New Testament History and Theology Lesson 24, page 1

John, 1 John, and the Book of Reveation

Father, as we approach the end of this courseppihkthese students have much on their minds, and |
know that there is a lot of work ahead. There lstaf stress and pressure at the end, and we would
again avail ourselves of the peace that is offéne@hrist, who says that He has rest that He ofterss
and that His burden is light. | would pray that seestudents would know that light burden of serving
their Lord Jesus, even in these last couple of weéklass. Father, | would also ask that You be
glorified in what we do today, for we ultimatelysde to be Your servants, because You have given Yo
Son to us. You have given us all that we have;hdwa given us hope of eternal life; You have gusen
the privilege of calling You Father; You have giwenthe privilege of availing ourselves of the
confidence of Your redemption and of the justifaatve have in Christ, as Your servant Paul has
taught. You have given us the privilege of belnef af the instruction we have in Scripture, inchgli

the instruction we have in Your servant John. Athts we would desire to understand better, ineord
that we might glorify You in our ministry. And waythat You would use this class to that end,aarY
wonderful name, Amen.

When we left off last time, we were talking aboahd and Johannine theology. | had argued that the
authorship of the Johannine literature—namelyGbepel of John, 1, 2, and 3 John, and the Book of
Revelation—is ascribed to John. In order to prawehs| had interacted a bit with Papias and the way
that Eusebius, in my mind, misinterprets Papiasit T$what we covered last time. We had also noted
that there are a couple of explicit purpose-statemespecially in the Gospel of John and thenialdo
John. What I would like to do in this hour is anstes question: “What are the three or four thihgs
really need to know in order to interpret John ectily?” That is what | want to address. | want iteeg
you interpretive keys. | have mentioned before thgtgoal is not to give you an overview of the whol
Gospel or the book of Revelation or any of the ptherks of John. We have other classes that cover
that material. The way | want this class to functias we talk about John and Paul especially, is to
answer the questions, “What should | constantlyehauhe back of my mind as | interpret John? What
should | have constantly in the back of my mind iaserpret Paul?” So | am giving you interpretive
keys.

There are certain keys that | think are importany@u look at the Gospel of John. The first hadao
with its structure, and then we will look at théeinded audience, and that will take us into the
discussion of “believe” in the Gospel of John. | also interested in the portrayal of Jesus there.

This the structure of the Gospel of John, rougplaking: you have a prologue, which is 1:1-18, and
you have a kind of epilogue, which is chapter 2ithefGospel. Then in between you have the main
body of the Gospel. Let me give you an exampldaf.tYou will of course recognize that the whole

part in the beginning of the Gospel: “In the begngnwas the Word and the Word was with God and the
Word was God” takes us through to verse 18, andl finally we start getting into the narrative. John
first sets us up with the cosmic perspective oftvihaappening. There is a Word, he is God, theee i
witness to that word, he is John the Baptist, &et the Word becomes incarnate. That is kind of the
big cosmic overview, and then he launches into wbhah the Baptist actually said. So that is the
prologue.

The epilogue has to do with the end of John. Tieeaesense in which after Thomas sees Jesus and
actually believes in Him, there is what is almosbacluding sentence: “Many other signs therefore
Jesus also performed in the presence of the des;iplhich are not written in this book; but theaeenh
been written that you may believe that Jesus i€tivest, the Son of God; and that believing you may
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have life in his name.” And there is a nice kinccohcluding feeling to that, but then he goes @iter
these things Jesus manifested Himself again tdidogples in Tiberias.” And you have the reinstiat
of Peter and a specific statement, too, aboutigepde whom Jesus loved, and the question of vdreth
he will die or not. There is a sense in which yodkof feel like the Gospel has concluded in chapt
but then there is also this concluding epilogue.

Now, some people have gone so far as to say tisaad if you do not need the prologue and the
epilogue, and maybe they were added later. | dehiok that is what is going on. Certainly the
prologue, chapter 1:1-18, is related to the boekabse a lot of the concepts that arise there—the
discussion of light and darkness and even the mat&amn of the Word (although the word “wordiggos

in Greek, does not appear elsewhere in the Gogpiethat exact meaning; it has other meanings) are
signaled repeatedly throughout the rest of the @asipJohn in various ways. For example, the idea o
the incarnation is highlighted in the way that 3egives these “I am” sayings—"l am such-and-such”
and even just “I am”—which is, as you may knoweefively the name for the Deity coming out of the
Old Testament. The same theme is especially apparére way that the section in this whole center
part ends in chapter 20 with the proclamation afmhbs falling at the feet of Jesus and saying, the
Greek says, “to him,” He speaks to Jesus and Sslysl.ord, my God,” looking at Jesus. So you have
an explicit statement of deity at the end of thesj@& just as you have in the prologue. We coulckwor
through this, but what | am saying is that the tasrnm the prologue are then picked up elsewhetteein
Gospel, which shows that the prologue is intentiana coheres very nicely with the rest of the Gbsp

