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Introduction

Lord, Your Word isa light to our feet, a lamp to our feet, a light to our path. It is through keeping Your
Word that we are warned about the path of sin, that we are guided in the path of righteousness. O Lord,
| pray that in this class we would have the sense that You are guiding us through Your Word to Your
truth to Yourself. | ask, Lord, that the size of this class would not get in the way of getting to know one
another and having our questions asked. | ask, Lord, that whether we are engaged in careful reading of
Your Word or in big questions about life, whether engaged in personal edification or training ourselves
for the guidance of the church that we would have the sense that we are in your presence even while we
are about our academic business. O Lord, we commit this day and every day to You. We pray through
Christ, Amen.

In a word, what | want to accomplish is to help yoaster the occasions, the backgrounds, the cacern
of the books we study, which are Hebrews and R&wvelaAs a bonus we are going to cover the
pastoral epistles, | and 1l Timothy and Titus, iagetpermits, at the end of the class. The othersgou

that is like this, New Testament Survey, generddigs not get to the pastoral epistles. We wanétag
feel for those books and, above all, to get a sehfee unique contribution that the books Hebrews,
James, Peter, | John, and Revelation make to thistiah faith, to our belief, to our life, and tioet

canon as Christians.

Today | will introduce the course, the textbook® $ocial world in the New Testament, and the kafok
Hebrews. Throughout the course you will have opputies to write reflection essays before eachsglas
according to the topics in the course guide. Thso you come to class having thought about songgthi
very significant; ideally it makes the class beliecause you have given some serious thoughirto it
advance.

There are three books for this course. One bobleisews. A Call to Commitment, the first one you

will read. Then there is one on the book of Revahatand one on the book of James. You are nofggoin
to read every page of these, because | want yfmcts on reading the Bible. | want you to read the
Bible well and slowly. | want you to read HebrewsRevelation very carefully. Maybe you can read
them twice and read them slowly and very carefully.

Let’s start our class. Let me just give you a bigyre, an overview of what | want to do in thiass. |
would like to help you see what the unique contrdruof the books Hebrews, James, | Peter, | John
and Revelation are to the Christian faith and &Ghristian life. If you look at Christian theolqgy
Christian thought, and the way people quote théeBihe Gospels and the letters of Paul have aioert
pride of place. They dominate our consciousneg&shaistians. One scholar put it this way: “Christign
today is, broadly speaking, the Christianity of Pdul or of Paul the Apostle.” That is true andigimh
not even say that that is wrong, but | would ligbtoaden our horizons so that we see Hebrews,s)Jame
Revelation as books that provide us other persgectn the faith that we believe and that we live o
That is the broad purpose of the course. Hebremrseadhows us the high priestly ministry of Christ.
The book of James presents Jesus as the Lord etluoal life, giving commands in a way that Paul’s
letters never quite do. Peter describes the relship between Israel and the church and holdsesuts]
as an example to believers as no particular passdgmul ever does. The book of John warns us so
clearly about the danger of schism or divisionthenchurch and warns us to be discerning of thet spi
of apostasy. The book of Revelation has a splewididn, the supreme vision of spiritual warfare and
the power of Christ in defeating Satan. These #himgy be found in the Gospels or in the books of
Paul, but Hebrews—Revelation develop them with\agrpclarity, and depth that is unparalleled. |
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want us to get an eye for the unique message ofleaak of the New Testament. That is my goal for
the course.

Most of the church functions with a sort of a caméthin the canon. The canon within the canon hee t
books we love, read, think about and meditate upemmost. They include the Gospels, the letters of
Paul, the Book of Acts, Genesis, Psalms, and Is¥iah may have and other people may have a
favorite book.

Then there are books that are sort of in the aldagtness, books like the minor prophets. When has t
last time you heard a sermon on Nahum or Obadiatitel New Testament, books like Jude and Il and
[l John get very, very little attention. | will em confess to you they are not going to get aflot o
attention in this class. We ignore these bookstheg function as something like orphans, as wamdere
What we need to have as a goal, then, is to heatistinctive contribution that each book of theaNe
Testament makes to our canon.

As Christians, we tend to divide the New Testamgnas Gospels and the epistles of Paul, and tleen th
rest. Again Paul’s letters have a certain “pridglate.” Why? Well, for one thing, he wrote a lde

wrote 13 books. He wrote very systematic books Rkenans and Ephesians. He wrote books like |
Corinthians and Philippians that answer a lot afsgions that people have. Paul seems to have been
systematic and so he lends himself to systematimldigians. Those are some reasons why Paul has a
“pride of place,” but again we want to hear theiditive voice of the various books Hebrews to
Revelation. So let us see how we can describe theses a bit.

