Old Testament History Lecture 29, page 1

Solomon & HisWisdom, ||

We want to continue in 1 Kings 2 in this sessiod #ren move rapidly into the subsequent sections.
When we met last, we were talking about David’'srghaand the fact that it seems to involve two
components. The second component involves addi@ptts charge in some way as David had said to
Solomon, “You are a man of wisdom. You will know atfto do.”

For the rest of 1 Kings 2 we discover that Solonf@vjng received his father’s charge, begins te tak
charge. In the remainder of chapter 2 beginningense 13, we read about Solomon’s first 100 days as
king. We talk about that with newly elected presigeor politicians. We do not know that this is 100
days, but metaphorically speaking, these are Sainoitial acts. Adonijah makes the silly mistaide
asking for Abishag’s hand in marriage and instese$ his life over that deal. What in the world ielou
have behooved Adonijah to do that? It was a vdangit one more time to make a bid for the throne. |
was not very smart. Maybe he was actually smittegh this woman to the extent that he was willing to
risk something so foolish. Bathsheba was more tizgupy to pass on his request to Solomon, perhaps
realizing how Solomon would react and thus elimereatlangerous rival. We do not know, but Adonijah
first loses his life. Abiathar is removed from frégesthood in keeping with the judgment that haerbe
spoken against the house of Eli in 1 Samuel 2. leab when he hears what is going on and that
Adonijah has lost his life. Joab flees to the adtad holds on to the horns of the altar, but Hellisd

there anyway. He makes the comment that if Soloimgoing to kill him, he is going to have to kill
Joab where he his. That report is brought to Sotoara Solomon says, “Do as he says.” This was
something of a breach, but Solomon is eliminatiaggerous rivals, or so he thinks.

Zadok replaces Abiathar. Shimei is confined. Wheiteaks his confinement after some lapse of time
he is ultimately killed. At the end of 1 Kings 2ewead that the kingdom was now firmly establisimed
Solomon’s hands. One thing we talked about in teshreading biblical narrative is to be alert to
repeated words or phrases and to variation, eviersislight variation in the repeated matter. sTisi
repeating something that we read earlier. In 1 King 2 it says, “So Solomon sat on the throne ®f hi
father David, and his rule was firmly establishdflyou were to look at that in the Hebrew and
translate it accordingly, you could say “his rulasavery firmly established.” The adverb “very” et
Hebrew wordmehode, which comes at the end. So the kingdom was estetolmehode, exceedingly.

This is before Solomon has lifted a hand. It isbefSolomon acted according to his own wisdom. The
kingdom is very firmly established. However, hertlegins to act according to his own wisdom. By the
end, the kingdom was firmly established, not “viemyly established” this time. There is nahode,

but “the kingdom was now established in the han8abmon.” That “in the hand of Solomon” could,

in this context, more appropriately be translatbeg,the hand of Solomon.” The preposition tranglate
“in” in Hebrew means “in, with, or by.” It has theshree connotations and the construchemd— in,
with, or by the hand of—is often used to expressatlency through which something is done. The final
verse of chapter 2 might read, “The kingdom was setablished by Solomon’s hand,” perhaps in
distinction to the very firmly established kingdahat he already enjoyed. He has begun to act
according to his own wisdom.

Then we come to 1 Kings 3. This chapter records'$Siadt appearance to Solomon. He will appear to
Solomon again later. It is interesting to reflectvehat happens in chapter 3 in the light of what ha
happened before. As the chapter begins, the firesetverses are a bit perplexing. They do not $eem
get right to the point, but I think they are vevgry important. Let us read those first three v&rse

think they describe Solomon’s state or status agp@n 3 opens. Beginning in verse 1, “Solomon made
an alliance with Pharaoh king of Egypt and marheddaughter. He brought her to the City of David
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until he finished building his palace and the tezngil the lORD and the wall around Jerusalem. The
people, however, were still sacrificing at the hpgaces, because a temple had not yet been buthéo
Name of the brD. Solomon showed his love for thekbd by walking according to the statutes of his
father David, except that he offered sacrifices lamched incense on the high places.” Then we ¢et in
the meat of the chapter. The king went to Gibeooffer sacrifices, and there God will appear to .him

Let us talk about these first three verses. Whyttegg included here, and what do they have to teaeh
Perhaps Solomon is still acting according to his evisdom. He marries Pharaoh’s daughter. That
raises a red flag. Deuteronomy 7:3 forbids the ymagrof foreign women; likewise the Law of the
King, Deuteronomy 17:17, forbids the accumulatibwives. Here we see Solomon marrying
Pharaoh’s daughter. The narrator simply tells usdbes not comment on it. He leaves it for us tsee
the red flag. Perhaps Solomon is acting accordirgs wisdom.

