Old Testament History Lecture 22, page 1

David’s Rise, Saul's Demise, |l

We are doing a thematic survey in the books ofd Z28amuel. We spent a bit of time dealing with
King Saul, so we are moving much more quickly naxsercsome of the remaining material. When we
stopped last time, we had just been talking abdsarhuel chapters 24, 25, and 26. The procedure that
we are following is looking for the themes that egeel from these chapters as we read through them.
There are so many points of the tale that woultubhdo mention, but | will only mention a few thiat
think are interesting and fun.

In chapters 24, 25, and 26 of 1 Samuel, the tigavie was simply, “Adversity, Leave it in God’s
Hands.” You may want to have your Bible open aswwek through here because | will point to various
things as we move through.

In 1 Samuel 25:1 we read that Samuel has dieggdinls very simply, “Samuel died, and all Israel
assembled and mourned for him; and they buriedatiims home in Ramah.” We will later read in 1
Samuel 28:3 another reference to the death of SafiNev Samuel was dead, and all Israel mourned
for him and buried him in his own town of Ramah.h& we have repetition like that in biblical
narrative, often we are to ask, what is the sigatrice of that? Why is that repeated in those two
locations? Does the narrator assume that we hagetfen that Samuel is dead or is there some far
greater significance to it than that?

Let us talk about why the death of Samuel mightneaitioned in these two places, at the start of 1
Samuel 25 and at the start of 1 Samuel 28. Peihaghapter 28 the death of Samuel is mentioned
because that is the chapter that recounts Saul goiconsult a witch or a medium. Perhaps this is t
alert us to the fact that Samuel is no longer @mopalthough strange things happen in chapten28,
we will see in a minute. Maybe it was appropridtéhat point to mention the death of Samuel because
the spokesman of God was no longer living and akkelto Saul.

It is possible that Samuel’s death is mentionetl 8amuel 25 because that is when it happened thi
this would be the appropriate juncture to menttoMaybe it was about this time that it happened, b
again, it is mentioned twice. The fact that it ismtioned twice makes us think maybe there isla hit
more to it than that.

Another possibility for the repetition of Samuetisath is that it is a trigger to make us thinkhef t
decline in the moral state of that particular tinmechapter 25 we read about David’s attempt te tak
revenge on Nabal. He set out to do that. In ch&8eve have Saul going off to consult a medium. |
think we are probably moving in the right directioow. | do not know for sure. The text does ndtusl
for sure why it is mentioned twice here. | thinkriay be mentioned in these two instances to casis@ u
ask the question in chapter 25 of how David will gleng now that Samuel is gone. What will he do?
People often change when they are out from und@eovkrsight of their mentor, parent, close frieod,
whoever it may be that is overseeing them. Somativieen someone very significant in your life is no
longer there, your behavior changes, either ofeaf or out of a sense of freedom. It may be that i
chapter 25 we are meant to wonder how David isggmrespond to the death of Samuel. Samuel has
been the man to whom he sometimes runs to takgeefamuel was undoubtedly the man from whom
David would occasionally receive counsel. How ividayoing to respond? David responds in chapter
25 by setting out to take revenge, as was pointédBut that is not what ultimately transpires. @dui,
that wise woman, comes out and stops him, and Oadides God that He has sent Abigail to prevent
him from bloodying his hands and from sinning irstvay. David realized that this was a personal
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offense that he had suffered, and to exact a pafrsevenge would have been the wrong thing to do. S
David, ever ready as the sinner, as indeed all hureings are, upon the death of Samuel was on the
brink of doing something that he would later haegretted and that would have been wrong. God,
through Abigail, prevented him.

Maybe the same kind of dynamic is involved in 1 8ah28 in which Saul is now without Samuel, and
Saul sets out to find a witch. We will talk moreoabthat later when we come to chapter 28. | thinat
might be the reason that the death of Samuel igiom&d two times. It makes us think about how David
will respond and how God intervenes. We also tlab&ut how Saul responds, a man without God. |
have stressed before that | do not think theraysiadication in the books of Samuel that Saul wast
we would call a believer. | think he was someone Wwhew a lot of the right answers, but had no real
vital relationship with God. Thus, he is a man withGod and responds differently to the death of
Samuel.

In 1 Samuel 24, 25, and 26 we have the two instaotBavid sparing Saul’s life. In Chapter 25,
appropriately, we have an instance where Davidse#g out to take the life of someone who was not
the Lord’s anointed. There was nothing protectiraip@l, the fool, and David set out to take his et
God prevented him through the agency of AbigailviDdearned a lesson in adversity that he should
leave it in God’s hands. God eventually took cdrhe problem; He took care of Nabal.

