Spirit, Church, & Last Things Lecture 7, page 1
Ephesians 1:13-14: Chosen, |

Since | am about to deal with such a sensitivectdpt me reveal my own philosophy of teaching.
Where I think the Bible teaches something, | teaghersuade. | cannot do differently. | think God’s
truth deserves that kind of an approach, rather thgust say, “Here are three views, or five views
seven views.” At the same time, | always respeat yad you not only have a right but also an
obligation to form your own conclusions before GdHat is one reason | present books from different
viewpoints. | am going to try, as | go through #hésree big passages, to present the best arguments
from the other side. | have been doing some ofdkate have gone through. But obviously | am biased
| am not neutral. | have convictions. They restlmn Calvinist side so bear with me. | can understan
that people have trauma of the soul concerningntiaiter. It is a very delicate and emotional maer
the end | will talk about why we evangelize if whahink is true. Why do | feel a need to give the
Gospel? That is a big concern of many people aisdchiine as well. Certainly it is wrong not to
evangelize. | will just tell you that much now. Butave to talk about other matters before we catot
pull things together.

Let me deal with a few questions or concerns bef@etart. One is in regard to the fifth point o t

five points of Calvinism, the perseverance of thets. The first component of that is God’s
preservation of His saints; people connect that e popular statement, “once saved always saved.”
That connection is correct, although | will qualifyoy saying | do not use that exact terminology
because sometimes it is understood to mean onéespeal always saved. That is not the case.
Furthermore, there is a whole society of peopleedahe Grace Evangelical Society, which teachas th
since you are saved by God’s grace and cannavally it does not matter how you live. You couleliv
a very shabby life and still be a Christian in getahding with the Lord; you would only jeopardibe
loss of your rewards in the millennium. | am notking this up. This is Zane Hodges and the Grace
Evangelical Society. They are Bible-believing Ctiaiss and people | respect, but they have takern wha
| regard as a true conclusion that God does keeanasthey make assurance of salvation 100%
absolutely certain, no matter how you live. Thel8ibas a number of things to say about assurante. B
one of the things it says is that assurance isttidebw we live. | do not believe you can lose your
salvation. But you can certainly damage or evea jasir assurance.

When the early fathers of the church wrote aboeiigkue at all, they assumed that God foreknows
people’s choices and chooses on that basis. Aeragtperson nhamed Pelagius went so far as to deny
the sovereignty of God. His teaching set the stag@ugustine to come down strongly on the side of
divine sovereignty. As a general outline, the mgtf the doctrine of predestination representpjeEs
responses to extreme positions on one side orthiee.d do not mean to sound like | waver between
Calvinism and Arminianism when | talk like that,daeise | do not. But Augustine was very plainly on
the sovereignty side. It would not be fair to saywas on the Calvinist side. That would be
anachronistic. Augustine came first. But Luther &advin both credited Augustine with teaching them
the Gospel, so it is fair to say the Reformatiors &wa Augustinian revival of the doctrines of gracd
predestination.

Another frequent concern is that, if it is truetthasaved people make genuine choices, even good
moral choices such as choosing to be faithful &ir tspouses, then why is the first point of Calsimi
true that they are unable to choose God on then?ovagree that they make good moral choices, but
they do not make any meritorious choices. Theyatao anything to commend themselves to God.
Wesley and | would agree on that. | should be yezdteful. | did not do as well as | should have to
present Arminian theology not as a merit theologg works theology. It is not that. It is consistem
faith theology. The Bible tells us that the effeatshe fall are such that we are capable of domgh

©Summer 2006, Robert Peterson & Covenant Theological Seminary



Spirit, Church, & Last Things Lecture 7, page 2

civic good and an unsaved person could be a wondsgfghbor. But we are unable to choose God
because of how bad off we are due to the effectiseofall.

