Humanity, Christ & Redemption Lecture 4, page 1

Humanity: | mage of God, |11

We have two tasks for this lesson, the first ofchhis to grade our quiz. | am sure you would likelo
that. | told you why | quiz: in order to help yoead carefully and learn. Usually, despite the pdiih,
students say that goal is accomplished; they do leetter even as they wince when they miss some
answers.

True or false, according to Hoekema. It is impartarremember this quiz is according to him and not
according to us. | will tell you when | disagreetwhim.

1. In Genesis 1:26, “let us make man in our imagfey our likeness,” the expression “after our
likeness” is only a different way of saying “in aunage.” True, according to Hoekema page 13. (Il wil
give you the pages on which these answers are fpund

2. When one kills a human being, one does violém&&od Himself. True, found on page 16. This
seems to be the point of the prohibition againghtahuman life in Genesis 9:6, which is regardgd b
Christian theologians and ethicists as the biblieahdation for capital punishment.

3. The Fall has totally obliterated the image ofiGohuman beings. False, found on page 20. It lbeay
neater to say the image was present at creatitahlyttost in the Fall, and restored in Christ. 38

neater, but it is not biblical, so we hold to adlogy that is not as tidy. We talk about the imageg
terribly marred but not effaced because of Geriesisd James 3. Fallen human beings still bear the
image though we have to qualify that statemenbmessense. We can say more about that even as we
pull things together today.

4. It was only because humanity had been creatdteiimage of God that the second person of the
Trinity could assume human nature. True, found aye@2. How fitting it was for God the Son to
become a human being since human beings had benim&od’s image in the first place and since
the Son is called, in Scripture, “the true imagéeé very image”; “the image of the invisible God.”
Colossians 1 uses that very language.

5. According to the New Testament, the goal of ngkgon of human beings is that they may be fully
conformed to the image of Christ. True, found ogga4. One of the perspectives from which we
should view the image of God being restored in hubmgings is indeed Christ as the image. That seems
to break into two subsets, one of which is thisarothat He is the goal and we will be conformedh®
image of Christ. It is a great encouragement for us

6. We should primarily conceive of the image of Gsdstatic. False, found on page 28. There istia sta
element to it, also called substantive or stru¢tidat there are also dynamic aspects as well.

7. The image of God is an un-losable aspect of mityyat is part of human essence and existence.
True, found on page 32. This can give motivatiarsfuciety to not make provision for severely reg¢ard
persons or to practice euthanasia. | am not saguegy situation is simple or that it is always
immediately obvious how these people are a blegsitigose who love them. But in a Christian
mindset, such persons can be a blessing evenyadridg love from others. Many have testified of the
return on their time and energy to loving familymigers and others whom they take into their homes
and care for and love in that way. Furthermorehguersons can sometimes teach us things about the
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image of God. If we define it chiefly in ration&rims, Down syndrome children, who can be reallglon
on love, can teach us quite a bit about love.

8. According to Irenaeus, both the image and liksrod God were lost in the Fall. False, found ogepa
33. This is the beginning of a distinction that tedsome serious problems in the development of&om
Catholic medieval theology.

9. Thomas Aquinas taught that the image of Godusid primarily in God’s relations to His fellow
humans. False, found on page 36. He taught iinsgoily in human rationality.

10. According to Calvin, fallen humanity is stilh anage-bearer of God. True, found on page 46.

11. According to Calvin, the renewal of the imafé&od is completed in this life. False, found og@a
48; it is not completed until the resurrection frime dead.

12. Unlike Carl Barth, Emil Brunner held to thetbiscal Fall. False, found on page 52. They both
denied it and that raises serious questions. Therg twying to avoid problems, but when we get ® th
doctrine of sin, my own contention will be thatyhereate more problems than they solve. We will tal
about that because it is common today to deny isterical Fall or simply never talk about origirsah
and instead emphasize actual sin. We are glag#ugile admit actual sin. Two world wars and other
major conflicts since have pretty much dispellegl @td liberal notion of the perfectibility of human
beings, but there is explanation in the Scriptaeo where sin came from. We were not made as
sinners. We were made upright and we fell. It isnaportant point that we will work with more in the
next section of our course.