Moving on to the next section, | have entitled gestion simply, “David Takes up with the Philigtn
and Saul Eventually Takes His Own Life.” That igadn effort to try to capture some of the contefts
all of chapters 27-31 together.

In 1 Samuel 27:1 we read something that | thindige ominous. It says, “But David thought to
himself, ‘One of these days | will be destroyedty hand of Saul. The best thing | can do is taesc
to the land of the Philistines. Then Saul will giye searching for me anywhere in Israel, and | siip
out of his hand.” | think that verse is ominoushase it does not express itself in a way that @voul
suggest David is trusting the Lord. It says, “Heutht to himself.” The Hebrew says, “He said in his
heart,” which is a way of thinking to oneself. Hedsin his mind, he said in heart, he thought todelf,
“One of these days, | will be destroyed by the hah8aul.” Why would he think that? He had been
protected by the Lord. He had seen the Lord take @aBhis enemy, Nabal. David twice had
opportunities to kill Saul and had refrained. Mayigewas thinking to himself, “Did | blow it? | hado
golden opportunities. Maybe | should have takemthét any rate, this is atypical for David. Norral
as we read about David making decisions about wehethnot to go up against the Philistines, protect
the city of Keilah, or stay in the city of Keilalve hear him inquiring of the Lord. But here David
thought to himself, and thus he fled to take upeagwith the Philistines. This, we will see, gbvid
in trouble. I think it is important to constantlgmind ourselves that David was a human being weith f
of clay. We should expect that sometimes even Dafaith falters. If | were to entitle these severa
episodes relating to David, beginning in chapteri2might be “When Faith Falters,” or “When the
Faithful are Faithless.” We see that David getsdeifnin some considerable trouble as he flees and
takes up with Achish, who was the King of Gath.

In 1 Samuel 28 it is David and Achish who are cestage at first before we get to Saul. Look asesr
1 and 2. “In those days the Philistines gathered torces to fight against Israel. Achish said@vid,
‘You must understand that you and your men willeepany me in the army.’ David said, ‘Then you
will see for yourself what your servant can do.Wsh replied, ‘Very well, I will make you my
bodyguard for life.”” There is a lot of irony indBe couple of verses. There is irony in the sdrae t
David makes this comment, “Then you will see fourgelf what your servant can do.” Of course,
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David is an Israelite and Achish is a PhilistinbeTguestion is whether David will ultimately, if gees
into battle with the Philistines, turn on his Pstilne benefactor, Achish. Will David begin fightifay
Saul, or is he meaning that he will fight for Adif’sThat point is undecided. It seems to pass Adbysh
and he says in the next verse, “Very well, | wikke you my bodyguard for life.” | mentioned earlier
that the word for bodyguard is a rather curious d¢ine not the standard word for bodyguard or armo
bearer; it means literally “keeper of my head.” TWwauld have brought a chuckle, I think, from an
Israelite audience. Goliath was also from GatiDawid was already in possession of one giant Gathit
head. For the king of Gath to say, “You shall bedex of my head,” would suggest a matched pair. |
think the original audience would have heard thape and chuckled slightly at the way in which
Achish was willing to play right into David’s hands

Chapter 28 stops there dealing with Achish and ®@awnd moves on to the mention of Samuel’s death.
Then it moves right into a focus again on Saul.ré&al in 1 Samuel 28:4 that “the Philistines assethbl
and came and set up camp at Shunem while Saulrgdthk the Israelites and set up camp at Gilboa.
When Saul saw the Philistine army, he was afraidpt filled his heart. He inquired of the@kD, but

the LORD did not answer him by dreams or Urim or proph®8tail then said to his attendants, ‘Find me a
woman who is a medium, so | may go and inquireesf’hit is interesting that the Lord did not answe
Saul. It says he inquired of the Lord, but the Ldidinot answer Saul. Is that troubling to you? Himw
you construe that? Sometimes in human communicatidren we are at odds with one another, we fall
silent and give the other person the silent treatnis that what the Lord is doing to Saul here?