Now let us consider Romans 8:28-30 again: “And wevk that in all things God works for the good of
those who love him, who have been called accorttirigs purpose. For those God foreknew he also
predestined to be conformed to the likeness o§his, that he might be the firstborn among many
brothers. And those he predestined, he also cdllede he called, he also justified; those hefjadtihe
also glorified.” Are we to understand “foreknew’rbes precognition, the knowing of facts beforehand
specifically the knowing of people’s response ® Gospel beforehand? In other words, is it simply
prescience, so that election is conditional? | dbdeny that God has that knowledge of the futBre.|

do deny that election is conditioned upon humapaese because the Bible does not teach it. It seems
to me that the best argument a Wesleyan could wffiat, though the Bible does not teach it, & tta

be that way based upon other considerations, sisfistematic theology. Such an appeal is not wrong
in itself, but | argue that these passages predudk an appeal being correct. | argue that the
foreknowledge is not in the realm of a person kmpwacts. Rather God is the subject of the fivdoger
in the passage and for each of them the peopledfdée the object. So the way of thinking about the
meaning of foreknow is with a person as the kncaver with a person or persons as the known. Itgs th
knowledge of personal relationship. | am not degyhat foreknow, the verb, or foreknowledge, the
noun, could mean precognition. | am denying thaséhwords do mean precognition in the context of
the election passages in the New Testament.

Here are some other passages that speak of Godrighpersons or not knowing persons that seem to
use a similar meaning. Matthew 7:21-23 says, “Netyone who says to me, ‘Lord, Lord,” will enter
the kingdom of heaven, but only he who does theokiny Father who is in heaven. Many will say to
me on that day, ‘Lord, Lord, did we not prophesyaur name, and in your name drive out demons and
perform many miracles?’ Then | will tell them plBin‘l never knew you. Away from me, you
evildoers!”” Jesus does not deny those supernatnoets done in His name. He does, however, deny
that He ever knew these people. This is certaintytime knowledge of facts because it would be aadlen
of Christ’'s omniscience. It is the Lord Jesus QGhhe Savior not knowing persons. The meaning is He
did not save them although they professed to knaw. Hntil the judgment day they did not know Him.
That is why | talked with uneasiness earlier alibat‘once saved always saved” terminology because i
sometimes comes across as once professed, alwesgsaad that is not the case biblically. There is
false profession of faith in the Scriptures. Haram example of it. They say, “Lord, Lord.” But Hees

not know them. Because of that they do not know.Him

You might argue that this is not “foreknow” or farewledge. It is just “to know.” There are very few
uses of foreknow and foreknowledge in the Biblel am considering foreknow and foreknowledge in
the broader range of verbs and nouns of knowingohm 10 Jesus says, “I know my sheep and my
sheep know me.” He is not speaking here just ofrkng facts. He knows all facts. That is not denied.
But He is not talking about that kind of knowledgk is talking about the knowledge of personal
relationship, the knowledge of salvation. It is Whedge of personal relationships so that when He
knows or loves His people, they reciprocate—ther lHim in return. Later in the chapter He also says
“My sheep listen to my voice. | know them and th@jow me. | give them eternal life and they shall
never perish.”

One more passage is Galatians 4:9. Paul writed,riBw that you know God—or rather are known by
God—how is it that you are turning back to thosekvend miserable principles?” He kind of catches
himself in the middle in order to qualify his staent. In terms of knowing facts, God knew them as

much before they were saved as after. | am nantakkbout that. | am talking about the knowledge of
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personal relationship, even the knowledge of salmatNotice that Paul catches himself and gives the
priority, in terms of the knowledge of salvation,&od knowing them. He does not deny that they know
God, but they know God only because God first kitesm.

All this supports my understanding of “foreknow” @sed in Romans 8—that the idea is of knowing a
person. God knows every fact about everybody. iBrésspecific knowledge. | understand it to mean th
knowledge of personal relationship, the knowledgadvation. It is very close to saying that God
foreloves His people, that He set His love upomtiefore the creation of the world. Such an idea is
Ephesians 1:4.

What is the basis of predestination according tm&us 8? Why did God choose His people? The
passage does not say anything like He chose usis®chany merit on our behalf. Evangelical
Christians do not believe that. | will say it mgiainly than | did before. Wesleyan theology is aot
merit or works theology. | have had Calvinist studenvho present it that way. It is a misrepresénmat
John Wesley's theology is a consistent, free-vailllf theology. It is not merit. It is based on Hieatr
unbelief. What is the basis of predestination is gassage? If | am right about the notion of
foreknowing, it is God’s love. If foreknow meansftwelove His people, it is God’s love and His will
that are the basis of predestination. Those whorfok&new, He also predestined to be conformed to
the likeness of His Son. And remember those whe [Bwd are described as those who are called
according to God’s purpose.

