New Testament History and Theology Lesson 13, page 1

By His Stripes: Old Testament, Redemptive History, and the Death of the M essiah

Father, as we approach You in this moment, we recognize You the same today, yesterday, and forever.
You are the eternal God who has established with Your people a love that You have had from before
time. Your love has brought out a people whom You can rejoice in, a people who are saved by the blood
of the Lamb, and a people who will spend eternity with You. As we reflect on these deep truths, we
recognize that You have revealed Yourself throughout Scripture, Old and New Testament alike. We pray
that You would reveal to usin some very small way in this lesson the connections between the Old and
the New Testament in the whole of Your Scripture that testify to the eternal and unchanging God.
Father, as we also approach You, we think of others who are grieving at this time. We pray that You
would give comfort through Jesus Christ our Lord, who comforts us as well at all times. Use this lesson
to Your glory, in Your wonderful name we pray. Amen.

Let us look at Genesis 1:1. “In the beginning Goshted the heavens and the earth.” | am sure you
know the text; you probably do not even need to tarit. That statement is so incredibly profoutd.

was profound back in the ancient Near Eastern gbmehe midst of the notion of multiple deitiesca
deities that were at odds with one another. Thexrg avdeity that promoted chaos and one that pramote
a resolution of chaos. Then there was this statethah“in the beginning God created the heaveis an
the earth.” It was an organized plan; there wastaredeity who created all that is around. This &a
shocking statement in the ancient Near East. lia@vbave also been shocking in the Greco-Roman
world in the days of Paul and Jesus. It was a ahdliea that there was a single true God who had
created all that was around, heavens and eartithahthey were ordained by a divine plan that was
good and true.

There were analogies and some philosophical systaummshey still represented multiple deities. The
idea of the one God would have been a profoundksttomany in the ancient world. It was already
taught in Judaism, and Judaism had brought thedvarira true worship of the true one God throughout
much of the Mediterranean world via the Diaspoitg hotion was imbedded in the people, but the
Christians came and proclaimed John 1, which begitisthe very same phrase in Greek as was found
in the Septuagint translation of the Old Testamé&hé phrase ien arche, “in the beginning,” and John
proclaims, “In the beginningeh arche] was the Word, and the Word was with God, andWoed was
God. He was in the beginning with God. All thingsree into being by him, and apart from him nothing
came into being that has come into being.”

This would have been a shock in the Greco-Romaliudvtieat not only was there a single true deity, but
also that He became incarnate. Pagan religion giroed that gods walked around all the time, but the
idea of one God walking around would have shockesh éhe Stoics who perhaps would have accepted
a single deity overall. And it was a shock to Jadai“In the beginning was the Word, and the Word
was with God, and the Word was God.” Then we fint tater in the book of John, that the Word
became flesh. Christianity was a shocking systemadst in the ancient world, not in its particular
aspects but in the combination aspect. Some wailtbppy to see a god walking around on this earth.
But Christianity claimed one true God who had beea@ihincarnate in human flesh, died on the cross
for our sins, and who was raised on our behalft Woauld have been a great shock. Yet in the mitist o
this we see in the opening of John the connectedmetsveen the New Testament and the Old
Testament in the very mention of the two woedsrche. John explicitly connects the beginning of his
Gospel with the very opening words of Genesis.
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In this lesson, we need to recognize and move ket seeing Christianity within its cultural
framework. It would have been in continuity andtiettes, strong discontinuity with the culture thaats
around it. We also need to see the way that tHg €aristians specifically aligned themselves witil
teaching of the Old Testament. That is what we t&lk about in this lesson.

| have explained this diagram about the authoriesneg, and cultural context several times, butriet
explain it again. We have looked at the Greco-RoarahJewish context, drawing explicitly on the Old
Testament, Jesus, and His teachings. All of thisider the inspiration of the Holy Spirit. We aféto

the side in our own cultural context. My interasthis lesson is to move us from our discussion of
cultural context, which is the backdrop in whicle tommunication happened. It provided the words
and phraseology, the issues that arose in the lchancl the forms in which the discourse occurred. B
the authors saw themselves specifically indebtedaddld Testament as their Scriptures and Jesus as
the Incarnate Word. They draw explicitly on Himthsy speak to their various respective audiences.

