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James 2-5: Justification in James

Father, as we look at the book of James tonightaskethat its core message would reach us, that Yo
would reach us as we read. We pray, Lord, that as@nsider the nature of true faith, that You would
work faith in us—real, strong, grounded faith—aHahat is not merely orthodox ideas, but a true
trusting in You. We pray, Lord, that You would wiorkis through that faith what is pleasing to You—
love and reliance upon You and also the desire Yaates speaks of so often—to do what is right and
good, to prove that our faith is genuine by dedddrainess and love and obedience. Lord, this book
also challenges those of us here who are calldzbtteachers and leaders to do a good work, usimg ou
mouths to convey Your truth and to bless peoplecoiiess, Lord, together that to use our tongues
rightly is something too great for us alone. It glscour weakness. It humbles to consider the way we
use our words. Lord, it is good that we be humbbetause when we are humbled, then we turn to You
for grace. So, Lord, we pray that You would caltaigood works and call us to Yourself even asave g
about studying Your Word in this time. We ask ¥ be pleased with my words and the meditations of
each of our hearts, O Lord, our strength and owteemer.

Today we are looking at chapters 2, 3, 4, and Xaafes. In our last lecture, we saw that therehaeet
tests of genuine faith. Do you remember what thre§ ahe first is controlling your tongue. The seton
is caring for the widows and orphans in distressatifito say, caring for the poor and the needg. Th
third test is keeping yourself unstained by theldokfter that great summary of the marks of true
visible religion, we noted that James did somethivag seemed a little strange. He went into a
discussion of seating patterns in the local synagpgf all things. James sometimes gets a bad
reputation because he does things like that. Hoky@lleof the true tests of faith are present siraple
thing like who gets to sit where and how you tallpeople as they get their seats in the churchkt &ir
all, you have a sign of the lack of true faithat the person who says to the poor man, “Sit erfldor
by my feet, be a footstool for my feet,” is notial the poor but rather is dishonoring the poothie
one place where the poor might be expected tocagetl well, even there they are disregarded and
treated shabbily. Of course, it is worldly to toygain favor with the rich and the powerful. In dbah,
you are using your tongue to say, “Here, sit onfliher,” to the poor and to favor the rich rich pen.
So in fact, this act which seems to be so triveally demonstrates what true faith is—that is g ga
proves itself even in the little things of life rally, we saw that James takes this very serioWghijle
we might say, “Well, this is just a little thing;does not really matter whether you get the sgdtimg
right or not,” James says, “No, if you violate thisrt of God’s will, you have not just broken oittd
part of God’s will, you have violated the law of &0You are not just breaking a law, you are violgt
God. Thus, there is no act of disobedience thatis/ial matter. We also talked about how all the
commandments are interconnected, and so if yogHieat, or steal, you have probably violated
somebody in a lot of other ways as well.

That section is so strong that it could be oppvesdihis is something James seems to be very much
aware of, and so his last word, instead of thisdwafrcondemnation, is that mercy triumphs (or b®ast
or exalts) over judgment. The last word is notwloed of judgment; the last word is of mercy spoken
believers. This prepares us for James 2:14-26e@ gassage and one that, in some ways, is ohe of t
two central passages in James. He is very muclincamg the theme of true religion. He is continuing
the idea of being a doer of the Word and not adrearly (chapter 1:22 told us that). It is sayitAg

you hear the Word, help the needy.” It is impemtivat you actually help the needy and not jushwis
them well. He also is looking at the idea he exggddack in chapter 1—that we should gaze into the
law and do it. In chapter 2, we might say that Jam@azing into the law, and here is how. Chapter
refers or alludes to Leviticus 19, one of the pgssan Leviticus that has the most to do with
reformulating the Ten Commandments, at severaltgoin Leviticus 19:18, it says, “Love your
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neighbor,” and, of course, here we will see howsWweuld go about loving our neighbors. In Leviticus
19:9, it says “Do not glean the corners of youldfig that you can help the needy,” which is being
discussed in chapter 2. He also refers to Leviticdus other places, but he seems to be meditating
the law here. There is even a reference to coimgoilhe tongue, because he talks early on in this
segment about simply giving nice wishes to pooppeaising your tongue and giving nice words that
really have no value, so you need to control yoagtie. James 2:14-26 is very much working at the
guestions, “Do you have real faith? Is your faithmfiesting itself?”