The Lord had withdrawn His spirit from Saul. Sawdsxejected. Again, | would stress that | do not
think Saul really ever had a relationship with GBdr us to expect that God will hear us we need to
come to Him in repentance first. | think we canuass that Saul is simply after information. He is
desperate. He is really trying to solve his problémns not an issue of God being unwilling to reeea
repentant sinner. You do not get the impressionttied is the way Saul approached it. He just neede
information. He needed to get it however he coetdity Samuel warned the people earlier in 1 Samuel
8 when the elders had demanded a king. They rezpiasting from Samuel and the Lord said,
“Concede to that request, go ahead and do whatasleybut warn them that they will not be pleased
with what they have. When they cry out to me, I widt answer them.” In the midst of continuing sin,
we do not expect that our prayers will be heardamxivered by the Lord unless they are prayers of
repentance.

The point has been made that there are no atlristsholes. This would be an example from the life
of Saul. He is in a desperate plight; his lifetistake, so he cries out to anyone who will hear, o
anyone from whom he can get information.

It is ironic that we read in 1 Samuel 28:7 thatlSaid to his attendants, “Find me a woman who is a
medium, so | may go and inquire of her.” It is ii®because he is willing to replace the Lord, God
Almighty, rather than continuing to pray to the doHe does not ask, “What is wrong, why do You not
hear my prayer?” He is willing to turn to plan Birtking it sounds just about as good. He will cdhau
medium. It is also ironic that he expects his sety#o be able to turn up a medium fairly easihg a
indeed they are able. It says earlier in verseaB®amuel is dead and all of Israel had mournedifar
and buried him in his hometown in Ramah. Saul hqutked the mediums and spiritists from the land.
The fact that Saul then turns and asks to find dimme suggests that perhaps that had not been done
very thoroughly or consistently. There was at l@asbmpromise of whatever conviction it was thdt le
Saul to expel the mediums in the first place.
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It is not recorded that Saul had consulted a mediafare, but certainly this is the extremity to i
someone without God is driven. This may be spiliturzg the text a little too much, but look at our
society today. In some quarters, and in large nreasur society has turned its back on God, thedNor
of God, and hearing what God has to say. Yet tmeamusoul cannot exist without something that is
greater than itself, something that is wiser thgeli. We now have the psychic hotline and all kiod
other new-age manifestations by which people hommin some knowledge about their future or even
about their present. It is not that vastly diffarsom consulting a medium, and in many casesvery
much the same. It is the same kind of thing. Saalman without God and he is driven to this exifnem
of consulting a medium. She is a medium whom helshiave, and apparently had, expelled from the
land. The fact that he expelled the medium shoatde interpreted as a piece of evidence that Saul
was, in fact, a godly or pious individual. It isdwmn from the ancient Near East that other kings
no knowledge of Yahweh often expelled mediums gndtists from the land. Gudea, for instance, is
one of those kings who is on record as having dioise A king might want to do that for pragmatic
reasons: the king is the boss and his word goesssitihere is a higher authority who is somehowgpein
channeled into the popular consciousness. If yae h@ediums who say they speak the words of the
gods, who cares what the king says. That is comnpetiSaul’'s expulsion could be something as snist
as that; he did not like the competition.

Saul seems to be moving in the certainty that Hleget an answer somehow. | do not know; it is hard
get inside his head and know just what he wasrfgelt may simply have been one last desperate
attempt to find out what to do in this extremityetlus look at what happens here. In 1 Samuel Z&8),
goes to this medium and disguises himself. He patslothes and he and two men go to the woman at
night. “Consult a spirit for me,’ [Saul] said, ‘drbring up for me the one | name.’ But the womad sa
to him, ‘Surely you know what Saul has done.” Tdés a little irony there. Saul is speaking to laex
she says, “Surely you know what Saul has done.dsechit off the mediums and spiritists from the land
Why have you set a trap for my life to bring abowt death?” She as much admits that she is a medium,
but she is kind of hedging her bets. She is sasfregwould not do that because Saul has expelled the
mediums. She let her credentials lapse becauss sbé supposed to continue practicing as a medium.
Why do you set this trap for me? Saul swore todyethe Lord, “As surely as thedrp lives, you will

not be punished for this.” Again, a very strangthda take since it was something that the Lord had
expressly forbidden. Look back at Deuteronomy 1@ yoou will see that spiritists and mediums were to
be expelled from the land; they were not to be atted. To swear by the Lord that nothing is goiag t
happen is a bit out of place. “Then the woman ask&bdom shall | bring up for you?’ ‘Bring up
Samuel,’” he said. ‘When the woman saw Samuel, séé out at the top of her voice and said to Saul,
‘Why have you deceived me? You are Saul'” Why wbshe cry out at the top of her voice, and why
would she suddenly recognize that this is Saul?