The issue with regard to the epilogue in chapter&lthis just kind of tacked on to the end? Wélgre
is a sense in which the verses that | read frompteln&0—about other signs that Jesus also perfgrmed
and then the statement that John has written thesgs in order that the readers may believe tbstid
is the Christ—feel like a nice conclusion, but tlaeg not a necessary one. It is a statement obparpf
the book, but that does not mean that that idaletis to say in the book. And in point of fabt book
seems very interested in reinstating Peter. Yolramember that Peter is asked three times whéther
loves Jesus, and Jesus each time tells him to hehnéphis] sheep” or “Take care of [his] flock.” We
of course, earlier in the Gospel, Peter deniessJésae times. So you have a very clear structural
reinstatement of Peter that parallels very nicdiatwent on earlier in the Gospel. Then thereiss th
guestion of tension related to the beloved discigpparently a tension during the time he wroté tha
some people thought he was not going to die. Hassarmake sure to clarify in chapter 21 that that
not what Jesus said. So although there is a sengkich it ends in chapter 20, the things in thiébogpe
cohere very nicely with what came before, so thele/Gospel fits well together.

Now in terms of the center section of the Gospe,rest of chapter 1 through chapter 11, and chapte
12 through 20 are often divided in that way, betwiee end of chapter 11 and the beginning of chapte
12. In particular, in these first 11 chapters, 3gm@sents seven signs, and He also makes the' “l am
sayings. That seems to cohere together, so pedplgpeak of this as “the book of the seven sigas’if
the first half is about the seven signs, and they will group together the material that comes
afterward as if it is the action leading up to thecifixion and resurrection, as well as Jesud’ las
prolonged instructions to his disciples. That isstwou have in the latter half of the book.

| think, roughly speaking, that this structure weoviell; however, | would note that there are net ju
seven signs in the Gospel of John. In additioméosieven signs or the seven miracles, startingtivith
changing of water to wine in Cana, there is alseighth sign in the Gospel of John. It is very impot
that you recognize it, and it is the death andrrestion of Jesus. The resurrection of Jesus fanstas
a sign such that when Jesus appears and Thomasiaysord and my God,” and He talks to them,
saying, “Because you have seen me, you have bdliBlessed are those who do not see and yet
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believe.” The next thing is the passage that | fedready quoted twice and will now quote for adhir
time: “Many other signs therefore Jesus also peréatin the presence of his disciples.” In otherdsor
from the point of view of the Gospel, Jesus’ rescion appearance was a sign that He is who He
claims He is.

And in this first book, chapters 1 through 11, vehbe does present a lot of signs and the “I am”
sayings, they mutually confirm each other. In otlverds, the signs prove that what Jesus says about
Himself—"I am the truth, | am the light, | am theat, | am the resurrection,” those famous sayings—
are proved by the actions that He does. So wheraides Lazarus from the grave, the whole point is
that He has just told them, “I am the resurrectiand He proves the point that He is the resuroecti

So the signs confirm who Jesus is. In many wayswhole Gospel is about who Jesus is, which is of
course true of all the Gospels, but it is also \teung of this one. So those are some commentseon th
structure of the Gospel of John.

Next we will discuss the intended audience of tlesg&l of John, and | will weave this in with ouir¢h
point as well, which is what it means to believéha Gospel of John. Please turn to chapter 20Beof t
Gospel of John. | just read to you this very impottpassage about Thomas and what Jesus is doing
with Thomas. The narrative all has to do with deNghat is Thomas’ issue? Well, Thomas was not
there when Jesus appeared. Thomas is there nowhewnther disciples tell him that they have séen t
risen Lord. Thomas’ response is, in verse 25, “Billeshall see in his hands the imprint of thespaihd
put my finger into the place of the nails, and pythand into his side, | will not believe.” So tissue is
that he will not believe unless he sees it. Afightdays, Jesus shows up and says, “Peace bgaovith
verse 27, and then he says to Thomas, “Reach bardigger, and see my hands; and reach here your
hand, and put it into my side; and be not unbefigyvbut believing.” The whole point is to creatéla

in Thomas. “Thomas answered him and said, ‘My Lamd my God!” Jesus’ response—and this is
about you and me—is “Because you have seen me loavieelieved? Blessed are they who did not see
and yet believed.”

Has anyone here seen the risen Lord? You do nettoaraise your hand if you have. Most of us have
not. | expect you will grant me that. You are mblessed than Thomas—that is the point here—
because your faith is in a context that you didasttially have to physically see Him and hold on to
Him. There is a sense in which Thomas’ faith isuqpto where yours is. You see these kinds of
gradations in belief that are assumed there. Tles wio do not need to see are more blessed thsa tho
who need to see in order to believe. In point of,fd is then in that context that John says, ‘Sehe

things are written in order that you may believat thesus is the Christ, the Son of God and that
believing you may have life in his name.” Thaths tontext of our point about belief.

