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Luke-Acts, Continued

Let us begin with prayer.

Father, | know there is much on our minds herehassemester draws to a close. The pressure and
stresses of school often refocus us from the fdgepand yet the rest of life does not give Tipus

there are many pressures on these students dirties Father, | would pray for all of us that inigh

hour especially we would not lose focus on You.\W@are here, ultimately, to serve You and to learn
how to serve You better. And we are here on thi ealtimately, to bring glory to You and to enjoy
You forever. We pray that we may not lose sightaif Lord, | pray also that You would pour out You
grace on these students as they continue to wédedily in this class and other classes. Fatheaym
they know Your presence and feel Your peace imitist of the work to which they are called. Mayythe
take a wise and disciplined approach to the tagkieethem, that all things may be done for Yourglo
In Jesus’ name we pray. Amen.

Last time we entered into the discussion of Acts$ lamke-Acts. The way | entered into that discussion
was, | believe, through the prologue into Acts Bgaoting some of the themes that come up there in
the key words and phrases of the prologue. Sorttgest things are the same as the particular emgphase
of Luke’s Gospel. These include the theme of théy/ ISpirit, the apostles, and the nature of the fsoo
of Jesus in His crucifixion and especially in Hesurrection. The themes also include the ideaeof th
mission that the apostles and ultimately the wisblgrch is called to and the idea that all of thipart

of what Jesus began to do and teach. Ultimatelis wdl be a continuation of the ministry of Jesus.
This is because the people in Acts follow in tlantiof Jesus. They minister to others, performing
miracles and healing as Jesus did. They teachso#isedesus did. They suffer and die as Jesus llid. A
that is very much part of Acts. For example, yon ttank of the miracles at Pentecost and Peter’'s
teaching in the midst of that. This continues, sease, Jesus’ ministry because His ministry haa be
passed on to the apostles. Those with the apostalittie are then responsible for the spreadingisf t
good news, which is to be found in Jesus.

This is even true when you come to something askshg as, for example, the death of Stephen in
chapters 6 and 7. When Stephen is stoned, tharsdase in which the way Stephen speaks at thefend
his stoning ties into the Gospel's account of thatd of Jesus. Let me give you a sense of thisud.et
read from chapter 7, at the very end right befbey tstone him. In Acts 7:52 Stephen says the
following, ““Which one of the prophets did your fetrs not persecute? They killed those who had
previously announced the coming of the righteowes @arinose betrayers and murders you have now
become, you who received the laws ordained by araged did not keep it.’ [...] But being full of the
Holy Spirit, Stephen gazed intently into heaven samt Jesus standing at the right hand of God and
said, ‘Behold, | see the heavens open up and theoSlan standing at the right hand of God.”

Who else accused the people of persecuting thenptep Jesus. Stephen specifically indicts them for
the death of Jesus. The last phrase we read mdbkeclosely paralleled to Jesus’ words: “Beholkské
the heavens open up and the Son of Man standihg aight hand of God.” Who else says that? Jesus
does. In what context does Jesus say it? In laisltefore the Sanhedrin. And what is the result®yTh
declare Him a blasphemer and decide He is wortldeath. The result here is this: “They cried ouhwi
a loud voice, covered their ears, and rushed upamlith one impulse. And when they had driven him
out of the city they began stoning him. So youStphen undergoes a death very similar to Jesus.
Now, the crucial thing here is that Stephen at miofclaims an atoning worthiness to his deathuses
on the other hand, in the institution of the Lor8igpper in Luke proclaims that this is the workicd
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new covenant, established in His blood. Stephawotitrying to inaugurate anything new. He is lo@kin
to his Lord, to emulate Him in his life, proclanmatj and ultimately in his death. So you see thisse
of what Jesus began to do and teach even workis the death of some of the people in Acts.

There are many connections to be made betweenadndkécts. We started talking about some of those
last time. | got into a number of those throughdrseussion of the prologue of Acts. | should nibeg

the prologue has many of the themes people typisak in Luke and Acts, but not all of them. For
example, the prologue (at least to the point weehraad it) does not specifically mention prayert Bu
prayer is a theme very common to Luke and Actsithabt pronounced in the prologue. Another theme
that is often seen in Luke, and you see touchésmfcts as well, is the theme of the rich aneépo

Luke focuses a lot on the poor and their partictdaponsibilities and the particular graces thatedo

the poor and the dangers that come to the rich.séeusome of that in Acts. We may see this a little
the story of Ananias and Sapphira. They die whew thaim to have given everything they had to the
church but had in fact held back some, and the potd them both to death. You have some similaritie
there. Thus there are some themes outside thegomkhat are common to Luke and Acts. But most of
the themes can be found in the prologue. That &&ion some common themes.