Maybe she was crying out at the mere fact thaehtyrappeared, that Samuel really appeared. Some
may say this was the real Samuel, but others tiiskwas an apparition. They think it was an impast
a spiritual impostor of the real Samuel. Let usibdeere is textural evidence that could tip ug ovay

or the other.

Notice in 1 Samuel 28:15 that the inspired histgras he is rightly called, or the omniscient namray
virtue of his inspiration, says very simply, “Sarhsaid to Saul.” He does not say, “The spirit that
looked liked Samuel,” or “The spirit appearing asrfbiel said to Saul,” but simply “Samuel said to
Saul.” Likewise, you could find other evidence likat. In verse 14 Saul asked the woman, “What
does he look like?’ ‘An old man wearing a robeasning up,’ she said.” Remember how significant
robes are in the life of Samuel? His mother madelhile robes when he was in the house of Eliekat
he was known for wearing a robe when he rejectedliSahapter 15 and turned to go. Saul apparently
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grasped his robe and tore it, and Samuel useddhatas a symbol of the tearing of the kingdom from
Saul. Samuel, apparently as a prophet, was assdaigth a robe. Even that simple mention of a man
wearing a robe was enough for Saul to recogniziattihaas Samuel. The narrator says, “Then Saul
knew it was Samuel.” Not “Saul thought it was Salyiw “Then Saul mistakenly believed it was
Samuel,” but “Then Saul knew it was Samuel.” | wenargue that what we have here is a reappearance
of the real Samuel, who had departed. There ishangiece of evidence related to what Samuel says.
What he has to say to Saul on this occasion is t=eip in keeping with what he had said to Saullevhi
still alive. Usually when you get a spiritual coerfeit there is some kind of twisting of the trutou

may pick up on things that sound like that indigtar some of what that individual had said, betréh

is almost always some kind of Satanic twisting tads on. Here, Samuel’s words are all on target,
completely in keeping with what he said before.

What does this teach us about necromancy, abouaisiag of the dead? What do we learn from this
encounter about going to a medium in order to clbtise dead? It must have been possible. There is
evidence for the supernatural. What do we learmuaimagical arts? Perhaps the Lord’s hand is in this
Perhaps if the Lord chooses to allow this to happien someone can be raised up from the dead. |
would argue that this tells us nothing in answethtoquestion about what this teaches us about
necromancy. | do not think it necessarily has angto do with necromancy in that the woman seems
surprised at what she encounters. As soon as sleSsenuel you do not hear that the hocus-pocus had
really even begun. She had just received the régioesring up Samuel, and as soon as she sees
Samuel, she cries out in a loud voice. That magHmeen part of her performance, but it seems hke s
was encountering an unfamiliar spirit. Necromancdea with what are sometimes called familiar
spirits; | think these are demonic spirits with elinthey are familiar and that are able to impertotiee
departed. | do not want to get into too much of thecause | do not know a great deal about it. l@se
heard stories and anecdotes. | think that kindhiofgt probably happens as far as demonic
impersonation, but that does not seem to be whaddreed here. | think what we learned from thisystor
is that God is sovereign, and God can choose whatewe and whatever place He wishes to send back
one of the departed saints. On the Mount of Trgnsétion you have the return of Moses and Elijah.
That was not through the magical arts of any neararer. That was simply by the authority of God and
under His sovereignty. | would say this is probabhat we are dealing with right here. We really
should not credit necromancy with anything, nordtiave have any hope of ever making use of a
necromancer to make contact with the dead. THasisot the way | think things work, and | do not
think we would want to use this story to prove tih&ould.

The argument has been made that for God to bevestoh any way in this particular episode would
seem to mean that He is participating in what Heehgressly forbidden elsewhere in the Bible.
Therefore we would deduce that this is not the 8amuel, not the real Samuel. That is an argument
that is often made, and it is an argument thasbase considerable force. | still would tip the Ibaka

the other way and say that God is not really wagkhrough the necromancer. He chooses this point in
time, perhaps not to only teach Saul a lessonmaybe to teach the necromancer a lesson. We do not
know how she ultimately responded to this expeeebat it may have awakened in her a knowledge
that there are powers with which she is not dealtge had nothing to do with what happened there. |
is curious timing, but the points were made eadigwut the narrator saying, “Samuel said to Saur¢
then “Saul recognized that it was Samuel,” anddlcethat Samuel’s words were in keeping with what
he had earlier said. These seem to suggest thegah8amuel appeared but not through the power of
the necromancer. It just happened to be at that potime. | do not think we can ultimately decithat.