First of all, we could look at these books, HebréawRevelation, as catholic epistles. Now by cathol
epistles, | do not mean books written by Cathadicbooks that Catholics really like and that Priatets
wonder about sometimes. A catholic epistle is twa is written to the entire church. To whom waes th
book of Romans written? It was written to the clust Rome. How about | Corinthians, to whom was
that written? It was written to the church at CtrirGalatians was written to a series of churches i
certain region. But if you look at our books, tlteynot say they were written to a church in a palar
place. Look at James 1:1 and | Peter 1:1-2, Judad.so on. James 1:1 says “James, a servant of God
and of the Lord Jesus Christ to the 12 tribes sgadtamong the nations.” Now who is that writter?fo

It is for all Jews who are believers throughoutwweld, not to any particular group. | Peter salyster,

an apostle of Jesus Christ, to God'’s elect stranigethe world scattered throughout Pontus, Galatia
Cappadocia, Asia, Bithynia, who have been chosahéyoreknowledge of God the Father to the
sanctifying work of the Spirit” and so on. So toamnis Peter writing? To a group of Roman provinces
that cover a vast domain, not a particular chuncbnie place.

Next we have Il Peter 1:1 which reads, “Simon Reteservant and an apostle of Jesus Christ, te thos
who through the righteousness of our God and Saesus Christ have received a faith as precious as
our own.” Who is he writing to? To all Christiars)ybody who has received this precious faith. The
book of Jude, which follows IIl John, begins, “Judeservant of Jesus Christ, the brother of Jatoes,
those who have been called, who are loved by Gedr#ther and kept by Jesus Christ.” To whom does
Jude write? He writes to all Christians who haverbealled, to all who are loved. So we call these
catholic epistles. They tend not to be as focused particular local internal circumstance. They ar
something that is of interest to the entire chundt,limited to local situations.

Secondly, we could describe these books as pastoo&k. By pastoral books, | mean that they are

functioning to lead the church into the truth, @grkin difficult times. Hebrews clearly is a paator

book. The author is a leader of the church, m&stylithe church in Rome around the year 68 A.D. He
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is not able to be with them. He writes them a tetighich is the sermon that he would preach if leeew
there to tell them how to persevere in times oépeution. The letters of John are full of pastoral
language. John says things like “my brothers,” ‘theyar brothers,” “my beloved children,” “my dear
children.” He is constantly using terms of endeartwéth this group of people who are facing a
schism, a great division in their church. He regahem as his children. James looks like a pastoral
work in various ways. It seems to be addressingl#mger that many people, many Jewish Christians,
have of resting too much in knowledge and so heasvdrem or chastises them to bring them to a lived
faith. It has a pastoral feeling.

Several books on this list are showing their opasito heresy. Jude, Il Peter and | John are geepl
concerned with the corrosive effects of heresyhenlife of the church. A couple of them are sermons
Hebrews says it is a sermon, in 13:22. He saysr'léh this word of exhortation,” which is just sovd
for a sermon. | Peter and James feel like maybew®see sermons at one point.

These books also harken back to the Gospels iaicevays. The Gospels are filled with references to
discipleship, to obeying the words of Christ, te #ingdom. The word ‘kingdom’ appears in the letter
of Paul and in the book of Acts, but it goes fragpp@aring well over 100 times in the Gospels, tauabo
15 or 20 times in all the letters of Paul. In tle®ks of Paul, the kingdom, the reign, the powed, te
glory of Christ are constantly referenced and fiomcas the voice of Christ, the King, the Lord who
commands His church. So in some ways, these baokem back to the Gospels.

These are some of the traits of these books. Leigskéow many of you went to a secular university
and college? How many of you are in a secular sttmaight now, working in a secular workplace or a
secular school right now? One of the questionspbaple ask in a setting like that is, “How can we
know what is true?” Different generations will adikkerent questions. Young adults often ask, “What
and who can | trust?” In a secular university, thia fundamental question among the many optiods a
ideas of what truth is, among the many proposals toustworthy source. A Christian would say that
the Bible is the source of truth, but often thagvaer will not be accepted by a secular audience. On
guestion people may ask is, “What makes you sotbatehe Bible is the Word of God, is true and
reliable, and that the events that are purportdtht@ happened actually occurred?” A second questio
is, “Where did you get this book, these 66 books ram others, from?” Someone who is fairly
knowledgeable may say that the books that we hhee27 books of the New Testament, are not listed
anywhere in the New Testament itself, and were meadly fully agreed upon until the eafitth

century. In fact, the first time you get a listtbése 27 and no others is in a letter by a man dame
Athanasius who was under a false suspicion of baingretic for half of his life and that was in trear
367 A.D. The first time a church council lists tee&&’ and no others with no debate is in the year 39
A.D. at the Council of Carthage.