| want to move into the structure of Acts, and tharant to look at some instances in Acts. | want t
move our discussion from the Gospels into Acts.rhetsay that we could spend an entire semester on
any of the books in the New Testament, and cegt#ints. Thus my intention here—as in all the rdst o
the class—is not to give you a Chapman take omvtide book of Acts in 30 minutes so that you
suddenly know exactly what to do with every parfofs. Rather, my goal is to give you some
methodological tools and some big-picture elemdrds.this so that, as you work your way through
Acts, you will have a sense of where you are infline of Acts, and also so that you can see how the
themes in the different little episodes in Actsdéawport. | want to just show you a few methododad)i
tools—that is my main goal. This is in keeping witle old saying you may have heard that says,uf yo
give a man a fish, you feed him for a day. If yeadh a man to fish, you can retire and let him|bihe
work. That is my goal here, to give you the todlsis is because in the rest of your life of minjsin
whatever lay or professional ministry you are @hlie, you will need to do these things yourselfafTh
by the way, will be true of the next few class pds as well, as we look at John and Paul.

Let us talk a little about the structure of Actbefe are a few ways one could divide up the sexiion
Acts. One way is by Peter and Paul, by focusingherpeople in Acts. Peter is the main actor in
chapters 1-12, but in chapters 13 to the end of A%4ul takes center of stage. Thus one of the main
overt ways of seeing transition in Acts is goingnfr Peter to Paul. There are problems with that as a
working division. Right in the middle of Peter'sctien there is a whole lot of “non-Peter” material.
Even if you allow the story of Ananias and Sapphirahapter 5 to be ultimately connected with
Peter—since Peter announces their doom in some-wetyapters 6 and 7 clearly talk about Stephen.
Thus there are two long chapters in the midst @Rbter section that are clearly talking about
something else. Then if you continue into chapte¢h@&re is a brief focus on Saul (who will comeasp
Paul in the rest of Acts), and then the rest optéra8 talks about Philip. Then there is the cosieer of
Saul/Paul in chapter 9. You do not come back terRettil chapters 10 and 11. In other words, atlea
the Peter section is extremely muddled, if youdrdivide Acts into Peter and Paul. Thus | would
suggest that that is not an adequate division s AThe people are important, they take centgesth
different points, but it is not as if there is ayta structure Acts that revolves around a neasitix

into key people.

Leaving that behind as a possibility for the stuoetof Acts, there is another major feature to Alotdt
has been suggested. That is found in the prolapezifically in the commissioning of the disciptes
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witness (in Acts 1:7 and especially 8). When yadrécts 1:8, you read these very famous words: “But
you will receive power when the Holy Spirit has aapon you, and you shall be my witnesses, both in
Judea and Samaria, and even to the remotest etthus @arth.” Thus you have this removal from
Jerusalem the city to Judea and Samaria, the regiomounding Jerusalem, to the uttermost endseof t
earth. That does, in some ways, work itself ov&dts. In the early chapters, everyone is in Jeaumsal
Then with the death of Stephen in Acts 7, peoptesaddenly thrust out from Jerusalem. The apostles
stay in Jerusalem, but others leave. Then the thagriaegins to follow those who left. Philip is ook
these, a famous one of the earliest people whoHefencounters Samaritans, the Ethiopian eunuch, a
such. Thus you have this move out to Judea and r&gméich continues unto chapter 13. In chapter 13
Paul and Barnabas are commissioned to the firgiomary journey of the apostle Paul, where they
begin to go into other regions. This is actuallyeay pronounced structure in Acts. They start in
Jerusalem, move out to Judea and Samaria, andaltlea ends of the earth. Acts ends with Paul in
Rome as the central city in the Roman Empire.

This is one possibility for the structure of Adtshink it is one we should take into account besgaaf
some of the elements there. Thus the very commnisgjaf the people of God focuses initially on
Jewish converts, and then on Hellenistic convénmen on God-fearers in the land of Judea, and then
finally on Gentiles in the lands of the uttermoattp of the earth—after Jewish people are minidtese
in those contexts as well. So you see this tramsitiom a purely Jewish religion to a religion that
incorporates the whole of humanity. That is tiedah the structure of Acts that is announced here:
Jerusalem, Judea and Samaria, and the uttermésiopéne earth.

It has to be said, though, that even this strudtasesome problems with it. It does not have nessly
many problems as the idea of dividing up Acts leypgkople. But one of the problems is that Jerusalem
keeps factoring in to the action of Acts. Paul 8adnabas go on their first missionary journey dret
come back to Jerusalem. There is a dispute asdéthehthe Gentiles need to be circumcised, and in
Acts 15 there is a meeting of the church to deteemhether the Gentiles need to be circumcised. And
where do they meet? In Jerusalem. They starteerusdlem, went out, and came back to Jerusalem.
Then at the end of Paul’s third missionary jourrtey/feels the call of God to go back specificadly t
Jerusalem to fulfill a vow there. Then the actigaia focuses on Jerusalem for a time until Paul is
ultimately led in chains to Rome. Thus there ig@sg in which people keep coming back to Jerusalem.
| do not think that is a major indictment of thiea of Jerusalem, Judea and Samaria, and the agtierm
parts of the earth as a structural feature. Bistatreminder to us that this structure is not aeatclean
like we might prefer it, if that was the whole bktstructure of Acts.