It is the kind of thing that we could debate andeva nice paper about.
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It is interesting that we have a prediction abbetfuture that does, in fact, take place. First $&&m
28:19 says, “Tomorrow you and your sons will behwite,” that is, in the grave, and that is indeedtwh
happened. Do demonic powers have the ability tdipré¢he future in that way? | think they can guéss
think they can make some astute predictions, bupremlictions that are certain to come about. That
may be an additional argument on the side thatgtise real Samuel. God did send him back. God did
impart a message through him, a message that waarnd fulfilled.

| suggested earlier that the woman was surprisezhwhe recognized Saul. Why did she suddenly
recognize that Saul had deceived her? It may hedltzer than dealing with her familiar spiritspie

with whom she was normally in cahoots in her mdgcs, something out of the ordinary happens. The
real Samuel begins to appear, and she realizesthaBaul could precipitate that. Saul is onevbom

the Lord might return the real Samuel. That iskiést | can do in terms of her suddenly figuring out
when she saw Samuel that this must be Saul. Shveskabthe breach between Samuel and Saul, and
Saul is an individual of significance such that Goight send Samuel back for such a confrontation as
they had in life. | do not know. The text is veylique at that point and does not explain it toversy

much.

Samuel is not saying that Saul, by virtue of hiweig brought Samuel back from the dead. In 1 Samuel
28:15, Samuel says, “Why have you disturbed merimgimg me up?” Saul is the one who precipitated
this event. Samuel, not the witch, is speakingaol &ere. He is probably saying, “Why have you
precipitated this whole situation?” He is not atnaaking a comment about on whose power he was
actually returned.

The question is asked, how could Samuel be in theegvhen Samuel should be with the Lord? We
need to be very careful in the Old Testament wienraents like this are made: “Tomorrow you shall
be with me.” A similar thing is quoted from thedibf David after his sin with Bathsheba, and thedLo
pronounced that the child that had been concetveiggh that adulterous relationship would die.
David’s servants are distressed by his behavioce@ne child died David said, “He will not come to
me, but | will go to him.” | have heard preachdrattl highly respect use that to argue that young
children who die in infancy before the age of diésiom automatically go to heaven. They say this
because we know David was going to heaven, andd3=ard he would go to join the child. We need to
be very careful because what they are talking atsaihie divide between life and death, between
walking this earth and being in the grave unspedifDavid is really saying, “He is not coming back
life to be with me. He is dead. He is not goingdone to me. | will go to him. I will join him in &

grave, in death.” There is no proof that that cisldecessarily in heaven. We can get into my opsi
and your opinions about what happens to childrea di in infancy. | am firmly convinced that some
of those are with the Lord. | am not firmly conwvaacthat all of them are with the Lord. The mysteiy
election, God’s sovereignty, and His right of owsiep come into play. This would get us into a very
difficult discussion that really belongs in a difat class. But | would say in this instance Sarsuel
point to Saul is simply that he is in the grave] &aul will join him there. Samuel is not reallikiag
about his particular estate in the grave. The @stdment is rather mysterious about that anyway.
When it talks about the grave, about Sheol, it setenbe a shadowy existence, kind of a shadowy half
existence. It is not fully articulated for us iret®ld Testament, though there is a hope that tiateesf

the righteous will far exceed the estate of theket Something greater and better is anticipated fo
those who die in God. They “anticipate joy in Hregence forever,” as Psalm 16 says. There is an
anticipation of something good, but it is not a$yftormulated as in the New Testament where wel rea
more about heaven and hell. Even still, we wisltcaugdd know a whole lot more about heaven and
maybe a little less about hell.
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| did not mean to get too distracted into the tagimediums in 1 Samuel 28, but it is an interegtin
guestion. It is one that sometimes comes up wheplpdéook around them and see necromancers at
work. The bottom line is that necromancers areuset by the Lord. | think that point is very well
taken. We should not expect that God will work tigl a necromancer. In this case, | think He
happened to work at a moment when Saul had goseeta necromancer in such a way as to surprise
her. But we would never dream of going to a necrmweawith any hope of communicating with a
departed individual or that God would condone wd® bound by His character, and His laws are an
expression of His character. God would be bounthg of justice, righteousness, and holiness, as we
are. | guess the point is that God does not needdaum or a witch. There would be no point in His
consulting one, and | do not think He would eveivaty work through the agency of a medium to
accomplish His will. In 1 Kings 22:23, He does séadying spirit into the mouths of the false
prophets.” That may be as close as we could corfsmtbusing what we would regard as a negative
spirit in the mouths of the false prophets. Thatimsply an expression of God’s sovereignty in cointr
over what happens.