In these next few lessons we will start talking aithe Old Testament and Jesus in terms of the many
ways that the New Testament approaches the Olédhesit. We will also talk about the degree to

which the historical Jesus framed the whole ofehidy Christian community. Let us look at 2 Timothy
3:16, which is a very familiar passage. It sayd) Scripture is inspired by God and profitable for
teaching, for reproof, for correction, for trainimgrighteousness, that the man of God may be eegdip

for every good work.” In Paul’s letter to Timothye explicitly refers to the height with which hewis
Scripture. This is certainly coherent with the Qlestament framework about its inspired status. The
Old Testament also refers to its ability to correeprove, teach, and train, for example Psalm 119.
Paul's very way of formulating the nature of Saungt probably springs from Scripture itself, yet he
refers to the “Scripture” as inspired. Obviouslyrheans the Old Testament, but we cannot separate ou
New Testament from our Old Testament. It cannaddoee because the Scriptures that they used were
the Old Testament. That should be so obvious thetrdly bears mention except that we do not
recognize the full ramifications of it. When we oe@cross a passage in Romans and Paul quotes some
Old Testament passage, we just blissfully trottonugh. It is as if it is enough just to noticettRaul
guoted the Old Testament. Instead we need to remmgmat Paul uses the Old Testament as an inherent
part of his argument, and we are immediately cansd to think like the early Christians would have
thought. We need to go back to that text in itstexinand understand its import in the Old Testament
itself.

We tried to do that with our discussion of Mattheavly on. | talked about fulfillment and the phrase
“out of Egypt | have called my son.” | showed ybattit is not just a simple quote from the Old
Testament. Often there is internal logic in thehautWith this passage, the logic was that thegmpsm
Hosea was about Israel. Matthew went into sometimingh more profound than just checking off
another Messianic attribute. He brought out thg vature of who the Messiah is and the way that He
constitutes Israel as it should have been. Thatired) much more out of the interpreter than simply
reading it and moving on.

We need to approach the New Testament and undértarconnectedness with the Old Testament that
the author intentionally draws. Sometimes the coteumess is overt, such as in Matthew, but
sometimes it is much more muted, such as in Jokn &cche is the Greek (in the beginning), yet the
first-century reader who knew anything of his or 8eptuagint could not help to have drawn that
association. Sometimes the New Testament makes @iagrons of the Old Testament, and sometimes
it makes overt allusions to the Old Testament. \&&drto recognize both of those aspects. It is also
important to recognize that not only did Paul vigs Old Testament with such esteem, but our Ladd di
too. Matthew 5 is a passage we have read befoiehwhys, “Do not think that | came to abolish the
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Law and the Prophets. | did not come to abolishtdlfill.” Jesus saw His whole ministry framel i
the fulfillment of the Old Testament and in thedi@iag of what was true righteousness. He framed tha
in light of the righteousness that was taught en@id Testament. He connected the Old and the New
Testament.

In this lesson, | want to go through and talk alibetOld Testament story, some key themes thahare
the Old Testament, and the various ways that tive Nestament uses the Old Testament. The story
should be very familiar to many of you, especiékgcause in Reformed circles that are connectdukto t
biblical theology movement we frequently speaknaf ©ld Testament narrative. | want to remind you
of some things that you might already know. Foeathof you, someone may not have bothered to put
together the whole Old Testament for you. | wargit@ you a signal as to how this could be done. We
have a class here at Covenant Seminary called @av@meology, and it does in two semesters what |
am going to try to do in about 15 minutes. Cle#énre is much more that can be said than what | am
going to try to say. But it needs to be said nosleits, because this is how the authors of the New
Testament understood the story. It is also how Goveyed the story.

We start with creation itself. “In the beginning €&Goreated the heavens and the earth.” This is the
radical monotheism in an ancient Near Eastern gotit@t was much more polytheistic or at best
henotheistic. They believed in multiple gods; héeam is where you believed that your tribal god is
superior to the other gods that exist. This radicahotheism states that all that is created conoes f
God’s hand. Then there is the repeated notionGloaltsits there and creates everything, and it@slgo

In a Roman context, and other contexts as weltethas still a vestige of Platonic thought whe th
material world was in some ways inferior to iddaat tvere out there. We talked about “chairnessi’ an
this led, in some sectors, to a disparaging ofrtagerial world. The material world was even called
something evil and less than what the true God evbale created. This statement from Genesis is
completely at odds with that belief. The creatidéiicod is good. The structure of the creation in €6
has been much discussed. One thing that clearlgsdram it is that the supreme expression of avaati
of God is man and woman, who were created in tlagef God.

