Humanity, Christ & Redemption Lecture 28, page 1
The Application of Salvation: Calling, |

Let us begin with prayer.

Precious Father, we pray amen to these prayerstiatek You for the grace You have given us in Your
Son. Thank You for working in our lives and encgurg us in many ways. Lord, we commit our class
time to You. Build us up in our faith as we thibloat the way You have applied salvation to ourslive
Make us grateful. Give us a greater desire to pernsaliness, Father. Work in us, we ask, througliges
Christ, our Lord and Savior. Amen.

We have a number of tasks and we are slightly lsteMre need to finish up the matter of the extent of
the atonement. | need to not drag this out too,lbngywe ran out of time last time. | presentediadd
Erickson's very fair presentation of the differem@wpoints and noted weaknesses on both sides. |
presented Erickson's own case and admitted itdras strengths but also some weaknesses. | do not
presume to settle this matter for everyone, but leemy best attempt. | agree with Erickson that
sometimes the Calvinist case has been much maokotieal than biblical and frankly, | think more
work needs to be done. Here is an attempt: | haneetarguments for particular atonement, whiches t
view that Jesus did not nearly make possible salvébr everyone. | think that would have helped no
one, but that He actually secured the salvatiadh@fpeople the Father had given to Him, that is Hea
actually made atonement for the elect. This isptbation of so-called limited atonement. | prefes t
terminology definite, particular, or even efficaggatonement. Three reasons and Ephesians 1 &da go
place to go for the first one. | like the argumiom Trinitarian harmony. Particular atonement bist
the biblical picture of the persons of the Godheadking together in the area of salvation.

The particularist position is increasing with thenitarian harmony expressed in passages such as
Ephesians 1:3-14. In the interest of time, | anngdd assume you have read the passage receaitty. |
reading from the notes. Let me show you Paul's stnucturing device. This passage is divided into
three sections, each ending with the refrain "tlasp of his glory.” Actually, | think the longharsl
given the first time in verse 6: “to the praisened glorious grace," and then | consider it shorthen 12
and 14: "to the praise of his glory" in each setfalowing. So if you have those indicators, yava
verses 3 through 6, 6 to 12, and 13 and 14—thngsialns that we can see by picking up on that nefra
that Paul puts at 6, 12, and 14 in the passagéhdtarore, in each section, God is praised for siaiva
and there is a main actor; each person of thet¥rimithe main actor in one of these sections elris&s 3
through 6, the Father is praised for electing thegbe of God before creation. In verses 6 through 1
especially the Son is singled out for praise. thesonly place that mentions His works. In versee6
see that God has truly given us His grace in theekdm loves. “In Him we have redemption through his
blood.” Christ is praised for redeeming the samappeof God. The first person plural pronouns
continue. In verses 13 and 14, the Holy Spiritraged for sealing the people of God. Technicallg,
Father seals the people of God in Christ with tleéytbpirit. But this last, | will call it paragrapis the
only place the Spirit is mentioned in the passage. sealing is until the day of their future reddiom

in glory.

There is a change in pronoun from “we” to “you.idta shift from speaking of Jewish believers to
Gentile believers, as is indicated by the expresgid 2: "We, who were the first to hope in Chlist.
Contrast it with 13: "And you also were includefbst of these things | have said are not my own
interpretation but common agreement among exp@sit@m just using this information along
theological purposes to ascertain the extent oatbeement. In this passage, it is the saving wbtke
Father and of the Spirit in particular, and | reake it that way. The Father did not choose ecgtylin
Christ before the creation of the world and surayeverybody is sealed by the Holy Spirit unté th

©Summer 2006, Robert Peterson & Covenant Theolb§eminary



Humanity, Christ & Redemption Lecture 28, page 2

day of redemption. Furthermore, the Spirit seabséhin the context who believe and those who believ
are those who have been previously chosen by ttieiF&o if the saving work of the Father and the
Spirit is particular, can we say that the savingknaf the Son is not? Can we say that the Father
chooses some, the Son attempts to redeem allhartgiirit then seals some? Is the Son working but o
harmony with the Father and the Holy Spirit? Isattempting to save all, making salvation possible i
some kind of a hypothetical notion of the atonemeile they save only the elect? | know | have lot
of questions here. We have got a question now.