This is a foundational issue, upon which many oargschallenged or will be, if we are doing our job
and staying in contact with unbelievers. If yourspall your time with Christians, then you will not
have this problem, but | am hoping that you dogpand all your time with Christians and that yoll wi
need to give an account for why you quote thes&®as authoritative. | will even imagine a scenario
for a moment with you. Imagine that you are onadéestiniversity, on a secular campus and you are the
speaker at a debate. Imagine that you are thedaoteepresentative there on that particular dhgre

is an atheist, a Jew, a Roman Catholic, a libe@teBtant and then there is you. You are the
conservative Protestant and you are going throwgin geasoning and maybe talking with the fellow
Christians. To your surprise you are finding yolirgaoting Revelation and Hebrews and James and |
Peter repeatedly. After a while, the liberal Prt@pesturns on you because he was expecting these

things. He was expecting you to spend all your timine Gospel of John, and the book of Romans. He
© Summer 2006, Dan Doriani & Covenant Theological Seminary



Hebrews to Revelation Lecture 1, page 4

says, “Why do you keep quoting Hebrews and JudePater and Revelation? These books really do not
belong in the New Testament canon. They were nittenrby eye witnesses of the ministry of Jesus,
and they were doubted for centuries by the eanlyath What makes you treasure these books?” Now
let us suppose he says, “The first time the 27istexd was by Athanasius in the year 367 A.D. & hi
Easter letter. The first council to say these hee27 is the Council of Carthage in 397 A.D. and
furthermore, the New Testament church, the Christlaurch has usually ignored many of these books.
They have a deuterocanonical status. They aréhadidoks we really use. They were not voted inl unti
450 A.D., and even now nobody pays much attenbdheém anyway. Let us just get back to John and
to Romans.”

You are stunned, but your Roman Catholic friendsi® your defense, saying, “Sir, many of your
criticisms are indeed valid, but your objection$y@erve to enhance the Catholic perspective. God
ordained the teaching office of the church to guiteechurch through matters such as these. It would
indeed be difficult to prove the canonicity of ktér and Revelation to an objective audience and
everything you say about the slow recognition ef¢hurch is true. However, the Lord has guided the
church through history. The Spirit works slowly afd has blessed the teaching office, the bishays, a
the cardinals of the church are led and inspirethbyLord. And so the voice of Christ, the voiceGafd
continues through this day through the living vaa¢€hrist in the bishops of the church.”

At this point you are thinking, “With friends likkis, who needs enemies?” Would you know how to
answer these questions? What would you say if yene wsked why you choose and read these books
and no other? What are the typical answers peaypéefgr saying these are our books? What would
they say? What would you say? Or what would annamgi fairly unlettered Christian say? “Tradition.”
What do you mean tradition? Tradition is what weenaways taught, it is what we always believed, it
is what the church has always said. So you would“€ne reason why we know that Hebrews counts
is because it sounds kind of like Paul’s letters]ames is kind of like the Gospel. There is a caee

of all 27 books.” That is fair. And what else wowald ordinary person say? “God is sovereign andysure
He would guide His church. He would not let a btizkt we need fail to make it to us, right?”

That is a good, solid bad answer. People often“#ayeans a lot to me,” or “The Lord speaks to me
through those books,” or “I just hear the Lord’sc&” All these are good bad answers. “I can
understand those books. | may not understand dwdhians but | can understand these things.” Reopl
also often say, “God said it, that settles it,”lbit was good enough for my grandmother, it isogo
enough for me.” Can we do better than that? Legmback to one or two of these that run together. “
means a lot to me, and the Lord speaks to me thrthemn.” Those answers are really so subjective tha
they almost cut off any discussion, and the otleesgn will respond, “Well, | read them and theyndd
mean a lot to me, so that is the end of that.” ¥eally get nowhere that way.

A slightly more sophisticated reasoning is, “Thasethe books that the church has always hadtand i
what we have always been taught.” This is stilitggverything on experience in the final analysis.
What they are saying is, “It is the accumulativpenence of the church.” That is to say, it is the
experience of many generations of Christians, whid¢he more Catholic position of “this is the wtag
church has always done it.” Essentially, it is sgyi‘Really wise people chose for us, and it da#s n
matter when they chose, but people chose.”

