Humanity, Christ & Redemption Lecture 19, page 1
Christ: Systematic Summary of Christology, V.

According to schedule, we are to finish up the gersf Christ soon with topics including His deibyis
humanity, His uni-personality, and the two state€larist. | am trying to balance exposition of treat
Christological passages with systematic theologygh | want the theology to come out of the
Scriptures. We need to be not only using the Bibke proof-texting fashion, but also showing theywa
the passages fit together. In that regard, jusirbeie turn to the topic of the deity of Christ,ee
outline the Colossians passage.

| told you last time the great passages are JamdPhilippians 2— which we have taken a littlekloo
at—and Hebrews 1 and Colossians 1. Concerning dhes€lans passage, an overview is in order. Of
Colossians 1, the great passage is in verses dggii20. The study Bibles that talk about the
supremacy of Christ are exactly right becauseithte theme. We can talk about two spheres over
which Christ is supreme: the creation and the diuatso called the new creation. Verses concerning
the creation are 15-17, and those concerning taechlrare 18-20. In referring back to verses 13&hd
God has rescued us from the dominion of darkned$erught us into the kingdom of the Son He loves,
in whom we have redemption, the forgiveness of.dmPaul’s introduction to Colossians, he prays fo
his readers. In 1:15 he says,

He [Christ] is the image of the invisible God, firet born over all creation. For by Him all

things were created: things in heaven and on eadit)e and invisible, whether thrones or
powers or rulers or authorities; all things wereated by Him and for Him. He is before all
things, and in Him all things hold together. And id¢he head of the body, the church; He is the
beginning and the first born from among the deadhat in everything"—in context it seems to
me, in creation and in the new creation—"He migtdnthe supremacy. For God was pleased to
have all His fullness dwell in him, and through Hioreconcile to Himself all things, whether
things on earth or things in heaven, by making pe¢lamugh His blood, shed on the cross.

This is a classic Pauline passage, packed fullighave can only touch lightly on the ideas. “Héhis
image of the invisible God.” The difference betweem being the image of God and Christ being the
image of God is between creatures and God Himsedlieve verse 15 speaks of the Incarnation of
Christ. He is the invisible God made manifest. si&he first born over all creation.” Do not letlists
mislead you by talking about who your firstborrared then reading that into the Bible. We needdy st
in the world of the Bible to understand its ideHsere are some parallels between our customs and
biblical customs, but the background for this noti® the Old Testament. Indeed, firstborn speaks
sometimes of literal children, but the meaning hem@ainly not creature because of the tie-in leetw
verses 16 and 15. Verse 16 says, “By Him all thingee created.” To add into the text the word “dthe
as some of the cults do is a turning backward efgdissage. We can find in the Old Testament theesen
of firstborn that fits very well here when we loakJacob and Esau. Esau was literally the firstdawh
Jacob became the firstborn. Jacob was not techntbal first to enter the world of the twins, b h
became the firstborn in terms of rank and privilefeus “firstborn” speaks of the highest one or the
preeminent one; this fits the context well, whigeaks of Christ’'s supremacy.

Psalm 89:27 is a particularly good source for singlyhe Old Testament background of the usage here
in Colossians 1, because it is in a context spgakiribavid looking forward to the son of David who
would rule—the Messiah. Psalm 89:27 says, “I wdbaappoint Him my firstborn,”—notice the
amplification—"the most exalted of the kings of @& th.” Here firstborn does not speak of creature,
but rather the highest one, the one with preemimethe one who was originally. So in Colossian$1:1
the meaning is: Christ is the visible image ofithasible God; He is God incarnate, the highest one
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over all creation because by Him all things wer@edaul is putting Christ in the creator circlee W
could distinguish all of reality in terms of thetseo circles: the creator circle and the creaturelei In

the Scriptures only the Trinity belongs in the toe@ircle—the Father, Son, and Holy Spirit. All
creatures belong in the other circle, including harbeings and angels. Christ, as a matter ofifatite
creator who becomes the creature. He is the God-MarCreator-creature. But verse 16 is not talking
about that, rather it is talking about Him doing thork of creation. If you look at it very carefuljou
say, “Is not the Father’s place guarded by thegsigipn ‘by’'?” Yes. “And is not the Son presented a
the Father’'s agent in creation?” It is true. Tisatonsistent in John 1, Colossians 1, and Hebre@snéd
can even see an order to the Trinity in the workreation, but also notice in which circle Christ
belongs here. He belongs in the creator’s circkedbes the work that only God performs. We will see
shortly the five great proofs of the deity of Chridne is that He does works that only God Himself
performs. Never in Scripture did human beings geésicreate the heavens or the earth. Notice the
comprehensive language used to designate theame&sy Him all things were created: things in
heaven and on earth,” which is an allusion to Gierle4—the Jewish way of saying “the universe.” “In
the beginning God created the heavens and the’garttings in heaven and on earth’—are there any
other things? No, that is the sum total of reality.

