Hebrews to Revelation Lecture 8, page 1

Hebrews 7-10: The Priesthood of Christ

In this lecture we will be studying Hebrews seveen. | would like to pray together before we Inegi
our class session.

Heavenly Father, we thank You for sending Jesugeat high priest, the author and perfector of our
faith, the one who did, indeed, offer the perfectisice and who lived the perfect life. Lord, Ysmnt

our Lord to obey, completely and absolutely, albtighout His life and even to the point of deatte,
Lord, You passed through death and into the heaaedsow sit at the right hand of God the Father to
intercede for us, to plead for us and to offer nsgrace to bring us to perfect salvation. Lorghray

that as we study Your Word we would gain an eveatgr appreciation for who You are in Yourself just
as much as we appreciate what You have done fdraaeh us, Lord, to meditate rightly on all thatulYo
are and all that You have said. We pray this ini€tts name, Amen.

In this lecture we will be looking at Hebrews severten. We are close to the end of the book. There
two units remaining, of which Hebrews seven toiseone. Before we actually look at that section, |
would like to remind you of where we have been.réhge a problem afflicting the church. This church
is most likely at Rome, primarily composed of Jéwesnverts. Many of these converts are being
tempted to return to Judaism, perhaps because giassibility it offers for release from the dangér
persecution, or perhaps because they miss sonsegbdhte ritual of atonement that was so beauitiful
the temple. Also, persecution is causing them ayeed trouble. And now that some of them are
thinking of returning to Judaism, the church maystaeting to split a little. There is a group tisat
thinking about forsaking the assembly. Therefdre,leaders of the church call on one man—the author
of Hebrews—to address the church. He is perhapssinereme leader who is not actually there. So
they call upon him and he writes this letter.

Now, this church does not only have the problerextéérnal persecution. Some of them are ignorant of
the faith. Some of them have grown lazy in thenfaBome of them are even thinking about repudiating
the faith entirely. In this lecture we will alsoesthat the group appears to have a problem of being
plagued by guilt. Again, perhaps they long for dlegvish rituals that seem to offer such a clear-cut
release from sin, and maybe they are wonderingtaheir continuance in sin. Maybe some members of
their community have died before they had a chamcepent. But whatever is causing their anxiety,
there seems to be a problem of guilt in this churelay that because of 9:9 and 14. In 9:9 theaaugh

in the middle of a discussion of the Tabernaclethedvay things are arranged. He says, “This is an
illustration for the present time, indicating thia¢ gifts and sacrifices being offered were noe bl

clear the conscience of the worshipper.” Thus wegaaner from this verse that they are wondering
about clearing their consciences. Then in verskeldays, “How much more, then, will the blood of
Christ, who through the eternal Spirit offered Hatisinblemished to God, cleanse our consciences
from acts that lead to death so that we may sédting God!” So in verse nine he reminds the
readers that the sacrifices could not clear thes@ence. And now in verse 14 he reminds them that
Jesus does clear the conscience. Hebrews 10:1s2tsay“The law ... can never, by the same sacsfice
repeated endlessly year after year, make perfesettvho draw near to worship. If it could, wouldyh
not have stopped being offered? For the worshippetsd have been cleansed once for all, and would
no longer have felt guilty for their sins.” He kadgalking about the problem of guilt and a guilty
conscience, which makes you think that they wexenigassome questions or doubts as to whether the
problem of guilt had indeed been solved.

We need to look at this in a couple of differentyaia@One way to look at it is to realize that thevidé
sacrificial system—the tabernacle and later thepteraystem—might have been at one level very
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appealing. It seemed to offer a wonderful solutmthe problem of guilt in a very attractive forméhe
format was very sensory. If you went to the tengoléhe tabernacle, you would have a feast for your
senses. You would smell the aroma of fires burnimggnse, perfume, and the perspiration of thesiwie
who were working hard. Also it was a feast for ¢ags: the sounds of the priests and the Levites
singing, the priests and perhaps also prophethitgpahe bleating of sheep, the flutter of dowesigs,
the clatter of the hooves of bulls, sheep, andgy@aid the sounds of animals being slain and moved
around. It was a sensory experience. The sight¢dradsio have been incredible: the tongues of flame
on the altar, the clouds of incense rising, andoeutiful raiment of the priests who had gold and
jewels woven throughout their garments. It wastfemghe eyes and also to the taste, the taste of
sacrificial meals and of eating and drinking withuy friends. It was a very impressive event, esci
maybe, for people like the Romans who did not gdtet there every year. They may only have been
able to go to Jerusalem for the feast of atonemmece in a lifetime. They may have looked forwardt to
for 5, 10, or even 20 years, and then remembetbe itest of their lives.

