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Job 1V, Ecclesiastes |

Let us pray together.

Father, we are humbled indeed by the tasks thatcabws to perform. We recognize very clearly that
apart from Your Spirit we are completely inadequatperform them and we would be frightened
indeed if we thought we could do them in our owensjth. Lord, we thank You that You give us the
privilege of being involved with You in the workttlYou choose to do. | want to praise You for tiye |

of being able to see these responsive individedpand to the Gospel message as they hear it, for i
truly is good news. Lord, | pray that we would tat our Father’s business and sharing the good
news of the Gospel because it speaks to us evesesaks to others. Lord, | pray that You would
ground these new believers in their faith, and thati would ground us evermore in our faith as vekse
to study Your Word and get to know You better. Lioetp us to understand why it is we study boddes li
Job and Ecclesiastes. Help us to learn their messagd to allow those messages to sink into our
hearts that we may be changed by them. As we arggeld, may we also become instruments of change
by Your Spirit in other people’s lives. Father, also lift up to You all those requests that aretlom
hearts of people in this room and around the wartcb may someday be hearing or reading this.
Father, | pray that You would assure each one Wai are a sovereign and loving God and that You
will prove Your sufficiency in every area of contdvlay You buoy us up in Your strength and by Your
wisdom. We ask, Father, that You would be witmusir studies, that You would help us to do our
work well and that the things that are most impottaould remain with us. We pray this in Jesus’
name. Amen.

Proverbs 31:30 says, “Charm is deceptive and basdigeting, but a woman who fears the Lord is to
be praised.” What does that mean? | doubt thaethesnecessarily words that the man is using in
praise of his wife as he speaks to his son—remethbeProverbs is addressed first and foremost to
sons: “My son, heed your father’s instructions ndd neglect your mother’s teaching.” We need to
recognize as we read this book that sons wererthmal audience. As this is now become Scripture
and is addressing sons and daughters, we neecksome transfers and some converse situations
would arise. But in addressing sons the fatheaying), “Look for what is most important.” Over and
over again in Proverbs what is most important ésféar of the Lord. That is the beginning of wisdom
That is what young men are to seek in a wife, molble woman, someone they want to join their lives
with. By implication, of course, that is what youwgmen or women of any age should most seek to
cultivate in their lives because that is what gimegsoman real inner beauty. And inner beauty is the
only real beauty that counts. There is a sensehinhwvhat we are on the inside begins to reflesalit
even in our faces. And so that inner beauty withelthrough in many, many ways.

Let me share something from Dwayne Garrett anddmnsmentary that | think is interesting. He says,
“The young man should be careful of the choice la&en. The young man has no choice but to follow
one woman or another.” He points out that this @agsswhich comes right at the end of Proverbs, is a
fitting counterpart to what came at the beginnih@verbs with the personification of wisdom and
folly as women. The woman folly and the woman wiedaooth make their appeal to the young men.
And the young men will follow one or the other. i8texceedingly important whom the young man
chooses. If he chooses an evil woman he hashibie of transcending the context she will make for
him. Wisdom is not simply a matter of learning suénd precepts, but is a matter of socializatiod, a
man is socialized first by his parents and thehibywife.”—Those of us men who have good wives
know that they have had a salutary socializingo¢fb® us, and we are thankful for that. A wife does
have a great impact on who her husband turns dug,tand of course vice versa.—"“Here, too, wisdom
is founded in creation theology. The woman is ttis§) helper. She will either exalt or destroy her
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husband, and for better or for worse he will tuonf his parents and cling to her. That is, he gall

from the world created by his parents to the warkitle by his wife."—Again, the converse is also true
She leaves her parents and enters his world, thiel W@t he creates. But it is important to see how
formative a wife can be in the life, not only ofren, but of their family together.—"In Proverbs
wisdom is not merely, or even primarily, intellegltult is first of all relational. The young persbnds
wisdom through three specific relationships; a mmaust fear YHWH [the bro], heed parents, and find
the good wife.” | am not saying that every man teelse married or that every man should be married.
The apostle Paul and others have instructed usvatee Paul says, “I wish that you were as | anhkg ab
to devote yourself fully to the Lord, for the mahais married is concerned for the needs of hig.Wif
But in a general sense, and for the most pad,atgood thing for a man to find a wife. The fefar o
YHWH and the good wife are both gifts from God. s think about our lives and as we think about
what we want to become and how we want to havengadt on other people, let us remember that
motto of the wisdom literature: “The fear of thertlas the beginning of wisdom,” and not only of
wisdom, but also of real beauty. “Charm is decepéinad beauty is vain.” There is that other wonderfu
proverb that says, “Like a gold ring in a pig’s sh a beautiful woman without discretion.” Itsach a
waste when that happens.