Let's look at what he actually says. He opens witfuestion: “What good is it, my brothers, if a man
claims to have faith, but has no deeds?” In thastjan, “What good is it?” the word that is useéréh

is actually, “What is the profit?” or “What is thenefit?” That idea of, “What is the benefit?” iseo

that was used in ancient rhetoric to help peoplibeiate about things. They would ask, “Is this rsau

of action worth anything or not? What is the beneffithis course of action?” The next thing thatnes
up, in verse 14, is a little shocking. If you dokrtow Greek, you will have to trust me on this et g

hold of somebody who knows Greek. The next phss&he man claims to have faith, but has no
deeds.” In the NIV, it says, “Can such faith saira¥ but in the original, that word “such” is ndtere.
What he actually says is, “Can faith save him?” &k used to thinking, “Yes, faith can save anybody.
That is the Gospel, isn't it, that anybody who éedis can be saved? However, James is prodding us or
poking us with this question, “Can faith save tleeson who has faith but no works?” The way he
expresses it, he expects the answer, “No.” Theaekiad of faith that does not save—the kind offfai
that has no works. What kind of faith is that? Wikatal faith anyway? He takes us through these fo
scenarios. The first scenario is the case of aynbeather, in verses 15-17. It makes the point thise
faith or spurious faith is ineffective toward oetlbw man. Here is the brief vignette describinigéa
faith. Here is a brother or a sister without adégutothes, dressed in rags or inadequately prdpare
against the cold, and without daily food. If someaays, “I hope things go well for you; | hope =i
warm; be well-fed,” but doesn’t do anything to htipm—there is that question again: “What is the
benefit?” What is the value of that course of at?i®f course, the answer is, “It is worthless.” Wha
good is it to be kindly disposed and say to somedme is desperately needy, “Things will turn around
someday, I'm sure, and | hope it happens soon;lggad’ll be praying for you™? What is the benedit
that? It does not help that person at all. In dlaimwvay, James says in verse 17, faith by itsietfpt
accompanied by action, is dead. False faith isdé&ing a need and doing nothing except havingevagu
good wishes. It is ineffective. If you see somebuadhyp is hungry, don’t say that you hope their belly
gets filled. Rather, buy them a pizza or a bowdadp. That is what the Lord wants you to do.

The second case is the case of knowledge with@aaegpd his shows that false faith or spurious faith
ineffective towards God. You have to observe thettp carefully in verse 18, where it reads thiywa
“But someone will say,”—that is, someone who isadnocate of faith that does not have works—
“someone will say, ‘You have faith and | have de&dsow if you observe this carefully, you realize
that the wording is not quite what you would exgeate. In fact, it is the opposite. What you would
expect somebody to say is, “I have faith and yotetdeeds,” because that is the issue. James rgsayi
you need both. He is saying that faith without deischo good, so maybe we would expect the other
person to say, “You are a ‘deed’ kind of a persath bam a ‘faith’ kind of person.” James could réiad
that way, but he turns it around to say that naen&iow you would express it, some people’s respons
to the call to good works is that it is a mattegiffing. Everybody has different gifts, and sone@ple
have the gift of administration, others the giftsefvice, and still others the gift of encouragenoen
evangelism or teaching. These people would sayfditatand works are that way: some people have the
gift of knowledge and doctrine and other peoplesdmething about it. Some people have faith and
others have works. The problem with that thinkisghiat if you look carefully over the gift lists ihe
Bible (which we will do later on), in almost evegift you see, there may be somebody who is highly
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gifted, but all Christians ought to participateewvery gift. There is a gift of encouragement—soneeon
who is great at lifting people’s spirits, a Barnglbgpoe person. Some people are extraordinarilgdjiii
that way, but we are all supposed to encourage @aehn, aren’'t we? What did Hebrews say?
“Encourage one another daily as long as it is ddlleday,” so we all should encourage. There gfa
of evangelism, but we all have to be able to givaecount of the faith we have. So there is thi gif
which is the high expression, but there is alsanloelest expression which we all must have. Faith is
actually a gift, but every Christian should havéhfaService is a gift, but every Christian shosé&ve,
so the excuse “you have faith and | have deed¥’lmave faith and you have deeds’—whichever way
you say it, it is all wrong, because it neglectsfidct that we should all participate in belief @ation.
Real faith has both.

