchway leading into the agora. The archway is
dedicated to Emperor Augustus and Marcus Agrippa. iliteresting thing about the archway is that the
people who dedicated it are identified as MeziakMithridates. Usually you would say, “Mithridates,
son of Lucius,” or something like that, but thistfsays, “Mithridates.” That probably means thaias
a former slave. He was a freed person dedicatisgatich to his former slaveholders who have now
freed him and are his patrons. His patrons werecaAgrippa and the emperor himself. The kind of
money it took to build that arch is phenomenalt thdhe status that a freed person could come to i
ancient society.

Another category in ancient Roman thought was wdreth not you were a citizen. If you were a citizen
of Rome, you had legal privileges and responsiédithat others did not have. For instance, if gioua
particularly heinous crime and you were not a eitizyou would be put to death, usually by very
horrible means, possibly crucifixion. If you wereitizen it was very unlikely that you would be pat
death. If you were put to death it would be donehgysword, which was a quick and less painful rmean
of death. Another example is that if you were a BRoraitizen who did something really heinous, most
likely you would be sent to exile. There was a hdgparity between those who were citizens andethos
who were not. Citizenship was increasingly expagdiayond the mere inhabitants of Rome to the
inhabitants of Italy and ultimately to much of tlest of the Roman Empire. It was in transitionhia t
time period of the New Testament, but there waliepgtople who were citizens, such as Paul, and
people who were not. The distinction was very intgatrin this period. | am not as worried about this
because this does not affect the New Testamentiak.®ome of the upper members of society
included the patricians and the plebeians. Thistbatb with your family lineage in Rome itself.

Among the patricians, who were the upper classegs the senators and the equities. These had to do
with how much money your family had.

Another whole issue in terms of Roman social cleas the relationship between patron and client. A
patron was someone who agreed to oversee the welfar group of people known as clients. This was
described as a friendship relationship. The patrounld give money to the client and they would make
sure that they got good deals. For instance, ttrerpavould help his client get the best spot torope a
shop. In return, the client would honor the patogrgiving him inscriptions, showing up daily on his
doorstep and greeting him and by helping him rurp@itical office if he wanted to. Let me read a
guote about patron-client relationships: “Men a tbwer class have only one way of either earning o
repaying favors from our class. That is by workamgour political campaigns and following us arotind.
One class is patrons; the other class is clieras. fgllow them around and work on their political
campaigns.
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Political campaigns were very different in the amtiworld than we typically conceive of them. If |
were running for office, | would promise that | wdubuild a building for the city if you elected meor
example, | might build a new set of stairs to teatre. Those musty old stairs are poorly consdjct

so | will build you new stairs if you elect me &aldership of the city. If you agree to that, | drhgated

to do that out of my own money. That is how paditioffice was achieved. Honor was accrued with it,
and you gained power. That could help your ownrmss because you could throw the contract for the
construction project to the people who worked fou.yThat is why you ran for office. The clients iebu
serve in their political campaigns.

“This constant attendance which we have come te&qfpom men who are honorable and generous is
an appropriate activity for friends who are of wéw class and who are not as busy. Allow these men
who hope to gain everything from us to have somethihich they can give us in return, as they
themselves often say they cannot plead cases fidedge securities or invite us to their homes.afrh
implies that that is what the patron does for théryou went to court, your patron would plead your
case. Therefore you were more likely to succeegbufwanted to open a business, your patron would
put down his money as security that your loan wdiddepaid. If you wanted to show up at someone’s
home, your patron would invite you to his homeatiywould be his client. That was the nature of
patron-client relationships. In other words, if ywanted to advance your course in society, it v i
you became a patron. There were two ways to do ltbatld walk up to John, ask him if he would be
my patron, and he might agree to do that. Secooanlld say, “John, | want to be your slave.” After
seven years of slavery | would become John’s fpegdon, and John would become my patron. Often
people sold themselves into slavery as a meanscalsadvancement.
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