Let us look at what is said about the people. “pleple, however, were still sacrificing at the high
places, because a temple had not yet been buthhédlame of the @rRD.” There are unfinished houses.
Solomon is in the process of building his palace e temple of the Lord, and both are unfinished.
Because they are unfinished, the people are finthemselves still sacrificing at the high placesisT

was forbidden in Deuteronomy 12:1 and followingeTgeople were not to sacrifice at such high places.

In 1 Kings 3:3 it says, “Solomon showed his lovetfe LORD by walking according to the statutes of
his father David, except that he offered sacrifiged burned incense on the high places.” How duags t
statement strike you? Hopefully you thought, “Hewdd have been walking according to the statutes of
God instead of according to the statutes of Dauintéresting, it sounds almost the same. It is glmao
repetition of what David’s charge had been. Buypoifi really compare the two, you discover that davi
had actually said to Solomon in 1 Kings 2:3, “Obsarhat the brRD your God requires: walk in his
ways and keep his decrees and commands, his lalnequirements, as written in the Law of Moses.”
David was talking about the statutes and decre&odfas recorded in the Law of Moses. Indeed they
had been incorporated into David’'s charge andagetye saw, David’'s charge was something of a
mixed bag. He did some good, some not so goodn&wias showing his love for the Lord by walking
according to the statutes of his father, David.

| hate to keep enriching the text by referringhte Hebrew text, but another way to understand h«in
3:3is to say, “Solomon loved the Lord enough tdkveacording to the statutes of David, his fathém.”
other words, there is a usage of that particulepgsition that is used here with an infinitive that
expresses degree. This is the degree to which Soldoved God. Solomon loved God enough to walk
according to the statutes of his father, David.

On the surface it seems pretty favorable and pesibiut under the surface it makes us a little sjea
particularly as we back-read. The first time throud you have never read this story before, insee
that things are going pretty well. Most of thesadis pass us by, but when we back-read, we begin to
think something was going wrong, even there.

There is no indication here that Solomon is sagnfj or burning incense to false gods. In factfrihe
rest of the chapter, we would get the impressian lile is sacrificing to the Lord. Maybe that is an
assumption on our part. We are not expressly Tdie.issue was that the people themselves wer@not t
offer sacrifices on these high places. Even if tveye worshipping Yahweh in those high places & wa
wrong because of the association of those higheplasth Canaanite worship. There is temptation
toward syncretism and bringing things into the agrof God that would have been inappropriate.
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As we come to 1 Kings 3:4 we need to recall thasétivo chapters. The first chapter showed us the
ambiguity of human actions and the necessity faoysay close attention to what we are reading.
Chapter 2 suggested the importance of acceptings@bdrge and not adding anything to it. As we
come to chapter 3, we find in those early versdgations that Solomon is beginning a foreign alie

He married a foreign woman, a daughter of Pharéba.houses are unfinished; therefore, the people
are sacrificing on the high places. Solomon himisetfoing so. He loves God enough to walk according
to the statutes of his father, David, but as wastpd out, he should have been walking accordirid¢o
statutes of God, pure and simple. These littleghinf we are looking for them, begin to make us as
some questions.

As we encounter Solomon it is very interestingde the way he is feeling at this particular tinmel |

Kings 3:4 we read of Solomon going to Gibeon t@iofacrifices. Why did he go to Gibeon? Go back to
Joshua 9:22-27 where the Gibeonites tricked Jostaanaking a covenant with them. “Then Joshua
summoned the Gibeonites and said, ‘Why did you ideags by saying, “We live a long way from you,”
while actually you live near us? You are now ura@eurse: You will never cease to serve as
woodcutters and water carriers for the house of3ugl.” Perhaps it was the association of the curse
that had been placed on the Gibeonites that I¢tetassumption that Gibeon is an appropriate gtace
go to worship. So, Solomon went there.