There is one other feature in Acts that | wantampout as a possible structural marker, to let koow
where you are as you go through Acts. That is,ghiase that shows up again and again in some
variation. This phrase is found, for example, atehd of chapter 6, verse 7: “The word of God kept
spreading; and the number of the disciples continaencrease greatly in Jerusalem, and a greay man
of the priests were becoming obedient to the faltlow, compare that to 9:31, which says, “So the
church throughout all Judea and Galilee and Sareajayed peace, being built up; and going on in the
fear of the Lord and in the comfort of the Holy &pit continued to increase.” Moving on to 12:24:
“But the word of the Lord continued to grow and to bdtiplied.” | will skip the instance in 19:20 and
take us to the very end of the book, 28:30-31: “Aedstayed two full years in his own rented quarter
and was welcoming all who came to him, preachimgkihgdom of God and teaching concerning the
Lord Jesus Christ with all openness, unhindereddlll three instances | just cited, there is a ephc

that comes up again and again—the idea of theaseref the church, the multiplication of the church
At the very end of Acts, it ends on this idea @& tinhindered growth of the church, or that Paul's
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proclamation at least was unhindered. Thus you Hasedea of the expansion of the church. Andeher
are several key points where the author steps &adlsays, “Look, it is continuing to multiply.”

If you look back at 6:7 as an example, what ikstg about some of these is that effectively this
provides a very nice and neat ending to the setiiahpreceded 6:7. In the chapters before 6:7, you
have events going on within the church, persecuifdhe church, and the choosing of the seven; the
account has focused essentially on Peter and tiveltin Jerusalem. So he ends by saying, “...the
number of the disciples continued to increase ty@atlerusalem...” Thus this sums up the increase of
the church in Jerusalem, which comes back to ocogrgghic structural markers: Jerusalem, Judea and
Samaria, and the uttermost parts of the earth. BH&hsums up the growth of the church in Judea,
Samaria, and Galilee. Thus the geographical themed with this idea of the multiplication of the
church. Therefore | would argue that these proeiiding points to sections in Acts. We are tempted
when we outline a book to stay with chapter heaglangd chapters. | would argue that the first sactio
of Acts, at least after the Pentecost events, Ben@¥ and not in 6:1. That is the summary statdroén
that section. Then when we move into the Stepheoust, we move into an account of a martyrdom.
But ultimately it is a martyrdom that forces theunth to expand beyond the borders of Jerusalegy to
into Judea, Samaria, and Galilee. In the beginafraphapter 8, after Stephen’s death, we read (8:2),
“Some devout men buried Stephen, and made loudn@tien over him.” But prior to that, note in 8:1:
“And on that day a great persecution began agthesthurch in Jerusalem, and they were all scattere
throughout the regions of Judea and Samaria, exice@tpostles.” Thus there is a sense in whichobne
the major features of Stephen’s death is thatdef® the church out of Jerusalem into Judea and
Samaria. This section is summarized in 9:31, wheendtes that the church is multiplied in Judea,
Samaria, and Galilee.

Thus what | am saying is that when you look atsinecture of Acts, there is an interweaving of the
geographical theme with the theme of the multipiasaof the church throughout all these territoiires
the midst of persecution. These become anotheraaugortant thematic elements to Acts. Firsty¢he
is the geographic spread of the Gospel. That ispcomded with the spread of the Gospel beyond the
ranks of Judaism. There is the theme of the midapbn and spread of the church. And there is eiso
theme of that multiplication happening in the miospersecution. So if you look at some of these
structural features, they even bring some of thiesenatic elements to the surface.

It has been asked, what is the date of Stepheath @mnd the resultant scattering of the churchf? hat
sure | can answer that. We know Gamaliel was aatitke Sanhedrin at the time. Part of the issue is
that all the chronology in Acts is relative chroogy. There is not a date that is given anywher&dits.
There are always references to the leaders aintiee &nd if you know the dates of the leaders yau ¢
date everything else. When we come to Paul, theseaere date we have for Paul comes from Acts
because we know Paul was in Corinth and was tiye@ddio, who was a leader in Corinth at the time. |
think he was a councilman, but | would have to &heat. Thus the result is that we know he wasether
during the time Galio was there. Well, an inscapthas been found that tells us when Galio waslead
of this region. That allows us to date when Paud thare. Everything else with Paul’'s chronology is
done relative to that date. If you want specifinglvat, Carson and Moo have a part where they skscu
the chronology of Paul’s life. One of the issues gome across with Stephen is at what point dsl thi
happen? That has to do with when Jesus died and thigehappened relative to Paul’s ministry. This i
because our only secure date has to do with Pagilcdl only guess when Jesus died. It is an educated
guess, but it is a guess. Thus all our chronolagiats is relative to that date for Paul. | would fi in