James replies to this error and says to them, “fmw me your faith without deeds, and | will show
you my faith by what | do.” Faith is proven by tleeds. Faith is only known by the life. | will show
you my faith by what | do. Someone might tell meoand over again, “I really know how to cook. |
am a gourmet cook and | get out the pots and pachsnake a mess and make some really great food.”
After | hear that about five times, | am inclinedsay, “So when are you having me over for dinner?
Let's see some of those stuffed mushrooms. Iftetgsur food and it is really good, then | will lesle
you.” James says, “If you have faith, prove it.\Rrdt with some deeds.” He goes a little bit furthad
says, “You believe that there is one God; you ha#teodox ideas about God, good. Let me tell yow, yo
are right up there with the demons. They have sonm®dox theology. They believe that there is one
God. They believe that He sees all and that Hgusige of the earth and they also believe that drey
going to be destroyed on account of orthodox isgdsout living faith.”

| am what you would call an adult convert to Chaisity, | became a Christian at the age of 18, as a
freshman in college, and | clearly remember hatimgkind of faith as a teenager. | believed thate
was one God. | believed that Jesus Christ was étis &1d | believed that by believing Him you were
saved, and | believed it was important to live adybfe out of faith. | knew all the theology anditl

not believe any of it and | was afraid. When | viésand 16 and 17 years old, | thought about God as
little as | possibly could and that was not ligtleough. It is very possible to have orthodox thggplol
could have led someone to Christ when | was 160ika lot of other people in that position; theyéda
spent time around churches and they know enougthaiipe that they could actually give the Gospel
with sufficient clarity that if God was working an unusual way, He could be pleased to use those
words to lead someone to Himself, but they do mtiele it and they have no peace with God. They
tremble like the demons. False faith, spurioufatineffective towards God.

Third, he talks about the case of difficult obedienand that is the case of Abraham. To prove again
now positively, that faith without good works isalisss, he gives another case—the case of true faith
which is effective towards God. We come to the cds&braham. Faith acted effectively in the case of
his near-sacrifice of Isaac. You understand tleedffAbraham and the central test in his life. When
Abraham was 75 and his wife was 65, the promisesdiuat they would have a son. They waited 25
years to have a child. At the ages of 100 andit thild was born. When all reason and experience
would have said that Abraham and his wife Saralewssrgood as dead from the standpoint of
reproduction, they continued to believe. We migiyit aven that every time they had conjugal relations
it was an act of faith that God would do what Hel s@f course, Abraham stumbled, but fundamentally
he was faithful during those years, until that deshday when God said, “Take your son, your onty, so
Isaac, whom you love, and sacrifice him on the ntaian will show you.” There are a few clues about
how old Isaac would have been when that event pbexde. He was able to carry the wood, and he was
able to reason with his father. He was able to ‘8&% have wood and we have fire, but where is the
sacrifice?” We have to depict the scene with Idsgng at least close to 10 years old so that hilcou
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carry the wood and ask at least mildly sophistitaggestions. Of course we do not know exactly—
maybe he was 9 or 12 or 14 or 15—but they waitegezss and now they have waited 10 or 12 more
and Isaac is half grown up and now God says, ‘lltake him away from you.” The book of Hebrews
says that Abraham believed that, if necessary, €ottl raise his son, Isaac, from the dead when he
offered him up. We also look at the dialogue hewifis the servants where he says, “Wait here and we
will come back to you,” expressing his faith intthaay. James describes this in very strong language
He says, “Here is one more piece of evidence th#t without works is useless. Wasn't our ancestor
Abraham, considered righteous for what he did?"tTha verse 21. The Greek reads, “Was he not
justified by what he did when he offered his s@aglkc, on the altar?” Then verse 22 says, “Youlsse t
his faith and his works"—this is the literal traasbn—"his faith and his works were working togethe
and his faith was brought to completion.” That igeay literal translation. Do you know the words
“monergism” and “synergism”? Very briefly, the wambnosis “one” andergosmeans “work,” and so
“monergism” means that salvation occurs by one wgrk-that is to say, by God working. Monergism
is the idea that God saves, and “synergism” isdba that we are saved by two working together.
Synergism is the idea that mankind and God haveoté together; it is a cooperative venture and God
alone does not save. We have to help Him outla bit. Synergism is generally considered to be
heretical. God saves. Here in this place, the wosginerge which is the word that gives us the word
“synergism.” His faith and his works were workirggéether so that his faith was brought to completion