Another thing that was attractive about that systeas the rhythm of it. Once a year, you went to the
Tabernacle or the temple to confess your sinsh@rmay of Atonement, whether or not you could be in
Jerusalem on that day, you could come to the Larthat day and be forgiven of all your sins
committed in an entire year. Would it not be g@ate a year to say, “Today is the day | will exaenin
my life, think through all the sins | have committ@and then give them all to the Lord”? and thesyth
are done. | know that some of you are thinking @e d@o that every day. We can do that every Sunday.
But | am not asking you to be theological. | amiagk/ou to be emotional. Would it not be greatnte

a year you could say, “That load of sin is off roed whole year.”? The truth is, we can do it aay,d

but the Day of Atonement sort of reminded you thate was a crisp, clean way of dealing with sm. S
we can see how there would be some attractioreto th

Now, of course, there are some other things goimpgehind the scene. Some of those other things are
this persecution, the subsequent temptation toag& to Judaism, and also the fact that the peaple a
getting somewhat lazy and falling back into primss What does Hebrews have to say to all this? The
author speaks to this in chapters seven to tenb&fote we look at those chapters, | have to tall gne
more thing. What | am going to tell you from Hebeet®n does not work as well in our western culture
as it did 20, 30, 50, or 100 years ago. The problenhave now is a very different problem. The
problem now is the disappearance of guilt, not ¢t itself is actually disappearing, but the cept

of guilt is disappearing. Thus when we talk abolti§t and that His sacrifice is the remedy to guilt
sometimes people do not understand why they woedd IChrist. They say, “Why would Christ’s death
have anything to do with me? | do not have anytgudo not need that.” This problem is even cragpi
into the church. People have observed that thdesssand less teaching on hell in the westerncthur
and one reason is because people do not have adyarenell in their system. Hell is required for
people who are guilty and need to be punishedif Imabody is guilty of anything then you do not dee
any punishment. Thus it is actually rather logitat the concept of hell is slowly disappearingresy
people observe, from western Christian theologyunculture today, there are many people who think
no one is really guilty of anything. There are geogith guilty feelings, but we tell them that theged

to get over their guilty feelings and realize ttreg problem is that they have an overactive conseie
We recognize that there are many victims in theldydrut we do not seem to be able to recognize the
victimizers. We wrongly believe that though there ®ery many people who have hurt others, they
never did it on purpose. We might say that it waset of ignorance, the result of poor communicgtio
or because something happened to them as childret-tHey are expressing their inner rage or
protesting. But we in the west are beginning toewvel that nobody ever does anything wrong—that
does not happen.
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| would like to cite the case of Catherine Poweosfa number of years ago. She turned herself in to
the government after being on the run for abowezdrs. She had been a member of the Black Panthers
in the late 1960s. When she turned herself inas Wwecause of a very serious crime she committed. H
goal was to rob a bank with a group of others anase the proceeds from the bank robbery to buy
explosives to blow up a train track. This was tlaek on which a train would be running carrying a
shipment of armaments from the Pentagon to onleeoAtmy depot centers. They wanted to take those
armaments to arm the revolutionaries and overtih@yAmerican government. Things did not turn out
quite that way. What did happen was that the robhetually went sour very quickly and an alarm was
sounded. A policeman responded and the group afwPowers was a member shot him dead. He left
nine children behind. Powers took off. She wasmioal, an accomplice in murder. She possessed
multiple weapons and thousands of rounds of ammaumiand had planned it all very carefully. But
when she turned herself in, she wanted to makerit elear that she did not do this out of a serfise o
guilt, shame, or indebtedness. She came back bebaudife had become difficult. She had become
sleepless, restless, depressed, and suicidalhanealized she had to face her past in ordevéowith
authenticity in the present. When she was interesbvghe said, “I was naive and unthinking. Theldeat
of the policeman was shocking to me. | never me&ahurt anybody. | know that | must answer this
accusation from the past in order to live with fithenticity in the present.” And her husband
explained, “She did not return out of guilt. Sheswiaed of telling lies. She wanted her life baSke
wanted her truth back. She wanted to be whole.”s3lys she turned herself in for self-improvement
and self-rescue. Now, whether she deep down knewsls guilty or not, we do not know. But she
certainly repudiated the idea that she thoughingleeled to pay for her crime or anything like tivat.

our American culture her act actually makes a tatemse to many people.

Because of our society’s rejection of the concégfuilt, we have to approach people assuming tleat w
will have to convince them that they need a Sawi¢e.have to convince people that there is a just. Go
This absolute standard is fading away.

Hebrews is ready to address this here in chapteengo ten. | just want to make sure we know where
we are at the moment. In 1:1 through 2:18, we lzevmitial vision of the grandeur of Christ. We baw
vision of His deity and His position as a proplkétg, and priest, and as the very Son of God. e se
Him as the one who takes regard for us and isuli®g, the pioneer, and the perfector of our faithe
author of Hebrews closes that opening section pyga“He is a merciful and faithful high priest.”
Chapters three and four develop His faithfulnessud was faithful in God’s house, but how about you
will you respond faithfully? Then, in chapter fivee starts to talk about Jesus, the great higlstprie
Remember from the previous lecture that he kinihtefrrupts himself in chapter six and basicallyssay
“I want to get into this priesthood issue, but | aat sure you are ready for it because you have not
necessarily been faithful. Jesus has been merbifiilyou have not been true to Him in His mercy.”