The notion of an affected, and therefore particukedemption best fits with this idea of Trinitaria
harmony. The Father chooses His people beforeionedthe Son redeems those people and the Father
seals those same people in Christ with the HolyitSpr the day of redemption. Thus arising outlod

text is a theological argument for particular atoeat based upon Trinitarian harmony. The members of
the Godhead do not work against each other. Thelk f@o the same purposes and goals. They work in
harmony. Other passages hint at the same, buwithise sufficient for our purposes in this lesson,

which unfortunately have to be a kind of survey.

Secondly, the doctrine of particular intent anchte&tent of the atonement best expresses the @ffafa
the cross, not in some theoretical notion of effycar in some notion of atonement apart from thadi
but rather as that which is taught in biblical pags themselves. Revelation 5 will be my passage he
where we have an efficacious and effective atonémha is spoken of. The scene shows the elders
encircling God's throne, on whom is the Fathertaed_amb and before whom are the seven spirits of
God, which is a reference to the Holy Spirit. Imsee9, they sing a new song speaking of the Lamb.
“You are worthy to take the scroll’—of God's judgmte-“and to open its seals, because you were
slain"—it is a strong word meaning slaughtered atrtp death by a violent death—"and with your
blood you purchased”—men, while not in the Grerkgmnglish translations it is inserted because what
follows is the proposition—“for God from every taland language and people and nation.” You
purchased some people, many multitudes—all transktnsert a word because of what we called the
partitive construction that follows. It indicatesvaiole out of which the preceding is a part. Tlat i
those purchased are a subset of the tribes, largupgople, and nations. In this latter passagégave
that Christ is the Lamb who was slain and with blsod purchased people for God from every tribe
and language and people and nations. Does thefdepotential or hypothetical as opposed to an
actual atonement fit this passage? That is, Jegsdstd make salvation possible. Again | do nohkhso,
but rather He died to absolutely purchase peopl&tm. His death was effective—with His blood He
purchased people, John said. Furthermore, witl@mp#ssage, there is a hint of how we might construe
“the world” and “all” in those other passages. Bg tvay, this passage answers the query as to how
those holding a particular atonement can give e dféer of the Gospel to everyone. Since Christidie
for everyone, that is for men from every tribe, pledrom every language group, every people and
every national entity—every nation. They are nallyefour distinct ideas, but pretty much four wapfs
saying a very similar thing. Since Christ died éoeryone, all without distinction—that is peoplé ofl
every people group, language, and locale—then wegrach with confidence knowing that He has His
people there already who will respond. This isumague; holding to the other five points, Calvinign
the same thing. It is a matter of harmonizing iagtice, belief in God's sovereignty and salvatidti w
human responsibility of the messenger to get thesage out. So it is not unique to the doctrindaf t
particular atonement.

What | am claiming is this: the Bible itself pretethe cross as effective, and unless one thers hold
universalism—the idea that everybody is savedenetd—there must be a definite or particular, and
hence limited, scope to the work of Christ. It idionited in effectiveness. It accomplishes exauthat
God intended for it to accomplish. It is unlimitedperfection, efficacy, and sufficiency. Becausattis
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the case, it is limited in its final applicationvétybody has to hold that unless you are an alesolut
universalist, but | am urging that it is also ligdtor definite in its intent by God, and then inaivi
actually accomplishes. Think about it in your owibIB studies. The cross is presented as effective.

Thirdly, there are exclusion passages. Ericksorectly said that proponents of limited atonement do
not prove their case by merely presenting the pgsstinat say Jesus died for His people or the @hurc
or His sheep. He even indicated in passing thiiei€ase unless the passages say something like, He
did not die for the goats. As a matter of factfaarpassages imply that. | call these exclusi@sages.
Particular redemption best accords with those pggssahich exclude some from Christ's saving work.
And | have in mind passages, especially from thetfoGospel. | did not look for them. | kind of fiodi
them without looking for them. In John 10 for exdey@esus says a number of times that He will lay
down His life for His sheep. Is this not exactlg #@wrgument Erickson opposed? So far it is. Is it
therefore not convincing? So far it would be. la #ame context He looks His enemies in the face and
says, “I did tell you [who | am] but you do not igsle.” This implies it is not for lack of evidendeat