Faith comes to maturity or full expression only whieworks. Real faith must work. Faith has not eom
into its own if there are no works. Verse 23 goesmemphasize this a little more: “And the Scniptu
was fulfilled that ‘Abraham believed God and it waedited (or reckoned) to him as righteousness.
That is to say, do you remember when Abraham wsssjtistified or reckoned righteous? Where was
that in his history? Where did Abraham nearly samerilsaac? In Genesis 22. When did God declare
Abraham righteous? In Genesis 15. Turn there apkl b this, to see a little more clearly what James
expressing. Keep in mind that in chapter 22, Abmal#fers his son on the altar. Chapter 15 occurs
roughly at the midpoint between the time when Abratheard the promise that he will have a child and
the time when the child was actually born. We caag that maybe he is about 82 or 85 years old.
Genesis 15:1 says, “After this, the word of tleRb came to Abram.” His name was still Abram here.
“Do not be afraid, Abram; | am your shield, yourygreat reward.” Abram says, “SovereigarD,

what can You give me, since | remain childless wedone who will inherit myself is Eliezer of
Damascus?” That is his leading servant. Essentidiigt Abraham is doing here is talking back to God.
God says, “I am your shield and your great rewaadd Abraham says, “Oh yeah, then how come You
have not given me the thing that | have been waiiom the most for the last 10 years? If You age m
shield and my great reward, where is that son Yaxelbeen talking about?” Verse 4: “And Abraham
said, ‘You have given me no children, so a seradmy house will be my heir.” The Lord, who is
always willing to get into a serious discussionhvanybody, said, “You are wrong. Eliezer of Damascu
will not be your heir. A son coming from your owady will be your heir,” and then He took him
outside and said, “Look up at the heavens, andtdberstars, if indeed you can count them.” And he
went outside and looked at the stars.

You must realize that this is not like looking la¢ tstars here in St. Louis or in any other largye @ihis

is like going out to the Rocky Mountains at 2 ottan the morning, climbing halfway up the hillside
somewhere. You are starting off at 8000 feet andfywl a little clearing and lie on your back andk

at the stars, away from the light and industridlytion. It takes your breath away. It is dazzliagd

God said, “That is what your offspring will be likend verse 6 tells us that “Abram believed Gad] a
it was reckoned (or credited) to him as righteossrielrhat was the day when he was accounted
righteous before God by faith. We would say he juasfied by faith on that day, but James is almost
playing with that formulation here in order to cat the misconception. In James 2:23, he says, “The
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Scripture was fulfilled that says"—and now he qedBenesis 15:6—"Abraham believed God and it
was counted to him as righteousness.” What heyiagas that it is as though our justification,the

word is used by James, has different phasesTbéte is the initial phase, and then there isex kaine
when that word of the justification of Abraham iadicated or proven to be true, when he demonstrate
his faith by the deed of offering up Isaac.

Let us talk for a moment about justification. Thare three possible time-frames: the past, theeptes
and the future. In which of these does justificati@cur? People say it is in the past, becausesthat
when Jesus died to atone for our sins. We canra#smn that it is in the past another way: by logki
back to the day when we professed faith in Christ saying, “On that day, | was justified.” Do you
know the wordbrdo salutis,or “order of salvation”? Therdo salutisis a concept that says there is an
order to salvation. Salvation begins with God'simiévplan in all eternity. Romans 8:28 says, “Those
whom He foreknew, He predestined. Those whom Hegstened, He called. Those whom He called,
He justified.” Once you are justified, then you aopted in the family of God and you are growimg i
grace—that is called “sanctification,” and if yoedp on growing that is called “perseverance,” and i
the end we come to glory or “glorification.” Thatthe order of salvation. When we think of those
terms, we then think that justification is somethihat lies in our past, because now here | anwigm
in the Christian faith. I'm in the sanctificatiolmgse; I'm in the persevering phase; I'm in the grow
phase, so my justification is in the past. Thatrie way we could look at it, in the terms of the'kvof
Christ which is past, on one account, and alsoook to the day when we professed faith.