Now, at last, in chapter seven he is ready to ppads the burden of his letter, the burden abloet t

high priestly ministry of Christ. What we need w mbw is take a look at Melchizedek in 7:1-10.
Melchizedek will be the hero for a few verses. islthe king of Salem, which means peace. The name
Melchizedek comes froimelek which means king, armedekwhich means righteousness. Thus
Melchizedek means, “king of righteousness.” In Gené4 he blessed Abraham and received 10% of
Abraham’s spoils from the battle he fought to restat. Abraham had gone up against a group of kings
and after it was all over the king of Sodom camgraet him. He said, “Let me give you some plurider.
Abraham said, “No thanks, | do not want any plutidEnen Melchizedek came and said, “I will give
you some bread and wine,” and Abraham said, “| taktke that.” That is an odd little scene and you
might wonder what it means. But what happened lsaham liberated some of Sodom’s people and
Sodom'’s king essentially said, “You did me a faand now | will do you a favor; let us have a
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compact. You help me and | will help you.” And Abean said, “I want no part of that,” because of the
wickedness of Sodom. Instead he got into a relahignwith Melchizedek who is King of Salem, or
King of Righteousness. He came with blessing aoglipions and Abraham gave him 10% back. That
is, in skeletal form, what happened in the histafrthe Bible with Abraham and Melchizedek.
Melchizedek is called not only a king, but alsari@gt. In fact, he is the first person who is chlée

priest in the Bible. Where does Melchizedek comenf? What was his parents’ name? It certainly
seems like Melchizedek was a believer by the waig hieated in Scripture. He seems to appear from
out of nowhere, somehow having knowledge of the &mod living God even though he does not come
from Israel or from the line of Adam in any way k& can understand. He just appears, blesses, and
then disappears. That is what the author of Hebreaves to pick up about Jesus being a priest in the
order of Melchizedek.

Hebrews 7:3-7 says that Jesus is like Melchized¢kat He appears sort of from nowhere without a
human origin or succession to bless. A priest afterorder of Melchizedek has been predicted ajyread
in Psalm 110:4 and Hebrews develops this. Whenomsider Jesus as a priest, there is a problem. This
is the first time Jesus is called a priest in thiére New Testament. We are used to calling Jesus o
High Priest and we do so often, but the truth ibddess is just about the only book that develops the
priestly ministry of Christ. So what is the problevith calling Jesus a priest? He is not a Levite;i$i

not from the tribe of Levi, descended from Aarod &rs sons. Thus He is unusual. He is from thetrib
of Judah, which is why he is a Davidic king. Theref if we with the author of Hebrews want to have
the insight that Jesus is both king and priest) the have to go outside the normal spheres of tde O
Testament. Within the normal spheres you were eéheng or a priest. The two roles were sharply
separated because they were supposed to chectglcantl guide each other. But we have here at last
someone who is a king and a priest, Melchizedekist¢so one who appears to be appointed out of
nowhere by God. He comes from nowhere because @uurded him even as it is with Jesus.

The author of Hebrews even says that Melchizedalgieater priest than the Aaronic priests and the
author says it in kind of an unusual way. He sags the priests of Aaron died, but Jesus did ndt en

a way, Melchizedek did not either. The priests af@kx got their power through genealogy, but
Melchizedek and Jesus did not. They were appoutitedtly by God, not by human descent. Another
thing is that Melchizedek blessed Abraham and Adamapaid tithes to him. When Abraham paid tithes
to Melchizedek he was acting as the representtdival of Israel. Thus, in a sense, the descersdaint
Abraham also paid the tithes. Particularly, Aanoibraham paid tithes to Melchizedek. This shows
that Melchizedek was indeed the greater priesesiaron must give a tithe to him. These are thenmai
points so far: the paying of the tithes, appointhairectly from God, and one who comes timelessly
and does not die. Now, the point is not that Meletiek did not die and that if you searched arobad t
deserts of Saudi Arabia, you would find Melchizeaedndering around somewhere. The point is rather
that we do not know anything about his death, sdifa has certain timelessness. The best way | can
illustrate this for you is by asking you to picturee of your friends whom you have not seen forynan
years. What age is his face? It is the same agebhehe last time you saw him, even if in realigyi$
now 10 or 20 years older than that. In your menyoyr friends are timeless and their appearance is
unchanged these 10, 20, or 30 years. Because yeunbaseen them age it is as though they did not
age. That is what Hebrews is kind of working with.