the fourth decade of the first century, sometimthere. But | am not sure if we could come to aenor
precise date. The commentaries might be helpfihan
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It has been asked if the themes of Acts could bated. There are the common themes of Luke and
Acts that you find in the prologue of Acts. | drewt four extra themes in Acts in addition to sorhe o
the common themes | mentioned earlier. | draw th@sethemes from the structural elements. To
recap, those four themes are the geographic spteadpread from Jew to Gentile, the multiplicatidén
the church, and the fact that this multiplicati@mes during a time of persecution. There is almost
incessant persecution going on in Acts. Those Werdour themes | mentioned.

Let us move on. | would like to talk about how themes in Acts relate to key events in Acts. Ofrseu
for Luke as the author, all of chapters 1-28 anedrtant to him. It is not as if there are some tbiap

that should stand out as more important withouhawkedging the importance of the others. But | do
want to skim over the surface and put out somdyreaportant features. They are important because
they show changes happening in the church, andtign@yto some of the thematic elements of Acts. So
we will do a quick skim of Acts, and | will focusxdhe things that most stick out, at least to me.

| think, given that the structure of Acts is thidaresting interweaving, at least we have to tak@ i
account the geographic structure and the notighemultiplication of the church as part of the
structure. For the first one of these, the reatipartant factor is Acts 1:8. The apostles ask st in
verse 6: “Lord, when are you going to restore timgdtom to Israel?” And Jesus’ response is, “l am no
going to answer that question. And you should natryvabout it, because it is not for you to kno8d

in 1:7 it says, “He said to them, “It is not foryto know times or epochs which the Father haslfixe

His own authority...” And he continues by telling thevhat they should know—the job that is ahead of
them: “...but you will receive power when the H&8pirit has come upon you; and you shall be my
witnesses both in Jerusalem, and in all Judea anthfa, and even to the remotest part of the &arth.

That mentions two major elements: the Holy Spimd $he apostles’ expansive witness. What that does
for the reader is it sets us up the expectationJisus will send the Holy Spirit on them, and tfeen

them to witness. But you have to go through arrewctiapter of other things before we get to theyHol
Spirit at Pentecost. So, certainly from a narrapigespective, there is a tension created in theerea

You are waiting for these events to happen. Fraapdrspective of the history of the church, theecsa
number of things that have to happen in betweeahyding the ascension of Jesus and the choosing of
the twelfth disciple. This shows the church’s canogith maintaining the structure Jesus Himselfuget
and also with maintaining the number 12, becauserthmber functions as a reminder that Jesus’ own
ministry here was to the 12 tribes of Israel. Thog have this need to reinstate this number 12 sand
there is an election.

But the fact that—at that very opening structurarka—Jesus (and, of course, Luke) announces that the
Holy Spirit will come on the disciples causes usvent on Pentecost. So probably the most important
event in Acts is Pentecost. Thus you have the mgafor the Spirit, the explanation of the Spittite tfirst
speech as to what the evangelism of the early bhuiltlook like—and this is all announced at the
coming of Pentecost. | want to come back to thaesp in a bit when we talk about the speeches in
Acts. Thus Pentecost is a key event.

Then there are subsequent sermons of Peter amtety\a miraculous things that happen. Thereis th
very striking event of Ananias and Sapphira, ardrésult is a great fear that comes upon the church
(5:11). There is this sense that God is at workragrtbese people, performing miracles, performirgg th
multiplication of the church. And He is purifying@refining His church so that they understand that
they must live in a reverential fear of God, beesthss is serious. That is what is going on, iease,
with Ananias and Sapphira.
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| have already mentioned repeatedly this whole ew#th Stephen. The event of Stephen is important
because it provides an impetus to the spread aftthiech throughout the rest of the regions. It also
provides an introduction to us of Saul, who willdenajor character. In 8:1 Saul is there watchimgg t
whole thing happen. And it says he was in heartge@gent with putting Stephen to death. Saul
becomes a character later on, so you get a fetd tef this man who was at the first great martyrad
the church and heartily agrees with it. That presidll the more of a character change as you come t
Saul’'s Damascus road experience. The other thingetation about Stephen is his very long speech,
which recaps the history of Israel and does soaliely at the end. Throughout the speech, thera are
variety of things that come up. But at the enddumt is to indict the Jewish leaders and the Jewis
people because they have not followed the prophéle past, and it is no surprise they are not
following Jesus now.