13. Brunner correctly found love to be centralia image of God rather than reason or intelleateTr
found on page 57 of Hoekema’s book. Agreement digpen how you define your terms. Both of those
would be very important elements, in my own estiorat

14. According to Berkouwer, the image of God caissi$ who humanity is and how it functions. False,
found on pages 64 and 65. He rejects the traditiooton and is concerned only with function. Tisat
an overreaction, in my estimation. In the end Igoimg to argue for retaining all three aspects wat
introduced last lecture—substantive, relationatl amctional aspects of the image. This means the
three historical views become aspects of the truth.

15. We must include the human body as part ofrtiegge. True, according to Hoekema’s page 68. | will
allow it as long as we qualify this statement. Wk talk about that later on when | pull things &iger
and summarize. God does not have a body so tham &n exact correlation, and yet we only see the
image through other human beings being embodiedhB# says it best when he says, “The body is
the fit instrument of the image.” And already Calwas thinking in that direction, which shows some
of the influence of the Renaissance on his owrkthm | will allow for the bodily aspect of the irge,

or the body being involved. | would not find thedyger se being the image, but the incarnation of
Christ would certainly lead us in that direction.

16. The image of God includes both humanity’s $tne; which | call substantive, and its functioning

True, found on page 69. Hoekema correctly putsetie together, though I think he errs in this next
point.
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17. Humanity’s structure is primary to the image=afd and its functioning is secondary. | would
personally answer that question true. Tony Hoekansavered it false, found on page 73. You are not
grading the quiz according to me or you, but acogrtb him; so the correct answer is false. You may
like me, feel this position seems illogical. If means you take an approach as Dr. Newman does and
count data, then we do find more data for the fionetl and relational aspects than the substariivel

do not think that is what he means and, accordirtgotv we think, it makes no sense to me to talkuabo
function being primary and structure being secondafe are, and because of who we are we function
and we relate. Now at this point students have yavaotested and said, “Are not these things all
inseparable?” My answer is yes. But in terms ofwlag we think and our thinking about the way we
think, the whole area of epistemology, our thedrigrowledge, our structure, or substance, is prymar
and our roles and relations are secondary.

18. We learn nothing about the image of God in hulbmings by studying Christ whom Scripture calls
the image of God. False, found on page 73. We learch.

19-22. | tried to have mercy on you last time agiblyiou what was coming for this question. List the
three-fold relationship into which God has placedanity. To God, to fellow human beings, and to
creation are the three answers. | will take synangoch as to God, to the deity, to the Trinityotioer
human beings, fellow man, to creation, or to natlires answer is found on pages 75-80 with page 80
summarizing the three.

22. Adam and Eve reflected the image of God sitjes®d obediently before the Fall. The answer is
true, found on page 82. We do not think enough 8Adam and Eve before the Fall. They are our
prototypes and they can help us dispel some rali/faotions, one of which is to err is human, whis
a derangement. Sin is a terrible attack on the @@y made us in the first place. It is a terriblgt@lition
and as they came from their creator’'s hand andragds they lived before they fell into sin, ousffi
parents imaged God very well indeed.

23. Due to the Fall, the image of God in humarthipugh not destroyed, has been seriously corrupted.
True, found on page 83. We are going to exploret miothese things in our time today.

24. The renewal of the image of God in humanityakely the work of the Holy Spirit; we have nothing
to do with it. False, found on page 86. Throughastwritings, Hoekema shows a healthy concern for
divine sovereignty and human responsibility andling) those things together. As a Calvinist, he does
not hold those things as equally ultimate. Sovenrgigs ultimate—God is God—sovereignty does not
nullify, but rather establishes human responsihilit

25. The renewal of a human being in the image af (S@ process that continues as long as the person
lives. True, found on page 91. | emphasize in tegcthe doctrines of perseverance and apostasy the
importance of not just basing our Christian livesnmoments in time. You can look at specific moments
in the lives of the greatest heroes in the Biblé see terrible images. Think of David with Bathsieb
Peter denying Christ. So do not judge your Chrislife or anybody else on the basis of a momené Th
whole story is what matters. In any particular mamé# may not look like we are doing too well iaro
image restoration project, but overall, | hope thatare better friends, husbands, wives, parents,
children, employers, or employees than we wereeedsyago, and better worshippers and servants of
God as well. That is the way it ought to be. Tremeedifferent aspects of salvation; some are
instantaneous, some are progressive; this is agesige way of looking at salvation.
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26. It is possible, though rare, for the image otiGo be brought to completion in this life. Falseind
on page 91. | say it without malice, but the teaglof perfectionism is false teaching. | cannotisay
any plainer than that. | have no bad feelings toway brothers and sisters who would teach
perfectionism, but they are wrong.