Let me put it to you a different way. If somebodys, “I know these books are the 27, they are the
inspired Word of God, because God blesses me, 8aetiane, God is edifying me and speaking to me
through these books.” The hard question that | dask them is, “What else have you read from that

period of time? You want to say those books areoties that edify you? Have you ever read the epistl
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of Barnabas? Have you read the Shepherd of Herht@&® you read the letters of Ignatius and
Clement?” All of these were written in the firsintery A.D. How many of you have read the letter of
Ignatius to the Corinthians or Shepherd of Hermab® epistle of Barnabas? Very few of us have. How
can you say “these are the 27 because God spesaies’ twwhen you have never read any others? Has
God spoken to you through the books of C.S. Lewi¥obin Stott or J.l. Packer? Have you been moved
and edified by books like that? | hope you wouldrebe moved or edified by the books you read here
at the seminary, maybe even the books you reddsrcourse. | have taught classes and people have
been converted not by reading the Bible, but reathe assigned textbooks. What makes it so that C.S
Lewis and John Stott and J.l. Packer are not iadpihen people are edified? So you see, we need to
have better answers than “it means a lot to mealtvays been taught that way, it benefits merjiigs

me to faith” and statements of that nature. We rtter answers, and the answers ideally shoula&ccom
from the Bible itself.

Let me explain for a little bit some approachewh®re we get the books that we have. First, some
guestions that people raise about the 27 booksade $ome validity. There are real questions, solid
guestions that deserve answers about where waig8ilile and especially the books we are talking
about here. For example, we really do not know whate some of these books. Nobody knows who
wrote Hebrews. Somebody may have guessed rightydingdy knows. I, Il and 11l John do not say who
wrote them. They say he is an elder and thereareus clues that lead us to the apostle Johrhdut
never says, “l, John, one of the 12, the apostfehwist, writes to you.” Also the author of Reveatis
simply “John.” It does not say which person speeify. Maybe there are several Johns and everybody
kind of thinks it is the apostle John, but it isyeesaid certainly.

Then some of the books have run into trouble inedndy church because they are so short, and tieey a
small. They deal with small themes like Jude arféielter, which really spend almost all their effant
refuting heresy as do Il and 11l John as well. Aigle of the books are known to be written by non-
apostles. Hebrews 2:3 makes it clear that he wiaaroand for the earthly ministry of Christ or aast

his congregation was not. He seems to put himg#ifttwem in 2:3. He says in 2:2, “For if the messag
spoken by angels was binding and every violatiahdisobedience received its just punishment, how
shall we escape if we ignore such a great salvafidns salvation which was first announced by the
Lord was confirmed to us by those who heard hino™ybu see that key phrase? It was announced by
the Lord. It was confirmed to us by those who hedird. What did it just imply? That he did not hear
Him. Somebody else had to confirm to him what isval about. So Hebrews was apparently written by
a second-generation Christian.

And then we have Jude and James, which appeawéoleen written by the brothers of Christ, but the
brothers of Christ mocked Him during His own lifg.one point, they said to Him, “Hey, Jesus, going
down to the festival? Going down to Passover? Gtorghow the people Your stuff, Jesus? Show them
Your tricks, go ahead.” That is in John 7 where dlis1 brothers appear to almost taunt Him.

One other thing is that it is true that the chuwlchhave some debates about some of these bokds, li
Hebrews. People were troubled for a long time leyitkea that they were not quite sure who wrot4 it.

lot of people thought it was Paul, and some peapleed that it should be accepted because although
we are not sure it was Paul, other people sayas cot really matter. It has the stamp of truth iahds
been used by the church. Some people were afr&ewélation because of the wildness of the imagery.
Some people became very enthusiastic about the- igfiOreign of Christ and it seems to have been
abused by some people early on (this was calledidsim”), so those books were questioned for a
while.
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What, then, can we actually say to the question)éw¥ do we get these books?” First of all, we want
say that the Roman Catholic Church is, by and |arxgioubled by this question. They say and believe
that the history of the church is good enough. Wihatchurch has said through its bishops over the
years is okay, even if it took 500 years, becaheeetare a lot of things that take time. It tod&ray

time for the church to realize (so they would gagt Mary was perpetually a virgin and that thed’op
never makes any mistakes when he speaks fromroisehSo canonicity took a while, but that is all
right; the Lord slowly leads into the truth. Prdgegs, of course, cannot be satisfied with thaeyTh
know that this, like many other Catholic statemewsuld be nice if it were true. Would not it beegt

if we had bishops and whenever we could not desiaeething we just said, “Take 100 years, think
about it, and get back to us, and when you are tdanehurch will have the truth and can be doné wit
our disputes.” It would be great if we could be éavith debates on baptism so easily. It would be
appealing. The problem is that the facts do nainsebear out that hope. Specifically, the Roman
Catholic bishops and the Popes have said somestthiag are terrible. Some are entirely contramhéo
Gospel, to the truth, to good Christian living aadh sound hope. So we might like it, but we cannot
have it.

