Humanity, Christ & Redemption Lecture 8, page 1
Humanity: Constitutional Nature, I11; Sin

We really need to get off the doctrine of humaiityl on to the doctrine of sin—passages problematic
for trichotomy. On the break | told a true storyatoouple of students of an elder in a churchieadr of
mine, who retired from being a chemist and becarud-&me pastor in his local church. He has aagre
library, he studies hard and long; the old dichotiinthotomy thing got under his skin and he salid,

am just going to shut myself up in my study. | anng to work at it for hours. | am going to study
every reference to soul and spirit in both testasand form some conclusions.” He got about halfway
done and he ended up throwing away his trichotoetabse he said, “It just does not work.” It doeis no
work and here are some of the reasons he drewoh@usion. In back-to-back verses in Luke 1, Mary
prays, “My soul glorifies the Lord and my spirijoes in God my Savior.” Here soul and spirit seem
to be used synonymously as capable of God-conswsgsand communication with God. | thought only
spirit did that. Luke was not following the diremtis when he wrote. A trichotomist could say, “Wh#
distinctions do not hold up here, but they do elsens.” Likewise in John 12, Jesus is said to be
troubled in soul; NIV renders this heart. Laterioi©hapter 13, He is troubled in spirit. | will ngo into
detail now, but variation is a regular feature @fid’'s style; he varies lots of things including darder
and vocabulary. He hardly ever says anything ircéxéghe same way. Leon Morris studied every place
John says something two, three, or four times #mazing and reads like an encyclopedia articte. H
concludes—it astounded me when | first heard it-+th#zohn ever says something in precisely the same
way, it is for emphasis. So when he varies his woitcdusually does not carry meaning; it is just a
vocabulary variety, although he makes distinctismsietimes. But if he ever says something exacdly th
same way twice or more, it is for emphasis. Soetleno difference to Jesus being troubled in sout
spirit. Both spirit and soul are used in these @gss to denote the seat of affections, desires, and
emotions. | thought that was the province of sl aot spirit according to the standard trichotamis
definitions. Compare grief, being referred to tbalsand to the spirit. It will not do to claim thiite

spirit survives death as in some passages buhaadul, because Revelation 6:9 speaks of the souls
under the altar and Hebrews 12 speaks of justgingssof human beings made perfect. You say, “They
are not talking about different parts of us—thesetao different ways of speaking about the same
reality of being absent from the body and presaetit the Lord.” | agree. Human beings are
comprehensibly designated as “body and soul” andyland spirit.” My point is that these expressions
are not designating two-thirds of us. The formdpisd in Matthew 10:28: “Do not be afraid of those
who kill the body, but cannot kill the soul, rather afraid of the one who can destroy both soul and
body in Hell.” Jesus is not leaving spirit exemuinh the justice of God and the judgment of Godb It
totally missing His point if you say He’s goingjtalge part of us but not all of us. No, He is
comprehensively designating human beings. The mgasihuman beings can get at your body, but
even death does not escape from God. He has d@odasth material and immaterial parts. We cannot
get away from Him. In a similar way in Il Corintlm& 7:1, spirit and flesh seem to comprehensively
describe human nature. “Let us purify ourselvemfeverything that contaminates body and spirit
perfecting holiness out of reverence for God.” isleiaving part of us out? No, it would be foolieh t
say, “Well, He is not talking about the soul dimiensof human nature here.” No, He is talking about
the whole of human nature.