If you look at the structure of the six creativeysighat line up before the creation of man and woama
they appear in two strings of three. On the fies He created the two expanses, and on the foasth d
He created living creatures to live in the wated #re air, which He created on the first day. Likssy

if you go through creation of the second day andare the creatures that are created on the &iyh d
it pairs up very nicely. The thing that breaks liattorder is the final day, the sixth day, whenrkteves

to the supreme creation. There were animals, lemt e makes mankind to rule over the world that is
around him, the world that He created on the previove days. Mankind became the most important
constituent part of God’s creation. It is importdmt mankind was created in the image of God. &ene
1:26-28 says, “Then God said, ‘Let us make marumimage, in our likeness, and let them rule otier t
fish of the sea and the birds of the air, ovelitrestock, over all the earth, and over all theatuees

that move along the ground.” He has listed evenghin creation days four, five, and six. All lifeat

has been created in those days is now ruled oveuimankind, which is created in the image of God.
“So God created man in his own image, in the in@Eg@od he created him; male and female he created
them. God blessed them and said to them, ‘Be €luatid increase in number; fill the earth and sebdu
it.” There is much theological discussion abous thotion of the image of God being especially
oriented in man. It is clear that part of the ima§&od is constituted in the very makeup of maild a
female. God intended the creation as we have@anesis.

© Fall 2004, David Chapman & Covenant Theological Seminary



New Testament History and Theology Lesson 13, page 4

Let us think of New Testament uses of this creasicene. John 1 says, “In the beginning was the
Word.” John specifically harkens back to God'’s tikeaact there, and he identifies the Word with the
God Who created. Ultimately we would say the wholee God created all that we have. Paul says that
we are being recreated in the image of the So@hoist. Christ is the true image, not tainted by and

we are being conformed back into the image of e $herefore we image the image, and we return to
creation. You can see a connectedness to theameati

There is the idea of being created male and fearadlethe command to be fruitful and multiply. This
becomes the very basis for Paul’'s and others’untin about the nature of marriage. When Jesus
opposes the rampant practice of divorce, it is bee&0d created man and woman to be one flesh. You
see an overt reference to Genesis and to God'sweexrtivity that is brought out. You can probably
make many other connections there in terms of @netive New Testament picks up this part of the Old
Testament story. Genesis 2 says, “It is for thisseaa man shall leave his father and his mother and
shall cleave to his wife, and they shall becomeftesh. And the man and his wife were both nakedl an
were not ashamed.” There is a relatedness to asopa& interactions that is specifically tied, tngh
Jewish thought and especially in New Testamentghtyuback to creation itself.

In Romans 1:20 Paul says, “For since the creatidgheoworld God’s invisible qualities—his eternal
power and divine nature—have been clearly seengheiderstood from what has been made, so that
men are without excuse.” He goes explicitly backreation and says that there is no human who has
any excuse. From creation itself God’s divine htttes have been revealed. “For although they knew
God, they neither glorified him as God nor gavenitsato him, but their thinking became futile andith
foolish hearts were darkened. Although they claiteelde wise, they became fools and exchanged the
glory of the immortal God for images made to loikle Imortal man and birds and animals and reptiles.
We have heard those words in the creation acc®antl. explicitly picks up on the language of Genesis
as did other authors in the Old Testament when ttbfeyred to idol worship. Verses 24-27 continue,
“Therefore God gave them over in the sinful desoetheir hearts to sexual impurity for the degragi

of their bodies with one another. They exchangedniith of God for a lie, and worshiped and served
created things rather than the Creator—who is farevaised. Amen. Because of this, God gave them
over to shameful lusts. Even their women exchamgedral relations for unnatural ones. In the same
way the men also abandoned natural relations wattm&n and were inflamed with lust for one another.
Men committed indecent acts with other men, andived in themselves the due penalty for their
perversion.” Paul gives an indictment of the p@etf homosexuality, which was rampant in his day.