Here is another way of comprehensively designagadjty: “Things visible and invisible.” Would you
suggest a third category? That is all there isis€hreated everything visible and invisible. WHaes

He mean by invisible? He himself explains, “Whettieones or powers or rulers or authorities"—these
are some differentiations, possibly ranks of angeded here as created and good. | understantuapiri
wickedness in heavenly places is designated bgdhe terminology, but the terminology per se does
not indicate rebellious or bad angels; it just cades, in this context, angels who are the inwesibings

or creatures created by the Lord Jesus Christ.esm&tle all things, He made everything in heaven and
on earth, and He made everything visible and ibigsincluding all the angels. It is impossible @ to
perfectly specify the Colossian heresy against iwRiaul writes. It has ascetic overtones, it hasesom
Jewish features that are mixed in, and it is a dmaed thing. There is a love of knowledge and
philosophy and some concern for angels—maybe raglpavorshipping angels, but possibly a prying
into the angels’ own worship of God, things tha aot revealed—this is speculation. In any casel Pa
holds up Christ repeatedly as the antidote tofdhis spiritual poison, whatever precisely therses or
the description of it would be. He is the creatbalbthe angels, so their preoccupation with aagel
misguided. He repeats himself at the beginningearttlof verse 16: “All things were created by Him.”

It is a literary device called “inclusion,” which the word, phrase, or unit at the beginning amtiaéra
section of literature—it tends to tie it together.

Verse 16 is one of four ways to say what John $:s3yrough Him all things were made; without Him
nothing was made that has been made.” The Bilde emphatic on that. If that is the only thingaitds
about His work, we would still be obligated to wmigsHim as our creator, but it says many thingse Th
deity of Christ is plainly and repeatedly taughthe Scriptures and, beyond that, it is impliecutady.
When Paul says, “Grace and peace to you from Go&atiher and the Lord Jesus Christ,” it implies
that Christ is the giver of grace and peace. Itesato sense to say, “Grace to you and peace fran Go
our Father and the archangel Michael’—you cannat-d@r “From God our Father and the apostle
Paul.” It would be blasphemous to talk like thatriSt occupies the slot of God all over the Bible.
“Grace to you from our Lord Jesus Christ” is ondha&f ways Paul closes his letters. He implies Jesus
deity many places and he sets it forth in manygdass well.

“All things were created by Him and for Him.” IféH‘created by Him” thrust of that is that He is the
initiator, the creator, then “all things are crebter Him” speaks of Him as the heir, which is what
Hebrews 1 calls it. The fact is that not only did Make everything in the beginning, but also thali i
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exists for His glory, for His purposes. This is ayof saying what Revelation says and Revelation 1
could be added as another great Christologicalbgassthere are numbers of them. He is “The alpha
and the omega.” We would say He is the A and Zp#gnning and the end. He is the A; He is the
alpha; He is the creator. He is the Z, the omelj#hiags have been created for Him. “He is befalte
things” is not another way of saying He is numhbae,dHe is preeminent, but it is more than thas It
saying He is eternal. Human beings and angelsrae¢ures who have a beginning and we exist forever.
We are immortal by virtue of God’s gift of immoritgd God alone is eternal. We can diagram it by
saying immortality goes in one direction; it stasish an X and it has an arrow going in one dir@tti
God has arrows going in both directions; He habeminning or end. Hear that “eternity” is ascribed
the Son. “He is before all things, and in Him hihggs hold together.” What work of God does this
ascribe to Christ? What do we call this? ProvideAoeording to the shorter catechism, “Providersce i
God is most holy, wise, and powerful, preservind gaverning all His creatures and all their actibns
God not only is presented in Scripture as the e@ator, but He is also presented as the soleisesta
He maintains His creation—preservation—and He tirg¢oward His ends. The two subsets of
providence are preservation and government. Heésehe preservation aspect that is underlinedidsot
to whom it ascribes this work: “In Him all thingsld together.” | ask you this: do angels or human
beings hold all things together? It is absurds iuidicrous. For some of these reasons that | amngh
with you, cultists through great travail of soulvkadeen saved. People working in The Watchtower
Headquarters of the so-called Jehovah’s WitnessBsooklyn, New York, reading their own
mistranslation of the Bible, the New World Tranglat—I call it mistranslation because it is against
Jesus’ deity from the beginning, but it still teestHis deity—and through great pain changed their
views. Religious truth makes an imprint on the s@ol change your views about something else is not
nearly as significant as changing the views thatwere taught concerning God and matters pertaining
to the afterlife by people you respect. It is agorg to change those views. People have come te kno
the Lord even using defective translations desidoetisprove that Jesus is God because theyesiitht
He is God and it is verses such as these that dgratethat very thing. “In Him all things hold
together”; He does the work of providence.