It was at Gibeon, in 1 Kings 3:5, that “therkD appeared to Solomon during the night in a dreamd, a
God said, ‘Ask for whatever you want me to give yodere is an example of God’s grace to one, as
we will rapidly discover, who is feeling very mushneed. Solomon’s reply in verse 6 is interestidg.
says, “You have shown great kindness to your s¢rwayfather David, because he was faithful to you
and righteous and upright in heart.” There is stingta little too meritorious in that expressiomat
was not the reason God had shown kindness to Diaiviés because of God’s free choice that He
showed kindness to David. Nevertheless, He had stkavdness to David, his father. Solomon
continues, “You have continued this great kindriedsm and have given him a son to sit on his taron
this very day. Now, O Lord my God, you have maderyservant king in place of my father David. But
| am only a little child and do not know how to igaout my duties.” What caused Solomon to say that
particular thing to the Lord here? He probably salbcause it was his first 100 days. He alreaaty h
blood on his hands. He had begun to act accordihgstwisdom. As lan Provin points out in his
commentary on Kings, the place to start talkingulhasdom in the life of Solomon is in chapter 2.
Solomon had wisdom of his own, but we see in chdtehere that already got him. He has blood on
his hands, so he comes to a moment of soul segrahuhrealization. He says, “I am only a littleldhi
and do not know how to carry out my duties.”

We can compare Solomon’s human wisdom with the danteof wisdom that David experienced in 1
Samuel 27:1 when it says, “David thought to hims€&lhe of these days | will be destroyed by thechan
of Saul. The best thing | can do is to escapeddahd of the Philistines.” It is a human wisdom o
pragmatism kicking in. They both thought, “I bettler something here or things could really fall apar

a hurry.” This is especially true of Solomon’s wosal It is interesting that human wisdom is introeldic

in the story of Solomon because we will see thatehis a playing back and forth between God-given
wisdom and human wisdom. Solomon was a clever riiaady who had some smarts of his own before
he came to this particular juncture in his life.

At this point God in His grace comes to Solomon says, “Ask for whatever you want me to give

you.” What a tremendous thing. After those inifi@D days that were not so pleasing to God, God does
not get frustrated and give up. Instead He comdssays, “Solomon, what can | do for you? Can | help
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you?” | find it very encouraging when | have bedémwng it for a while to know that God may come to
us and say, “What can | do to help you?”

Solomon does a good thing here. He recognizesn“baly a little child and do not know how to carry
out my duties.” He then requests in 1 Kings 3:8p0Y servant is here among the people you have
chosen, a great people, too numerous to countrabau So give your servant a discerning heart to
govern your people and to distinguish between ragiat wrong. For who is able to govern this great
people of yours?” Solomon made a good requestsiporgse to this gracious offer of God. He said,d'l d
not know how to carry out my duties. Give me a elieig heart.”

When we think of Solomon we think of wisdom. Whea use the word wisdom we think of wise
living. But when Solomon asks for a discerning hehe word “heart” is often translated “mind.” lie
asking for discernment. Give me a discerning mivad t may govern Your people. | think he is saying,
“God, | do not know what | am doing. | am a littkild. Make me competent. Give me what | need to
be able to carry out this task.”

God is pleased with this request. It says in 1 KiBdLO that the Lord was pleased that Solomon had
asked for this. He was pleased because it was salfish request. It was a request aimed at progidi
good government for God’s people. The Lord wass@davith Solomon that he had asked for this, so
God said to him, “Since you have asked for this moidfor long life or wealth for yourself, nor have
you asked for the death of your enemies,”—perhaglgyat barb there; some of them are already
dead—"but for discernment in administering justicejll do what you have asked. | will give you a
wise and discerning heart.” That is a wise andasienind. | will make you good at what you do, “so
that there will have never been anyone like you,with there ever be.” You will be the best. Youtno
only will be good, but you will be the best. “Mareer, | will give you what you have not asked for—
both riches and honor—so that in your lifetime yali have no equal among kings. And if you walk in
my ways and obey my statutes and commands as Pauidather did, | will give you a long life.’

Then Solomon awoke—and he realized it had beepanirHe returned to Jerusalem, stood before the
ark of the Lord’s covenant and sacrificed burneanffgs and fellowship offerings.”