Now what the author will do is tell us about th@etiority of Jesus’ priesthood. He says in 7:11-16:
If perfection could have been attained throughlLtigtical priesthood (for on the basis of it the
law was given to the people), why was there s@id for another priest to come—one in the

order of Melchizedek, not in the order of Aarord? when there is a change of the priesthood,
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there must also be a change of the law. He of wthase things are said belonged to a different
tribe, and no one from that tribe has ever seatdlle altar. For it is clear that our Lord
descended from Judah, and in regard to that Mibses said nothing about priests. And what we
have said is even more clear if another priestMelchizedek appears, one who has become a
priest not on the basis of a regulation as taheestry, but on the basis of the power of an
indestructible life. For it is declared:

“You are a priest forever,

in the order of Melchizedek.”

Thus a new priesthood is needed because the oldowh not attain perfection (7:11). By the old
priesthood the law was given (7:11). And we knois #bout the law: it is not able to take us to
perfection, but rather the law shows us our guitt aur need. What he is saying is that the lawadd
Levitical system are intertwined. The law setshup $tandard and when we violate the standard,
sacrifice must be made. The sacrifice is a sopeopetual reminder that we are breaking the laver§v
time a sacrifice is offered it is reminding us thi@hgs are not quite right. The very fact that the
sacrifices have to be offered over and over agaggests that they never quite worked. Anything you
have to do over and over again is not exactly doherefore, we need a new order. We need an ander i
which there is a definite final treatment of thelgem of sin. Jesus, in the line of Melchizedekesf

this with the power of his indestructible life. Helws 7:18-19 says that the law is weak and useéless
terms of bringing things to perfection for it makesthing perfect. We need something new and better.
We need a cure for wickedness and we need Goametrtind us of our sin, but to write the law on our
hearts. The law was only a shadow. We need songetigw, a new order of things. That new order, he
says, is the order of Melchizedek. That is a qogrview of chapter seven, and now | want to gdkbac
and pick up some particular details from that.

In 7:21-22 the writer goes on to say this, “Thed.bas sworn and will not change His mind: ‘You are
priest forever.” This makes Jesus the guarantarlmdtter covenant.” What does a guarantor of a
covenant or contract do? He guarantees or enfdrties provisions are not met. If you guarantee
someone’s loan, then you have to pay if they doHoat is the point here. In Exodus 24:3, the peopl
of Israel had just finished hearing the law of Moaad the rehearsal of God’s goodness in lead&mg th
out of Egypt and describing the way in which thagudd live. “When Moses went and told the people
all the Loro's words and laws, they responded with one voi€eerything the bro has said we will

do.” Now, some people have said that was Isrd@fjsmistake. They had one chance to say to Moses,
“This is pretty tough. How about if we try to dolgmpart of it?” Some theologians have actually taug
that this was the central mistake of Israel: that/twent with and accepted a covenant of law. These
theologians say they should have held out for griade not believe that. | think the law had been
presented in a covenant-love context as, “The amot some onerous thing you have to do, but becaus
God has redeemed you, this is the way we shoudd’[ithis is the blessed life. This is living in the
presence of God. The law is not a set of restnsti®Rather, the law is designed to show us whati&od
like.

The law reflects God’s nature. We should honorfativer and mother because God honors people. We
should not kill because God is a life giver. Wewdddaot steal because God gives. We should not be
unfaithful because God is a faithful God. We shawdtllie because God is truthful. We should be kind
to the widow, the poor, the orphan, and the aliecalnse God is kind to the poor, the widow, the anph
and the alien. The law is good and the Israelitévery well to say, “Yes, we will take the yoketbe

law upon us.” Exodus 24:8 tells us that after thawyl this, “Moses then took the blood, sprinklednt

the people and said, ‘This is the blood of the oawe that the &ro has made with you in accordance
with all these words.” There is a custom in aniigof sealing covenants with blood. What happened
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was that when you made a covenant you would talenamal and cut in half and the parties of the
covenant would walk between the halves of the ahiiifas was symbolically saying, “May | be torn in
half and killed as this animal is torn in half dallied if | am not faithful to this covenant.” Wellhe
Israelites were not faithful to the covenant anaviat did they deserve? They deserved to be torn in
half and killed. But Jesus is the guarantor ofdbeenant (Hebrews 7:22). What we deserve, He will
bear. That is the first point about the excellenctJesus.

Now some other excellencies come rather rapidthéntext. The second one is found in 7:23-24: “Now
there have been many of those priests, since geaviented them from continuing in office; but
because Jesus lives forever, He has a permanesthwod.” In the old covenant, every priest hasl thi
weakness: he died. No matter how good he was,die Nio matter how wonderful the priest was, his
ministry came to an end. But Jesus’ ministry gae$ooever. Verse 24 says, “He has a permanent
priesthood.” It never ends. You can think abous thith sports. Athletes have a way of fading. Thstb
athlete that ever was has this weakness: he wilblge But Jesus, we might say, is the athlete whos
skills never fade. He never gets old or dies. Henevears out. That is the thing about humans, no
matter how great you are it will fade, but not sthwlesus. Verse 25 says, “Therefore He is absave
completely those who come to God through Him, bsedde always lives to intercede for them.” There
are two ways of translating the little phrase, ‘islable to save.” It is either, “He is able to sdor all
time,” or “He is able to save completely,” and #hes no need to choose between these. He savas to t
end, to the uttermost, to the end of the mattesusisaves. Verse 26 goes on to describe further the
characteristics of Jesus the priest, “[He] is hblgmeless, pure, set apart from sinners, exaliedea