Protestants have to have something more solidredwant something that comes from the Bible.
However, Protestants got off to a false start. WRigtestantism first came on to the scene, immelgiat
Catholics saw that Protestants would have to angw&guestion, so they asked Luther. Luther
basically answered the question of, “Where do yeitlgese books?” by saying, “The canon is whatever
preaches and urges Christ; whatever urges andhme&hrist is the canon.” Now do you know where
that led Luther? He was very critical of the bodkames because James does not have any refevence t
the cross of Christ. It does not have any referéadéis death, His resurrection, His atonementher
justification by faith in Christ. Now | still think belongs, but Luther said “therefore this isequistle of
straw.” He made various other disparaging remabpksieJames, and about Jude and Revelation as well
because they too did not, in his view, have a cietffitly forceful or clear presentation of Christ’s
sacrifice, the atonement and the call to faithdlgitothe atonement. You might say that Luther
advocated a Christocentric canon as opposed tecgéhtric canon. He wanted not just God to be
present, but he wanted Christ to be presentect@rtain way and various Lutherans have followed him
in this. They have said things like, “The canowlstever witnesses to Christ so as to elicit fadhd,

“The canon is whatever permits itself to be preddusd heard as the living voice of Christ.” Now tel
me, what is wrong with that? Where can that go wfPoHow can that be subjective?

The danger of subjectivity is people hearing antirggetheir own spiritual direction. It is also amgyer

if the canon is only what is preachable and hearalhat would happen then? People would start
preaching what they wanted to hear, and the camaidxchange every generation because some things
would work better in one generation than anothbe Worse case scenario would be that the church
would deafen itself to what it needs the most &ad the preachers and teachers would capituldteato
decision. In a sense, the canon corrects our aebblind spots. | will quote a friend of mine whaid,

“If you want to know what Christ is saying to thieucch today, look at the parts of your Bible that a
not underlined.” There is a lot of truth in thathWis it that we have some favorite passages? Meybe
is because it answers our favorite questions andegd to let God ask questions we do not liket %o i
very dangerous to have a subjective test or songetliie a Christocentric canon. What we need is a
canon that comes from the Bible itself.

Now some other people have tried to do that ang tlhee come up with a different approach. | will ca
it the ‘empirical quest for the canon’ or the ‘lmistal quest for canonicity.” The hero of this apgch
would be F.F. Bruce, who wrote a wonderful bookezhlhe Canon of Scripture. Bruce Metzger has

also written about the canon of Scripture in hiskspThe Canon of the New Testament, andThe Text of
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the New Testament. They are believing men, who are scholars, and wbk émpirically at the history
of the church and at the New Testament. They cgmaith answers like this. What is canonical is,
first, what is apostolic. That is to say it had®written by an apostle and it is what is ancigns.
written back near the time of the events at hartliais what the church has always used. It islaipu
use of a book that was read aloud in worship frieenlteginning even when Bibles or books were
outrageously expensive. Sometimes they would addgHike catholicity in there with public use. It
does not say it is what the church everywhere bad g0 there may be a place where perhaps the
Shepherd of Hermas was read and loved, but thabwnlgsn a few places, whereas the other books
were read everywhere and loved and revered everpwBemetimes, they would add different
categories, such as inspiration of the Spirit.

Now that is a pretty good list. The problem witlisithat each one has a flaw. For example, apogioli
If you looked at the 27 books of the New Testamenly eight of them were written by one of the 12.
There are 13 letters by Paul; he might have se#ttezbit of the life of Christ, but he was not@wof the
12. He says so very plainly. James, Jude, Markelarid the book of Acts are all written by non-
apostles. So counting heads does not seem to veoylkwell.

What about the criterion of antiquity, written nélae time of the events? That sounds good, but of
course, there is a problem. The problem is Lukesays “many have undertaken to write an account of
the things we witnessed” so the fact that the heakd does not mean it is good. In fact, Luke seémn
be interested in correcting books or accounts efith of Christ that have weaknesses. As far ddipu
use, Didache and Hermas were read publicly somstand there were places where Revelation and Il
Peter and Jude were not and they even delibenatsly not used. So that does not seem to solve that
problem.

What | want to tell you is that those criteria—agodisity, antiquity, public use, catholicity—areefsl,
but they are not the core of what determines thettak is canonical. What people often choose as the
mark of a book being canonical is its self-attéstatSelf-attestation is basically the idea that Bible
cannot be proven to be the Word of God by sometbutgide itself because if it can, then that autpor
is more final or more ultimate. Let me use an tHason for a moment. If | am going to make a diffit,
rare, or questionable point in a lecture, what li&ely that | will do? | will quote somebody. Wido |
guote somebody? Who will I quote? Will | quote ngighbor who is a construction worker? No, | will
guote an expert and then | will say, “You see, Irashthe only person who believes this; there #nero
reputable people who believe this.” In fact, if yane writing something questionable in a term paper
what do you do? You give your source, write a fotgnright? Every time you do that, you are saying,
“Do not trust me; trust someone who is superian&” But the Bible cannot do that, so there is
certainly a point at which it is absolutely rigbhtgay the New Testament, and the Old Testameriéor
matter, has to be self-attesting because it caapydal to anything but itself.