Dying is described variously as a departure ofstine and sometimes as a departure of the spird. a&n
we said previously, the dead are sometimes reféorad souls and sometimes as spirits. In conaiysio
with dichotomy | would acknowledge the existenc@of material and immaterial parts. We are
obviously two parts. However, | would emphasize anity as most important. The union of body and
soul is normal. Scripture does teach the existefhe® intermediate state in which our immateriat pa
lives an incorporeal, which means “without the hd@yxistence. However, this state is temporary and
incomplete. Our final state will be eternal lifewasfied persons with glorified bodies on a newtlear
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underneath a new heaven. The best book on thihis Gooper'8ody, Soul and Life Everlasting
Likewise, the best terminology seems to be hisshtioldualism. So | affirm dichotomy with a more
contemporary emphasis on the oneness, the norraakes, of human beings. For the sake of
completeness, | have a little excursus on therogithe soul. This issue is a kind of historicafiosity
now. | cannot take a position concerning tradusianor creationism; | think the Bible does not gixe
enough data to make a conclusion, so | would affirat we have souls. | do not know exactly how they
are passed on from one generation to anothert lgage that with the Lord and believe that we have
them. He does not seem to tell us how that workstéx (Traducianism and creationism are the belief
that souls are procreated with the body and thiefltblat God creates and imparts individual souls a
conception, respectively.)

Let us move on to the doctrine of sin. | will giadiblical description and overview of sin, thelFahd
original sin. This is a greatly neglected area.reseangelical pastors hardly ever talk about oabgn.
The emphasis is on actual sin and, while it ishaat to emphasize the actual sins we commit, thkeBib
does speak more ultimately of how we got into gredicament in the first place. We will study the
effects of the Fall because it is important fotaugy to understand as best we can what unsaveulge
are able to do or not able to do to rescue therasdhom their plight.

Let us begin with a biblical description of sin.tlree go backward and mention four points: sin is
tricky, it is deceitful, it involves thoughts, warénd deeds, and it includes both guilt and polfutiirst
of all, sin is an offense against the characté€sad. And a subset of that is this: sin is a violatf

God’s holy law. We see this exemplified in Psalm Biere is some debate among Old Testament
scholars as to the genuineness of the psalm titkag: that because, if this title is genuine gifgs my
case because that means that Psalm 51 speaksocoitlession of David after the sins of his life,
namely, adultery and murder. But even if it is Balvid—I am not saying the Psalm titles are not
genuine, but | am not resting everything on thatrse&el4 says, “Save me from blood guilt, oh God.” It
does seem to be the confession of a murderer. My gathis: the Psalmist is confessing sins
committed toward other human beings. That becoragsimnportant when we read his words in verse 4.
Let me start with Psalm 51:1: “Have mercy on meGahl, according to Your unfailing love; according
to your great compassion blot out my transgressidfash away all my iniquity, and cleanse me from
my sin! For | know my transgressions, and my sialigays before me. Against You, You only, have |
sinned and done what is evil in Your sight.” How ¢ee say that? Against You, You only.” The rest of
verse 4 is also confusing, “[...] so that you areverbright when you speak.” It is understood as
something like this: Lord, | am now confessing nmssso that you are proved right when you speak and
justified when You judge. Surely | was sinful atthj sinful from the time my mother conceived me.
How could he possibly say in verse 4, consideritggfict that he has committed tremendous sins
toward other human beings, “Against You, You ohigye | sinned”? Does it mean that human beings
do not matter? Of course it does not. Does it nvaahave no obligation to confess our sins to one
another and ask forgiveness when we wrong othaopef Of course it does not mean that. But it
means the Psalmist understands a profound trutimatkely, most importantly, all sin is sin agaiid
Himself. Friends, if we had the time to put up ba dverhead a list of those things that keep ums fro
sinning, we could do an impressive job and, inghd, | would say the Bible uses many good
motivations to keep us from sinning. If we reallgr& honest, we could come up with quite a list.d&e
not drive at 110 miles an hour because of feanalf penalties like losing our driver’s license, stang
money on a fine, hurting other persons, and hudungelves. Those are all good motivations for not
speeding. We do not do some outlandish thingsstbraetimes cross our minds because of shame, peer
pressure, and not wanting to face family and freeimdchurch. | say, “Praise the Lord for all ofttha
Some of us have taken vows for positions of officthe church. We do not want to go back on those
things we have confessed in the sight of God ahdrgieople; it would be a great personal shametand
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would bring shame on that office. All that is goadd likewise so are a hundred other reasons you
could think of for not sinning, but it amazes mevhunspiritual we are, how, despite talk about being
God-centered, how man-centered we really are. BestoHow much does the fact that sin hurts God
deter you from sin in a personal, everyday waydaryactual life? How much does the fact that sirishu
God keep you from sinning? | think we are spiritpigmies. We think we are more spiritual than we
are. It probably plays a little part in our livésyain | will say it, “Thank God for the lesser
motivations.” Any good thing that keeps us from, Shallelujah.” But have we forgotten that the most
important person in the world is God Himself andtthin grieves the Holy Spirit and is an attacklo:
character of God? We do need to be more God-cehéere it would make us more spiritual, so that if
nobody sees what we do or what we think and oftegginobody else does, God sees, God knows. That,
in itself, is sufficient motivation to please ouwatker, to say thank you for His grace, to love kiho