In Plato’s book that extols the virtues of love Has Socrates, the character in this symposiunsrides

the height of that love as the love that a manféiaa child whom he is engaged in sexual acts with.
This was well pronounced in the Greek world, anslas increasingly adopted in the Roman world,
although they were initially somewhat hesitantdo@t homosexual practices. It is in the midst at th

that Paul gives this as one of his main exampléseosinful nature of the Gentile communities that
were around him. In Romans 2 he indicts the Jepesiple for their sin. The Gentiles broke with the
created order. It is translated as “men also ab@edioatural relations with women,” but in the Gréek
literally says, “They abandoned nature.” Natur&l’'s creation of man and woman that they should be
one flesh. Creation itself indicts this rampant&&oman practice. There are many other ways #hat h
and other authors in the New Testament draw ortiorea

The next part of the story is the fall of humankimtle fall of humankind consists of the woman being
deceived by the serpent, the woman turning to the,rand the man eating also of the tree. There is n
specific indication in the text that the man waseaieed. Instead there seems to be the willful ahoit
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the part of Adam. The eyes of both are opened, dheyaked, and God walks in the garden and sees
them. In finding them He asks them a series of patieg questions. Then in the midst of this is God
curse and yet His blessing. In Genesis 3:14 Gosl tgathe serpent, “Because you have done thisedurs
are you more than all cattle and more than eveagtoaf the field; and on your belly you shall goda
dust you shall eat all the days of your life.” T8&pent is cursed. God goes on to say, “Therenstgn
between you and the woman, between your seed arst&@; he shall bruise you on the head and you
shall bruise him on the heel.” To the woman He séysill greatly multiply your pain in childbirthin
pain you shall bring forth children. Your desiralloe for your husband, and he shall rule over.you
Then to Adam he says, “Because you have listen#tetooice of your wife and have eaten from the
tree about which | commanded you, saying, ‘Youlsmat eat from it,” cursed is the ground because of
you. In toil you shall eat of it all the days ofwdife; both thorns and thistles shall grow fouuyand

you shall eat the plants of the field. By the swadatour face you shall eat bread until you retiarthe
ground because from it you were taken, for youdarst, and to dust you shall return.” Then in thdsti
of that, even though the eating of the tree ofdlieuld have brought death, the Lord God makes
garments of skin for Adam and Eve, and He clothemt Though they are cast out of the garden, their
death does not come immediately.

You know that whole narrative. It is important exognize that there is a move from creation tddhe

of humankind that is the natural order of readiren€&sis. Paul and others go back to the Fall. Rofans
says that in Adam all fell; all who are in Chrisé &aved. There is a specific connection backeatmn
and the Fall. In a more obscure yet important ween Paul instructs about the nature of the rdles o
women and men and the leadership of the teachitigeathurch in 1 Timothy 2, he goes back to
creation and the Fall. He grounds his instructronreation and the Fall. You see he is presentddam
issue in the church, and he ponders it in ternkefttory of creation, the Fall, and the redemptibn
humankind.

There is also seen in this passage what is knowimeaBrotoevangelium, which brings us into theoroti
of redemption. Even here in the midst of the cisghe promise that while the serpent will bruise
humankind on the heel, humankind will crush thedhefathe serpent. We see this brought out in the
book of Revelation. It indicates that there is agin who was born before all time. There is thimign
between the dragon and the offspring of the worlvemy have seen here a reference to the
Protoevangelium. “Protoevangelium” means the &irsiouncement of the Gospel of Good News. Even
here there is a specific crushing of the serpeatrs He is the enemy of all, and his crushing is
ultimately found in Jesus’ conquest on the crobe New Testament makes some use of that picture,
but early Christianity at a later point makes mase of that picture. Even here in the garden welsee
beginning of the redemptive aspect of the Old Trast# story. The story is that the one God creates,
humankind, falls, and in that very moment redemp#ad grace start. God’s gracious activity inigate
redemption there. Actually, grace is what caused 6areate to begin with. In terms of beginning a
series of interactions to produce the eternal rgdiem of humankind, it starts in the garden. Threcg

is present even from that moment on.

We see God’s redemptive grace in Noah and the fid@elsee how Noah is part of a humankind that is
rebellious against God. Yet God chooses him becdaednds in him something that He appreciates.
He is somewhat pleased with Noah even though Noaktremely sinful. For example, he gets drunk
after the flood. But Noah is chosen by God alontip\is family to be saved from the flood, which is
otherwise going to devastate all of humankind. Nee Testament understands this, and Peter
understands this especially as a picture of salwafihere are those who are chosen who will, in the
midst of this great devastation, be brought ouhat by God’s grace. The other aspect that is di@wn
this by New Testament authors is something thegiig uncomfortable for people in our society to
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imagine. Namely, the flood is indicative of the diaf devastation that will come from the throne of
judgment in the last days. We see simultaneousNoah and the flood the redemption of God and the
judgment of God.