The danger is that if you simply say that thesekbai the New Testament are the ones that we should
trust as canon because they are self-attestingtstoff conversation in a hurry. Now remember,ane
back in a secular university. Why should | trustttthese are the books that | should trust? We teant
look deeper than simply to say “I know these aeeliboks because they say they are the books.tin fa
self-attestation can go bad another way. It camdée you are saying “I know they are the books
because | have heard a little voice inside megéaiak they are the books.” They say they are, tbezef
they are. And, of course, they do say they aiis.thue that the 27 do have things in them likei&lsays
the Lord” and the apostles do say things like “thithe law | laid down in all the churches.” Thagt
stand on their own authority and they expect theoks to be read. They say things like, “Blessdtkis

who reads the words of this book,” Revelation £8.they do claim that the Bible claims to be the
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authoritative Word of God. In a sense that is aunfdation, but in another sense we have to have mor
so that we can debate or discuss with people whonoBwant to hear, or may not be convinced.

What can we say about where we get the New Testdmeks beyond the concept of the self-
attestation of Scripture? All reasoning is finatlycular, but you want the biggest circle you can
possibly get. The Bible is God’s Word. How do yowoWw? Saying, “Because it says so and it is God’s
Word and God’s Word is true; therefore, it is God/srd,” is a really small circle. That does notlea

lot of room for discussion with non-Christians. Téés room to say however, that the Bible claimbdo
the Word of God and there are 700 pieces of evielémat support that. Anybody can discuss those and
they all draw us to a certain conclusion. You wangally big circle that allows lots of debate gdblic
discussion, so that is what we want to do whenaleabout the canon.

What | want to do is look at the way that the Bitallks about itself and the idea that the selfsadiigon
of the Scripture is good, but we also need to e bit farther. What we want to do is look aet
source of the canon to present the biblical casealso to draw in as much as we can from otheslin
of reasoning. For example, Luther says, “The casavhat preaches Christ truly.” There is a lotrath
to that. First, this idea includes orthodoxy, soddook to be accepted into the canon, it shooltebie
or agree with the other books, it should be ortlxo&econd, the canon is what the church has always
accepted and that entails antiquity. There ar@aicebooks that have always been used. The idea of
inspiration is implicit in the idea of the self@dgting character of Scripture, but we need a ltitienore
than that, we need something deeper. Let us dtawitb the basic truth that the idea of a canopegrs
already in the New Testament itself. The idea cduaon is biblical and this fact is found throughtinet
New Testament.

| want you turn with me to Il Peter 3:16. Theraisrucial verse there that is easy to overlook ieza
the point that we are interested in right now ssibordinate clause. It is just a little side remadsy to
miss. Peter states in verses 15 and 16, “Bearm thiat our Lord’s patience means salvation, jast a
our dear brother Paul also wrote with the wisdoat od gave him. He writes the same way in all his
letters, speaking of them in these matters. Hisrgicontain some things that are hard to undetstan
which ignorant and unstable people distort as tteethe other Scriptures, to their own destruction.”
Did you hear the key phrase? “The other Scriptuk&hen he says, “As they do the other Scriptures”
(some translations say, “As they do the rest oipBares”), what did he just say about Paul? He says
that what Paul is writing is Scripture and it ig Bgen Peter’'s main point! He is assuming thatrite a
his writers agree and his readers agree that Patekvinspired literature. If it was debated, heulgo
defend it and explain it and give three reasonsithsi just assumed that everything that Paulesgrit
canonical.

Now there is another one | would like you to tusrand that is found in | Timothy 5:18, which iskiag
about how pastors should be paid. “For the Scrgpsarys about paying those who preach and teach, ‘Do
not muzzle the ox while it is treading out the graand ‘The worker deserves his wages.”” Now itiyo
have a Bible with marginal references, where d@sriot muzzle the ox while it is treading the gfain
come from? It comes from the Old Testament, in Beutomy. Where does “The worker deserves his
wages” come from? It comes from Luke. Now whatigdcall that at the beginning of the verse? He
called it “the Scripture says.” Therefore when Rarites | Timothy, and the date is almost certaely
the very end of Paul’s life, around the year 67A68., he is already quoting Luke as Scripture. |80 t
original objection that these books were not recgghuntil the year 300 or 400 A.D. is not so. They
were recognized immediately in an offhnand ways lh$sumed that these things are the Scripture, that
which is written on par with the Old Testament enes. In | Corinthians 14:37, Paul says, “Thithis

rule I laid down in all the churches.” The rule abohurch order. Some books of the New Testament
© Summer 2006, Dan Doriani & Covenant Theological Seminary