Earlier we assumed when Solomon was at Gibeorhthatas sacrificing to the Lord, but after this
appearance he hurries back to Jerusalem, stanoi® ltleé ark of the Lord, and offers sacrifices ¢her

On the other hand, look at 2 Chronicles 1:3, winentions that the tent of meeting, the tabernads,
located in Gibeon. That is probably what JoshuamnBsring to when he said you will be woodcutters
and water carriers for the house of God. We knaw Bravid was the one who brought the ark to
Jerusalem. So the ark had parted company witratserhacle. The tabernacle had not yet been brought.

This suggests that it was not something illicicessarily, that Solomon was doing. The narratopgim
commented that the reason they were doing thisheeause the temple had not yet been built. There is
no expressed criticism and perhaps not even anathptiticism because it takes time to build things
We will see later how much time it took to buileettemple.

In 1 Kings 3 Solomon asks for a discerning heant, @od is pleased. This was a good request, but
might there have been a better request? Sinceotheent keeps being made, “If you will walk in my
ways...,” perhaps Solomon should have said, “Lor¢p hee to walk in Your ways; give me a true
heart.” It is one thing to be competent, clevescdrning, and able; it is another thing to be tau&od.
The latter is far more important than all of thenfier. God can do far greater things and bring faaigr
good and fruitfulness out of one individual—no reatiow talented, no matter how smart, no matter
how gifted—if he or she is faithful.
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When Steve Brown spoke several years ago at a afiadiservice here he said, “I have a graduation
gift for all of you and that is, God willing and I§od’s grace, 20 years from now you will hear that
Steve Brown is still walking with the Lord.” | thinwhat he was saying is “My prayer is that God will
keep me faithful.” We do not dare think that we dant on our own. Solomon made a good request;
God was pleased. But it does not mean that thegatmbt have been a better request.

Solomon was the wisest man who ever lived. He hadjteatest discernment of any man who ever
lived, but that in itself was not enough. He shdwdee asked for a true heart, perhaps. God resgmnds
blessing Solomon and giving him even more thandterequested. He blessed Solomon with riches and
with honor. We learn from the story that when Géebbes, we also need to beware because blessings
themselves can become snares to us. That willdease in Solomon’s life.

As we come to the end of 1 Kings 3 we see Solonsonashstrating that he has been given a God-given
wisdom. This enables him to make a ruling in a \@ffycult judicial case. It is the story of the ¢w
women, each of whom had a child. One child diechapntly the babies were switched at night; or
were they? We do not know. Both were claiming thied) son, so what was Solomon to do? In typical
male fashion, he chose to use the sword. He said tire sword and we will chop the child in haldan
you could each have half. The mother’s heart sayhanks. We do not know which mother was the
real mother, but Solomon knew. God gave him wisddmwas very discerning, and he was able to
ferret out who the true mother was. Verse 28 sdyben all Israel heard the verdict that the kingl ha
given, they held the king in awe, because theytbatvhe had wisdom from God to administer justice.”

It has been asked if 1 Kings 3:28 ties in with plagtern of accession that we saw earlier in tleedff

Saul and talked about in the life of David. Thetgat is of designation, demonstration, and
confirmation by the people as the people recognizem God had chosen. That may well be the case.
This is a time of peace. Solomon is not called ujpotiemonstrate his valor in some military way, but
perhaps demonstrating his wisdom along with thegettion that this is God-given wisdom confirms to
the people that God is with this individual. | thith could work into that pattern.

This appearance of God to Solomon and His gramtirEggood request sets us up for what begins to
happen as we move into chapter 4. | have entitléohds 4-8 “Solomon’s Glorious Ministry and
Building Projects.” | am going to group them aljedher and only talk about 1 Kings 4 and presume
that you have read the rest.

We have come to this central section, this fulcafrthe structure of 1 Kings 1-11. As we begin tade
into chapter 4, we first read about Solomon'’s cbiétials, and then we will read about his 12 dest
governors. Sometimes | think if we knew more alibigt these lists might be a little more interestiog

us than they tend to be. Then we come to somethatgs a little more gripping to our way of thinkj.
When we come to 1 Kings 4:20 we begin to read abdume in the life of Israel that sounds wonderful
It was wonderful. After all, Solomon was exceptilygifted, he was blessed by God, and God is good.
So we read in 1 Kings 4:20-25 about a very, verpaesful time.

As you read 1 Kings 4:20-25 | want you to look agair structure. See if you can find some structare
these verses that might have a message for us.