If you ask me why we are saved, there are a nuwiftguod responses to that question. Why am |
saved? | believed in the Lord Jesus Christ. Thatasrrect answer. Is it the ultimate answer? Nis, i

not. | am saved because somebody was kind enougintpthe Gospel to me. Is that a true answer?
Yes. Is it the ultimate answer? No. Why am | savexle ultimately? Jesus Christ died and rose again t
save me. Ultimately it is not my faith that saves. this my faith in what Jesus did. You can have
mountains of faith in the wrong savior, in the wgarbject, and not be saved. Luther said, “A littieof
faith in the Lord Jesus Christ saves.” He was ri§latlooking further back, it is because Jesusdaue
and gave Himself for me and rose again that | aredds that the ultimate answer the Bible gives to
the question of why | am saved? No. The Bible taleback to the mysterious idea that, before the
creation of the world, God chose me and loved teoks to me like the ultimate answer to the
guestion of why am | saved is the love that isgteee and the sovereignty of God. Does that tedilius
the answers that we might want to know? No. It dasgell us, for example, why in the world God did
choose us. | cannot answer that one. And if yomkme better, you would say, “I do not know why he
chose you, Peterson.” Because God loved you anthbige you. That is why. The Bible does not seem
to give any more ultimate answer than that.

This passage also gives the goal of predestinatibmo different ways. First of all, it is confortgito
Christ. “Those God foreknew He also predestindoetaonformed to the likeness of His Son.”
Predestination is for conformity to the image ofi€t) which | take to mean that we will be madeslik
Him in holiness. It is at least that, perhaps ideig other ideas as well. The goal of predestimaio
conformity to Christ in holiness. It is also glacétion according to this passage because thosenwho
God foreknew He predestined, called, justified, gludified. So God has goals in what He is doing.
Remember that earlier we said it seems to be & aetfaére the links are connected and cannot be
separated. The people who are foreloved on thénané do not fail to be glorified on the other.

An interesting way to approach predestination isansidering God'’s choice of His Old Testament
people, Israel, in light of their repeated failu#mw do we understand foreknowledge, or God
foreknowing them in light of the fact that they edlbd against God and ultimately rejected His Son?
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The idea that God chose Israel because He fordsawntere going to be a faithful people does not
work in terms of the Old Testament information. kew what the future held. He chose them anyway
because He is a gracious God. The Old Testamentexpart to the gracious election of God is not a
perfect parallel because the Old Testament eleetasinational. The statement in Deuteronomy is this
“l did not choose you because you are a mightyonatichose you because you were the smallest
nation.” He is the kind of God who picks an appateser and makes a winner out of him or her,
though | admit Israel’s failures. The first electethelite in terms of that Old Testament themdiagp

to the nation was Abraham. According to the booBashua, he was chosen when he was still on the
other side of the river and his father was an wdmishipper. So it magnifies the grace of God.

The New Testament says that not all Israel is Isfdet is, we would distinguish between a national
election, and within that, a subset of the peopl@éad who are a faithful remnant. We could describe
them in two ways: in terms of God’s sovereigntyd anterms of human responsibility. Both
perspectives are biblical and both of which we nedaave a balanced presentation on things. Our
present study is somewhat one-sided and that is mvalkes some of you nervous. But we are studying
what the Bible teaches about election and it josischot have to do with us except that we are the
recipients of God’s grace. It has to do with Godading us.

In terms of human responsibility, those Israehtd® were unfaithful to the Lord, who rejected the
Lord, got what was coming to them. In terms of Gagbvereignty, He preserved a faithful remnant to
Himself. It was because of His grace that theyritiworship idols and go the way of the others.

One more issue from Romans 8 is God’s means ohiegthis goal. This is a so-calleddo salutis,

the order of salvation. God not only sets goaldfionself, but He also uses means to attain Hisggoal
He uses means to reach His ends. His end is ooratét conformity to the likeness of Christ. His ead
our glorification. Therefore, those He foreknew gmeldestined, He called and justified. Foreknowing
and predestining His people happened before credirification happens at the other end. Those
take place in eternity past and eternity futurgyefcan talk like that. What about calling and
justification? They happen in time and space. Wihiése questions are not really our topics of study
wanted to at least talk a little bit about themt §@u might understand.