first loved us. So that is why | put first sin i3 affense against God. You may wonder why | put the
same sentence with ‘in violation of His law?’ Winatt about the law of God that makes transgression
of the law an attack upon God? What is it aboutahethat makes that the case?” God’s law isgnst
righteous, to be sure. Why is it so? How do thas®gs fit together? God’s law is a manifestation,
reflection, and revelation of His character. Tisalvhy. What is the result when the law hits us? It
convicts us. It convinces us. Does the law conwscbecause it is a revelation of the complete ciara
of God? No, but it certainly is a revelation of th@iness and justice of God. God is good to gisélis
law to show us our need of Him. First John 3:4 sayall sin is lawlessness and that is why the
Westminster Shorter Catechism defines sin as “Aagtwf conformity unto or transgression of the law
of God.” That is a good biblical definition of sihncannot look up every reference because of time.

The second point is that sin includes both guitt eorruption in the historical word. | like to uae

modern synonym, “pollution”; we know what pollutiomeans. They meant by corruption what we mean
by pollution. Sin includes both guilt and corruptid want to come back to these in a bit, but f@wnl

want to think about the biblical anecdotes to thegays.

How does God remedy our guilt and pollution? Hesus define the two. Guilt is our being libeltte
wrath of God, our coming under God’s condemnatiwilution is the actual sinfulness of our lives.
Guilt is a legal category that has to do with oeinlg condemnable before God, the judge. Pollusaa i
moral category that says we are actually corruptedir being and lives by sin. We are guilty, we ar
condemned, and we are dirty; we are polluted, ivaslare tarnished. Ephesians 2:3 is a good ptace t
show the guilt of sin. | oppose the modern apprdadbe positive in ministry and to not talk abdug t
great historical doctrine of sin. We are told tiha too negative. Martin Luther had it exactlght in
saying, “We delight to talk about the Gospel, tbedynews, but we talk about the law and the badsnew
in order to make the good news comprehensible.’avédrying to bind up people’s wounds without
even showing them that they are wounded. The emgpbibilorman Vincent Peal and Robert Schuller
and others is, in the end, harmful and, at leasiteir public ministries, a confusion of the Gospel
because the good news is not even understandabis idken out of the biblical context of the bad
news. Ephesians 2:3 says, “All of us”™—after sayiiwgge were dead in transgressions™—"lived among
the disobedient at one time, gratifying the cragingour sinful nature and following its desireslan
thoughts.” Like the rest we were by nature objettarath, literally children of wrath. “By nature”
means by birth. Compare Paul’s use of the sameesgijon in Galatians 2 where, in distinguishing Jews
from Gentiles, he says, “We who are Jews by natocenot Gentile sinners,” which the NIV renders as,
“We who are Jews by birth and not Gentile sinneltgke the rest we were by nature children of wrath.
It is a Jewish idiom carried over into the New Besént where a son of something means deserving
something. In 2 Samuel 12, a son of death meansnam being who deserves to die. Here “sons of
wrath” and “children of wrath” are expressions tivegan “worthy to receive wrath,” hence the NIV’s
way of communicating it is good in the end. Like tlest we were by nature or birth objects of wrath.
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Friends, we deserve the wrath of God and if wend@t was coming to us, we all would end up in Hell
forever. Praise God for His grace in sending His;Sloe very next verse says, “But because of God’s
great love for us, God who is rich in mercy madalise with Christ even when we were dead in our
transgressions.” Paul did not give the bad nevenaand in itself, and neither should we. He gaee th
bad news in this context to help Christians apptedhe grace of God. Sin involves guilt. It means
deserving the wrath of the almighty God. Sin atsmlves pollution, the actual corruption of human
nature and life. One of the saddest verses in thie B> me is in Genesis 6 describing human kind
before the flood. We read: “The Lord saw how greah’s wickedness on the earth had become and
that every inclination of the thoughts of his heaats only evil all the time.” It does sound like an
advertisement for our primetime television. And halvout Galatians 5, which talks about the so-called
deeds of the flesh? | am going to make this passagmuble-duty. Guilt means we deserve
condemnation and pollution means we sin—our adiwed, our speech, our thoughts, and our deeds are
corrupted. What is the biblical anecdote to guild éhen to pollution or corruption? We are guiltyhat
does God do for us? Grace is the anecdote to bagtification is the biblical anecdote to guilt.dGo
does not hold our sins against us, but insteadddkarks us righteous. Pardon is a good way tolssy t
Where is the biblical anecdote to the corruptiosiof the pollution of sin? Sanctification is catrdn
other words, God meets our needs. As a mattercgffe meets our needs even more than this, but in
light of our present discussion | thought that vdoloé beneficial for you to see. Galatians 5:13uglo
6:12 form a grand pattern, it seems to me. It eegimd ends by speaking about love. It enjoins tove
both sides. Regular parallelism of speech or vgitollows the pattern where the letters refer tal or
words A, B, A, Bor A, B, C, A, B, C. Inverted pdedism or chiasm goes like this: A, B, B, A or B,