One of the thematic issues that comes up throughatstis how the Jewish people are being viewed.
Some people have accused Acts of being anti-Senfitiis has been especially true during the last
century or so, because of World War Il and the dalst. A good part of New Testament scholarship is
still, if you would, reeling from the Holocaust. &ite has been an increasing awareness of the degree
which the church over the last two millennia hadip@ated in anti-Semitic behavior. Especially the
church in Germany fanned the flames of anti-Semitis some respects and then sat idly by as millions
of Jewish people were put to death. Thus therdban this sense of particular awareness of and
sensitivity to elements of anti-Semitism in anyththat is Christian.

As a quick aside, | think we as Christians shoakhawledge that the history of the church hasnagsi
evidenced significant anti-Semitism, even with sahthe heroes of the church. Tertullian, for
example, said some terrible things about the JAwd.Luther is an especially grievous example dof.thi
Luther in his old age got very crabby and said stmregs that were extremely bad and wrong about
Jews. And unfortunately, because the German chelthLuther in such esteem, that really did set the
German church on the course toward being increbsami-Semitic in some respects. Thus we need to
acknowledge that as Christians. We also need te&dorgrips with the extent to which there is anti-
Semitism in the New Testament. There have beeretwbe have argued for significant anti-Semitism,
especially in Acts and John, where the Jews arplpadho constantly oppose Jesus. My response is
that they are neglecting the nuance of what isggomand the historical situation in which these
accounts appear.

Should anyone ask you about anti-Semitism, hendnegt | would say. It is first of all simply the @as

that in Acts, Jewish people in the synagogue fdrennbajor rival and one of the main persecuting arms
against the church in Acts. So we need to acknaydehat the church perceived itself to be, in some
sense, in combat with at least some synagoguerkeadd some synagogues. That is simply part of what
is going on. Since that is true, it is only fairacknowledge that this is not anti-Semitism peibse,

rather it is a rivalry over who has the right claiothe Jewish religion. The Jewish people are ginga

in physical harm against the church. In some whgschurch is simply responding to that. Thus sofme o
the harsher things that are said need to be ghaircontext. In other words, the earliest histlry
persecution that we can see seems to be Jewistcpgon against the church. Ultimately, and very
sadly, the church became very powerful and turmethe Jewish people and so it went the other
direction. But in this early period, we need to sdrch way the persecution was going. That is one
point. A second point is that most of the authdrhe New Testament were themselves Jewish. So
when John in his Gospel (which we will get to sogpgaks of the Jews as the main opposition against
Jesus, it has to be acknowledged that John himsslfJewish. Thus he was effectively indicting his
own people. This cannot truly be deemed anti-Semitit is not that he is against the Jewish pediite.
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is effectively saying that the majority of Jewslagsus’ time in Palestine missed the Messiah. Breat i
indictment of his own people.

As long as we are on this topic, there are sonsasting features in Acts that have to do with the
relationship between the church, Judaism, andehéhadf Jesus. After all, one of the great claims
against the Jewish people by the church is thgtdhe Christ-killers. This a term that is extremely
offensive to Jewish people today because it wastihé@t slogan that much anti-Semitic persecution i
Western society has gone on: they do not deserve treated well because their whole race conssitut
Christ-killers. Thus much of the issue here hagaavith who was responsible for Christ’s death.

Those of you who remember the controversy surragnthie moviel'he Passiomf the Christknow that
this is what created such a stir. In the movie Jiwwish people (as in the Gospels) clamor for Jesus
death. There was a fear that this would stir up&@mitism. Now, | think it is fair to say that the

movie, and certainly in the Gospels, it is not jingt Jewish people clamoring for Jesus’ death. The
Gentiles are ultimately responsible. They are thesovho scourged and beat and crucified Jesus. You
have both aspects in the Gospels, so effectivadyyewe is indicted. But you see this as well exghic

in Acts.

If you turn to Acts chapter 2, there is anothetestent that appears a couple of different waysdts A
and at least a couple of times in Peter’s speethdscts 2:23 it says, “...this man [namely Jesus],
delivered over by the predetermined plan and favekedge of God, you [Jewish people] nailed to a
cross by the hands of godless men and put himathddn Jesus’ death there are three other actors
besides Jesus, according to this verse. Therdardetvish people, who are the ones ultimately
responsible for nailing Jesus to the cross becidneseare the ones who clamor for the crucifixiont B
there are also the Gentiles, who are the godlesswhe actually carry out that death sentence. And
then the third actor is God Himself, who acts irefmowledge and predetermination to bring all of it
about. Here is a frank acknowledgement of the hupaaties who are involved and an indictment of
both the parties. But because he is talking tQJéves in this context, he especially indicts theidew
people by saying, “You put to death the MessiahhtiAe calls for repentance, which is certainly the
proper response in that context. But both setsiofdn parties, Jew and Gentile alike, are held
responsible for the death of Jesus. Yet even dhisfis under the foreordaining plan of God. God’s
hand was over all of this. If we recognize alllmbse parties in the action, then | think this ithest this
speech is particularly anti-Semitic is quite mutéthecomes part of the proclamation to the fiesttary
Jewish people, who were in fact responsible forcthenor, “Crucify him! Crucify him!” That becomes
a basis for then offering to them repentance imtimae of Jesus Christ and baptism in His name. i$hat
what is going on there. | wanted to bring out thame as long as we are on Stephen.