Justification is also, in some sense, future. ¢t taado with our judgment. When will we hear therdg
“You are righteous, you are just, you are exoneérfi@m your sins”? When will we hear that with our
own ears? It is on the judgment day, when we Wilb@ arrayed before the throne. So in a sense our
justification lies in the future—on the judgmenydthe day the Bible calls “that great Day,” they ad
Jesus’ return.

Justification is also a present reality. In terrheng position, | am justified now every day. On an
ongoing basis, our sin is forgiven. We are forgiday by day and we are right with God day by day.
There is one more thing, and that is that everg tive perform a good work, it verifies or provestha
we are right with God. That is what is going ordames 2:23. We could stumble over that odd phrasing
“You see that the Scripture was fulfilled whenatds ‘Abraham believed God and it was creditedito h
as righteousness.” He goes on in verse 24 tolsaty tYou see that a person is justified by what he
does and not by faith alone.” You say, “Wait! | tight that we were justified by faith alone.” James
says, “No, you are also justified by what you do"erse 24. What he means is that every time we
perform a good deed, it verifies and demonstrdtaswe belong to God, that we are right with God| a
that His life is at work in us. We could put it dher way. We could say that God’s word of “You are
righteous with Me,” is vindicated or proven to Ipeet every time a believer performs a good work that
flows from his or her faith. God is not liable teetcharge of saving people by a legal fiction, et
demonstrate that we belong to Christ. When westified, in a sense, what happens is that God sees
us not as we are but as we are in Christ. He sgesires covered by Christ’s righteousness and Isy Hi
sacrifice. He sees Jesus’ perfect obedience redkoneur account. Some people would say that is a
fiction, but it is not, because our life reallyimsChrist. God sees us in Christ, and we reallyia@hrist.
Our life really is hidden in Christ, as Paul sasd the proof that our life is really hidden in Shrs

those deeds that can only come to pass by faithtapeously expressing itself in good deeds.

The fourth case is the case of the good pagan whmdstrates that real faith is effective towards.ma
Abraham is an illustration of faith that works. \Wéght even say that he is a logical example to skoo
The Jews viewed Abraham as a hero of the faithearal deeply righteous man. Some even said that he
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was the most righteous man who ever lived, so ladagical choice for an example of faith, but what
kind of choice is Rahab to demonstrate living faiBhe does not look very good compared with
Abraham. Abraham was a father of Israel and RalebarCanaanite woman. Abraham was a noble
male patriarch and Rahab was a disreputable fepnatitute, but | would submit to you that Rahab is
an outstanding example of real faith. In fact, ishe perfect example of how real faith is nevergym

an intellectual conversion. It is never simply ho@glorthodox ideas about God, which is what James
was opposing, because if Rahab merely had orthmi#@s about God she would have been destroyed
with everybody else in Jericho. If she had simplyught to herself, “You know, I think the God oéth
Israelites is the true God and very powerful,” wivauld have happened to her? Instead, she acted on
her faith; when the spies showed up, she did sangedbout it. What did she do? She told a lie.
Indeed, that is true, but she acted. She belidvadGod is the real God and she put her allegiamite
God and with God’s people. That little thing of hialy the spies hide was a way of proving that sie h
transferred her allegiance from her own pagan godsher pagan race and was siding with the God of
Israel and His people. She did not do much. Wectcput it this way: Abraham did this spectacular
thing and here is this woman who basically tellitie story and helps a couple men run off. Howeve
she did what had to be done. She did what was ééfrto do, and it made a difference. Their lives
were spared. She demonstrated that her faith vaés re