the heavens.” There are two aspects of this véfsgre is a denial section: “He is without evil [the
literal translation of pure] and without blame.” ¥taver we have, we are evil and deserve to be blame
He does not have that. But there is also a posséetion: “He is set apart from sinners, exalteavab

the heavens.” He is set apart. He is above iFalithermore, verse 27 says, “Unlike the other high
priests, He does not need to offer sacrifices diay day, first for His own sins and then for thessof

the people. He sacrificed for their sins once fowhen He offered Himself.” One of the things the
priests had to do, especially on the Day of Atonetim®as to offer a sacrifice for themselves so that
they could even enter into God’s presence to makefices for the people. Jesus does not have kema
a sacrifice for Himself because He is sinless. fier® one sacrifice and sin is definitively treatétien
finally in verse 28 he says, “For the law apposdshigh priests men who are weak; but the oathglwhi
came after the law, appointed the Son, who has imeele perfect forever.” We could translate this las
phrase as, “He is made strong forever.” Thus Jiesthe great and effective high priest. This is tntha
author has wanted to say ever since 2:17. He waatealy it again in chapter five, and finally hesha
said it.

Chapter eight describes the superiority of the nanéthat Jesus initiates and embodies. He s&8/4.in

6 that the whole old covenant, or tabernacle sysieim a sense only a copy or a shadow of the real
truth about the way the blessing and forgivenessaxf are obtained. What Moses and Aaron presented
was really a copy of what Moses saw. The real Tredue, the real presence of God, the real sacsifice
do not take place on earth. They take place indreabhe earthly things are just shadows of thenater
things and they are put there to anticipate thetreth. The real truth is what Jesus does: He gats

the perfect sacrifice into the heavens. Then iR18 Tt says that Jesus comes to enact a superior
covenant. 8:8-10 says this:

But God found fault with the people and said:
“The time is coming,” declares the#to,

“when | will make a new covenant
with the house of Israel
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and with the house of Judah.
It will not be like the covenant
I made with your forefathers
when | took them by the hand
to lead them out of Egypt,
because they did not remain faithful to my covénan
and | turned away from them,” declares thed.
“This is the covenant | will make with the houddsrael
after that time,” declares thero.
“I will put my laws in their minds
and write them on their hearts.
| will be their God,
and they will be My people.”

This is not saying that God found fault with thevzldde found fault with the people. The problema n
with the law, per se. The problem is what peoplevith the law. A classic illustration of this isofin
Romans 7, where Paul says that when he heardwhéYau shall not covet,” then every covetous
desire filled him. Let me give you an illustratiofithis.

| heard a sermon on the radio, from a good preacimeRomans seven. The preacher lives in Southern
California, in the orange district. One year theees a large crop of oranges. The problem withgelar
crop of oranges is that if you try to sell themitatlepresses the price too much and you do notraal
money. So what they do is they destroy hundredsilibns of oranges on those years. They do ndt sel
them, give them to the poor, or ship them overgeather, they put them in big piles and rot them.
Someone was doing a report on the radio aboutgaigng how terrible it was and that they shouleegi
them to the poor. Then the report concluded wiétnd' if you are driving by and you come across one
of these piles of rotting oranges—even if you aresty and hungry and there is no place to stop or
anything to eat—it is illegal to stop and take oféhe rotting oranges. You can be arrested andapay
big fine.” Having driven by those oranges for 2@ng it was only after hearing this report thatvaes
seized by a desire for oranges. The minute he @ds“You cannot have it,” he said, “| want it.” &his
the problem with the law. The law provokes sin lbseawe have rebellion in our hearts. God did not
find fault with the law but with the people, becaukeir hearts were not able to make proper usigeof
law. The improvement in the new covenant is nat tina Mosaic Law is eradicated, struck down, or
simplified. The improvement is that it is now weitt on the heart. In fact, as you look at the tewshof
Jesus and Paul, the law is deepened as it gobsifénan ever before into the motives and thoughés
man or woman.

Now the consequence of seeing the inadequacy adbieenacle system (verses 1-10) is that things are
now better. There is a trio of things that the t8eare supposed to supply to the people. Thadirgte
priesthood is supposed to offer a true atonememsiacrifice, for sin. The second is, the priesthisod
supposed to offer unlimited access to God. Andd¢hson why you have unlimited access to God is
because of the third thing the priesthood is sugpads offer: a clean conscience. There is no moilé g
or fear. Now, the tabernacle system did not rgailtywide any of those. Everything about the systeit s
limited access. The reason why there was limitegsgis because the conscience was not clear. And
the reason why the conscience was not clear wasibeche final atonement had not yet been offered
for sin.