we do not believe. It is because of your culpalplealief, said in terms of human responsibility, biat
answered them in terms of divine sovereignty as. Wedid tell you, but you do not believe. The
miracles | do in my Father's name speak for meybutdo not believe because you are not my sheep.”
In our minds we almost reverse the passage. We gay,are not my sheep because you do not
believe,” and there is some truth to that. Bus$ ihot what Jesus said. He is speaking of more atiém
matters. He said, “You do not believe because yeunat my sheep.” Jesus thus distinguishes thgpshee
from the non-sheep. | will call them goats. Cansag in John 10 that Jesus laid down His life taeesav
the goats? | do not think so. That is, John 10fiiseludes an exclusion: “I lay down my life forym
sheep” and “You are not My Sheep.” | would be haneksed to say, He laid down His life to save them.
It is the same in John 17 though we will not take tome to turn there. Thus Erickson is wrongeatsit
some of the time, when he says that Calvinists ip@rgly exclusion of some from the statements that
Christ died for His sheep and His Church. In som&spges, there are conceptual exclusions. More work
needs to be done in this area. This is my own @alpét this point | would like to write an article
sometime debating Millard Erickson in print andrthreaybe even give him a chance to respond. | think
that would be fruitful. He certainly is an idealeer in dialogue because he is such a fair antiygod
man.

Why is this important? First of all, it is an higtal question debated in Holland in the early 17th
century with the five points of Arminianism thatna first—of course, there was a Dutch theology that
prompted Arminius’ response—and then the five moaftCalvinism that followed. So the issues were
on the table historically. Erickson addresses thsrhe studies the doctrine of salvation and as he
positions himself in light of the five points of @aism as a four-point Calvinist. He takes issughw

that central point. | treat it here because inismaportant part, historically, of the Reformedffailt is

not the only aspect of the doctrine of salvatignrdsented much broader concerns, like the biblical
themes of Christ's saving work—uvictory, sacrifiEgal themes, and the Second Adam idea—as well as
the events: Christ saves us in His incarnationles#nlife, death, resurrection, ascension, andgb.f

But within that broad framework, it is an issuettisamportant to us, even because it is controgkrs
Likewise important is to affirm, as we will in tlmext lecture, the equally important idea of theassay

of preaching the Gospel. | say it to my own shana¢ sometimes reformed churches have been less
than zealous for the Gospel. And that is wrongg, gimply wrong. Furthermore, this is an issuenfar

in terms of the biblical data itself. | believepibints in a particular direction. Of course, goedple
disagree so we have a controversy. | have workéy to present both sides fairly and to give yop m
own opinion. | thank you for your understandindghat case. | commend those matters to you for duarth
study.
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Let us turn to the last topic of our course. Weehstudied together the doctrine of human beings, th
doctrine of sin, the person of Christ, His savingrky and lastly now, the application of salvation.
Viewing salvation in its broadest dimensions, we is@s planned, accomplished, applied, and
consummated. This is just to locate where we arthetheological map. Salvation planned has to do
with the doctrine of election. We are not there ndhat is taken up in the coursSyirit, Church, and
Last Things Salvation accomplished has to do with Christgngpwork; we have just been there.
Salvation consummated has to do with the resuoeacti the dead, our final sanctification, our
glorification, and our justification in its finadfficial, outward form of God acknowledging us and
acquitting us before the universe. That is kindmExciting prospect and one that we do not think
about. We will talk about each of those mattersabise our concern is with salvation applied. We call
this whole area “the application of salvation.islta whole group of doctrines, calling, regeneggtin
justification, sanctification, adoption, union ohi@st, perseverance, and conversion—Ilots of thailgat
once. You ask, “Who invented all these? Did a burfdineologians invent these things to keep
themselves busy?” God invented these. That igfdliis is a study of the grace of God. God planiwed
give us His grace before creation. He did the wm&essary for grace to reach us in the cross and
resurrection of His Son. When we talk about thdiagfion of salvation, with which we are concerned
now, we are talking about the grace of God actuallyinging on our lives. God brings His grace into
our historical existence. In other words, the restithis is that we come to know the Lord. You,sdy
did not know all those things. Somebody just shénedSospel with me and | believed it.” True enaugh
But the Bible considers this so important; it loalst from seven or eight different vantage pothist
we might glorify God for our salvation, and that meht appreciate His grace again and again. So thi
is really the application of salvation. Two immediaoncerns jump to my mind. One is the grace of
God, as | have already mentioned. Another is GedHbly Spirit and His operations, because if we
analyze these works, since God is a Trinity, yaunca separate the persons from one another, but
nevertheless, almost always the Scripture attrbetection to God the Father. Certainly it is tiog S
who died on the cross and rose again. Not in sgéparfiom the Father or the Holy Spirit, but centsti