So verses 15-17 indeed show He is preeminent ogation. He made it. He holds it together. Hess it
goal, its consummator, and He is eternal with esfee to it. Verses 18-20 teach He is preeminent ove
the church. “He is the head of the body, the chutdk is the preeminent one over the members of the
church. “He is the beginning,” a strange expressions. It is a harkening back to Genesis 1 again b
speaks here not as in verse 16, whose allusioret@sis 1:1 is in reference to heaven and earth, but
now it is an allusion to Genesis 1:1 not of thegatgl creation but of the spiritual new creatiorGafd.
When it says, “He is the beginning,” it means W@htist is the source of the new creation. He was th
giver of life to the physical creation, and Hehs giver of life to the church. He is the Saviod an
anyone who has life and is part of the church bkasived life from He who is the second and lastm/da
(from 1 Corinthians 15) who is the source of lifdlee church. He is “the firstborn”—this is the sam
term, but this time it does not mean over all cogatbut over the new creation—"He is the firstborn
from the dead.” It proves that it is not literaistirness that is emphasized, but preeminence becaus
technically, He was not the first one to rise. &si know He raised Jairus’ daughter, Lazarus, aed th
widow of Nain’s son in His own ministry, but Heirgdeed the preeminent one to rise. The others were
resuscitated and died again, but His resurrectias iw anticipation of the resurrection of the ey.
“Because | live,”—He told His disciples in John 19—"you also will live.” Because of His
resurrection we gain eternal life now, we gainrdggurrection of the dead, and all the attendan¢fisn
with that on the last day. “He is the firstbornframong the dead so that’—here is the purposd of al
this—"“in everything He might have supremacy”—that iight have the first place over the creation
and over the new creation. “Because God was pldadealve all His fullness dwell in Him.” Correlate
1:19 with 2:9. Colossians 2:8-10 says, “See tbat ho one takes you captive through hollow and

©Summer 2006, Robert Peterson & Covenant Theolb§eminary



Humanity, Christ & Redemption Lecture 19, page 4

deceptive philosophy, which depends on human toedénd the basic principles of this world rather
than on Christ. For in Christ all the fullness loé eity lives in bodily form, and you have beevegi

the fullness of Christ, who is the head over ey&rwer and authority.” You are complete in Him and
not lacking anything. You do not need any seci@atheng. You do not need any spiritual practices tha
you have not been doing with regard to food antbab. The end of Colossians 2 shows that in Christ
you have all that you need for eternal life andligess. Why is that so? Because “In Christ all the
fullness of the deity lives in bodily form.” If wead time, | would like to have you distinguish beem

the Holy Spirit indwelling believers and what Cdns 2:9 and 1:19 say about the Son of God. How is
the Holy Spirit indwelling us different from “Alle fullness of deity living in bodily form” in Ctsi?
Here is how it usually goes: He has all the fulthasd we do not. Are you really going to parcel the
Holy Spirit out and divide Him up so that if anotlie000 people get saved tomorrow then the Holy
Spirit has been shrunk? It makes no sense. Noawe &ll the fullness of God who is the Holy Spirit.
Every believer has the fullness in that sense. hatitalking about filling with the Spirit which Bdo

do with our own living for God, consecration to Gadd His real control over our lives, rather | am
saying the Holy Spirit is God and God cannot beiced and subdivided and shrunk. So the difference
between Christ having the fullness of deity dwejlin Him bodily and our having the Holy Spirit istn

a percentage of God. The difference is rather batwém being God incarnate and us being creatures
who are fallen and redeemed and given the Spiad. We are redeemed. Christ is God who became
a human being. We could point to another Christiath say, “The Holy Spirit dwells in Linda.” We
cannot point to her and say, “There is God in hoftitm.” That would be blasphemy. You could point
to Christ and say, “I am pointing to the body ofd3dGod became a human being. God lives in Him in
bodily form. That is not what we say about oursglWe are sinners saved by grace; we are human
beings in whom God dwells. The key is in the exgias “in bodily form.” The meaning is in Christ
God lives corporally, bodily, in bodily fashion. kHeno one else than God incarnate. He is God who
became a human being. Our bodies are not the bofl@sd. His is. He did not have a body before He
became a human being, but He is the God-man ahdsttiee teaching of Colossians 1:19.