Hebrews to Revelation Lecture 1, page 9

also anathematize or curse any teaching that dutesohere with their teaching. In Galatians 1:82@ilP
says, “Even if we or an angel from heaven shouddgin a gospel other than the one we preach to you,
let him be eternally condemned. As we have alreaily so now | say again, if anybody is preaching to
a gospel other than what you accepted, let hintdraa&ly condemned.” Now when he says this, he is
assuming that his words are the standard. Anytbisg leads to damnation and is in fact damnable and
damned. And those who preach are in that condiBorPaul is assuming that his writing is the cain,
the test of truth.

We also have | John 4, which has warnings abouspiré of the anti-Christ that has already come in

the world. When you call somebody *‘anti-Christ’ &gl we think of the beasts and dragons and the mark
666. But John says, no, the spirit of the anti-&hs already in the world; anybody who denies our
message is in the most literal sense, anti-Chfigtu deny that Christ came in the flesh, thatgdee

an atoning sacrifice (the other things that Jolches), you are anti-Christ. You see that thefact o
saying those sorts of things—“if you disagree wmté, it is damnable and it is anti-Christ™—is assugni
that what they say is authoritative. It is canondAhe word ‘canon’ means the rule of faith antitlig

They know that what they are writing is the rule.tBe concept of canon does not come 400 years late

Think also of the way in which Jesus spoke. Whenggave His commands, for example, on the
Sermon on the Mount, so very often He said, “Tiudgy to you,” or in the Gospel of John, “Trulyly

| say to you.” About 35 times He says, “Truly, yrdilsay to you.” He also says, “You have heard that
was said, but | say to you.” Now what is He doingew He does that? He is equating His words with
the Old Testament, even saying, “You misconstrhieddld Testament. | will tell you what it really
means. | am a definitive interpreter and My womhsis.” This gets back to the question of, when you
want to make a point, if you are not full of autitygrwhere do you go? You go to some other schadar
expert, but Jesus does not do that. He never S&yd,you know | am telling you the truth because
there was this teacher | had who said so.” Or, f&hethis really great book | read last week drsaid
SO t00.” He never says that. Now He does indeetedBoripture occasionally to prove that what He is
saying is consistent with the rest of the Biblet, ibaonfirms what He has to say or corroborateX it
does not demonstrate His source of authority;ates of His authority.

Furthermore, consider the very idea that Jesuseclysstles. Why did Jesus choose apostles? Matthew
10, Matthew 28 and Acts 1 say that Jesus called thebe with Him and to be His witnesses. They are
there to testify to the word and the work of Chrigte church needs to have someone who will
remember what Jesus says, and understand whatHandi understand what it all signifies. We would
say then that Christ established a formal authatitycture to be the standard and the sourcelfor al
future preaching. | just quoted a book by HermasdRibos Redemptive History in the New Testament
Scriptures. The description of where we get the New Testanretttis book is by far the best | have
ever read. If you want to investigate the canomfeobiblical perspective, this is the book of books
Acts 10:41 says the apostles were chosen to beitegsaes. One of the proofs of that is that when th
twelfth apostle, Judas, came to an end, who digl¢theose or what was the criteria for their
replacement? They had to be there from the beginhiad to be an eye witness, had to not only have
seen it, but had been with them to interpret. itasjust seeing it, but understanding it, the thiags go
together. Let me just illustrate that for a momafatu remember back in high school, | will say trir a
male perspective, and a beautiful girl comes umtoand makes it very clear that if you would asdie
would go out with you this weekend. She is obvigussterested, but you are thinking, “She is way too
good for me.” You can take that a couple ways. ¥an think, “Maybe | have a higher social standing
than | thought,” or it could be that she just brolpewith her boyfriend because she is really amgy is
just going out with you to make him mad and getdtiention. You have to understand not just theeve
of her flirting with you, but also the interpretati of the event. She is not really interested. jSsie
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wants to provoke her boyfriend, that is all. So yeed the interpretation, not just the event. That
what the apostles had.