The Elihu speeches—or the Elihu interruption, as #gometimes called—is in Job 32-37. This is & par
of the monologues section. After the dialoguesplaisents to God his final plea in chapters 29-31. H
calls upon God to answer him, but Elihu interruptsere are many who think that these Elihu speeches
are secondary. They think this for various reasuth as that God does not respond to Elihu when He
responds to Job and what Job had been saying. Ifeesponds to Job’s friends and what Job’s friends
have been saying, but He does not mention Elihuh@®mther hand, He has not a word for the accuser,
either. He does not need to respond to him, andahree could be true of Elihu. Elihu’s speeches do
seem to interrupt Job’s petition to God to answer, land that is another reason some people thisk th
they may have been inserted later. Also, Elihuactknowledge of what has gone on before makes
some people think that he must have been workmg fwritten transcripts. We dealt with that lasteim

It is possible that he was, but he may also haeea ltiege one who had been listening and compiling the
written transcripts. | do not think it is necesstryassume that these speeches are inserted, bbuegd

to be aware that some people do. And even if thpseches are inserted, we need to deal with them in
the book as they now stand. Brevard Childs sags thhe Elihu speeches provide a transition to the
divine response. Unlike Job’s three friends, Elivbile defending the principle of retributive jucsi

does recognize the limitations set by God on huoraterstanding. Moreover, and perhaps most
importantly, Elihu uses the theme of disciplin@mattempt to force Job out of the theologicamina

of assuming that if God does not recognize hiséence, God is either lacking in justice or in power
That is to say, Elihu at least brings up the polisilof a third alternative.”

Let us think about the major dynamic of the bookab. What has been going on in the dialogues
between Job and his friends? The friends are sa¥#wgording to our understanding of the world and
of God, you are suffering because you have sinnegausly.” And Job is responding by saying, “I il
never admit that you are right. | will never deny mtegrity. That is not the answer.” And yet tHesep
hammering him with a simplistic formula: sin bringsffering and suffering therefore results from #in
you are suffering, you must have sinned. God is flagb recognizes that God is just, and he say§d‘'W
does not know all these things? | could say theesi@&invere in your position. But that is not thesaver
in my case. You have missed it here; there is doimgeimore going on that that.” But his friends keep
hammering him with that consistent formula, andigionately he begins to say, “I will never deny my
integrity, so maybe God is not just.” When you iggd a limited debate where not all the options are
presented, when you are wrestling with an oversitadland incorrect formula, you are driven to begi
to say things that are wrong, to begin to spealdearnthout knowledge. So Job and his friends had
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been arguing about this. And the function of théibkpeeches, according to Brevard Childs, and |
think it makes some sense, is to at least introtlueédea that something may be going on here that
does not have to do with Job’s sin. In other woddd, may be suffering because God is training him o
disciplining him. This is reminiscent of James Cohsider it all joy when you encounter variouslsiia
knowing that the testing of your faith produceswadce.” Perhaps the reason God is doing thiskio Jo
is for the sake of building him up and training Hfion something. That is not exactly the answer,ibut
does at least serve to blow apart the false dichptdob and his friends had been arguing. Elihu,says
“Maybe it is that Job has sinned, or that God isjast, but maybe it is for this other reason.” Mesy
idea that there may be another possibility is weryortant. To that extent, then, the Elihu speeches
serve a necessary function. Elihu introduces thiemaof a third alternative. Job has been driverhzy
persistence of his friends almost to the pointexfydng God'’s integrity in order to maintain his awn

Elihu falls silent at the end of 37 as he closd Wiis in verses 19-24:

Tell us what we should say to him:

we cannot draw up our case because of our dasknes
Should he be told what | want to speak?

Would any man ask to be swallowed up?
Now no one can look at the sun,

bright as it is in the skies

after the wind has swept them clean.
Out of the north he comes in golden splendor;

God comes in awesome majesty.
The Almighty is beyond our reach and exalted iweoQ

in his justice and great righteousness, he doeeppress.
Therefore, men revere him:

He does not regard any who are wise in their oanceit.

Elihu, it seems to me, is coming very close to sgyhe right thing when he says, “The Almighty is
beyond our reach and exalted in power [...] he do¢sagard any who are wise in their own conceit.” |
do not think he is saying that God does not vaheetituly wise. | think he is saying He does notarelg
those who are wise in their own eyes. God is ngrassed with those who are impressed with their own
wisdom. True wisdom is another thing: “The feaths Lorp is the beginning of wisdom.” Thus Elihu

is saying, “We need to recognize our limitatioriBiiat is an important message for Job and his fsend
to hear. “Recognize that you are limited human g®inith a limited viewpoint, and your debates are
lacking vital pieces of the puzzle.” We as readsirsady know that because we know what went on in
the heavenly assembly before any of this began.