“God was pleased to have all of His fullness’—itame of deity—-“dwell in Him, and through Him to
reconcile to Himself all things.” Here is a moverngom the person of Christ to the work of Christe
began this in 1:13-14, which spoke of God switchimgcitizenship of our kingdom, as it were. We
belonged to the dominion of darkness and He tramesfeour citizenship over to the kingdom of His
beloved Son, in whom we have redemption, the fem@ss of sin. So our passage was introduced by a
reference to Christ’s work. It has been speakirmuablis person as creator and head of the chunth, a
now it specifically mentions His work again in tegmof reconciliation or peacemaking. “God was
pleased to have all His fullness dwell in Him, dncbugh Him to reconcile to Himself all things,
whether things on earth or things in heaven, byingageace through His blood, shed on the cross.” |
am not going to develop the reference to His sawiatk except to mention that blood is in verse 20,
and body is in verse 22. It is a very physical refiee and Christ makes peace between God and us and
between us and God. It presupposes alienationgtheerse 21 says it directly, and God overcomes the
alienation of our sins through making peace bybtbady and blood, through the sacrificial death ef th
Lord Jesus Christ. For the purposes of patternurdearning in our brains, systematic theology
artificially separates what God has put together,gerson and work of Christ. | am not against e
tried to study the person and work of Christ albate, we would likely get confused, so we separate
these things out, but we have to repeatedly remumdelves along the way that these things belong
together. It is not hard to remind ourselves ifwagk carefully with the Bible, because if you galan
study Christ’s person in the Scriptures and moverae or two in a given context, you bump up adains
His work. So we take apart for the sake of ourdewy and then we put back together the person and
work of the Son of God.
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That is just a bare minimal look at those very imigat verses. | need to begin teaching the deity of
Christ explicitly working with systematic categaid will refer to Colossians 1 for every one oésk

that pertains, but also to Hebrews 1. Since Godreca human being, the God-Man, Christ Jesus, has
two natures: one human and one divine. There arny maofs for the deity of Christ. | am using the

five classical proofs of Christ’s deity. He has ttegure of God, titles of God, qualities that oGlgd
possesses, He does works that only God perforndsjrlike good men and good angels, He receives
the worship of God. Good men and angels rejectwors$ will show you that from the Bible. The Lord
Jesus Christ receives worship. Is anybody preparsdy that He was a bad man or a demon? That is so
perverse. No, they say He was a good man and atgaoler. If He was a good teacher and He was not
a god then he was not a very good teacher becaaigeablimmoral for accepting worship. This is
something good men do not do and likewise, goo@larginge at that notion, as we will see from the
book of Revelation. Jesus has the nature of GodsaMeit in Colossians 1 where Paul said that Christ
“is the image of the invisible God.” That is theisle manifestation of the invisible God, and ia th
verses we looked at as well, “all the fullness @tyldwells in Him in bodily form.” This is not ja$od
indwelling a body, but God existing in human form.

Likewise, Hebrews 1:3 teaches that Christ is ofvdagy nature of God. The Hebrews passage is worthy
of more careful attention than we can give it, letius do something with it. Hebrews shows a
superiority of the Son of God to Old Testamentiingons. In the first two verses of chapter 1hbws

a superiority of the Son to Old Testament prophaatd, in the rest of chapter 1 it shows a supeyiofit

the Son to the angels. What do prophets and ahgeésin common in the Old Testament? Prophets and
angels are messengers. How are angels messenge@@iAg to Hebrews 2:2, the angels gave the law
of God: “The message spoken by angels.” | couldvsymu that from other Scriptures, such as in two
different places where Stephen says it: Acts 7r&8BAxcts 7:53. And Paul says it in Galatians 3:1&yIP
says that the law was given through angels. Madexjurse, was involved as well, but thus Hebrews 1
to 2:4. This passage shows the Son is superioldd €&tament mediators. He is superior to prophets,
shown in 1:1-2, and He is superior to angels, shiomin2 through 2:4. In this section we have a
teaching section followed by an application. Helm@ai -4 should be read as the application of chapte
1. I need to work with this passage in order fotaiproperly draw all five of our proofs, which can

come from this passage. Hebrews 1 may be thedddsiugh it is hard to rate these passages. Hebrews
1 is as good as any place in the Bible for showiegdeity of Christ. “In the past God spoke to our
forefathers through the prophets at many timesimndrious ways, but in these last days He haseapok
to us by his Son.”