in distinction. The Trinity was involved in the caimmation. The application of salvation—whose
work is it? The answer is the Trinity. Can we spbze? Can we say one person is the main operator
here? Surely, it is God the Holy Spirit. Grace. iret read to you a little piece | wrote a few yesge

for Table Talk, “Freely By His Grace.” “The defimuh of grace. Unmerited favor, we say. This is our
stock answer when asked to define God's gracewbhds roll easily off our tongue and that is the
problem. The words roll off our tongue without pagshrough our minds or hearts. This definition is
not incorrect, but like many common definitionssiso familiar that it has almost become an empty
slogan. It packs no punch. How then can we morenmgtully define God's grace? Simply put, God's
grace is His good will toward those who deserveilHsill. It is His redeemed kindness shown to
people who, if they got what was coming to themuladand up in hell forever.”—And | do not talk
about hell lightly anymore. | have just spent apdelwof years writing a book on it. | will never tiee
same.—"“Grace, therefore, is not only unmerited faitas favor against merit.”

Ephesians 2:1-3 digs a deep hole for us sinnefsr@8we believed in Christ, we were spiritually dea
or devoid of the life of God, as seen in versead. & We must not confuse the spiritual death waith
activity, for we follow the ways of the world, di¢ devil, indulging our sinless ways and thoughts—
verses 2 and 3. What do we deserve from God? 'thieest, we were by nature objects of wrath,”
verse 3. Due to our rebellion against our Makergdeserve His eternal wrath. This dismal picturewf
condition—spiritual death, ungodly living, and bgiobjects of His wrath—is the background of God's
grace. “But because of his great love for us, ®duh is rich in mercy, made us alive with Christeve
when we were dead in transgressions—it is by gyaoenave been saved,” verses 4 and 5.
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Here is grace: great love and rich mercy delivesimgers from death, ungodliness, and wrath. W&hat i
the cost of grace? For sinners who turn to Choissélvation, the cost is nothing, as we read imRus
3:22-24: "This righteousness from God comes thrdagh in Jesus Christ to all who believe. There is
no difference, for all have sinned and fall shdrthe glory of God, and are justified freely byslgrace
through the redemption that came by Christ Jesbisate is free. It is without charge to all beliescer
Although grace is free to us, it is costly to GBRdmans 3:25-26 tells how God the Father set fowth t
Son as propitiation in His blood. The Father puetsHlis beloved Son with the wrath our sins deserved
that we might go free, which is redemption, and W& might be declared righteous in His sight, whic
is justification. We can summarize the cost of greecause it was so costly to God, but to us wisd tr
His Son it was free. How do you appropriate gragefhan 4 answers loudly and clearly, by faith alone,
not by anything we can do. Grace and faith arepassbly bound together. | wanted to use the word
“correlative,” but | could not in a popular articl@race and faith are correlative. They are inssggr
bound together. In verses 13-17, Paul rejects tiemthat Abraham merited God's promise through
law keeping. Paul argues that it is impossible bsedhe law does not save, rather it brings wrath.
"Therefore, the promise comes by faith so thatay e by grace." Grace establishes faith. For God's
kindness alone provides the way of salvation, algt\ang—not meritorious doing—is the companion
of grace. Doers insult grace because they are agmof its cost. The gall of doers trying to addith
feeble attempt to the saving work of Christ! Bedies/put their confidence in Christ alone. We caw n
understand the sufficiency of God's grace. In tbedw of 2 Thessalonians 2:16, "God the Father loved
us and by his grace gave us eternal encouragemeémgfoed hope." Grace is all we need to bring us
safely to eternal life. It is also all we need t@kle us to live the present life to the glory aldGGod
made this plain to Paul in 2 Thessalonians 12:9 Yvace is sufficient to you but my power is made
perfect in weakness."