God makes a covenant with Noah in Genesis 9. Titiates a series of covenantal acts. It says, “And
God blessed Noah and his sons and said to thenirufl and multiply and fill the earth.” We hav
heard this phrase before in Genesis 1. This hatiadsto creation itself. “The fear and dread af yo
will fall upon all the beasts of the earth andthé# birds of the air, upon every creature that ,maleng
the ground, and upon all the fish of the sea; treygiven into your hands.” We have heard this
rulership in creation itself. We see a connectesibesk to creation and the original purpose of
humankind. Verses 8-11 say, “Then God said to Nwahto his sons with him: ‘I now establish my
covenant with you and with your descendants afterand with every living creature that was with
you—the birds, the livestock and all the wild anispall those that came out of the ark with you—gve
living creature on earth. | establish my covenaitih wou: Never again will all life be cut off byeh
waters of a flood; never again will there be a @l@o destroy the earth.” Again we see here a
graciousness of God to all of His creation and @eesinful humankind. There have been many
generations since Noah that have deserved a fiéetdGod has abided by His word and has not
destroyed wholesale all of humankind like this. Gagls, “This is the sign of the covenant | am mgkin
between me and you and every living creature wath, v covenant for all generations to come: | have
set my rainbow in the clouds, and it will be thgnsof the covenant between me and the earth.” We se
that God gives covenant signs that are given faowuemember. And we can also have confidence that
God Himself will remember His covenant. Verse 1ssél will remember my covenant.”

Afterward there are several other covenant fornmatthat come out. In Genesis 12 God chooses
Abraham, who was probably somewhat wealthy butratise fairly unknown. He brings him out, gives
him land, and promises him a people. Genesis 12 $alie LORD had said to Abram, ‘Leave your
country, your people and your father’s householdl gmto the land I will show you. | will make you
into a great nation and | will bless you; | will keayour name great, and you will be a blessinglll w
bless those who bless you, and whoever curses wdlidurse; and all peoples on earth will be begss
through you.” There is a universal blessing thanes from Abraham. We talked about this regarding
Matthew 1. You can see how this blessing and cawenah Abraham is explicitly drawn out in
Matthew. Even more so in Paul’s writings, Abrahagadimes the central basis for God’s covenant act.
Yet Israel does not just spring from Abraham, hbecs who were not circumcised in Israel but were
circumcised for other reasons spring from Abraham YWe see this especially in the phrase “In
Abraham all the nations are going to be blessehis$ Very notion of Abraham and the redemption that
comes through that promise is picked up as weahé&New Testament.

Next we get to Moses and the Law in Exodus 19. Merdéave God’'s redemptive hand moving in a
direction that is somewhat unpredictable. Versay3 s‘Then Moses went up to God, and the LORD
called to him from the mountain and said, ‘Thisvizat you are to say to the house of Jacob and what
you are to tell the people of Israel: “You yoursshhave seen what | did to Egypt, and how | carried
you on eagles’ wings and brought you to myself. Nfoyou obey me fully and keep my covenant, then
out of all nations you will be my treasured posemsssAlthough the whole earth is mine...”” Here is
God'’s covenantal action to draw a particular peoplgift them with a particular law and to give tine
particular covenant responsibilities in the midsalbof that. God’s covenant continues, yet itdak
slightly different directions and turns than youukpredict at the beginning. Yet every one from th
other end of things makes perfect sense in tern@&oadfs plan. He chooses a particular people to
represent Himself to the nations and gives theneicant responsibilities. That, too, is redemptivés |
important to recognize that the Law is given asagigus act of God. It is given graciously in
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establishing His covenant with His chosen people.

If we skip through much of the Old Testament, wl fanother famous covenantal scene between God
and His representative, David. In 2 Samuel 7:12fahowing, God says to David, the king, “When
your days are over and you rest with your fathlensll raise up your offspring to succeed you, i
come from your own body, and | will establish hisgdom. He is the one who will build a house for
my Name, and | will establish the throne of hisgdom forever. | will be his father, and he will imgy
son. When he does wrong, | will punish him with tbd of men, with floggings inflicted by men. But
my love will never be taken away from him, as Ikeibaway from Saul, whom | removed from before
you. Your house and your kingdom will endure fordvefore me; your throne will be established
forever.” The question that was on the mind oflallvish people in the first century who thought @abou
these things was “When is God’s kingdom that Harpsed to David going to be established forever?”
Certainly He corrected Solomon in his iniquity, e establishment of an eternal posterity and an
everlasting kingdom is not to be found in Solomhere is it going to be found? Hence we have the
expectation in the New Testament of the MessiahHiadtoming.