According to these two verses there are greatrdiffees between the old and new dispensations, but
there is an underlying similarity—that God is tipeaking God. He spoke through the prophets and He
spoke through the Son. The differences, of coangeimportant as well. He spoke to our forefathers
then and He has spoken to us now. He spoke thrihiegbrophets then and He has spoken by His Son
now. In the past He spoke. In these last days Hespaken by His Son tremendous truths about the Son
of God, the great prophet of God. Hebrews 1 is adedul passage to teach the three offices of Chris
prophet, priest, and king. | will mention His ptiesod in a minute. The main idea of Hebrews 1 s Hi
kingship. It actually speaks of His coronation asgksitting down at God'’s right hand. The Son seer

2, “whom He appointed heir of all things,” overldpsneaning with Colossians 1, “And by and for Him
all things were created.” All things were made s glory and purposes; He is the end, the omega.
God the Father appointed the Son heir of all thiktgswill inherit it all. “And through whom He made

the universe” shows again He is the Father’s aigecrieation. If God only said it once, we would be
obligated to believe it, but He says it again agdia—in John 1, Colossians 1, and Hebrews 1—the Son
does the work of creation. The conclusion is irehl#: the Son is God. The Son is the radiance of
God’s glory and the exact representation of HistpeWhat image is used here in this reference to
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glory? What is the writer thinking of when he s#lyat the Son is the radiance of God’s glory? Before
you interpret the image, tell me what the imag&\ibat is the picture of before we interpret iténms

of Christ? Radiance of glory speaks of what? Theisuhe sky is presented here and the sun’s rays
outshining radiance. Now be careful; any even &#blimage could be abused. | can tell you how some
would interpret this. You should have eight rayarérepresenting the major religious traditions of
mankind: Mohammad, Buddha, Confucius, Abraham,Jasiis. He is in the pantheon with the others.
No, sorry. It is not teaching multiple radiancesysu cannot milk the image for all it is worthlikens
the sun in the sky to the glory of God and it ligghe Son of God to the radiance, not one amongman
but tothe outshining of God. We have identified the picturke sun sends forth its rays. Interpret the
image. If you pattern yourself on the easy ones,gan form a methodology for interpreting the harde
ones. This is definitely a harder one becausenbidransparent. What is he saying about the $on o
God when he says the Son is the radiance of GéafgyThe sun is what we can see of the invisible
God. You know what it is doing—it is exactly in &irwith the literary context of the Old Testament
mediators and messengers. The Son is the preenmesmsenger of God and what a messenger He is.
He is the radiance of God’s glory. He is God Hirheghking God known. You cannot bear to look at
the sun in the sky. Ancient people may not have leagerts in optics and ophthalmology, but they
certainly knew if you stared at the sun you wermgado go blind. It will ruin your retina. They clal
learn that by trial and error and they would nanstthere by the hour doing that. You cannot bear t
look at it straight on, but they also attributed tight and the heat that they enjoyed to the suhe sky
and they were not wrong in that. Here, the SonSthie of God, is the effulgence, the outshining—the
radiance of the invisible glory of God. The chigéa is thus revelation. He makes the invisible God
known.

There are two subsidiary ideas that seem bound theiimagery to me. First is equality. The ray is
really the prolongation of the sun; it is the inlble sun made visible. To use the language of Nites
of the same stuff as the sun itself. It is the muealed. Secondly, there is a distinction becthuseay

is not the invisible sun that you cannot look ais the sun made visible. It is the notion of imzdion.

It is beautiful imagery, is it not? The Son is thdiance of God’s glory. It is the writer to thebidews’
way of saying that the Son of God shares the naiutige invisible God. He does it by adapting that
language to his purposes, which are to show Céuisérior to Old Testament mediators as God is
superior to His creatures. My how God wanted tead¥Himself! He stepped into history Himself and
we get the invisible God. It is another way of sayHe is the image of the invisible God. Another
image is pursued in the same verse. He is alsexthet representation of His being. He is the
representation of God’s essence, essential natubeing. This image comes from the sphere of mgnti
coins. It speaks of a die and a coin that coman ftee die. Christ, the passage says, is the repasm
of God’s essence. Now once again, even biblicagnacould be abused. Is it saying He is a cre@ture
No; it is distinctly not saying He is a creaturiecduld be said of no creature that He is the epration
of the essential nature of God. What is emphasgeelelation. You get on the coin what was indree
and the two other subsidiary ideas come along ag&ia coin is the exact representation of the die a
also the notion of distinction. It is not the digt It is an exact representation of it, thus weehthe

same three ideas: equality, distinction, but cljeftvelation. Of the Son it says that He is thaogx
representation of God’s being. That is ascribinglitm the very nature of God.
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