C, C, B, A. My own thesis is that there is an inigdrparallelism in Galatians 5:13 through 6:2. et
start broad and narrow it down. First of all, iit%and 14 we have an emphasis on love: “You, my
brothers, were called to be free, but do not use freedom to indulge the sinful nature, ratheveer
one another in love. In fact the entire law in temh its ethical teachings is summed up in thiszd.o
your neighbor as yourself.” Now in 6:1 and 2the avlmve is not used, but the concept is: “Brothdrs,
someone is caught in a sin, you who are spiritbatkl restore him gently, but watch yourself or you
may also be tempted. Carry each other’s burdensnathds way you will fulfill the law of Christ,”

which | understand to be the law of love; the cgnégthere on both ends. If | keep moving in, Véa
strife in 5:15 and 5:26. Galatians 5:15 says, tlfi keep on biting and devouring each other, watth o
or you will be destroyed by each other.” Likewieere are interpersonal conflicts spoken of in 5:26
“Let us not become conceited, provoking and envgach other.” You say, “How did these people get
like this? It is a long story, but the indicatianthat this is a way a congregation can end upey have
an improper understanding of the grace of God anavaremphasis on law. Law breeds rivalries,
conceit, provocation, and envy, as seen in 5:2@. &lao breeds this attacking each other, at least
verbally, in 15, in actual destruction of one amotiWhat is the antidote to this strife? The ansa/éne
Holy Spirit. Twice Paul speaks of trusting and ahgythe Holy Spirit. Here is how he says it, in%&:1
“Live by the spirit.” In 5:25 he says, “since wediby the Spirit.” In one place he says, “live hg t

Spirit now,” and here he says, “since we live by 8pirit,” but the meaning is somewhat different. |
5:16 it is a command: “Live by the Holy Spirit.” B125, “since we live by the Spirit” means someghin
like this: because we have been born again bypinig, $hen comes the command, let us keep in step
with the Spirit, let us walk in the Spirit. To liv®y the Spirit, to walk by the Spirit, my interpa&on in
these two places, and there is a further mentioninf:18, means to go step-by-step in hand with
Spirit. It seems to implore you to believe in th@r—not only to trust the Spirit for the resouscgou
need and to obey God, the Holy Spirit. At the ceafeéhe chiasm, at the center of the inverted
parallelism, we have the deeds of the flesh andrtiiteof the spirit. Following John Sanderson is h
good book;The Fruit of the Spirjtl am calling the deeds of the flesh weeds. | amglthat because the
passage actually pursues this gardening imagettyeiu-or example, 6:7 says, “[...] God cannot be
mocked. A man reaps what he sows. The one who &oplease his sinful nature, from that nature will
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reap destruction; the one who sows to please thé, $@m the Spirit will reap eternal life.” Lais not
become weary and well-doing, for at the proper timeewill reap a harvest if we do not give up.” So
using the term, the “deeds of the flesh,” is anotix@y of capturing that. They (the sinful deed%) tre
weeds, if you will.