Here is my understanding of the five verbs of thegage in Romans 8. God set His love upon His
people before the creation of the world. Those étdHss love upon He chose to be saved, He
predestined them. Those whom He chose, He catlesleVident in Romans 9 as well that the Bible
sometimes draws a line connecting God'’s pre-creatmosing to His calling of people in time and
space. Calling here is the effective summoningeaipbe who do not know the Lord to the knowledge of
God. We will hit more about that in Romans 9. Hiecbthose people. He effectively drew them to
Himself. John’s word in the Gospel of John is tHatsummoned His people to Himself. That is, He
gave them ears to hear. He gave them eyes to semuded the Gospel to make sense to them. A friend
of mine described his experience, in which he werst Bible-believing church for an entire year efo
he was saved. He said, “That Sunday God turnetigits on.” He did not mean they were worshipping
in the dark. He meant God turned the lights ordimsif his own heart. He was giving God the credfit f
making the first move even in applying His gracaislife.

It also says God justified. Justification is tha@ous work of God whereby He declares righteous
everyone who has believed in the Lord Jesus CHitigise whom God set His love upon beforehand He
chose to be saved. He effectively summoned thedinmself. He called them. He declared them
righteous by virtue of the righteousness of ChHe justified them. And the amazing thing is those
same ones He also glorified. It is in the same Brppst tense. He caused them to see the glory of
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Christ, the glory of the exalted Christ in heavamg to be changed by that vision of God so that the
become partakers of His glory. The miracle is that future glorification could also be expressgdb
simple past tense verb. The meaning is that theiifigation, although future, is certain in theaplof
God. That is, they cannot fall away from grace.

| am ready to move on from Romans 8. | want to kpeavhy we should evangelize. If what | say is
true, is there a danger of cutting the nerve cérelvangelism? We know that the Bible plainly teache
the church’s responsibility to evangelize. Havev@as$ts always been faithful in that? | answer tp m
shame it is a hyper-Calvinism that indeed hasleiherve cord of the Gospel. So the worst fears of
Arminian Christians and just regular Christians wiewer even thought these things through in great
depth is confirmed by historic groups of Calvinisseme still hold this view, | am sad to say. S® th
guestion is, why evangelize?

First, we evangelize because of our ignorance. ddad the work of electing, especially God the Rathe
God the Son does the work of redemption. God thHg Bpirit is the great opener of hearts. We do not
do any of that and we are ignorant of the idertftthe people God has chosen. We do not know who
the elect are. Spurgeon, the great Baptist Calvyimesacher of the end of the last century in Great
Britain, used the image that we cannot go aroumidpafi up men’s shirttails and see a big “E” writte
there for the elect. It does not work that way. Gad His people out there. We do not know who they
are. We are not God. We neither elect nor makesatent, nor are we the Holy Spirit either. God does
those works. He has told us in His word that Hesdbese things. We believe that they are true. We
give the Gospel freely to all people whom God bsiirgo our path and we look for God to work.

A second reason we evangelize is the fact thatused means. | am not interested in trying to figure
out what other means God could have used. Couldaide sprinkled angel dust on people and brought
them to Himself? | do not know. Maybe He could hdweant to know what He did do. He did plan
whatever means were at His disposal to use petspesson contact to bring people to Himself. There
are two kinds of people in the world, and theylaoth sinners. They are forgiven sinners, and as yet
unforgiven sinners. It is God’s plan for flesh @idod human beings who have tasted His grace and
know His forgiveness to share His love with othemian beings who do not know His grace and who
have not experienced His forgiveness.

Why do we think it is strange that God uses me&wsfle have expressed the thought that if God has
chosen people then we do not have to witness. Wdufdwou conclude that? Consider these parallels
from the great old Princeton theologian Charlesg¢odf | asked you where your ultimate confidence

for the preservation of your life and health isggvperson would say your ultimate confidence ighin

Lord God almighty. If that is the case, somehowdeeot find that incompatible with our sleeping

every day and with our eating each day. We use syetnwe not? The apostle expected the believers to
use means. Regarding those who were so spiritiallimessalonians 3 that they did not want to work,
Paul said not to let them eat and when their huogihes up with their spirituality they will gaity

for the Lord. God’s sovereignty is no reason fotaibe lax in our human responsibility. God uses
means. If | asked you where your ultimate confidefoe the provision of your family’s needs is, ever
person would say the Lord is our provider. Yourfatence is in God’s sovereign care of your family.
Somehow we all find that perfectly compatible watlr exercising human responsibility and going to
work. Every day we rest in God our Father and Rievio take care of us individually and to provide

for our family’s well-being. Yet we find no problewith understanding at the same time that God uses
means. We eat. We sleep. Hopefully we exercisaal@care of ourselves. We do not abuse our bodies
with alcohol and drugs so as to shorten our lifasggrad our effectiveness for God, recognizing our
bodies are temples of the Holy Spirit. We go tokvd¥We work hard to provide for the family. But that
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is not the ultimate confidence in God'’s providimg @s. It is in God’s own goodness and promise to
take care of us.