The people of Judah and Israel were as numerotiie &and on the seashore; they ate, they
drank and they were happy. And Solomon ruled olf¢h@ kingdoms from the River to the land
of the Philistines, as far as the border of Egypese countries brought tribute and were
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Solomon’s subjects all their lives. Solomon’s dgitpvisions were thirty cors of fine flour and
sixty cors of meal, ten head of stall-fed cattleerity of pasture-fed cattle and a hundred sheep
and goats, as well as deer, gazelles, roebucks;lanide fowl. For he ruled over all the
kingdoms west of the River from Tiphsah to Gazal laad peace on all sides. During Solomon's
lifetime Judah and Israel, from Dan to Beershelagdlin safety, each man under his own vine
and fig tree.

It sounds like a great time. It was a great tintljrik. A possible structure of this passage cdad
ABCBA. Let us put some titles with those letters.

The A elements are in 1 Kings 4:20 and 25. “Theppeof Judah and Israel were as numerous as the
sand on the seashore.” They were happy. “Duringr8oh’s lifetime, Judah and Israel [...] lived in
safety, each man under his own vine and fig tréhi$ describes prosperity. In distinction to thetne
verses, B verses, it is describing domestic pragpend tranquility. Everyone is happy. Everyone is
under his own vine and fig tree. The descriptiothes time in Solomon’s reign is that everyone asngj
well. It is a great time domestically.

The B elements are in 1 Kings 4:21 and 24. “Solomuded over all the kingdoms from the River to the
land of the Philistines.” Verse 24 says, “For hiedwver all the kingdoms west of the River.” This
describes the vastness of Solomon’s kingdom. Heda policy was working. He was in charge. There
was domestic prosperity and foreign security. He imacharge and there was no threat; it was a great
time.

As we come to the center of this chiasm, in 1 Kidg2-23, we read about Solomon’s daily provisions.
He had a large court. This is a large amount ofl fdlour, and other things. Thirty cors of a fireur,

60 cors of meal, 10 heads of stall-fed cattle, d¢gh&re daily provisions, by the way), 20 of pasface
cattle, and 100 sheep and goats, as well as dezellgs, and roebucks, and choice fowl. Either
Solomon had a powerfully man-sized appetite ordaedlot of courtiers who were partaking in alkthi
food. As you move into the center of the passag® the domestic prosperity and the foreign security
you find royal luxury. A highly developed centraz governmental structure is beginning to take shap

Reading this passage straight through, | do nokthou would see this as anything particularly diei.

It sounds like a great time. Everyone is happy.rimee is under his own vine and fig tree, no proble
However, looking more closely and noting what ishat center, some questions are raised. It is lplessi
that things could get out of balance. It is posstbkat Solomon’s wisdom, wealth, and honor given by
God could become snares. They could become eridenmselves. Solomon could become self-serving
in his use of these blessings. These possibiktiesaised as questions if we are looking closely.

Some have asked if some of these lands are oneshihiald have been dispossessed. Are these places
where the people should have been either exteredratdriven away? If so, Solomon should not have
been ruling over them. | am not sure, but | dothoitk that is the case. These may be the landsdeuts
the Land of Promise as circumscribed initially bgd® promise, but | am not sure.

Questions have been raised in our minds regartisgéry prosperous time when everyone is happy. In
1 Kings 4:26 it says, “Solomon had four thousarmdisfor chariot horses, and twelve thousand horses
The district officers, each in his month, supplpedvisions for King Solomon and all who came to the
king's table. They saw to it that nothing was laxkiThey also brought to the proper place theitagio

of barley and straw for the chariot horses andther horses.” It sounds good, does not it? | haad
these accounts multiple times and this has newneé problematic to me. | have, however, asked
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myself what the point of this information is. ltsals like it is a tabulation of how many chariotdes
and stalls he had. The problem is that verse 26uslhe is explicitly storing up chariot horsegjah is
forbidden. Deuteronomy 17 in the Law of the Kingtss specifically that the king is not to go to gy
to do this. We will discover later, in 1 Kings 18;2hat Solomon’s horses were imported from Egypt
and from Kue. He actually got into the arms tradeduse he would import them and then export them
to all the kings of the Hittites and the Amorites.