| pointed out to you last time that belief heradt a light switch, but it is more of a knob thatuycan
turn from lower to higher. There are degrees oilhehnd if you want an illustration of that youncgo

to chapter 11 of the Gospel where there is thislevkeries of people who are at different stagdaitf.
The initial context is that of Lazarus, and Lazasidead, and Martha and Mary are extremely sad,
because he is their brother. Jesus hears abopashige read in verse 3, “Lord, behold, the onenvh
you love is sick.” But when Jesus heard it, he,sdidis sickness is not to death, but for the glofy
God, that the Son of God may be glorified by itfé is expecting to be glorified by this, and sojihg
heard that this great comrade and friend of Hg&adk, He sits around for a couple of days. He waits
until the man is completely dead and buried innalidoefore He shows up. Then He says that it is time
to go. So the text says, “Jesus said, ‘Our frieaddtus has fallen asleep,” verse 11, showinglesiis
knew that by His waiting around, Lazarus was gamdie and end up in a tomb. Jesus knew what He
was doing when He waited around. Then he decidge tbere. Jesus says plainly, “Lazarus is dead,”
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verse 14, because the disciples do not understandhé¢ is dead, and then Jesus appears on the scene
Beginning in verse 14, we read, “Lazarus is dead,laam glad for your sakes that | was not thewe, s
that you may believe, but let us go to him.” Nowitveasecond! These are the disciples who have given
of their lives, followed Jesus around, and heasl"Ham” sayings. Repeatedly throughout the Gospel
there are groups of people who are said to believe.disciples are clearly in that group, and yet
somehow this resurrection of Lazarus is supposéeifmthem believe, but they already believe. Well,
effectively, what | think is going on there is tld&sus is taking the knob of where they are irr thdief
and He is turning it up a few notches, makinglittke brighter, so that they believe even more and
understand even more who He is.

When Jesus arrives, Martha comes to Him and sipaitis distraught, and Jesus says to her, “Your
brother will rise again.” Martha says, verse 24kribw that he will rise again in the resurrectiantbe
last day.” Well, that is belief. It is belief thidtte resurrection will occur on the last day. Jesays to her,
“I am the resurrection and the life.” There is tHaam” saying that He is going to prove by His atle.

“I am the resurrection and the life; he who beleiueme shall live even if he dies, and everyone wh
lives and believes in me shall never die. Do ydielse this?” You see, this is all about belief agai
And she says to Him, “Yes, Lord, | have believed"rave believed-“that you are the Christ, the Son
of God, even he who comes into the world.” Marthalready a person of faith, and yet there is aesen
in which her faith is not yet appropriate to th@tmxt. Mary runs to Jesus and He weeps with hefr, an
then we get to verse 39. Remember, Martha is thendo has believed, and what has she believed
about Jesus? Not just that He is a great man hautbhas believed that He is the Christ, the Sonaaf, G
the one who comes into the world. All of that igthdohannine Christology; she believes the thihgs t
one needs to believe about the Messiah. That isMdrtha is in verse 27. We get to verse 39, where
Jesus tells them to remove the stone. Martha,aime person who just professed her belief, “thersist
of the deceased, said, ‘Lord, by this time therkl a stench, for he has been dead for four ddwys.
other words, he is going to stink! “Jesus saiddn Did | not say to you, if you believe, you wilke

the glory of God?’” And so they remove the stond desus raises His eyes and He says, “Father, |
thank you that you have heard me, and | know thatajways hear me, but because of the people
standing around | said this, that they may belibat you sent me.” And he says, “Lazarus, come
forth!” Now, the result, verse 45, “Many, therefpod the Jews, who had come to Mary and beheld what
he had done, believed in him. But some of them \aeray to the Pharisees, and told them the things
which Jesus had done.” And then the thing the Bbasi are concerned with, verse 48, “If we let him g
on like this, all men will believe in him.”

How many times can John mention the word “belianed single narrative? It is as if he is sayingp“D
you get the point?” But do you also see that tlaeeea variety of characters with whom Jesus is
interacting? Understand that we are supposed tdifgevith them in various ways, or not identify thi
them, depending on who they are. And in this naseathere are the Pharisees, who do not believe.
They refuse to believe, even though Jesus raisgdg@&om the dead. There are also the peopleain th
crowds, some of whom run off to the Pharisees alhdhtem what happened, and others of whom
clearly believe, because the text says they beliavethey only believe because they have sedihére
is Martha, who already professes belief, but steglader belief to increase, to really believe fesus
can do in that moment exactly what He says He cabeécause He really is the resurrection and tee li
You see, then, that there is this whole range béhi@ the narrative, and in each instance, wiesu3 is
trying to do is take people from where they are imcease their belief a little bit more.

If that is the case, then what is the intendedenah of the Gospel of John? It is not just unbeligy
but it is everybody who follows Christ or who igerested in Christ, because all of us need to be
challenged again with who Jesus is. This is the wiam if He came right now to earth, and one of us
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had recently had a brother die, He could say, “igamng to raise him from the dead right now.” Tzt
who Jesus is. That is the kind of power He hasthadproves that He is the resurrection and fiee li
and thus, the final resurrection and eternal §fanihis hands at this point in time. We need teebe

that in the deepest parts of our souls. It is batokelieve sometimes, especially when you facehdeat
Many of you are young, and you have not really dedeath yet, but when you sit next to a corpsé, as
have done, what is your response in that moment®? Msponse is ultimately to be, “Jesus is the
resurrection and the life.” That is where our fagheally put into practice. So that is the intedd
audience. In other words, you are the intendedesuggli. Even though John speaks simply and uses
simple Greek and repeats himself a lot, especaibut belief, this book is for you, so read it agand
again and again.