Let us talk about enabling grace. Theologiansmsiish saving grace from enabling grace. The former
saves us from our sins. The latter enables useddr God day by day. We fail to ask, like Paujjine

and ends his letters, for prayer that God's gram@dvenable us. In his letter is Paul praying that
believing churches and individuals would come towrGod's saving grace? Hardly. He is praying that
they would grow in their appropriation of God's klvag grace. What should our response to grace be?
What then is our response to this abundant gratm@dt gratitude is the answer. Here is the highest
motivation of a Christian life: to live "to the psa of his glorious grace, which he has freely gius in

the One he loves,” Ephesians 1:6-7. Let us thilittla bit more deeply about God's grace. In light

this distinction, let us look at some examplesfftowe do not have time to look at all these exas)pl

Now first of all, let me say, they are both grawe;are looking at subsets of grace. It is one gréle
hymn writer is right: “Tis grace has brought u$esthus far and grace will bring us home.” We calf t
about saving grace, enabling grace, sustainingegeaw bringing-us-home grace (I do not know how to
say it). Grace is from beginning to end. But | aistidguishing between two concepts. They are the
same thing and yet they are inseparable. Theyetated, but there is a distinction here. What | am
trying to say is that in our extolling of savingage—and | am hardly against that—we have minimized,
or maybe even overlooked, enabling grace and ttteofahe matter is that we need God's grace ®div
Christian life even as much as we need God's doabe saved once and for all. Ephesians 2:8-9 will
suffice for one proof passage for saving gracéhéncontext in which | was reading before, we then
read "for it is by grace we have been saved thrdaigi'—notice again, grace and faith are correlgti
they are inseparably bound together. This is ircthreext | would render salvation; | would explain,
“and this salvation not from yourselves, it is # ffiom God. Not by works that no one can boast.”
Evangelical Christians of all types agree: salvaiby grace and faith. We respect the concept of
saving grace and it is in all those passages tbdisted under that topic. We know about that. 3é®
need to learn more, however, about enabling gidoe. they are united. You do not get enabling grace
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without saving grace. And in reverse, enabling graaeally saving grace. It is just a matter of
perspective. | am not talking about a totally diigt thing. But let me show you two passages. ket u
start with 1 Corinthians 15. Paul is so honesisdid some things in his epistle that we would neegt

In 1 Corinthians 9, for example, he says that hadlighings to all people, that by all means hehmhig
save some. We would never talk like that. We wandder be so unspiritual as to say that we saved
somebody. Paul is not doing an unspiritual thing,He is such an instrument of God in the salvation
process he can talk like that. He gives glory talGée knows he did not die on the cross. He swepris
us here when he speaks of the resurrection appesranthe risen Christ. He says in verse 8: “bést

all he appeared to me also, as to one abnormaitty’bide explains in verse 9: “For | am the leasthod
apostles and do not even deserve to be calledastl@pbecauskpersecuted the church of God.”
Watch what he says in verse 10: “But by the grdceanl | am what | am.” | would label that saving
grace, because he went from being chief persetmtmging chief proponent or main creature. What an
astonishing twist! He experienced a revolution. ¥Bnot even begin to imagine what was going on
inside that man when he received the answer froohiGbeaven to his question, “Who are you, Lord?”
and the answer came back, “I am Jesus, who yopessecuting.” Then an explosion went off inside of
him, an absolute revolution. Can you imagine? Hiendit lack for zeal, but he acted ignorantly. He
thought he was serving God. And now the one hedghiowas a false prophet speaks to him from
heaven and says, “I am Jesus.” No wonder God puatgething like scales on his eyes. It was an object
lesson. Blind people can get around very well mifiar surroundings. They count steps and theieoth
senses compensate, but for somebody who has skemas had sight all of his or her life, to sudgenl
be struck blind or lose your sight is absolutelgtitening. That is where Paul was. God wanted tovsh
him how seriously blind he had been for so londieqyave a little object lesson. All of a sudden, he
was physically blind. Anyway, God's grace made Rdhdt he was. From a persecutor into an apostle,
“and his grace to [Paul] was not without effectérd is another one of those things we would nexer s
because we are too super-spiritual. “No, | workadlar than all of them.” Can you imagine him saying
that? He said he worked harder than all the otpestées, “Yet not I, but the grace of God that wat
me.” This working for God, with God's grace, speakenabling grace. It is grace that made Paul a
Christian and an apostle when he was a persecautat & God's grace that enabled him to work very
hard indeed.