Let me back up and explain this one to you. Whatsdonited access have to do with feeling guilty or
having an unclear conscience? If you know you lpkmmewhere, do you feel guilty being there? On
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the other hand, if you know you do not belong, da feel guilty when you go there? You are supposed
to. You may look and smell like you do not belobgt if you actually do belong, you are okay. When |
was a pastor | once had to go to the hospitaldib @ne of the members of my church. Before | went
did not have the opportunity to shower or changéhels, so | entered the hospital dirty from playang
game of volleyball. But even though | looked anc:Bed dirty and out of place, | knew | belonged. My
parishioner was in pain and in need of his pasmt,went with confidence. But if you are dresspd u
everything seems right, and you have an appointrbeityou do not belong somewhere, you will never
be comfortable there. The whole Old Testament sy$iasically said, “You cannot be at ease in the
presence of God; do not go in there.” The systdd) $dou have to be clean, you have to be a priest,
you have to have a sacrifice, and it has to beitjint day.”

So the author of Hebrews is meditating on this &t saying that, even though people maybe did not
recognize it, the Old Testament system was alwaysgfor something more. It was not crying for the
blood of animals, which are only able to cleansevardly (9:12-14). There was a need for an interior
cleansing, the cleansing that comes by Christ. @metehappens, He opens the heavenly sanctuary
(9:11). It is now open to us. He opened the raabtbf which the earthly tabernacle is a copy. Hmtv
through the heavens and now we can go follow HienghThus we see that Jesus fulfills the function o
the priesthood in the way that the Aaronic priestsid not. He offered atonement by His blood, het t
blood of animals, which only cleanse outwardlyaasonsequence we have access to God because our
conscience is cleansed. Now we can serve the IBiod; By “serve” | do not mean helping the poor or
teaching a class. | mean serving in worship, tineice of bowing before God. We are now free to give
the service of worship and humble praise to Godesthis sacrifice has been made. Our conscience is
clean, the access to God is open, and now we ceshipcand serve God.

In chapter nine, because he is so enthusiastid diliguthe author goes through the whole thingrgga
after a fashion, and points out the excellencieShoist in 9:23. In 9:23 and following, | want ytm
follow along and notice how the traits of Christlafis perfect sacrifice are being enumerated imdrap
fashion one by one yet again in this passage:

It was necessary, then, for the copies of the h@gkings to be purified with these sacrifices,
but the heavenly things themselves with bettenfsaes than these. For Christ did not enter a
man-made sanctuary that was only a copy of thednee He entered heaven itself, now to
appear for us in God's presence. Nor did He dmaven to offer Himself again and again, the
way the high priest enters the Most Holy Place gyear with blood that is not his own. Then
Christ would have had to suffer many times sineectteation of the world. But now He has
appeared once for all at the end of the ages gy with sin by the sacrifice of Himself. Just
as man is destined to die once, and after thatde udgment, so Christ was sacrificed once to
take away the sins of many people; and He will appesecond time, not to bear sin, but to bring
salvation to those who are waiting for Him.

Do you see how he again runs through, in rapididmsithe excellencies of Christ’s sacrifice? Jesus
offered His sacrifice in heaven, not only on eaaiinqd so its place was excellent. The number was
excellent because He offered one sacrifice. Andsdgifice was perfectly effective in that it aned|
sin. If He comes again, is He going to come toradfeother sacrifice? No, there is nothing moredo b
done when He returns. And so we see that Jesusfisacloes indeed finally take away sins. There is
one more thing to be noted about Jesus’ sacrifibe.priests come with the blood of an animal, bet H
comes with His own blood. The high priest comeglyeaut Jesus comes one time. The result then,
Hebrews is saying to us, is that we need to restarcompleted work of Christ. Everything that neeal
be offered has been offered. There is nothing nwsay or do.
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The responsibility of the believer at this stagwisest in Christ and to train his or her feelinglsat is
what the writer was saying about the problem oftgtour guilt has been taken care of, now we must
train our feelings to come into accord with thigthr. | tell you, there are many Christians whd stil
struggle with the problem of guilt. They remembamething they did last night, last week, or 10, &0,
30 years ago and the shame of it burns as if ibéagd one minute ago. They remember what they did
and think self-condemning thoughts. They think, 8G® angry with me. How can | ever serve God?
How could God use me in light of what | did a numbgyears ago. Only God knows what | did, what |
am guilty of, and what | am capable of.” But GogssdNo, a full, perfect, and final sacrifice haseln
offered. There is no more guilt.” Now, our cultsays there is no such thing as guilt, only guiifegs.
This is not true for unbelievers, but it is true floe Christian who has been covered by Christtikase
who have been covered by Christ there is no gunly feelings of guilt. We need to learn to teach
ourselves to stop feeling guilty and unworthy, ettesugh we are unworthy in ourselves. We must stop
feeling guilty and disqualified when Christ has lified us. His work has definitively covered ounsi

Do you agree that what has happened in the pasbthae eradicated? Our salvation and our standing
with God depend on what Jesus did objectively atrB0660 years ago, and subsequent acts cannot undo
final acts in history. No matter how guilty you dhés year, Jesus is your champion—Hebrews calls

Him that—and He has taken care of that. It is dbjeand historical and history cannot be changed.
That is the message of Hebrews.