Let us look quickly at Deuteronomy 17:14, whichsdyhen you enter the land the®b your God is
giving you and have taken possession of it and¢esetit, and you say, ‘Let us set a king overike hll

the nations around us,’ be sure to appoint overtlgelking the bRD your God chooses.” This sounds
familiar. In other words, it is not your choicejstnot for you to demand. The point is that Godades.
Remember in the book of Samuel, God had said tau8bom the occasion of the elder’'s demand,
“Warn them first, but if they persist, appoint them a king.” Then later he says, “Saul is rejected
have found for me a king.” This is the one whom @hdse, the one after His heart. Sometimes
translations say, “the one of his own choosingtiimk a good translation would be “the one who
pleases God, the one who pleases Me.” Both actargdlypassively God is pleased with David. David in
his behavior, though not sinless, was pleasingdd Kk&cause of his faith.

Deuteronomy 17:15 continues, “Be sure to appoiet @ou the king the @rRD your God chooses. He
must be from among your own brothers. Do not pkatareigner over you, one who is not a brother
Israelite. The king, moreover, must not acquireagreimbers of horses for himself or make the people
return to Egypt to get more of them, for theRD has told you, ‘You are not to go back that wayiaga
He must not take many wives, or his heart will de dstray. He must not accumulate large amounts of
silver and gold.” So specific are Solomon’s offensethis particular prohibition that some critical
scholars have suggested that the prohibition watewrafter the fact as a subtle criticism of Sotoml
think God in His wisdom could warn Solomon as vesllother kings in advance of what they should not
do. I would not follow that particular critical stee, but it is interesting how those three things a
mentioned. Horses, the accumulation of wives, Aedatcumulation of gold come back to haunt us in
the story of Solomon.

If you are not familiar with Deuteronomy 17 as yare reading this passage in 1 Kings 4, you read
about his stalls and chariots and simply think las veally rich. He was successful. Look at all the
things he has. He has his district officers whdaadis month supplied provisions for King Solomon
They saw to it that nothing was lacking. They dsought to the proper place their quotas of baaley
straw for the chariot horses. We are reminded ehitrses again.

Let us talk about the district officers. The nataféhese districts is probably to collect taxestdct, it
seems to be the case that Solomon redrew the roapetBnes politicians do that today for
advantageous tax purposes. Solomon redrew themmh a way that he went against certain tribal
boundaries. That set the stage for later frictioesause people did not like the map being redrawn i
unnatural ways, even if it is for the very natypalpose of taxation. These district officers are
mentioned and it seems like part of the burgeoningolomon’s kingdom. But is it a positive thing?

Notice that the narrator does not give us anyigfcbmmentary we are talking about here. The narrat
just states the facts and moves on. Remember waeaftimg with biblical narrative in which there is
often subtlety. We are often shown rather thanieitiyitold. We will eventually be told some things
and things will eventually become explicit. If were not working through it in this class though, it
might be passing us by. These little time-bombsllegin ticking away might be passing us by as they

© Summer 2006, V. Philips Long & Covenant Theological Seminary



Old Testament History Lecture 29, page 8

are implanted in the life of Solomon. They are phgtre. Would you have made much of them? We read
past them, and we go on and everything seemskfutes it really?

It is possible that these things that we have ¢& lward to notice would have been more obviouséo t
original audience as they read these texts. Theeguaite obvious to some moderns who have
Deuteronomy 17 in the forefront of their mind. Threpd chariots and horses, uh-oh, and district
officers for taxation and the accumulation of gald;oh. The more you know about the background, the
more obvious these things are even now. Howeuwbmk the point is the narrator wants them to lss le
than very obvious. He wants them to be almost icggible. What happened to Solomon in the end is
the way it begins, too. It is not as though someamraes with a placard and says, “Do you want to
begin to set the stage for a terrific fall latetifa?” It is the small choices. We are challengethe

New Testament to be faithful in small things. Caedy, in a negative way, if we are not faithful in
small things, then we are running a grave riskigfgsoblems. It is in the little faithfulness tHee’'s

path is maintained and made straight.

Look at the next section; this deals with Solomam'sdom. There are two ways of looking at this as
well. In 1 Kings 4:29 it says,

God gave Solomon wisdom and very great insight,aabckadth of understanding as
measureless as the sand on the seashore. Solowisdéan was greater than the wisdom of all
the men of the East, and greater than all the wisobEgypt. He was wiser than any man,
including Ethan the Ezrahite—wiser than Heman, @aknd Darda, the sons of Mahol. And his
fame spread to all the surrounding nations. He splolee thousand proverbs and his songs
numbered a thousand and five. He described planfiom the cedar of Lebanon to the hyssop
that grows out of walls. He also taught about atsraad birds, reptiles and fish. Men of all
nations came to listen to Solomon’s wisdom, serdlbthe kings of the world, who had heard of
his wisdom.