Let me also note that the other aspect of thexded audience is that he plunges right into thep€&los
with the prologue: “In the beginning was the Waadd the Word was with God, and the Word was
God.” Just pretend for a second that you have eatchthat dozens, if not hundreds or thousands, of
times before. Pretend for a second that this iditsietime that someone has come and said thyptg

and this is the beginning of the book: “In the Inegng was the Word.” What is your initial response?
What is a “word”? “And the Word was with God, ama 0Vord was God.” What is your response? How
in the world can a “word” be a “god”? “He was iretheginning with God. All things came into being

by him, and apart from him nothing came into beimg has come into being. In him was life, and the
life was the light of men.” What is a “light of m&hWhat is a “life”? How can a person be life? “And
the light shines in the darkness, and the darkine@ssiot comprehended it.”

What | would challenge you to do is to read throtlghGospel of John as if you never knew it, arsd ju
see how often things come up in the Gospel thatdorentally, your initial reaction should be (and |
would argue, should properly be), “What in the wate you talking about, John?” Then you will
realize that later in the Gospel, Jesus is themestion and the life—illustrated by the resurrectiHe

is the light of the world, as we have seen lighttimaed just now in chapter 1. So everything comes
back again, and the whole thing coheres, but tisesesense in which you are not prepared to read th
prologue of John until you have read the whole @bspJohn. This is, in my mind, like movies today.
Movies go so fast today because, in part, the firkens want you to buy the DVD so that you will
watch it again to catch up on the things you ditlaatch before. John is like that, only even mare s
because you read through it, and it is just solshganitially that it takes multiple readings beéoyou
start to understand what is really going on andesofrthe complexities of the Gospel. That is anothe
argument that the intended audience here is neénaibelievers, although it certainly includes them
but it is also people who have been Christianthall lives, perhaps, and need to read the Gogja@ha
as if for the first time. There are some commentshe intended audience and “belief” in John.

Obviously, the question that all of this raiseSabo is Jesus?” That is what John begins with:tle
beginning was the Word, and the Word was with God, the Word was God.” Who is this Word? He
effectively starts you with a question by beginmmth this statement that is supposed to causegou
think, “Who is this man?” That is effectively whathappening again and again. With the seven “l am”
sayings and the signs, he is supporting the pripoghat the Word was God and what that means with
all of its implications for our lives. The implicah when he says, “I am the way and the truth &ed t

life; no one comes to the Father but through méhag we have one access to God the Father, ahd tha
is through God the Son. That is the challenge ®Gbspel.

If you go to the Gospel with that mindset, thehihk you will find it exciting to read. Instead séying,
“Oh, yes, | know that already,” go again with arialate and let it challenge you, because thahest
the Gospel is supposed to do. That is all | watteshy about the Gospel of John, although | do w@nt

© Fall 2004, David Chapman & Covenant Theologicahthary



New Testament History and Theology Lesson 24, page 6

answer a few questions before we go on. The firestion has to do with the purposes of 2 and 3,John
which | did not talk about. The purposes of 2 anhBn have a lot more to do with interacting with
specific heresies that were going on in the charaghwarning people not to be hospitable to those wh
are fundamentally heretics.

The next question has to do with the passage in 2681, which says that Jesus did many other shing
that John did not write down. The question is wblgndchose to be so selective. There is a sense in
which John is saying that he was selective, anchieee to write what he did for a purpose, thabfis,
producing belief that Jesus is the Christ, the &dt&od. That is the basis of his selection, buisheso
acknowledging in that verse that there is a lotertbat Jesus did. Some of the church fathers head th
idea that John knew the other canonical Gospels-theat Mark, and Luke—possibly all three, but at
least one of them, and he intentionally includetdisyGospel the things that they did not includel a
thus he says that many other things could be baidhe has selected the material that we needdw kn
about in order to produce belief. That is possiatewell. Certainly it is acknowledging that inglr
years of ministry, Jesus did a lot more than Jehs tis about in the Gospel. In effect, he is abying
that Jesus is even more amazing than He was aldgresent in just 21 short chapters.

| want to talk about 1 John for a moment. In ougibeing Greek series, we read through 1 John in
Greek, and so | have taught through 1 John a nuoflienes. One of the things that is very striking
when you go though 1 John is that the man keepsniag to certain topics. The word “walk” occurs
repeatedly, as does the word “love.” He cannobget the concept of love, and we say, “You have
already said that, John; we know we are supposkxvéoone another.” He comes back to it again and
again, as well as to issues of light and darknedsssues of how we conduct ourselves.