Jesus then called and trained 12 men to see, tptbegamember, to teach, to understand, and viiegt t
got as a consequence is called tradition. Thidiéf@rent use of the word ‘tradition,” but it ised a
number of times in the New Testament. Traditiorehmaeans the distilled, fixed essence of the apostol
proclamation of Christ. Not a social tradition, bather a body of teaching that has been carefully
phrased, carefully preserved, even memorized asskpadown to reliable people who will guard it just
the same.

| want to show you some other passages in the Billehave this idea. In | Thessalonians 2, tha ide
that there is a body of teaching that is to beegresl, taught, guarded and received by the chitetse

13, “We thank God continually because when youiveckthe word of God, which you heard from

us...” Do you hear what he just did? He said thatvhs the oracle for the Word of God. “When you
received the word of God, which you heard fromyasi accepted it not as the word of men, but as it
actually is, the Word of God, which is at work iouywho believe.” So his word is the Word of God.
Then down in verse 14, “For you, brothers, becamitators of God’s churches in Judea which are in
Christ Jesus. You suffered from your own countryriensame things those churches suffered from the
Jews who killed the Lord Jesus Christ and the petypand also drove us out. They displeased God and
are hostile to all men in their efforts to keednasn speaking to the Gentiles so they would be d&dve

So he is putting Jesus and the prophets and astak same level. He has a sense of his own r@iytho

Romans 6:17 is another verse that talks aboutaldgibn and the idea of handing things down. The
NIV translation obscures this point. It says, “Tkatbe to God that although you used to be slaves to
sin, you wholeheartedly obeyed the form of teachiNgw that phrase, “form of teaching” is that same
word ‘tradition.” “You wholeheartedly obeyed thadition to which you were entrusted.” Did you hear
that? You wholeheartedly obeyed the form of teaghine tradition, to which you were entrusted. You
were entrusted to it. It is like a living thingCbrinthians 11:2 says, “I praise you for rememigerire in
everything and for holding to the teachings just jpassed them down to you or passed them on td you
Even notice the little thing about the Lord’s Supjpeverse 23 of the same chapter, where Paul says,
“For | received from the Lord what | also passedmgou.” That is all the same idea. There is budy

of doctrine given by Jesus to the apostles thatldhwe carefully guarded and handed to you arsl it i
authoritative. It is actually the content of theéHa

Jude verse 3 is another indicator that this igusitin Paul, but it is found elsewhere. Jude v&rse

“Dear friends, although | was very eager to writg/ou about the salvation we share, | felt | haditibe
and urge you to contend for the faith that was dacall entrusted to the saints.” This idea of diag
down the words of Christ and handing down a summavwyhat Jesus did, His miracles, and the
doctrine that He taught and what all the apostigeed upon, had been around from Pentecost onward.
“That teaching,” “that oral teaching that was gueatd “to which you are entrusted”—that kind of
language was the foundation of the church. It dasta to the church. The church recognized the
written works, Matthew, Mark, Luke, John, Acts, theoks of Romans, Hebrews, James, and Peter.
They recognized them instantaneously as canomhgeasritten record of what they had already believed
and what had been entrusted to them. They weraligggit. It had been established as the definitive
content of the faith. Contrary to the hypothetiCatholic friend | was talking about earlier and the
liberal Protestant, the truth is that the Gospélks |etters of Paul, Acts and some of the othekbdb
Peter, | John) were always received instantane@sstanon.
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The first manuscript, the earliest manuscript arety manuscript that has ever been found, theesarli
copies, 200 A.D., 250, 225 A.D. and onward, alwagge all four Gospels and no other Gospel. There
is no handwritten copy in existence of the New dmnt from the first centuries that have another
Gospel, like the Gospel of Peter, which is one #éxadts and circulated and people rejected. Yoonato
have a compilation of Matthew, Mark, Luke, John #mel Gospel of Peter anywhere. Rather, you have
always have those four and only those four. Yoa alesays have the letters of Paul—all 13 of his
letters, nothing else. You always have Acts, as agel Peter and | John. Yes, it is true that spewple

do not have Il and IIl John and so forth. Yessitrue that sometimes Hebrews is put last witktla li
asterisk because they do not know who wrote itthatiscared some people. That is true in some early
copies, but the bulk of the New Testament was mateously, always, accepted everywhere because it
is the written record of the teaching by which theyl already been saved. It is a written reconartt
they had always heard, always been taught, so Weseot any debate about it.

Some people, especially Catholics, say that thecbhthose or created the canon or they will saly tha
the canon is the product of the church. | wouldtbay is exactly backwards. The church is the pcodu
of the canon. The canon, meaning the rule of thie, fexisted in oral form for some decades ungl th
New Testament was written. When it was written,gesaid, “This is it; now we have a written
record.” As the apostles started to die and ttst gleneration started to leave, there was no lomger
living voice. They were gone, but their record r@md. The church is the product of the canon. What
they had always been carefully taught was useddgg the books that came to them.
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