Curiously, one other motif that recurs in 1 Samsi¢he issue of eating. Throughout 1 and 2 Samuel,
eating seems to have more significance than jestdnsumption of food. In the case of Hannah, when
she was very distraught and had a problem, sheaddatdo serious business with God. She could not
eat; she refused to eat. Later, in this instanaeltfust mentioned of David’s sin with Bathshetbeg

child was ill and was going to die, and David refuiso eat. He refused to eat and bathe when tla chi
was still living, so his servants were concerneouabvhat David would do once the child was dead. Bu
David did not eat because he was intensely prajiaigGod might spare the child. Once it was clear
that the child’s life had been taken, David gotama washed himself and ate. Eating seems to carry
some significance in Samuel. In 1 Samuel 28:20inktit is not without significance that once Saul
hears the pronouncement that he and his househibldiey he “fell full length on the ground, filled

with fear because of Samuel’s words. His strengik gone for he had eaten nothing all that day and
night.” There is almost a sign of hope here. Mati® means that finally Saul is going to do serious
business with God. Maybe finally this will bringnhito a point of real repentance. In verse 21, the
woman came to Saul and saw that he was greatlyeah&ke said, “Look, your maidservant has
obeyed you. | took my life in my hands and did wya told me to do. Now please listen to your
servant and let me give you some food so that yay eat and have the strength to go on your way.’ He
refused and said, ‘I will not eat.’ [He still hopdaut his men joined the woman in urging him, amd h
listed to them.” Or in the Hebrew it could be tratsd, “and he obeyed them.” Same old Saul, saohe ol
problem. Remember, he had listened to the voitbeopeople in chapter 15. He was constantly
listening to the voices around him other than thiees of God. So he got up from the ground and sat o
the couch, and the woman prepared the food inidis and he consumed it. Thus, Saul’s final meal is
sort of a festal meal, which is very curious antbibe contrasted with that meal he had taken with
Samuel himself in 1 Samuel 9. Samuel had preparédet aside a special portion for Saul. This is a
marker of how far Saul has come downhill. Thishis €xperience of a man without God. It should not
surprise us, though the decline may at times bdesudr gradual; this is where life without God does
eventually lead.

We have come to 1 Samuel 29. We learned in cha@ptdrat David’s faith faltered. It began to get him
into trouble. We had this brief interlude, whiclosls us where Saul is now that Samuel is dead, and
Saul is at wit’s end. In chapter 29 David gets Hlhis a tight spot. He is going to be asked taagd
fight against Saul. This is, of course, very, vawkward for David because he is going to have o tu
on somebody. Yet he is delivered from this becalusaest of the Philistine lords are perhaps not as
gullible as Achish. So they say, is not this thegkof Israel? In other words, they seem to know
something about David’s future, so they have hitarreed to the land of the Philistines. In 1 San@el
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we discover that upon his return David finds ot thiklag, his city that Achish had given him, has
been destroyed. David is greatly distressed and gabd reason. In 1 Samuel 30:6 it says, “David was
greatly distressed because the men were talkisgpafng him; each one was bitter in sprit becadise o
his sons and daughters.” | would link this backwghapter 27 when David said in his heart, “One of
these days Saul is going to get me.” His faithefatl and he began to make his own plans, go his own
way, try to secure his own existence, and make dlfrsafe. Not only was Saul a problem, but his own
men now wanted to kill him. He was in a very, vdifficult position, but at the end of verse 6 wade
“But David found strength in thedrD his God.”

We have heard that phrase before when David haavittetlonathan. First Samuel 23:16 says, “And
Saul’s son Jonathan went to David in Horesh anpidaehim find strength in God.” We talked then
about the importance of true friendship. Friendstops not minimize the difficulties in a persorifs,|
but points them to the answer, points them to thece of strength. Here we see that coming toidmit
in the life of David. He is without Jonathan rigidw. Jonathan is not around, but he has been
encouraged, he has had that experience beforedindj strength in God. Here, when he needs it, when
his own men want to kill him, he is able to do th&fe do not know exactly what form that takes, but
surely it would take the form of prayer and castingself upon the Lord and saying, “Lord help me. |
am in big trouble now.” God intervenes and, as yee, they are miraculously able to rescue their
families and their property. No one has been harimNecdne has been killed. This is atypical for anti
Near Eastern warfare. So you see the providerdiad lof God even in that preservation.
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