27. The fact that man and woman together reflexirttage of God will still be true in the life toroe.
True, found on page 98. | have a couple of diffexensions of this quiz, one of which says, “Mamlan
woman together constitute the image of God.” Theneen is true, but we better stop and think a liite
because there is a potential clash between thatstat—which is one of the aspects of the relationa
dimension of the image—and the previous statenmattlfesus Christ is the image of God. Christ did
not marry so we cannot deny the image to singlsqme. Sometimes marriage can be presented as if a
man is completed when he is married, which imgi@sething is wrong with him when he is single.
Paul’'s words in 1 Corinthians 7 apply today thaheare called to singleness that they might sene G
in dangerous situations and so forth. We need @ldtlb that possibility. You say, “Could not Jesus
image God in His relations to other men and wonpart€rom marriage?” Of course, we are social
beings in that sense. But we have to be carefid Hge way we say it and the implications we draw.

28. A proper appreciation of the doctrine of thega of God should rule out racism. True, found on
page 100. | enjoy how both Millard Erikson and Aarily Hoekema make applications to contemporary
life.

29. Before the Fall Adam and Eve had very positivages of themselves. True, found on page 103. |
should mention that before Hoekema got a doctanateeology, he acquired a master’s degree in
psychology. This education is evident in the secéibout self-image, which some of my students have
criticized that it does not belong in this boolalt Others have really praised it. | am glad ithsere and

| am not a psychologist. In terms of evaluating itesays theologically, | think he does very widk.
has a footnote near the end in which he cites & bbout a fine Christian man who says that proper
Christian self-image is no self-image at all. legwith Hoekema that this is unrealistic. Our goaife

IS not to scrutinize ourselves all the time; wergarhelp but have a self-image.

30. A truly spiritual Christian will have no selhage at all. False, found on page 110. My othesigar
of the quiz points to the fact that one can hasmful self-image in terms of one’s image being lhagh
or too low. One question states, “There was a wld{berversion of humanity’s self-image after the
Fall.” The answer is true, found on page 104. hibthat very encouraging. And here is another one
that is not on your quiz: “The Christian self-imageans looking at ourselves in the light of God’s
gracious work of forgiveness and renewal.” Truesaidrse, found on page 111. | found that partyeall
brief, but very helpful indeed.

31. Man and woman together are the image of Gage,Tound on page 97. But | have a little caveat:
Christ alone is the image of God as well.

Some questions asked include: “Are not spiritulisgjiven when one is saved?” Yes. “Do not unsaved
people have natural gifts?” Yes. “Is there not ofienes an enhancement of one’s natural gifts along
with giving of spiritual gifts when one comes tookmthe Lord?” Yes. And it is hard to sort it alltpu

the total product is probably impossible to soittwhat is natural, what is spiritual, and what Waent
and just came to flower because now the persawimglfor God and so forth.

We are working with the biblical data pertinenthe image of God. | have more historical and
theological information now at my disposal from yoeiading and quiz taking. We said from the Old
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Testament the main thing we learn is the factweatvere made in the image of God. We are not really
told what it is in the Old Testament, but we caokiback from the new with better understanding and
we can discern more. We began a discussion ofdbgrié doctrine of the restoration of the image of
God in Jesus Christ. Along the way, we distinguiktigee aspects. Substantive or structural views of
the image see the image in what we are. Relatwaals of the image say the image is not what we are
but how we relate to others. Functional aspecte@fmage say the image is not chiefly in who wee ar
or in our relations, but rather in the roles thatplay. Let us go with that little review.