Finally we come to the promise of the new covemaderemiah 31. Verse 27 says, “The days are
coming,’” declares the LORD, ‘when | will plant theuse of Israel and the house of Judah with the
offspring of men and of animals. Just as | watobaer them to uproot and tear down, and to overthrow
destroy and bring disaster, so | will watch ovesnthto build and to plant.”” He is going to revetke
exile that is spoken of with regard to His peopld ¢he house of Israel. Then verse 31 and following
say, “The time is coming,” declares the LORD, ‘whlewill make a new covenant with the house of
Israel and with the house of Judah. It will notlike the covenant | made with their forefathers wihe
took them by the hand to lead them out of Egyptabee they broke my covenant, though | was a
husband to them,’” declares the LORD. ‘This is threenant | will make with the house of Israel after
that time,” declares the LORD. ‘I will put my law their minds and write it on their hearts. | viié
their God, and they will be my people.” There atnuity in terms of God’s covenantal dealing, but
there is discontinuity in that this is unlike thevenant that was made with the house of Israeladdh
when He brought them out of Egypt.

The natural question in reading Jeremiah is “Wheunld/the new covenant come?” It will come when
the Law is written on the hearts of God’s peoplés Unclear what the nature of the continuity #nel
discontinuity will be with the Mosaic Law. It todke New Testament to show us that Jesus establishes
a new covenant. He claims that in the breakingneftiread and in the drinking of the wine that yaueh
His blood. Jesus Himself explicitly ties Himselfttos new covenant legislation. In Hebrews the iokea
the new covenant comes up again and again. | hiagetd show that not only does God create and
humankind falls, but God’s gracious hand of redeomptakes a course that stretches throughout all of
history. The New Testament picks up on all of thdiierent aspects and sees those focused on Christ
who is the Messiah. He will crush the head of #rpant. He will lead His people gathered through th
flood. He will be the one who is a blessing totlé nations. He will be the one who is able to ugde

the kind of temptations that Israel went througid &le is able to conquer and obey fully the Law of
God. He pronounces fully the kind of righteousrtbss it requires, and He fulfills all righteousnéss

His obedience to death on the cross. He is theddaMessiah, and He is the one who establishes the
new covenant. We see that the redemptive handeddtth Testament and its whole trajectory heads
ultimately toward Christ. The New Testament authorderstood the story to go in that direction.

In the Old Testament is this notion of the consumimnaof the story. It can properly be delineatedem
the categories of God’s judgment and His vindiaatibyou look at Joel, you can see the emphasis on
“the day of the Lord.” In the New Testament it &led the day of the Lord or the day of Christ.<Tisi
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the eschatological day when He will come to judge p¢ople. There is both judgment and vindication.
The people who are truly in Christ will be vindiedtand brought into their eternal blessing. Otlagits
be eternally judged as will Satan, who is deceivenh the beginning of creation. So Old Testament
story is woven not only through the Old Testambat,also through the pages of the New Testament.

Let me give some examples of that. We looked inthdat 1 at how Abraham, David, and the whole
genealogy ties Jesus back to the story of Isrdes. dilso happens overtly at several junctions its Ac
For instance, Acts 7 is the account of Stephengoelrarged with speaking against the temple and the
Law. Acts 6:14 says, “We have heard him say thatlbsus of Nazareth will destroy this place aritl wi
change the customs that Moses delivered to us.i T council stares at Stephen and waits for bim t
give a defense. When Stephen gives his defensegxmect him to say that that is not what he was
saying. But instead Stephen says, “Hear me bretimdrfathers. The glory of God appeared to our
father Abraham.” He starts with Abraham, and thendils the whole story of Israel from Abraham on.
It takes a whole chapter! | can remember timesyrQhristian faith when | looked at that and thought
“I know this story, thank you. You do not have émind me of the whole thing. | have read the Old
Testament again and again.” The Jewish people whadStephen speak had also heard the story again
and again. Stephen is reminding them of a storyaanarrative, and he draws out certain specifiags$i
At the end, verse 52 says, “Which one of the propdil your fathers not persecute?” He manages to
tell not merely the story of the redemption of Gogeople, but also the way that they repeatedly
rejected God’s redemptive hand. That is how hesgdes and retells the story.