The way | view the Gospel of John is that | wouddehto be asked on an exam to provide an outline of
the Gospel of John. | have seen a variety of cegliof the Gospel of John, and inevitably they éree
too simple or too complex. They are either too $ango that if you look at the three parts of thdioe,
they do not adequately represent what is in eatheo$ections, or they are too complex, so that you
have so many levels of detail that there is no thay anybody could remember it. And the reason iwhy
think it is difficult to outline John’s Gospel i®bause of the way | see John’s writing in 1 Joha. H
writing is like this: here is a theme, and heransther theme that kind of goes along with it. Then
leaves that one for a while and then comes baekdther theme, then he brings this one back in, and
the point of all the repetition of the themes isrtake sure that when you leave the book, you relally
have the idea that we are supposed to love oné@mot

This is similar to some forms of preaching thabbgan some third-world contexts, where the preacher
will repeat himself again and again. The flow o thgic is not “A to Z,” but it is “A, B, A-primeB-
prime, C, A-prime, B, C, C, A, B"—it just keeps corg back to a few key things so that by the time
you finish, you have a feel for how one ought tadwct one’s life, instead of a single “A to Z” kind
logical sequence. If you approach 1 John that wHynk it frees you to enjoy why he is bringing up
each theme again. If there were one key | woule giw to reading 1 John, it would be that: let him
recapitulate his themes. Let him come up with thiagain and again, and enjoy that.

It makes it difficult to preach through 1 John, bstly, because either you have to take the boak as
whole, or, if you start breaking it down into centahapters, you will realize that people will hélae
same sermon for several weeks, because the sarmg tome up again and again. Another way to
approach it is to go through 1 John topically anst fake the “love” theme, then the “walk” thentieen
the “light and dark” theme, and so forth. Thatnsissue that comes up in preaching and teachisg thi
book. Anyway, in 1 John you have a recapitulatibthemes and a lot of the same purposes, basically,
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that are in the Gospel of John: the essence dEhimistian life, the importance of belief, and the
importance of love are all found in both.

Well, I want to do the book of Revelation in 10 mni@s, so that should be pretty straightforwarthdie
is a book in the New Testament that people arenth&t afraid to read, it is the book of Revelation.

the other hand, there are groups of people whodatrafraid of Revelation at all, and my response to
them is, “You should be a lot more afraid than goe,” because they are more confident of their
interpretation of it than they should be. Howewamewhere in between, | think, lies the way we &hou
approach the book of Revelation. If you are afdid, do not be afraid; if you are not afraid, mhiee
afraid. | am trying to encourage you to approachitih some more trepidation than you might, but do
not be unwilling to read it.

We go through four class periods on Revelation yncourse on the general epistles and Revelation, so
there is a lot that can be said, but if | wereistililit into a few pieces of advice that wouldipget you
into the book, the first would be—and these mayt®tvhere you would think of starting, but here it
is—the book of Revelation is, in my mind, a mixezhge. People argue over whether the book of
Revelation is an apocalypse; some say it certasnlyecause after all, the book kind of coinedtémm.
“Apocalypse” is the Greek word we translate as étation.” If it is part of the apocalyptic genrbat
would make it most similar, for instance, to thel efthe book of Daniel, parts of Zechariah, and
certain Old Testament books like that and then tlisowhole Jewish genre of apocalyptic literature—
some books that you have probably never read androt asking you to, like 1 Enoch, 4 Ezra, and
books like that that have an apocalyptic feel tamthApocalyptic literature is effectively an unweg of
heaven, permitting someone to go up into heavers @sne in the book of Ezekiel, for instance) and
see what is there so that they can go back to aattheport that with the point of encouraging pedp
service, knowing that ultimately they are goingvia in the end. That is the apocalyptic approach.

Now obviously the book of Revelation does that,thete are also chapters 2 and 3, which have these
so-called letters to the seven churches. | domokthat is the proper way of speaking of chapkand
3. There are not seven different letters in thekbafdRevelation. The book of Revelation is itself a
letter. The whole book is a letter. If you turntihe@ beginning of Revelation, | will read from Reatgbn
1:4, which says, “John to the seven churches tigahaAsia: Grace to you and peace, from him who is
and who was and who is to come; and from the s&yanits who are before his throne.” That is a
modified, but still typical, address to a letter-etih to the seven churches.” John did not write to
individual churches. He wrote to seven churcheatadince. He has specific things to say to eatheof
seven churches, and that is what he does in clsaptnd 3, but they are not seven different lett&os
this is a letter, and as such, John has an intehetletter, and that is ultimately to encourdggse

people in their Christian walk, in spite of the gibdity of persecution, and also in spite of thaythat
they have been Christians for a while now and #reysomewhat falling away from their first love.