From Colossians 3, one of the “renewal of the imagessages in Paul, we learned that the image is
renewed in knowledge in salvation in Christ. Westpostulated that if the renewal of the image bas t
do with knowledge, there must have been a knowledggonent of the image in the first place, which
correlated with Genesis 1, 2 and 3. Indeed, AdathEare were made by the Lord able to relate to Him
and to one another by using their minds. We maegdmt that the reason is not just abstract ratityn
or the ability to think, but rather we saw relaaband functional notions bound up with it in i&sry
context in Colossians; and we emphasized it ibilgy to think God’s thoughts and to do His valhd

to understand what He wants us to do and to love With our minds and our lives. We go to Ephesians
4 for a second Pauline passage. These are theasgages that have led the church historicallyftoraf
the substantive aspect of the image. | agree caeiphith the church’s instincts in these regaisat

is why | take time and work with these passageetail. Ephesians 4:17-25 says,

So I tell you this, and insist on it in the Lorbdat you must no longer live as the Gentiles do, in
the futility of their thinking. [Notice the effects#f sin on the human mind.] They are darkened in
their understanding and separated from the lif@a@d because of the ignorance that is in them
due to the hardening of their hearts. Having ldsgensitivity, they have given themselves over
to sensuality so as to indulge in every kind of umify, with the continual lust for more. You,
however, did not come to know Christ that way. Suyeu have heard of Him and were taught
in Him in accordance with the truth that is in Jestiou were taught with regard to your former
way of life, to put off your old self, which is mgj corrupted by its deceitful desires; to be made
new in the attitude of your minds; and to put om tiew self, created to be like God in true
righteousness and holiness.

Application follows: “Therefore, each of you musitff falsehood and speak truthfully to his
neighbor.” Paul had exhorted his readers not mdis the unsaved do. The believers to whom Paul
writes had not been taught to live in an ungodiying when they learned of Christ in the Gospel. On
the contrary, these Christians were taught todivmly life. Part of the early Christian disciplgstvas
encouraging the converts in living for the LorduPases three infinitives in verses 22 and 24 &cle
the importance of this new godly living, which rapés the old manner of life. They could be viewed a
a compound direct object. You were taught to pijtwafrse 22; to be made new in the attitude of your
mind, verse 23; and to put on the new self, ve#sélBe three infinitives could be showing what they
were taught. Another way of viewing them is in 24 “Surely you heard of Him and were taught in
Him in accordance with the truth that is in Chdssus.” Namely, the truth that you take off, that gre
made new and that you put on. So it is not re&lly important for our purposes in terms of doctrimg
in terms of linguistics, the three infinitives esttform a compound direct object to the verb “yaarev
taught” in 21 or they form a compound appositivéhi word “truth”; that is, they function as verbal
nouns further explaining what that truth was.

Colossians 3:9-10, the passage we studied lastamnaehis passage, Ephesians 4:22-24, illustralle we
Herman Ridderbos’ distinction between the indict@wnd the imperative. Now those are moods for the
Greek language, but he is using them in a muchderoaay. For example, the indicative is the mood
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that one uses in common discourse to explain thetlwags are. The imperative, of course, is that
which one uses to impress one’s will on somebosdy at in “close the door”; it is a command. In the
former passage, Colossians 3, Paul tells the Galobglievers what has already happened to them. He
says, “You have taken off the old man and haveopuhe new.” In the passage at hand, Paul exhts h
readers to take off the old ways and put on the mewne passage he says it has already been ddne a
in another passage he says to do it. | have alpee&iend who says that in the pulpit you cannot
possibly talk about indicative and imperative, sstéad he tells his people the “done passagesthand
“do passages.” The indicative is the “done pasSage$at has already been done. The “do passages”
are the imperative. We need to make that kind pfiegtion in ministry. This is the pattern in Paul’
thought. He often speaks in the pattern of theT@stament, which he carries over to the New. The
Scripture often speaks of what God has done insCfor His people. Paul speaks in the indicative,
“done” passages. In another context, Paul will eixtiee people of God to do the very things which he
has said in other places that God has done for.tfiéim is the imperative, the “do passages.” There

no contradiction here. It is Paul’'s way of teaching Christian life, which is based upon the saving
work of God because we do not save ourselves. dbee’ passages” are the foundation of the Christian
life—namely that Jesus has died and risen agasaye us. But upon that foundation the Lord tellsous
go ahead and live for Him. Also, this indicativepenative contrast is Paul’'s way of showing not only
that the Christian life is based upon God’s sawuagk, but also that the people of God are actively
involved in the Christian life. God’s free salvatibecomes theirs and they experience it by livmthe
light of what God has done for them. So we areadlysnew and we are to live in the light of that
newness.