Another place where the story is told in Acts islivapter 17 when Paul chooses in the midst of apgro
of Gentiles to go back to creation itself as theibéor where he is going to afterward. Verses 24y,
“The God who made the world and everything in this Lord of heaven and earth and does not live in
temples built by hands. And he is not served bydwihmands, as if he needed anything, because he
himself gives all men life and breath and everygreise.” This is the notion of Genesis 1 and wha Go
is. They might have been able to approximate thesuanderstand it as somewhat analogous to Stoic
teaching of the divinéogos. But Paul draws on something that they had sonmagof context with, yet
he speaks from the Old Testament creation stantdpgééncontinues, “From one man he made every
nation of men, that they should inhabit the whalgle and he determined the times set for thentlaad
exact places where they should live. God did thithat men would seek him.” Paul then goes back to
the creation activity of God and Adam. Even in thiest of speaking to Gentiles, they go back to the
whole narrative of Old Testament: creation, fatjemption, restoration in the form of consummation,
judgment, and vindication. That is the Old Testanstory.

One of the reasons | highlight all that is becaresg often in New Testament circles people seeethes
little citations of the Old Testament in the NewsTaament. It is almost like they are ripped outhafit
context in the Old Testament and inserted intd\teer Testament. People view New Testament use of
the Old Testament often in a framework of prootseXhey view it as just proving the point regasdle
of what the context says. It is as if that wasdhly influence that the Old Testament had. Fifsdf ts
wrong because the New Testament authors are veageaw context when they quote a passage.
Second, beneath the surface, whether it is oveitty or not, the whole Old Testament story informs
the way that New Testament authors think aboutrmgdien, sinfulness, and God’s creative hand in all
of it.

In the New Testament there are a number of refesetechow the Old Testament foresees, tells, and
speaks of the Messiah and of the people whom thesislle would create. It is in Galatians and
throughout Acts. The death and resurrection of €lgiknown as foreseen in the Old Testament. Now
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that we have the New Testament, there are somess/érat come to mind in the Old Testament about
the resurrection of the Messiah. But in the fiestttry, Jewish people who looked at the Old Testeame
did not see that the Messiah would die on a crod<da resurrected. Yet the New Testament speaks of
the crucifixion and the resurrection of Jesus astéidd and foreseen. There is a sense in which
revelation of that nature is indeed found in thd Déstament. But it is found in ways that are
surprisingly muted at times. Only after the nexjanaevelatory act by God takes place can you gik ba
to the Old Testament and see it clearly foretolhtTs true of Jesus in the New Testament and His
death and resurrection. It is also true of the openp of the people of God to include Jew and (Bent
alike. The Jewish people generally did not percémgin the first century because they did notisee
foretold. Yet from the vantage point of seeing whedus did and His directive to make discipledlof a
nations, it was then understood going back to thieT@stament. His command does not just go back to
a chosen people, Israel, it goes back to a chosesop, Abraham, and all nations chosen in him. The
logic is more complex than what we typically thioikas prediction and fulfillment. You have to semi
terms of God’s unveiling of His full purposes iseries of revelatory acts. These acts are under&too

a muted way ahead of time in prophecy and fullyarstbod after the fact.

Let us move on to Old Testament themes. In addibdhe story of the Old Testament, there are also
themes of the Old Testament that are particuladiggal up on. These are not necessarily exclusom fr
one another, but you can see both story and th€hgeoverall narrative is understood, but thereatge
these different aspects. There is the theme drsihfailure. This is seen in Eden with Adam, and it
also after Eden with Cain and Abel and their int@om. This is the theme that includes the patharc
and the kings. You cannot miss the fact that nbt was King David beloved of God and given
promises by God, but he was also a sinful wretch mfan because of things like Bathsheba. That is
explicitly picked up in mentioning “the wife of Ui the Hittite” in Matthew 1. The sinfulness of the
patriarchs is recognized as well as the promisasatte given to the patriarchs. The theme of gnafss

is also seen in the rebellion that happened reglyateisrael. We saw this when Stephen says, “Whic
of the prophets did your fathers not seek to killére is a sense that God sent prophets, but Israe
constantly tried to get away from them and noehstio them. Another context is when Moses goes up
the mountain and receives the Ten Commandmentde\Waiis up there a golden calf is made! The
people could not even wait a few days for Mosagtorn. This shows the sinfulness of God’s peaple i
the midst of the very revelation of their redemptidhink also about the sons of Korah and the
devastation that happens to them because of tledliogbin the desert. | mention some of these bseau
they are specifically picked up in the New TestatnEar instance, Hebrews warns us not to be like th
sons of Korah. When we receive the message of netil@m we should not reject it as they did. The
theme of sin and failure not only shows our humeedy but it also provides a warning lest we commit
the kind of rebellion that Israel committed in thelst of hearing the revelation of God.