If Revelation is apocalyptic, then you have to ustind it in some ways on the basis of analogy with
the books of Ezekiel and Daniel, and so forthhm @pocalyptic genre. In the apocalyptic genregethe
are symbols that are represented as heavenly sgritatlstand for things. Certainly, you would
recognize that that is the case in the book of R¢ie&; we have symbols in the book of Revelatioat t
are presented for us, and so at times you havedod# the symbols. That is true. At the same tilne,
the book of Revelation is an epistle, if it is tide, then you have to understand that it has pgaé, and
that is to address seven literal, historical chesadin the first century. So it is a very contexitzed

book; it speaks to a group of churches in Asia Mindhe first century, which means you need to
understand the situations in those churches inr dodéghtly understand what is going on in the koo
Thankfully, in chapters 2 and 3 you get hints obtvhe is particularly concerned about in those
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churches. Some are in danger of falling prey tgottaetice of the Nicolaitans, which was a kind of
heresy. Some have undergone persecution and widrgo more persecution, and they need to be
reminded to overcome in the midst of that. SomesHast their first love.

If you remember those things, the facts of thosersehurches, then, as you go on in the rest of the
book of Revelation and say, “Now let me see: ifergrundergoing persecution, how would the rest of
this book feel to me?” Or, “Let me see: if | wenedanger of being entrapped in heresy, how woudd th
rest of the book of Revelation appear to me?” @1, Had allowed my love (there is a question as to
what the love is, but we will say the love of Chri® fade and to be entrapped more and more in the
earthly possessions of the world that is aroundhow, would | read the book of Revelation then?” And
some suggestions would be, if | were undergoinggmrtion, the book of Revelation will say, “You
think persecution is bad now, but you just waitdAto you know what? There is a heavenly reward for
those who undergo persecution. For those who omecdesus will establish them in the kingdom to
come.” So | will endure the persecution. For theb® are undergoing heresy, the rest of the book of
Revelation will tell them that there is Jesus, trate is one right way to worship and follow Jesus.
There is also satanic opposition that will attemodtire away the church, and we dare not go on that
path, because where that ultimately ends up &aliy, in the pit, whereas if we persevere and
overcome and follow Jesus, we are secure in thelehdm caught in the materialism in the world
around me—I think this is perhaps the most appletdthe context of most Americans—Revelation
will tell me to realize that that is under the gufdhis age, and that god is failing, and thatdchéo be
willing to forsake all things in order to passicglgitfollow Jesus, because the reward at the end is
greater than any reward | will find in the present.

So if you view the historical situations of the othes, that gives us a lens with which to viewrtst of
the book of Revelation. We need to read it as ifaneein the first century, enduring what they are
enduring, and then apply it to our lives todayihk one of the great problems that people havk thi¢
book of Revelation is that they skip that step\Witat did it say to people in John’s day?” and they
immediately go to, “Okay, what does it mean to oualy?” There are some extremes there. One
extreme is to say things like, “l wonder if Gorbaghs 666.” | had that conversation across theetabl
when my wife and | were raising financial supporgb on staff with a college ministry. We had this
wonderful couple who prayed a lot, and they wemevamed that Gorbachev, who at the time was the
leader of the Soviet Union, was the antichrist. iObsly, you know, there have been misidentificagion
of those kinds of figures throughout time, and thdiecause people too quickly rush to modern
application instead of thinking about how to vidwe book from a first-century lens. So that is ohthe
consequences of understanding the genre of epistle.

The last aspect of the genre of Revelation isithatintended to be prophecy. It is intended to be
prophetic in a sense similar to the prophetic badkie Old Testament, especially Ezekiel and Danie
that use the apocalyptic genre. We see this be¢hadmok ends with John saying, “...and if anyone
takes away from the words of the baufithis prophecyGod shall take away his part from the tree of
life and the holy city, which are written in thisdk” (emphasis added). This is prophecy, so it does
speak of the future, at least in some respectd.i$hehy | have a predilection to viewing this @semast
having some future referent. Second, prophecyasmore complex than we like to think.

| tried to illustrate that toward the beginningtlis course when we looked at prophetic statements
about the Messiah, or prophetic statements aboethehthe Messiah will die or whether He will be
resurrected. We had to acknowledge that therereggectory in the Old Testament that was heading in
certain direction, but exactly what it would lodkd in the end was a little hard to say. | may hased
the illustration that came from Willem VanGemerehp is a very fine Bible theologian and Old
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Testament scholar. | wrote a thesis under him. Hasged the rose illustration? He is a Dutchmaud, an
he has a garden, and there is a rose that is gl#mtee in the garden. You know that it will beoae,
because you planted the rose, and you know thall tome up, but you do not know if it will go the
right or to the left, and you do not know the exaabration or which flower will come up first orhere
the thorns will be or where the leaves will be. fEhis an exciting dynamic about gardening where you
plant something and you know what it will be, bat gt the same time nature is constantly doingyghin
that you do not expect. So there is a wonderfubdyio of engaging in, “I know, and yet | do not
know,” and being surprised and enjoying the suepinsthe process. | think if you view prophecy in
those terms, then it also frees you to a certaiergxwhen you come to New Testament prophecyan th
book of Revelation, to see that we have trajecsédnere as well. We know that there will come a poin
in time where Christ returns, and we also know thatChurch will undergo a variety of persecutions
before that, but we do not know all the eventstaedimes and the places and how and why it wiill al
happen. And | do not think that we absolutely hvienow all that, either, because in a sense,yreall
what matters with the book is the big picture. dinh undergoing persecution, | need to overcome, and
this gives me warrant to see overcoming as wortlewfhat is effectively what is going on in the koo

So | am arguing, then, that the mixed genre shdugicite the way we read Revelation. The apocalyptic
genre calls us to look at the symbols, the epistaanre calls us to look at the first-century estand
the prophetic genre calls us to understand thedi@jy but also to hold it a little loosely and otaim

that we know that, for example, this particulaceift constitutes what is proclaimed in the book of
Revelation.