Acts is quite forthright in indicting the Jewishgpde. But in doing so (as my final comment on thg-a
Semitism topic), it is fully within the propheticade of the Old Testament. If you want some
particularly harsh passages on the Jewish peoplgydest you read Isaiah or some of the Minor
Prophets. They go straight for the jugular andahthem again and again for being a stiff-necked,
uncircumcised people because they are uncircumaisib@ heart and refuse to follow the commands of
God. Effectively in Acts, these are Jewish peopkeeging to their Jewish colleagues. They indictrthe
on prophetic grounds. That is fully what Stephedadsg in this speech.

In a response to a student’s comment that the nidwePassionvas just telling the story as it is, | will
not staunchly defend the movia part, what Mel Gibson showed was not truly higtd would argue
that half or less of that movie is actually histati He frequently departs from the Gospels and goe
medieval Catholic tradition in the movie. It is @ry artistic film. It has some very good theologjica
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elements as well as some elements | would queston| have an appreciation for the film, but llwi

not staunchly defend its portrayal of history. Wt comment was getting at, though, is effectivel

the historicity of the Gospels themselves. The @Gtssphow that this is what happened at the death of
Jesus. And the student was quite right to say timagne level, we are just telling the story of twha
happened. There are nuances to all of that, thaDgh.cannot just paint a broad picture and saytlhieat
Jewish people were involved. On the other hand sewhat | would ask you. How would you
sensitively convey that to a Jewish friend? Theeehaindreds of thousands, if not millions of Jewish
people living today who have immediate relative®wlied in a Nazi concentration camp or who have a
grandfather who still bears the mark of a numbamfthe camps. To too quickly absolve Christians of
some responsibility in that is certainly not gotoggo over well, and it would not be true to higtor
either. That is why whenever | deal with this sebjealways begin by admitting Christian guilt imet
Holocaust because there is some, and we needidyfracknowledge that. We have bridges that we can
build there so that we can discuss some of theatteppestions of anti-Semitism in the New Testament.
And ultimately what | am trying to do is build bges for the Gospel. I think we have to acknowledge
that there is this problem. We also have to adnait particular verses, taken out of context from th
Gospels, have been part of that tradition of aetaism for a long time. | would argue that those
verses were taken out of both their literary arsddnical context and were misused and abused bg som
people in the church—not all, but some. And thaansethat those same statements become for many
Jewish people—who are often very aware of thegeraants—sensitive in themselves. We need to
recognize that as we try to build bridges for thasel. | agree with the student’s comment thatithis
simply history, so why disabuse ourselves of tiBatfat the same time | want to encourage a difteren
means of communicating that to Jewish people.

There is a history of anti-Semitism that has goméoo more than 2000 years. There was much anti-
Semitism among pagans in the first century. Thaslepeople have been up against this for a long
time. We need to be sensitive to that as welloli want some evidence of how sensitive this makes
people, | have tried to dispassionately look atrttuerie The Passion of the Chrjsand see that Gibson
too is extremely careful in that movie to indiciwdand Gentile, to claim that guilt of all peopléhiFis

so much so that Jesus proclaims, “Forgive themyhfthe cross twice in the movie, which is certainly
not in the Gospels. And He does so looking first Roman soldier and the second time looking at the
Jewish leader. It is as if they went out of theaywto walk this line of saying that Jews and Gestil

were involved in the death of Jesus and both dezeaf forgiveness. | think a dispassionate loathat
movie would move you in that way. But becauseladldtatements that have caused so much trouble
over the years are included, the very fact that #re included has caused some people to accuse the
movie of anti-Semitism. | do not know Gibson’s hear that; | am not trying to vouchsafe the movie.
But there is some evidence even there that we toeleel very sensitive to as we approach these issues
There is much sensitivity there, and we need todseful as we interact with our Jewish friendsthf
same time, the church needs to be very carefuionogck off on this. Jesus is the Messiah. Andetler
no salvation outside of Jesus. He is the way,rtitl,tand the life. Therefore Jewish people need th
Gospel. There has been a major move in Christi@oldgy since the Holocaust to try to say, “We dre a
a part of the same basic family. Jewish peopleatcmeed a separate salvation.” This is mainly bgeau
Jewish people sometimes say, “If you try to conweai that in itself is anti-Semitism.” No, thafjust
truth. | want to say there needs to be a distindin@re, but we need to be sensitive in how wehdb t