Second Corinthians 12 is my second passage to shalling grace. What | am trying to say is we have
unfairly pigeon-holed grace into the saving graagory. It is not wrong to put it there, but itwsong

to only put it there. We have trapped it in thttdibox, shut the box, then shut the drawer, u vall,
instead of seeing how grace pervades the Christeaim the New Testament. We are not only saved by
grace, but we live the Christian life by grace.8éthemes intertwine and say basically the sameg.thi
The New Testament can talk about the Holy Spiripewering us, it can talk about the power of God,
or we can talk about the grace of God. Enablinggdoes not leave the love dimension behind, leut th
focus is on power, or enablement. Saving graceoiempowerful than we realize, but the element we
most emphasize is good will, favor, or compassibis. not wrong, but what | am saying is that grace
involves both of these concepts—Ilove and power.ld%ie@g element is more prevalent in our
conception of saving grace. The power element isepecevalent in our conception of enabling grace.
We see it right here in 2 Corinthians 12. In thtostext of 2 Corinthians 12, Paul is apparently the
person who was caught up to the third heaven areived unspeakable revelations. As they are
unspeakable, he does not speak about them, butdsesdy he was tempted to become puffed up about
these things. Verse 7says, “To keep me from beapeonceited because of these surpassingly great
revelations, there was given me a thorn in my fledfe do not know exactly what it is, but it is sem
kind of a physical problem. It is in his flesh—paps problems with his eyesight as the result ofesom
kind of an iliness. Galatians is sometimes coreglatith 2 Corinthians along these lines. | am rang

to speculate as to what the problem is, but hegiesn a physical malady, which is “a messenger of
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Satan.”—It reminds me of Job 1 and 2. The notiateigainly that Satan under God was allowed to
smite Paul for God's greater purposes—“To tormenthhree times | pleaded with the Lord to take it
away from me.” Three times an apostle prayed andichaot get what he wanted. This was perfectly
justifiable; it was not to be used as a cop-out,(bod sometimes answers our prayers by saying wait,
keep praying, My child, | want to cultivate ouragbnship, but | am not ready to do that now. Other
times He answers our prayers by saying no. If wleuasan parents know how to give good gifts—I am
thinking of the language now of the Sermon on tleiM—so does the Lord. He also knows when to
say no. If you have a little one crawling aroundtioa kitchen floor, watching you put the silverware
away, who is just fascinated by those bright, shaflyer things, we know as sharp knives, and ymgr

to play with them, there is no way you would let tiaby play with the knives. The baby thinks the
knives are good, he or she wants to play with tlsbgey looking things; you are holding them—
“Mommy and Daddy, | want them.” A loving parent wdunever be moved. There is no way you would
let your baby play with the knives. You would tein no. You would try to distract the child if he o
she started crying, but you would not give him tivaich you knew was bad regardless of how much he
or she wanted it. In the same way, but separatad tofinite degree, God is much wiser than we and
knows what we need. Paul wanted this removed. naanlame Him for asking. God wanted him to
have it. Three times, God said no. “My grace idieeht for you’—notice the parallelism—“for my
power is made perfect in weaknesses.” Enablingegsaeery much akin to the power of the Holy Spirit
in the life of the believer. It is another way afking about that idea. “Therefore | will boastthié more
gladly about my weaknesses, so that Christ's pavegrrest on me.” He could just as well have said,
“Christ's grace.” “That is why, for Christ's sakelelight in weaknesses, in insults, in hardships,
persecutions, in difficulties. For when | am wetllen | am strong.” | wish we had more time. |
commend the notes to you for your own study andd kalling, ministry. The application of salvation

is important and beginning with the grace of God tre Holy Spirit is very important.
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