Someone might ask if | see any issues with therseliarches being limited to Asia Minor and none
being in Achaia or other places. I think that istjlohn’s context. We know that he is off the caast
Patmos and that he has a connection to the chaf€phesus. He knows those churches. He knows their
situations, and there is a sense in which Jesesi®to him the specific situation of the churctiese,

the ones to whom he naturally would minister. Heasjust talking about the persecuted in Asia Mino
because if you read about the seven churches ptarisa2 and 3 of Revelation, there are at least two
churches where there is no mention of perseculonall the churches seem to be undergoing
persecution at this time. There is the dangerttteChurch as a whole will undergo persecution, and
that is certainly part of the book of Revelationt hot everyone is experiencing it, as far as Itefinat

least, in the book at this time.

By the way, have we talked about persecution s ¢burse? | teach Sunday school occasionally at a
local church here, and the first Sunday schookdawver taught, six years ago when we first maeed
town, was a class on 1 Peter, because | reallytle®ook of 1 Peter, as you may know by now. You
know that 1 Peter talks a lot about suffering.urfd that to be a very difficult Sunday school class
teach in a fairly well-to-do suburban American aiyrmwhere suffering is basically, for most people,
kind of like, “Someone made an obscene gesturesathile | was driving because of my Jesus bumper
sticker,” or even more innocuous than that: “Theege some people who kind of glared at me over
coffee at the office because they know that | f@lltesus.” We do not understand what real suffasng
in many respects, at least compared to the rabieathurch worldwide, and so trying to apply theko
of 1 Peter in that context was difficult. Now, afteaught 1 Peter, | thought, “I am going to che®as
book that does not deal with suffering,” becautsdily almost every Sunday school class had to do
with suffering. So we would talk about sufferingldcided to teach on Philippians. Philippians lmak
about joy, is it not? And right in the middle oktbook of Philippians, there is all this sufferidgid so

| was stuck in my next Sunday school class tallibgut suffering. | cannot remember what | did right
after that; | also eventually taught 2 Corinthiansl 1 and 2 Thessalonians, and | kept looking for a
book that did not have suffering in it. It was gegtannoying, you can imagine, because | havedhees
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people in the Sunday school class time after tintethey are thinking, “Why is he so interested in
suffering?”

What | learned from that experience is that sufigis throughout the whole of the New Testament,
because the church was in some ways a persecutezhah the New Testament period. It was not
nearly as persecuted then as it is about to behbtg was the beginning of some persecution tfdre.
Church worldwide, as a whole, undergoes persecatoisuffering. In many ways we are inoculated to
it in America. There is a German theologian nametidit Thieleke, and Thieleke says, “Americans
have an inadequate theology of suffering,” and ihab true. Do you want an example of it? Tryinal f

a systematic theology or even a book on Christihit®that has more than just a few pages on
suffering. In fact, most of the systematic theoésgwill not even mention suffering as a theological
theme, and yet it is a huge theme throughout thelevbf the Old and New Testaments, but especially i
the New Testament. So we do not have a theologuftéring, and the danger of that is that if true
suffering ever comes upon Christians in Americaytwill not know what to do with it. That is very
dangerous, and so one of the things | would chgdlgou to do is to be receptive to developing your
own sense of how a Christian should approach soffers you read through the New Testament. That is
something that is important, and it is very mugiad of the book of Revelation. | think one of the
reasons why Americans end up speculating aboustan#t helicopters when they come to the book of
Revelation is that they do not understand the ctmtesuffering and persecution and how this
immediately speaks to that.

| want to talk about four different interpretivepgpaches to understanding the book of Revelation.
Basically what you will find, if you read anythiradpout the book of Revelation, is the author will
ultimately end up having to take one of these fmsitions, and so you should at least know whatehe
positions are. They are mentioned, as well, in Ladd

The preterist position says that the book of Rewglas fundamentally about events before and legdi
up to 70 AD, when the temple was destroyed. Seteeerist will come to the book of Revelation and
will read the bulk of it as a prediction of the #inf sufferings that the church and the peoplead G
experienced leading up to the destruction of Jé&snsaA preterist believes that when Jerusalem was
destroyed, a new age began in which the churchthivemsfree, no longer bound by the temple and by
Judaism, to proclaim its message. That, effectjuslthe millennium, as many preterists will undans!
it.