Let us turn now to considering the miracles in Attss the case that the miraculous spread of the
church in Acts has to do with the power the HolyriBphows. But | would also say the power the Holy
Spirit shows is seen in a variety of different walisere are even a variety of different miracldsere

are healings and the casting out of demons. Bu¢ isealso Philip miraculously showing up on a road
with an Ethiopian eunuch in the middle of a destnd after that he is miraculously taken up in the
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Holy Spirit and sent to do ministry in Samaria.t@dse who hold to the necessity of miracles in the
church today, | do not know anyone who says, “Amat theans that when | need to go to my conference
in Dallas, | expect the Lord to take me there—0Bifddnere is a sense in which we expect some of these
miracles to have some continuity with the presewit @hers that we do not. Moreover, there are these
miraculous dealings with people where their heamtschanged. Gentiles come to the Lord even before
they hear the whole Gospel! (This happens in Carsghousehold). The evidence of that comes in the
manifestation of the Spirit in their lives. Thdifi of the Spirit becomes evidence that God isady
working in their lives. Thus the filling of the Sjtiand some of the miraculous gifts given show the
proclamation of the Gospel. They also show thateltfferent spheres of people you never thought
would be brought into the kingdom are brought i kingdom. That is why some of these particular
miracle stories are recorded in Acts.

What | want to say with regard to the miraculougats is that they show the continuing power of the
Spirit. And there is no sense in Acts that all i cease, or even that some of the miracles egalise.

But we need to see a whole range of miracles, thmmmundane of someone coming to Christ to the
healings and the like. Of course, someone comirightist is much less mundane than we tend to think.
This is evident when we realize the change of agrefrom the sphere of darkness, held in the poiver
the prince of this world (using the language of &plans) into salvation; they are no longer deatl, bu
alive. So you see the miraculous working out iragety of different ways in Acts.

Continuing through Acts, after Stephen’s martyrdera,see Philip. The work of Philip gets

downplayed too much, | think. Ultimately Philipase of the ones who really shows to us and becomes
a face of the ministry to the Samaritans. Rementherincrease of the church starts in Jerusalem, to
Judea and Samaria, and then the uttermost pattie efarth. One of the most striking things abousAc

is that the apostles are not the first to undedsthair call and leave to go to Judea and Samlaria.

seems that the Hellenized Jews who have becomstiahs are the ones who leave first. Luke makes
the point that the apostles stay in Jerusalem. iShahy, after the death of Stephen, the next most
important figure is Philip, who is not an aposti@—at least not in the classic sense of thedstes.
Philip, then, becomes the face of the Gospel @séas into the next stage, to Samaria and ultimasely

the Ethiopian eunuch. Philip is the one who britiigsGospel to the hated Samaritans. They had a
separate temple, worshiping at Mount Gerizim irdtafat Jerusalem. They had a separate canon; they
only accepted the Pentateuch, and even that theeghenged in some respects from the Hebrew
sources. They had a separate history after thateeich because they did not accept the canonical
history after Deuteronomy (Joshua-Esther). Therg eamstant enmity between Jews and Samaritans, so
much so that Josephus mentions instances of thiagiroy up arms against one another. You see this
especially in Jesus’ Good Samaritan parable, wihéeuch a surprise that it is a Samaritan wHpshe

out the Jew who has been beaten. But in Acts thisa is that the next place the Gospel goes is
Samaria, and Philip is the face on that. That iy gegnificant.

In Acts chapter 9 we have another defining eve{ai$. Saul on the Damascus road encounters Jesus.
Saul—the very person who had stood by and in hasthvas glad to see Stephen martyred. Saul—the
person who went to the high priest and the priesiho ask for letters so that he could pursuehaké
Christians who had run away to other towns fronus&em. Saul on the Damascus road encounters
Jesus. The entire direction of his life changed, l@becomes the voice of Christ in the whole énd o
Acts.

Chapters 10 and 11 are important. Before this thmee appear to have been at least non-Jewisheeopl
in the church, especially through Philip’s ministBut there had not yet been in the church a sivade
the Gentiles were to be received in on their owmsge(to put it too extremely), apart from the fdadis
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that Jewish people followed. There was still anaratanding that since Gentiles ate pork, the Jewish
Christians could not enter their homes. Peter aegsion, and the whole nature of the vision peddo
eating, which pertains to table fellowship. In thate and culture, table fellowship pertained tongen
communion with Gentiles. Then Cornelius comes tasthHe is a prime example of a whole household
coming to Christ. The Spirit falls upon them evefdoe they are able to be baptized. Peter seebs to
wrapping up his sermon, but he is not quite doned-tha Spirit falls on these people. Peter responds,
“Clearly the Gentiles are being brought into thegklom.” The whole nature of that story is crafted i
such a way to say, “Gentiles are now part of tmg#om, and they do not have to obey the food laws.”