This passage can be read positively. We can readsiDerek Kidner explains it. He says, “Our faith
should have an effect in all of life.” We shouldib&erested in ecology. We should be interestetien
natural world. We should be vitally concerned vaththat God has created, the hyssop that grows out
of the walls, the cedars of Lebanon. We shouldlercevery field of human knowledge. Solomon did
so. | think Kidner is right. There is a problem hvgietism of a certain sort and secular humanism
because both of them try to shut God into a nasphkere. Kidner says God is Lord of all of life. He
should be let out of that box. In contrast, pietsamgs, “I worship God in my little community of
worship and | do not want to rub shoulders withwleeld. | do not want to get out there and be a&ctiv
the public sphere.” Secular humanism says, “As lmgou keep God over there, you can have Him,
but do not bring Him here where we are.” Both tryobx God in. Derek Kidner, looking at these verses
says, “Solomon’s wisdom caused him to explore fdif@,” and we should take it positively like that
However, there is also a subtle uneasiness tolthgsthat men of all the nations came to listen t
Solomon’s wisdom. He had all these proverbs andsdfe talked about plants and he talked about
cedars. You get the impression of the world beadipgth to his door because he was so good and
clever. The narrative does not say that it wassaiing at this point. It does not say that thesbing

that God had given was beginning to become a soa&@elomon. But maybe it was. It does at leaskerais
that question in our minds.

Let us see how you might break this down into gpsttional treatment that you could present. One
possibility is this: “Since good times can breed babits, we must beware when God blesses.” The
reason | like that is it sounds a little strangsag “beware when God blesses.” The reason is becau
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our blessings could become snares. The first thwmgjd be to say that good times can breed
carelessness toward God. In 1 Kings 4:26 Solomdrtheachariots and the 12,000 horses. This reminds
us of Deuteronomy 17, which says not to accumtuiatses, wives, etc. This was a blessing. All this
wealth and honor that Solomon was enjoying wa®sasig, and yet he was becoming careless already.
He took that which he should not have taken. Heéwek those chariots, which were expressly
forbidden.

The second point is that good times can breedusikess toward others. Here we would key in on 1
Kings 4:27-28 where Solomon establishes his distfftccers and uses them for taxation. He brings

more and more into his court when perhaps his jpeogéded it more than he did. Good times can breed
that callousness toward other people. If you atesaffering, if you do not know want, if you have n
financial difficulties, then maybe you do not hayenpathy for anyone else who does. That is an
indictment to many of us who do not really have apypathy for those who have less than we do.

Finally, good times can breed casualness towardnmgsion. (I was stretching a little bit for anatli)

We can become casual toward our mission. | amaynhg, though, that | would construe this lattert pa
of 1 Kings 4 negatively. Perhaps Solomon with &lwisdom was beginning to lose sight of the reason
he had been given wisdom. Maybe he was forgethiagtte had been given it that he might rule God’s
people in justice and righteousness. Instead heemastaining other people with the great show he w
able to put on. They could not stump him. He cdwdet Heman, Calcol, and Darda. Nobody could
match him; he was the best there was. Maybe héwgianing to lose sight of his mission. To look
ahead, when we read in 1 Kings 10 about the vigshe@Queen of Sheba, you see this in a heightened
form. She came to test him with riddles, but whegt saw took her breath away. She was amazed at
what Solomon was able to do and at the way histeoas seated. She was amazed at Solomon. For all
these reasons, we need to beware. | think we edlyeceed to beware when God blesses us. Where we
feel adequate is where we are most likely to fall.

Solomon himself, or at least the book of Provedssathich Solomon is largely responsible, says in
Proverbs 27:21, “The crucible for silver and thenfce for gold, / but man is tested by the praigée’

are not sure whether this is objective or subjecgignitive. It is either “the praise he offers™tre

praise he receives.” It is hard to tell from thedaage. It could be both. The NIV takes the onéapt
and says, “By the praise he received.” It will beento us when we begin to believe what some people
say about us, positively or negatively.
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