In verse 22 Paul tells his readers to take of€lathing, according to their former way of life etiold
man, which is being corrupted according to its dadelesires. Skipping ahead, the readers arettold
rid themselves of their sinful, pre-Christian lifi@e with its deceitful desires. Maybe some of yaun
remember examples, if you were adult converts,veasl | distinctly remember in coming to know the
Lord that | had certain mental things going on thaduld let go. | had different patterns of beiregy
careful of what | said—I had to apologize for haylied in the past—but it was a wonderful freedam t
let my guard down. Maybe others can experience Tt is exactly what he is talking about here.
There is no more cause for deceit. Paul furtheshtes, “And be renewed in the attitude of your mihds
Paul calls for a renewal in their mental attitutlee present infinitive may be interpreted as intinca
progressive action. They are to be continually masle in their thinking.

The third infinitive is found in verse 24: “theyeato put on the new man,” which, according to Goals
created “in true righteousness and holiness.” ke place we are very interested in becauserof o
subject of the image of God in humanity. This speafkthe new spiritual creation in Christ Jesuse Th
new creation, contrary to popular understandingdijrist of all, a corporate concept. Compare itwan
earlier passage in Ephesians where Paul says, ri@aséds of the Jew and the Gentile one new man”; it
is corporate. It is, first of all, an image for tBaurch. It does have individual applications. Ofise,

the corporate never rules out the individual bddli but watch out for a tendency on our partead

the Bible in a terribly individualistic way. Whenewniss the fact that it is a corporate book in both
testaments, our church life suffers accordinglys,Ifirst of all, a corporate book addressingédsia the
Old Testament and the Church in the New Testans&dondarily, it does definitely speak to us as
individuals. | understand the expression “the neannwhich has been created” to be very similah#o t
expression in Colossians “to the new man accorttirije image of the one who created him.” Although
the words “image of God” are not specifically mengd here, | understand the verse to speak of that
concept. | am arguing with a concept without thedsdor the following reasons: first, because @f th
close parallelism to the Colossians passage. Sebegduse the use of the verb “| create” or “tatgg
ktizo, in both passages, is used to refer to the neatiore Third, because most importantly, the phrase
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“according to God” approximates “according to threage of God.” If you look at the Greek translation

of the Old Testament in Genesis 1:27, | think ppshthat is where Paul is getting this expression,
“according to God,” from. And it looks like shortid for that expression, “according to the image of
God.” This is not a private opinion of mine; Mittcencommentator, agrees. The word here in Ephesians
differs from that in Colossians 3:10, but cleaHg meaning is intended to be the same. F.F. Bridg, a
“The phrase ‘according to God’ means ‘in the imaf&od.”” | thus understand Ephesians 4:24 and
Colossians 3:10 to speak of the same topic: threadon of human beings in Christ Jesus according t
the original image of God in humanity. In this pegs we learn that the new man was created according
to God “in righteousness and true holiness.” Hema&s my reasoning now, extrapolating back, since
the restoration of man and woman in Christ, whictoads with God, involves righteousness and true
holiness, the originamago deimust have included the same. If this is correcteHamelieve it is—we

learn of a moral aspect of the original image oflGohumanity. Man and woman were made like God
in original purity. Let us test this on the basishe early chapters in Genesis. This comports with
Genesis; it fits well with Genesis where Adam ane Eved in fellowship with God before the Fall.

They were not innocent or neutral beings, as isesiones said. Only holy beings could live in

fellowship with a holy God.

We will talk about some ramifications of this inroext lecture. | will just say now that, although
human beings after the Fall are sinful, the faat those words even pertain to human beings exactly
demonstrates what | am talking about. To call aduiveing sinful is to affirm that we were madeha t
image of God, that we are moral beings rather ttmanoral beings, because moral beings can become
immoral beings—at least it was true of human beiagd even of angels, those who fell. Apparently,
the angels who did not fall are locked in and cafalbanymore.
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