In chapter 12 there is Peter’s arrest, but theshapter 13 Paul’s ministry to the Gentiles begiel

goes on his first missionary journey to Asia Miaoid does ministry alongside Barnabas. There is a
constant, recurring theme in the first and secorss$ionary journeys of Paul. He shows up in a @tyd
then he goes straight to where the Jewish peoplmaeting. If there is a synagogue, he goes tHere.
there are not enough Jews to meet in a synagogumds to wherever they are meeting (the side of a
river or some place like that). He shows up, godbé synagogue, and preaches. Sometimes he is
invited back, but eventually they get tired of hammd kick him out. He leaves with some of the Jewish
people and some of the believing Gentiles who wa&eady attending the synagogue. And eventually he
starts spreading the proclamation to other Gepélgple. Then the Jewish people in the synagogue get
jealous and kick him out of town. This pattern hampagain and again. This is part of the persatutio
of the church theme in Acts. This is also parthef theme of the spread of the Gospel to the Gentile

In that regard, perhaps another major landmarkdis Aomes in Acts 15 with the council in Jerusalem.
The question that arises is whether the Gentilest lpeicircumcised. It is interesting that the qoest
arises especially from Christians who were fromRharisaic sect of Judaism. The question was
whether they should circumcise these Gentilesolf emember, there are three things you have &sdo
a proselyte, a convert to Judaism. You have tarecaracised, baptized, and agree to keep the whole
Law. Effectively, they say that what the Gentilencerts to Christianity have to undergo is
circumcision. And that is it. This is what the wlaa@ouncil in Jerusalem is about, deciding this tjoes
The council in Jerusalem ultimately decides thetBendo not have to be circumcised. But they also
give the advice that Gentiles should be carefutoaiffend Jewish people with certain things, like
eating blood and the like. That is how the couatiderusalem ended. That became a major part of the
church.

After that there is the second missionary journieghe apostle Paul. This is important in part beeale
finally finds a long-term place where he can baserhnistry. Remember the theme of Paul coming to a
synagogue, preaching, being thrown out, preachuriga Gentiles, and then being thrown out of the
city? Then he would go to the next city, get kicked of town, etc. He goes to Corinth in chapter 18
(after the great speech in Athens in Acts 17). blesgo the synagogue and is kicked out, but then he
preaches to the Gentiles and is able to stay im@uofor a few years. Thus he has the chance tmlgt
found a church in Acts 18. This shows that as hes gt there is increasing hope. Then there is the
third missionary journey. Later there is a conspiragainst Paul to capture him. Eventually he is
captured while in Jerusalem. Then there is the noovdéo Rome. Along the way he proclaims the
Gospel, even to some of the most powerful leadetise world—or at least in Palestine.

Then Acts ends strikingly in chapter 28. Paul imgéept under house arrest in Rome, and some lewis
people come to him. Acts 28:23 says, “When theydwd day for Paul, they came to him at his
lodging in large numbers; and he was explainintpgéon by solemnly testifying about the kingdom of
God and trying to persuade them concerning Jesams, lioth the Law of Moses and from the Prophets,
from morning until evening.” Now, the strange thedgout Acts is that it ends with a lack of succass,
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it were, because of continued persecution andtrefedAnd yet the Gospel continues to go out
unhindered. What happens is that the Jewish pedieately disagree with each other (28:24). And
when they did not agree with one another, they hégmving after Paul had spoken one parting word.
He indicts them with a citation from Isaiah thasisnilar to a citation Jesus Himself speaks at the
beginning of His ministry as recorded in the Gosgdluke: “You will hear, but you will not hear [...]
and thus you will not perceive.” And thus he saythem in verse 28, “Therefore let it be known oy
that this salvation of God has been sent to thei@snthey will also listen.” (You can see why sem
would think this is anti-Semitic). The whole endioigActs is “Do you know what matters in the
kingdom of God? It is not whether you have a Jewstestry or a Gentile ancestry. What matters is
whether you will listen. If you will listen, therld@he blessings and benefits of the kingdom of @Goeal
yours. But if you do not, there is no hope.” Yet jlasays here in verse 31, “Boldly and without
hindrance he preached the kingdom of God and taalghit the Lord Jesus Christ.” Thus even in his
imprisonment the Gospel continued to go forward.

This is a very quick overview of Acts. You can gany more historical details in F. F. Bruce’s book

and many more theological themes in Ladd’s booktNme we will quickly discuss one or two
speeches in Acts. Then we will spend the bulk oftmoe on John.
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