Hebrews 10 revisits that and adds a point to istEhe author wants to recapitulate a little in11d to
make sure we get the point that these sacrificdenmger need to be offered. There is no more gquitt

no more need of annual sin offerings and so ort;ish0:1-4. But he wants to add a new point irsgsr
five through ten. In this passage he says thadnigtdid Jesus offer this excellent sacrifice, thare is
also something else: “Therefore, when Christ cameethe world, He said: ‘Sacrifice and offering you
did not desire.” Now, you may be saying, “Wait &nnite, all this time we have been talking about how
necessary sacrifices were. What does this statensaarifice and offering you did not desire,” m@an
He goes on to say, “Sacrifice and offering you miadl desire, but a body you prepared for me; withnbu
offerings and sin offerings you were not pleasdteT| said, ‘Here | am—it is written about me ie th
scroll—I have come to do your will, O God.” Whabes that mean? It comes from Psalm 40. The
sacrificial system was elaborated and stated amthth was set up mainly in Leviticus and Exodus. Do
you know what the Bible says the prophets say dmat some of the psalmists say about the sacrificial
system? 1 Samuel 15 says, “To obey is better thanifise.” This is in the story of Saul who was
charged by God to go and defeat the Amalekitefadt) he was charged to exterminate and destroy
them, to put them under a sort of sign of the etiiinal judgment of God. After the war is overn3zel
comes up to greet him and Saul says, “Theolbless you! | have carried out thedp's instructions”
(15:13). And Samuel replies, “What then is thisatileg of sheep in my ears? What is this lowing of
cattle that | hear?” And Saul says, “The soldiexsught them from the Amalekites; they spared trst be
of the sheep and cattle to sacrifice to thedyour God, but we totally destroyed the rest.” Videndt
know if he was being sincere here or not. Then Shtells Saul the word of theokpin 15:22-23:

“Does the Lord delight in burnt offerings and skces as much as in obeying the voice of the Ldrd?
obey is better than sacrifice.”

Now you understand that human nature is such thall take advantage of almost anything. The
sacrificial system, excellent as it was even thopagttial, was abused by some people. This stoSaof
exemplifies one way in which they abused it. Thafdout it this way. If you are a corrupt person, but
religious, and it was about a week before the Oadtonement when you could offer a definitive
sacrifice for all the sins of the prior year, whaght occur to you? You might think, “This would be

© Summer 2006, Dan Doriani & Covenant Theological Bany



Hebrews to Revelation Lecture 8, page 10

really good time to sin. Because in just a few déysill all be washed away—uwill it not be great?”
Furthermore, some people reasoned, “We have tbigisal system and all we have to do if we
commit a sin is offer a sacrifice to cover it. ThlEsalmost too good to be true! We can do whatexeer
want and then take an animal, kill it, give soméhi® priests—we even get to eat most of it—and
everything is fine again. But what does God sayabus? David, inspired by the Spirit, speaks dbou
this very issue in Psalm 51 when he talks abouifsas. Psalm 51:16-17 says, “You do not delight i
sacrifice, or | would bring it; you do not take @saire in burnt offerings. The sacrifices of Godare
broken spirit; a broken and contrite heart, O Géal) will not despise.” That is what He really wants
not abuses of the system. Jeremiah 7:21 also asdréss:

This is what the &ro Almighty, the God of Israel, says: Go ahead, aglar yurnt offerings to

your other sacrifices and eat the meat yourselwesivhen | brought your forefathers out of
Egypt and spoke to them, | did not just give themmmands about burnt offerings and sacrifices,
but | gave them this command: Obey me, and | v@liybur God and you will be my people.
Walk in all the ways | command you, that it mayvgell with you. But they did not listen or pay
attention; instead they followed the stubborn mefions of their evil hearts. They went
backward and not forward.

And when they did not obey and went backward, geg, “Oh, we have sacrifices.” On a variety of
occasions the prophets and the psalmists say,tfdbjs not the plan.” In Hebrews 10:8-9, Jesus say
“Sacrifices and offerings, burnt offerings and sfferings you did not desire, nor were you pleasét
them. [...] Here | am, | have come to do your wilié came to offer this perfect sacrifice.
Simultaneously His obedience is His sacrifice, neeaHe offered His body once by obedience but He
also offered His body as atonement for sin, so IFepped the two together in one. Again we see m thi
the excellency of Christ.