What is James all about? James is speaking tog@&dp grew up in church today or grew up in
Sunday school and are content with holding orthadeas. In his own day, people didn’t grow up in
Sunday school, because there was no Sunday stteartheless, there were people back then who
were content with orthodox theology and orthodogtdoes, and so he is saying that is not enough.
That is not a genuine faith. He is speaking to avtable Christians. One thing that you will somegsm
hear about ministry is that it is important for seahat are engaged in Christian work to comfaat th
afflicted, but it is also important to afflict ttemforted—that is to say, those who are falsely
comfortable. These are the people who think theaibse they are decent and nice to their neighlmats a
because they have been baptized, catechized amidestifrom most major sins, they are all righthwit
God, and they are not. They are not. Real faithvshtself in radical good deeds. Rahab did not do
much. She hid a couple of men and let them get al#tyshe is a perfect example of the fact thaemer
intellectual ascent to ideas about God is not eno8fe did what had to be done.

Let us talk about the consistency of James withrébeof the Bible. Sometimes people have a hard ti
with James—not because they don’t understand whdtave just talked about, but because he sounds
quite different from Paul. Paul, in Romans 3:2&sdhat a man is justified by faith apart from wek

the law. In Galatians 2:16, he says that no maumsigfied by works of the law, but by faith in Jasu
Christ. That sounds very, very different, doest?tli sounds almost like a contradiction with James
2:21 and 24. In fact, however, these statementsrephand we will see how.

First of all, the entire New Testament agrees tibalt faith must produce good works. This is not
something that only James says. Jesus is the onstatied it. He said, “By their fruit you will ko
them,” in Matthew 7:16-20, and he also said itagwo say, “Lord, Lord,” if you do not have a gam
faith in Him. He said that on the last day a pemsilhbe judged according to what they have doraml
referring to that famous scene when all are arrdgddre Jesus and He says, “l was hungry and ybu di
not feed Me; | was naked and you did not clothe Meas in prison and you did not visit Me.” To
another group, He says, “l was naked and you atbkite and | was in prison and you visited Me and |
was hungry and you fed Me.” What He is saying & tin the last day, He will judge people according
to their works. Paul says the same thing; we milistrader account for the deeds done in the body,
whether good or evil. On the last day our deedkheilbrought out and will be the ground of judgment
What does that mean? What it means is that natébds in themselves, but rather that the deeds that
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come from faith will be used on the last day. luyaith is real, Jesus says, it will constantly,
necessarily express itself in good deeds, so tiegtwill be manifested before all the world and ofe
the most important ways to look at this passagdthda 25, is to realize that the believers, thoke w
go to Jesus’ right hand, will say, “Lord, when w&@u hungry? When were You thirsty? When were
You in prison? We don’t remember that.” Of coutbey do not remember, because the righteous do
what is good naturally. It is like good fruit gravg on a good tree and like good words naturallyinogm
from a good mouth. We do not even know that wedareg what is good, because it is just us being
ourselves. So it is not some good works that weopwd pedestal that cause us to be judged, b is t
life of Christ. We could think of John 4 and Jotn I is the life of Christ, like a well, springingp

from within. It is like being branches on a vinguycannot help but grow and yield good fruit whiea t
life of Christ is in you.

In that sense, Jesus says good deeds are necéssayse if the life is there, then the good deelils
necessarily come. If they do not come, it showsttinere is no life there, so that is what Jesus say

the synoptic Gospels. He says in John 8:39, “If gmuthe children of Abraham, then do the deeds, do
the works of Abraham.” He says in John 15 thaffithiéless branches will be cut off, but those who
abide in the vine bear fruit, keep God’s commaadsl, show love for one another. Paul says the same
thing. People sometimes say that James is stregghge are justified by faith that works, and he
stresses works, but Paul does not stress worksalkgtthere are almost 50 times where Paul sagts th

it is necessary for a Christian to produce goockaoin 1 Corinthians 3:13, Paul says that eachopéss
work must be manifest. In Galatians 6:4, he sagseéhch person should test his own work. James 2:10
says it is necessary to keep the whole law, antid2gs the same thing in Galatians 5:3. They both
praise the law that is royal and perfect. James gajves liberty and Paul says it is spirituati droly