So if we use letters, love would be A, strife wobkIB, obey the spirit would be C, and weeds weld
D. D prime (the prime indicates some difference,dubstantial similarity) would be the fruit of the
spirit, C prime would be obey the Spirit, B primewld be strife, and A prime would be love. “So
what,” you say, “The weeds and the fruit of therbpre over against each other.” We need to
understand the fruit here over against the deetisediesh. And if we summarize the deeds of thsf]
we can do so under categories. The acts of thelsiafure, he says, are obvious; the first kindsiof
mentioned are sexual sins. That sounds like Rorbadses it not? And that is especially attractive
when the second kinds of sins he mentions areo$iredigious life: sexual immorality, impurity, and
debauchery are sexual sins. Idolatry and witcherhfiw perverse for God’s great creatures to abuse
their own bodies, their own sexuality, and thennewerse, to abuse worship. Sin and worship make a
terrible combination. The largest group of deedthefflesh is sins of interpersonal relations. Ti&iso
accident. Remember these were people who wer@latid devouring each other and so forth. Hatred,
discord, jealousy, fits of rage, selfish ambitidissensions, factions and envy, drunkenness, ajielsor
are sins of excess. So you have sexual sins, ainsdito do with worship, sins of interpersonal
relations, and sins of excess. Paul says as amoéfect in 21, if people’s lives are charactedsy

these things—obviously Christians can do thesegthbecause the group he is writing to does some of
them at least and he is writing to correct themis-#&n indication that the people are not even saved
all. There is a contrast. The fruit of the spisilave, joy, peace (in this context of congregatldife,

this does not mean inner, heart-felt peace, asiiippians 4, but harmony) patience, kindness,
goodness (this probably means generosity—agaircor@orate context) faithfulness, gentleness and
self-control. | mention all of this to say that siat only includes guilt before God, but it alswdtves
pollution of human life and human societal lifeide Galatians 5 as my proof of that. | will be baxck
the same passage when | argue that sin not orllydies thoughts and words, but also actions.

We certainly need the Holy Spirit to strengtheriphand minister in our lives to enable us to like
Christian lives that God intends us to live. Simalves both guilt and pollution; it is an attaclkaagst
God and a violation of His law. Sin also includesughts, words and deeds. We need fresh, ongoing
expositions of the Ten Commandments; they are glected. The Commandments are not only
outward, but they are also inward: spiritual. Tlaeg a demonstration of Paul’'s comments in Romans
that the law is spiritual and holy and good. Thehecommandment prohibits coveting; it is hardéo g
more spiritual and inward than that. To desire smegighbor’s possessions or spouse is breaking the
commandments of God. Jesus’ exposition of the camdmants in the Sermon on the Mount
underscores the Old Testament spiritual view areh égkes it to a higher plane. To speak ill of ene’
brother, to hate one’s brother, is to commit muidehe heart. The Pharisees apparently were sagng
long as you did not take the other guy’s life yauld be a cesspool within and hate as much as you
want. As long as you did not take his life you weog guilty of murder. No, Jesus says that is wrong
that murder begins in the heart. And they likeveia®l, “As long as one did not commit sexual acts wi
another person, one could give full vent to one&.l “No,” Jesus said, “you commit adultery witbur
eyes or if in your heart you desire someone otten fyour spouse sexually.” Sin includes thoughts.
May God give us grace to fight our battles there @nlargely win them, by His grace.