The author celebrates it all in 10:11-18 by saying more time how excellent Jesus’ work is. He says
“Day after day every priest stands and performséligious duties; again and again he offers tmeesa
sacrifices, which can never take away sins.” If sbody stands offering the same sacrifice day by day
what does that imply? They are not finished. Whenwork is done and you have been standing all day,
what do you do? You sit down. And if you have tothle same thing over and over and over every day,
what does that imply? You are never really dorghtfd But Jesus made one sacrifice and then He sat
down; it was done. This communicates the idearagliing a job. Like the priests offering the same
sacrifices day by day, we must wash the same dadslean the same floor day by day. Dishes get
used and dirtied again. The floor gets walked ahdirtied again. It would be great if you could tthe
definitive washing of dishes! If you could sayth going to wash these dishes once and they will be
clean for all time.” Or, “I am going to wash thisdr and it will be clean for all eternity.” Woultat

not be great? That is what Jesus did. He gavedtfuaitive cleansing and we will never get dirty aga
That does not mean that we will never sin againc@ise we will sin, but in the sight of God welwil
never again be guilty before Him. We will never iagae told by God that we have no access to Him.
We will never be told we cannot get into heavencléansed us once and for all and then sat dowa, as
woman or a man does the job and then sits dowmusedt is done—except, He sat down forever
because it was done forever. Now what happensZ@nhscience is clear at last. The covenant is now
written on our hearts. From chapter eight, we kloat the new covenant is better not because the law
is different, but because it is written on our heabtruggles remain, but the struggle is now timéy
struggle of appropriating fully what God has alnegd/en us.

Verse 14 is a beautiful verse. The Greek saysdtesrly: “By one sacrifice He has made perfect
forever those who are being made holy.” Now thatdvéle has made perfect” is in the perfect tense,
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which is used in the Greek to describe somethiagithdone once and the consequences stand. This is
the verb tense they use to convey a past act #sabigoing consequences. So when he says, “He has
made perfect forever,” that is done and it staysed®We are perfectly consecrated, perfectly patesr

to maturity in God’s eyes, and perfectly cleandertver. He has done this to those who are beirdema
holy because even though the gift is completeaigopriation is a process. He has made us perfect
forever, but we have to live into it and live odititoand let the process unfold. Now that is muakier
because the law has been written on our heartsloNee between the ages. We live in the time when
glory has been announced but not yet seen. Wébarated from sin, but not perfectly free. We are
being sanctified.

The central genius of Hebrews is to go back thrahghOld Testament and see the foreshadowing of
Christ there. This actually started with Jesus Hifsf you look through the pages of the Gospels y
will find that about a dozen times when He was dskby one thing or another was happening He
applied prophecies of the Old Testament to Himsalf.example, when He entered the city of
Jerusalem, the children praised Him. The priests $éou should not let the children say ‘Hosant@’
you.” He said, “No. For it is written, ‘From theB of children you have ordained praise.” Jesds di
that about a dozen times. Somebody would say tg Hvhy are You doing this?” And He would say,
“Because it is written [...]” and it would be sometbifrom the Bible that was written about Him. Even
on the cross He quoted Scripture, saying, “My Goy,God, why have You forsaken me?” By quoting
this passage from Psalm 22 He was appropriatitegHtimself. Even with His disciples in the last nig
He said, “You will all be scattered because Zedhasays, ‘Strike the shepherd, scatter the sheep.”
Then at the end of his ministry, in Luke 24, aftés resurrection and on the road to Emmaus with two
of His disciples who did not understand, He sal#aw foolish you are and how slow of heart to bediev
all that the prophets have spoken! Did not the £limave to suffer these things and then enter His
glory? And beginning with Moses and all the Prophkle explained to them what was said in all the
Scriptures concerning Himself.” The whole Old Testat testifies that this had to happen. In this way
Jesus models the approach that the author of Heliek@s. He modeled it and then His disciples
followed it. For example, Matthew mentioned fultl prophecy in his Gospel on 10 occasions. Jesus
says it Himself 12 times, but on 10 occasions Mattlsays, “Jesus did this that the prophecy might be
fulfilled [...]"

Jesus encouraged His disciples in this, and in éwtsthey start doing it right away. After Judas
committed suicide they were wandering what had éapg and what they ought to do. If you were there
you would also be wondering because Judas, as fae&now, performed the same miracles, cast out
demons, and seemed to be a disciple of Jesusin weg. It was not as if everyone was healing peopl
and Judas would lay his hands on someone and gotltnld happen. He looked like a disciple in

every way, and so they are saying, “How can th#’ e Acts one they quote Psalms 69 and 109, which
were not very common psalms. They were psalmsnoéiid, about being betrayed. But they were not
psalms that were widely used. So evidently, theyded through the whole Old Testament to see if
there might be something written there that wotledslight on what happened with Judas. Jesus
modeled it and He told the disciples to do it. Te&rted to do it almost immediately and they put i
their books. And that is what is happening with Heks. We are told that Jesus fulfills all the Old
Testament Scripture and the author of Hebrews eguly the Holy Spirit, is looking for that. After a
fashion, we should be eager to do the same. ttnseeimes hard. The place to start is by simplyrlieay
what is in the Bible. But it is one of our respdnilgies to look at the Old Testament in light ofi@st, to
see what it may say about Him, even as Hebrews is\émfeus.
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