Then in the beginning of chapter 38 the Lord appéadob:

Then the brp answered Job out of the storm.
He said:

Who is this who darkens my counsel
with words without knowledge?
Brace yourself like a man;
I will question you,
and you shall answer me.

© Summer 2006, V. Philips Long & Covenant Theolaiggeminary



Psalms & Wisdom Literature Lecture 26, page 4

Where were you when | laid the earth’s foundation?
Tell me, if you understand.
Who marked off its dimensions? Surely you know!
Who stretched a measuring line across it?
On what were its footings set,
or who laid its cornerstone—
while the morning stars sang together
and all the angels shouted for joy?

Who shut up the sea behind doors

when it burst forth from the womb,
when | made the clouds its garment

and wrapped it in thick darkness.”

You see how God is beginning to answer Job. Infikisof two speeches God is asking Job, “What do
you know? Answer me. You have called on me to anygae, and | have come now. Why do you not
answer me? Surely you know.” God is trying to gt tb understand who He is and to pose the
guestion, “What do you know, Job, as a human bekg& creature, what do you know about all of
creation?” Job’s response after this first spesappropriate. In chapter 40, at the end of thstt fi
speech, it says, “Theokp said to Job: ‘Will the one who contends with thenghty correct him? Let
him who accuses God answer him!” Then Job answéeetbro: ‘| am unworthy—how can | reply to
you? | put my hand over my mouth. | spoke once| batve no answer—twice, but | will say no
more.” Job falls silent. But it is not enough 8od to silence Job with an overwhelming displaylcf
superior knowledge.

And so God begins a second time. The second spéebegins in verse seven: “Brace yourself like a
man; | will question you, and you shall answer ivauld you discredit my justice? Would you
condemn me to justify yourself?” What was Job’stfreaction when calamity befell him? He was
defending God'’s justice. He said, “The Lord givie® Lord takes away. [...] Shall we accept good from
the Lord and not calamity also?” His initial resperwas humble submission to the will of God—
trusting in the providence of God. What brought lhanthe point of condemning the Lord to justify
himself? His friends, his good friends and theegdlogical discussion, brought him there. Their
discussion was lacking in some elements that wbale been important to resolving the dilemma. And
so God now must charge him because Job has beem doi this point: “Would you discredit my
justice? Would you condemn me to justify yoursels@ime people would argue that the reason for Job’s
suffering was his self-righteousness, of which eeded to be purged. But Scripture does not say that
God Himself pronounced Job blameless and uprightsth man who is genuinely committed to the
Lord. He is upright, turning from evil. He is nahkess, but he is a genuine follower of God. Heas
false, but he is not a hypocrite. He is not jugt for himself. God had made that pronouncemenivH
could it be, then, that the suffering brought ob @@s punishment for self-righteousness? | thimak it

a grave misunderstanding of the book. By this pdiob is beginning to sound self-righteous becaese
has been driven, as it were, to distraction byfiesds. We can learn some lessons from this.

In this second speech, then, God asks the keyiqae$tVould you discredit my justice? Would you
condemn me to justify yourself?” As He develops gpeech He emphasizes the vast difference
between Job’s puny power and God’s power. In tfs $speech He was talking about Job’s knowledge:
“What do you know?” And in this one He is sayingyio would you charge? Whose problem is this?
And what is your power? What kind of power do yavé?” He even mentions those very curious
creatures, the behemoth and leviathan. Much déloaters around those. Some say we are dealing with
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poetic descriptions of a hippopotamus and a créeo@ithers say that these are mythic figures treat a
brought into this poetical passage to make a pbthink the effect of it, though, is to elevatein®

another dimension where there are these strangaioes that we know little about. God is in charge
even in those mysterious realms that we have ktitevledge of. His power is far superior to our own

Job’s response comes in 42:1-6:
Then Job replied to theoko:

“I know that you can do all things;
no plan of yours can be thwarted.

You asked, “Who is this that obscures my couns#lout knowledge?”
Surely I spoke of things | did not understand,
things too wonderful for me to know.

You said, “Listen now and | will speak;

I will question you,

and you shall answer me.”
My ears had heard of you,

but now my eyes have seen you.
Therefore | despise myself

and repent in dust and ashes.

The effect of Job seeing God is that he now desgigaself and repents in dust and ashes for his
presumption of challenging God, saying to God, t@dt my God would confront me; | would wear my
defense on my sleeve.” Job was saying that he amihd his case; he would wear that as a badge
before Him. He had heard many things, but now lsesean God and he falls silent.