The historicist approach says that the book of Révom is about the history of the church. You will
especially see this in the way that some peop&pnet Revelation chapters 2 and 3. Some people wil
argue that the seven churches that are mentiongdthjsters 2 and 3 of the book of Revelation go
sequentially through the history of the church, aadach church represented gives you maybe 200 or
300 years in the life of the church. | find thigsexy improbable way to read the book, because in my
mind, when John was writing to seven churches iia AMinor, and eventually the book was distributed
in Asia Minor, how would they read it except, “Wdle says Ephesus. We are in Ephesus. He must be
talking about us”? They would not have thought, ;'&& must be talking about the Reformation and the
Counter-Reformation.” So this is, | think, an impable way to read chapters 2 and 3.

The idealist approach is that this is a book almeds or themes that will occur repeatedly througho
the history of the church. You will actually havense very fine commentators, for instance, who will
say, “What is the beast in the book of RevelatioW#ll, there are a variety of ways that the besast i
described. The interesting thing, certainly, id thare are correlations to the historical situaiio
Rome, so they will say, on the first instance, thatbeast is Rome. It is the Roman oppositiohéo t
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church. Then the question is, “Where else do yeuogposition to the church?” Well, you see
opposition to the church in Albania today, you sawposition to the church in Russia under the old
Soviet Republic when atheism was officially enddrssnd you see opposition to the church in secular
American society. So what is the beast? Well, #esbis the theme or idea of opposition to theathur
When do you have the beast? Any time there is oppogo the church. So there is not just one heast
in terms of application, but everything that opmoee church is a beast.

The last position is the futurist position, antdalds that the book of Revelation is fundamentally
predictive and looks to the future and describedtibulation that will lead up to the millenniuthge
1000-year reign of Jesus. (Whether the millennisisymbolic or not, whether it will be a literal
thousand years or more or less, is a differenttgpre$ The futurist position says that there wil &
1000-year reign of Jesus, then Satan will be uhlhagain, and Jesus will come again and judge the
dead and then there will be a new heavens and a&agtvand a resurrection reality. That will be the
end of the old age as we know it. If you read tlgftothe book of Revelation sequentially, you have a
predictive understanding of the book of Revelation.

By the way, Ladd breaks the futurist position i@ positions. | forget his exact terminology, et
calls them something like a moderate futurist pmsiand a radical futurist position. The latteais
dispensational understanding, and the former ig v8Hanown as the historic premillennial approach,
where there is a millennium, but the church undesgbe tribulation leading up to the millenniumafh
is my own approach, by the way.

So you understand that there are these differetricas, and you can see how different they are: the
book of Revelation is largely done with, the bodliRevelation is largely yet to come, the book of
Revelation is true for all time. That is effectiy¢he distinction that is happening here. | camesblve

for you which approach you should use, but if yoderstand that there are those different approaches
and then you start reading about the book of Réwelal would encourage you to read from several
different perspectives and see which one makeggtengu. That is all | can really say at this stag

can say that | find the historicist position to Baome major problems, because it is difficultttthie

book of Revelation into the history of the churltralmost always feels like someone is kind of fiogc

it in there, so | do not think that is very likely.

Well, let me tell you where | come from personajlist so you have some sense of that, all righ&td@h
are aspects of, for instance, the description®biast in Revelation that really are parallel don in
the first century. There is a mention of seven bpfor instance. Well, there are seven mountaias th
surround Rome, and so there are a lot of intergstinrelations that could be made there. The proble
is that the book of Revelation, if it is a pretebhsok, does not do a very good job of explainimg t
events leading up to 70 AD. It takes you in weigctions that simply do not seem to pan out with
what we understand from history. Because of tha, hot think that it seems to be a preterist bsol,
would be left with the idealist or the futurist tom.

The other issue that | find in the book of Revelatis that there is sequence involved, such tleat th
beast is introduced, and then some of his colleagued then Babylon is introduced, and then Babylon
is destroyed, the colleagues of the beast areayestr and then the beast is destroyed, in thatr.orde
There is an order and a shaping to the book of Reee. It is very well crafted and put togetheutB
that order and shaping also assumes a temporaseg|in the introduction of the characters, which
makes it more difficult for me to understand i@ikind of idealist, thematic way. It seems to na th
pushes you to an understanding of a kind of tenmp@guence. That is kind of where | come from on
this, and you will see Ladd argue about these ghagywell.
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However, regardless of which one of these apprsagbe take, the best thing to see with the book of
Revelation is that you have to stay with the bigiyme. You have to look at the forest and not jhet
trees, because the big picture is simple enoughathal0-year-old could read through the book of
Revelation and tell you fundamentally what it i®ab He or she would come out and say, “Wow, there
are all these beasts and dragons and all thisdfitlung,” and you would ask, “Well, what is it ing to
say to us?” and he or she would say, “Well, | gueisstrying to say that the church is going toda

lot of trials, and it needs to endure.” And you \bsiay that this person understands the bookjghat
what the book is about. So when you read througtbtiok of Revelation, what | would really
encourage you to do is to find yourself a wholerheliere you can read from chapter 1 to chapter 22.
There will be a lot of times when you will just beystified, but you will get the big picture whenwo
get to the end. If you understand that, then Ikhirat fundamentally the book of Revelation has
accomplished in you what John set out for it to$im stay with the big picture, and you will be & lo
more comfortable reading the book itself.
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