and just and good,” so we produce deeds of theBath of them say, (chapter 1 of James and Romans
2:13) that not hearers, but doers of the law walcbnsidered righteous. Notice how similar Romans
2:13 sounds to James: “For it is not those who tiealaw who are righteous in God’s sight, busit i
those who obey the law who will be declared rightebDo you hear how similar that is to James?
Romans 2:25-27 sounds very similar to James 2:lhénwe says that what counts, or profits, is
obedience. He is talking about the Jews, who hade jn their knowledge, and he says in their satu
as Jews: “Circumcision has value if you observddhe but if you break the law, you will become as
though you had not been circumcised. If those ateincumcised keep the law’s requirements, will
they not be regarded as though they were circumieigene who is uncircumcised physically and yet
obeys the law will condemn you. Even though youehténe written code of circumcision, you are a law-
breaker. You must to keep the law, Romans sayst thewlogical knowledge is not enough. Maybe the
crowning passage of them all is found in Ephesia8slO: “For it is by grace you have been saved
through faith, and this not from yourselves; iaigift of God, not as a result of works so thabne

should boast.” That is where we usually end outtapian, but then he goes on to say, “For we are
God’s workmanship, created in Christ Jesus to amgeorks, which God prepared in advance for us to
do.” Paul is every bit as insistent on good wakslames, and we could also go through the en¢ne N
Testament and demonstrate this in Peter, Johralatite rest.

The other way of looking at this is to try to ge¢ tperspective of what each author is trying to
accomplish. What problems is he trying to corréttat is he working on? When Paul says that a man
is justified by faith in Christ and not by worksthie law, what Paul is addressing is the personagks
“How can one get into the kingdom? How can oneawed?” That is his question. Is it necessary, as
some people say, to be circumcised? Is it necessaryserve the food laws? In order to be saved, do
you need to become a Jew first? Paul's answerogetquestions is, “No; all you have to do is baijev
not do works of the law.” James’ question is, “Hskall | treat these people who believe that siheg t
grew up with the faith and they have been traimetthe faith that they are right with God? How slaoul
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speak to those who believe that it is enough tefwathodox ideas? We might say that Paul is writing
for people like the Wesleys. Do you know the simiryohn Wesley? He had a holiness club and he used
to get up and pray 2 or 3 hours a day, and themdudd go and distribute food and clothes and medici
throughout the city, and then he would start higitar ministry. He did that for a number of years i
London, and then he went to America to convertitidéans. He not only spoke to the Indians, but he
was a skilled preacher, and before long he waschinegiin the church in Virginia and the governor’s
family was there listening to him every week. Thesre very impressed with him, and the governor’s
daughter got engaged to him, but she broke thegemgent and Wesley preached a sermon about how
she should not have done that. Then the govermbr“s time for you to leave,” and Wesley said,

“No, | haven't even started,” but the governor sted, so he was sent back to England. As he went
back, there was a storm at sea and there was daegér that the ship would be lost if the stornmtwe
on. There were some Moravians over in a cornettlaegwere praying and singing and rejoicing.
Wesley walked over to them and said, “How can yewsd cheerful on this day when you may die?”
They said, “Well, if we die, we will go to be withe Lord,” and Wesley though to himself, “How can
they be so sure? What more have they done thaveld@ne?” That is who Paul is writing for, people
with that misguided question, “What good deed dedd to do in order to be saved?” With that questio
on his mind, Wesley went back to London, and hetweea church at night. There are a couple of thing
in this story that you should never do: one thsmgenounce the governor’s family in a sermon. You
also really should not denounce anybody’s familg sermon, or preach against one person. It ddes no
work and it is not right. Besides that, there istaer thing you should not do (although this oree di
work) and that was that somebody was reading ay2a@-old sermon. The good thing is that it was a
really good sermon; it was a sermon by Luther,abt@a preface to his commentary on the book of
Romans. While that was being read, Wesley undeidtuat the way to become right with God is by
faith, not by works. What James is saying is thmteoyou are right with God, you must produce works,
and if there are no works then that indicates ybatare not right with God. That is the thesisaihés,
and really, the entire New Testament agrees wih The entire New Testament teaches that.
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