The notion of covenant is repeated again and agemighout the Old Testament. The language of
covenant is explicitly used in the New Testameat,there is also conceptuality of covenant. God
interacts with people and has made a covenantédammwvith them, and that influences the New
Testament. Another theme is election and diviniaition. Abraham ended up in such a great
relationship with God because God took the firstaaec came to Abram. Israel ended up in relatignshi
with God because He had chosen Israel based origgeide had made to the patriarchs. In the midst of
that election He kept His part of the bargain. Tigtwout the Old Testament God elects. It is His own
willful act that brings people into a special reaship with Him. It is a relationship that they dot
deserve. Thus when the language of election, chgpand even predestination—which is overtly
mentioned in the New Testament—is used, we shoatldh@ surprised. This is in keeping with the very
nature of electing language in the Old Testameig.d theme that is explicitly brought up in thew
Testament as well.
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There is also in the Old Testament a theme offsaeand a need for sins to be atoned by sacrilibes

is also brought up explicitly in the New Testaméat,Jesus is our propitiatory sacrifice. He makes
atonement for us. Paul also uses that phrase agérd to the Day of Atonement in the Old Testament.
The Day of Atonement is described in Hebrews asesloimg that was conducted by a human agent with
the blood of animals. It was not something thal@@mact an everlasting atonement. We need a high
priest who would stand in our place and offer Hisiaelf up as a sacrifice. Sacrifice is a constitue
aspect of how one relates to God. The concepteoMbssiah is repeated over and over again in ttde Ol
Testament. It is theme of the promises of David Bamuel 7 and in the psalms written by David. €hes
are understood as Davidic psalms and thus apgyeiat David’s greater Son, the Messiah.

The final theme | will mention is the apocalyptmagery in Ezekiel, Zechariah, and Daniel. This
apocalyptic imagery is overtly used in the Revelain terms of thematic use of the Old Testament.

Let us move to New Testament uses of the Old Testarihere is not only one way that the Old
Testament is used in the New Testament. Thereiffieeetht ways that the New Testament authors
involve the Old Testament in their thinking andheir citation and allusions. Many of these usethef
Old Testament are not just initiated by the Newtdieent authors. Many of these uses were already
being employed in Judaism in their day. They pipknterpretive methodologies that would have
resounded in their culture because Jewish people aleeady using them. In the first century it was
common for Jewish people to retell their storydti read through the book of Jubilees, it is aliete

of Genesis. If you read through the temple scrlhid at Kumron, it is a retelling of the books lod t
Law and the laws that it contains. It was commarttiem to take the story and tell it again in ways
after ways into their generation. There were evagsthat were done by first-century Jews; a famous
one is known as thiexogoge. It was a play that had to do with the exodus, iahdd people acting
different parts. The Old Testament story was retdlds was not new to the New Testament people, but
in light of the full revelation of God in Jesusethwere able to go back to the Old Testament stody
see how it should be told. Then they retold it.

There are characters from the Old Testament whasae explicitly as moral examples for New
Testament authors. One only needs to think of thiédf Faith in Hebrews 11. Abraham and others
become an example of faith to us. Therefore ibiswrong to go to the Old Testament and look at
characters there as good examples. However, théne recognition in the midst of the use of them a
examples that they also fell. Part of the exemptaigracter of Old Testament figures is not justtwha
they did right but what they did wrong as well.

| fear that in our Sunday school classes we toenafefer to the Old Testament as just a seriegdes
that provide good moral models. There are two @wisl with that. One is that it does not do fulligest
to what Abraham was all about. He was about mae jhst living a good life. He was about God'’s
covenantal dealings and the whole narrative ofalteTestament story. The other aspect of it is that
these provide examples not just of success butodlfsolure. We need to present them realistically
when we use them as examples.

Next time we will start with the notion of the difient ways that the Mosaic Law is used in the New
Testament.
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