The epilogue begins in 42:7. The Lord now turnghothree friends of Job in anger: “because yoe hav
not spoken of me what is right, as my servant Jsb"What does He mean by that? Has He not just
been castigating Job for speaking words withoutkadge? Yet He turns around and says, “Job has
spoken of me what is right and you have not.” Jals also speaking about God to the friends but he
would keep turning his attention, bringing his cas&od. One thing that we see in Job is that ieesati

his distress was, he never turned his back on Gaagh he was tempted to shake his fists at Him. He
kept clamoring on God'’s door rather than turnind aalking away, which is what the accuser had said
he would do: “Take away all these blessings andvet he will do. He will curse you to your facedan
be done with you. He is only self-interested.” frother sense | think Job is commended for speaking
what is right about God because Job was a martegrity. He was not satisfied with pat, simplistic
answers. He did not have the answer, but he didettde for a wrong answer, a simplistic answes. Hi
friends were quite content to just spout off tiggind theology, which was misapplied in his caseisTh
they were dishonoring God by attributing to Himumpive motive that was not at all involved in Jeb’
case. They were speaking outright what was wrongt@Bod, and God was angry with them. So in this
sense Job has spoken what is right; he has maedtais integrity in the face of the misapplicatain
otherwise good theology. Also, he has now repefttetaving questioned God. His relationship is now
restored.

One of the functions, | think, of the imprecatosapnms that we studied, is that in our distress axeh
models of those who bring to God the severest problrather than saying, “I cannot cope with this. |
am going to go out and do something drastic.” Téeay; “I cannot cope with this, therefore | will fog
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it to God.” It is not so much the magnitude of sigfering that is striking, but the fact that irs hi
suffering Job was driven to ask hard, honest, pigrquestions of God. God honors that kind of
honesty, as He does in this case. God did appeattahough it took a long time and Job may have
thought, “He will never answer me,” God did apptahnim in a rather magnificent fashion. | thinkttha
God does want us to be honest, and we need tortestifirst with ourselves. If we deny our doubts or
resentments, they will eat us up inside. Thoseoofwho are doing counseling know far more abouit tha
than | do. It is good for us to allow those reagsfions and hurts to surface and bring them to ©aeh
when we do not know what to do with them. The ieséing thing to observe here is, when we have
those questions, what are we looking for? When awe lguestions in our lives, we want answers. Job
had a question and he wanted an answer, or thdwegtitd. What did he get? A revelation of who God
is. He did not get an answer. What does that selhout our questions? Does it mean we will nat fin
answers to any of our questions? No, it does nainmes should not be seeking answers, but it may
show us that finding answers to all our questiensot the most important thing, nor is it sometrtimag
we should expect to accomplish in this life.

One of the things that | struggle with periodicallyer the years is the problem of evil and putthmeg
together with the sovereignty of God. Could not Gagte done things a little better so that we would
not live in the knowledge that some of His creasusdl spend eternity in hell? Is that not a frighing
thought? The ten Boom sisters were asked in theerdration camp, “If your God is all-good and all-
powerful, how can we be here?” They replied, “A# Wnow is, there is no pit so deep that God is not
deeper still.” And | think we can expand that aagl,svhatever the answer to the question of the
presence of evil in a world created by God, Hergittexempt Himself from that evil. In Christ God
bore more pain and suffering, and had more eMikcted upon Himself than we will ever know. He bore
our sin on the tree so that we can say—though waotibave the answer—we do not have a God who
sits in splendid isolation looking down and toywih us. Rather, He entered into our own suffering
beyond what we will ever know. That is, in a wageislg God and enabling us to fall silent. What |
think is perhaps the major message of Job is tbdti&still God and we are not. But | have leartred

it is okay not to know all the answers in life. Tietough for someone who teaches Bible or studies
theology to admit, because we think we are in thgriess of knowing things and finding out how life
works and how God works and being able to answéheldeepest issues of life. But the book of Job
says to me that it is okay not to have all the amswFurthermore, it says to me that sometimes ae m
suffer something or experience something in life thie will never understand. As much as we pursue
it, as many people as we talk to, as many anglesdeok at it from, and as many ways as we try to
figure out what God is doing in it, we may neveoknuntil we see Him face to face. Job did not know.
God appeared to him and gave two lengthy speedbbdegan with some questions, but God never
saw fit to answer the questions. He could havecatgd have explained to Job: “Job, | know it seemed
senseless that you were suffering in this wayjfopdu only knew the challenge that had been issned
the celestial assembly. It was not just you that wader attack, Job, but | was, since | had pnoddi

you blameless and upright. My integrity was beittgcked. | was being called a fool or a liar. Adrs
your suffering you were suffering to defend my grty. You came precariously close to denying my
integrity to defend your own, but that is becayse did not have all the answers. You were speaking
words without knowledge.”

But He did not tell him that. And the applicatioftleat for us, I think, is that we need to pressds

much theological understanding as we can, butweneed to recognize when we reach the boundary o
our knowledge. To press beyond that would be tbhatisr God, to claim that we know more than we

do. There we need to fall silent and say that Gadad and His ways are often times mysterious to us
And we do know certain things about God. We knoat the does work things together for good, but we
do not know how and we may not see it in this life.
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