Sin involves words. James 3 might be the most sxtersection in the Scriptures on speech under the
metonymy—the figure of speech whereby two thingssar closely associated that the one stands for the
other. The tongue is used here for that whichatipces: words. It says nothing good about human
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speech. It says, “With the tongue we praise oudlaord Father, and with it we curse men, who have
been made in God's likenesgou say, “Is this not negative?” Yes, | am espléc@onvicted in the
context. Not many of you should become teacheathbrs. Why do you say that? Because teachers will
be more strictly judged since they make their kyialking. The proverb is true: where there is a
multitude of words, transgression is unavoidableve never had a year of teaching in which | did n
have to apologize to at least one student for dowlesh thing | said, often times not meaning haamd
often times the students were gracious and diéwen take offense, but where there is a multitdde o
words, transgression is unavoidable. It is thentrbtow many times have we hurt our loved ones with
words just coming out and we wish we could takenthwack but the harm has already been done? Sins
of speech are spoken of in this passage. JaméaZays, “Likewise the tongue is a small part ef th
body, but it makes great boasts. Consider whatatdorest is set on fire by a small spdike tongue
also is a fire, a world of evil among the partshe body’ How much does the human tongue weigh?
Give me measurements of the tongue of Adolph Hatet then measure his influence on western
civilization. It is incredible. It is the demonizegeeches of that man and the country he came to
mesmerize that led to millions of deaths and wbardory changed for the worst. And this was justrir
one tongue. There were other factors, but thatanasgjor one, indeed. Sin includes thoughts, words,
and actions. Back to the concept of the deedseofi¢ish; | am going to go to Hebrews 3 for my final
point, and that is that sin is deceitful. Hebrewi23says, “See to it, brothers, that none of yada
sinful, unbelieving heart that turns away from likeng God.” | will give you shorthand from thate8

to it, brothers, that none of you commits apostasyxs away from God—»but encourage one another
daily as long as it is called today (that wordddg,” is a quote from verse 7, which in turn isuaig

from Psalm 95) as long as it is called today sorbbae of you may be hardened by sin’s deceitfdnes
Sin is almost personified here. Personificatioa fgyure of speech in which an inanimate objecfiven
human qualities. Here sin is spoken of as thouglag a deceitful person. Watch out that none ofigou
hardened by sin’s deceitfulness. The implicatiososething like this: sin is a tricky fellow and ise

out to get you; he is a swindler, and if you lehhiave his way, after a while sinning will be easied
easier. You will become hardened by it and you mall even be bothered by your sins. What is the
antidote here? It is seen in verse 13: daily eragement. Friends, this is a great proof passage for
accountability. Each of us needs a person, | recentha fellow believer of the same sex, to hold brm
her accountable before God. | do much better vathesof my most key temptations when | know | am
going to answer to somebody at the end of the wieekvery helpful. Encourage each other daily. (I
can also be positive, of course, to know that sermaes praying for you and asking you how you are
doing.) As long as it is called today so that nohgou may be hardened by sin’s deceitfulness. You
say, “Does not this imply somebody can fall awayrfrgrace and be lost after they are saved? Verse 12
could look like that, but in the total scheme aohgs, | have to take “brothers” to mean a professed
Christian, a member of the covenant community, bee&f verse 14. Apparently the writer himself
understood the possibility of taking 12 and 13 &ssa of salvation, because in 14 he qualifiessays,
“We have come to share in Christ.” It is a pass&ewerb. “If we hold firmly to the end, the confide

we had at first,” the meaning is we have been driteChrist if we persevere in faith. It can reweetise

“if clause” and the “then clause” if we persevardte end in faith. That is an indication that veed
previously been joined to Christ. If we do not peexe the converse, that is indication we havebaeh
joined to Christ, so he qualifies himself. In arge, my point is plain: sin is deceitful, so letnadk
humbly before the Lord and daily confess our sim$ i@gularly worship at church and be part of some
kind of a small group. It is easy for us to negkeay of those things and God has given us thos@snea
of grace that we might grow in the Christian life.
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