| have a third reason why we are to evangeliz€al¥inism is true then it breeds confidence. Whie

not know who the people of God are out there, Igam the will of God to wherever He sends me with
confidence. Since God’s grace is irresistible, @&ddbring His people to Himself. Instead of stiying
evangelism, the Reformed faith should form the $&mi vigorous evangelism. | am ashamed at the
answer the Congregationalist church, which was i@ialty gave to William Carey when he wanted to

take the Gospel across the globe. They said, “Yonag, when God wants to convert the heathen He
will do it without you or without us.” Instead theyould have said, “Young man, praise God for your
faithfulness to the Great Commission. God hasng tone ago, commanded us to take the Gospel to the
whole world. Go with our blessing and preach tlie Gospel and look for God to bring His people to
Himself through your ministry.”

We do not know who the people of God are so welgu& people and we witness. How do | know that
| am chosen? Calvin had a good answer. He saidjstdh the mirror of our election.” Did we figure
out that we were chosen by going back and pryitg @od’s eternal councils? No, that is not what the
Bible tells us. We are not God, we are not His gqual we cannot go back and figure out God’s mind
before the creation of the world. Calvin calledtttiee maze, the labyrinth in which we get lost. yool
want to have a headache? Try to figure out what Wasldoing before creation. Augustine had a good
quip for that when scoffers asked that questios.dtiswer was that God was preparing a hell forethos
who scoff at His grace.

The Bible tells us how we can know we were chosef. Thessalonians 1:4 Paul says, “For we know,
brothers loved by God, that he has chosen you.’stay we know because we have figured out the
divine mind and searched out the inscrutable aqddd out exactly what He did before the creation?
Notice how love and choosing go side by side. hehlow we know whom God has chosen: “Because
our gospel came to you not simply with words, dsb avith power with the Holy Spirit and with deep
conviction.” The only way we know that people aleceed is when they believe in the Lord Jesus
Christ. If Augustinian theology is correct as urgdeod by Luther and Calvin, the only reason we
believe the Gospel is because the Father choseHlis sovereign grace before the creation of the
world. We know people are part of the elect whaaythelieve. That is where our seminary stands as
well, though if you disagree with me strongly ire tand, | hope you will love me. | will want to love
you in the Lord because we have the Lord Jesussamdany other things, in common. So fellowship is
not at stake here.

Be careful, however, because you can be fooledsliabled the other 11 apostles. They certainly
thought he was a man of God. Matthew, the formectdlector, would not have been able to go to
sleep at night knowing that the keeper of the pwae a thief. Judas was a thief all along the Wakin
12:6 says he was a thief and he used to help Hinesehat was in the common purse. It was his
custom. If somebody broke into a church and rolihecthurch, almost anybody would say that it is
really terrible to rob the Lord’s money. Judas wasbing the Lord’s money in the most immediate way
possible—the Lord Jesus’ money. Judas fooled tHerf8@we never presume.

On the other hand, there is the dying thief. Whailddave thought he was saved. If his own mother
was a godly Israelite she would have said he weedeboy. He took other people’s lives. He was getti
what he deserved. But Jesus knew all that and #rewas saved. What a platform for evangelism. That
is just incredible. Jesus witnessed to him fromdiuss and the man believed in Christ. And Jesus
promised him, “You will be with me this day in pdrse.” There is an example of the man being

©Summer 2006, Robert Peterson & Covenant Theological Seminary



Spirit, Church, & Last Things Lecture 7, page 7

justified and almost immediately being glorifiedsHberiod of sanctification was very short, maye t
shortest on record. But it was very real. He bdgaspeak well of the Savior. He rebuked the othixft
They both were mocking Jesus for a while and habég speak well of Christ. “Remember me, Lord,
when you come into your kingdom.” And Christ saidttHe would. So we never give up hope until
people have passed away. And even then we leane\iith God.

Ephesians 1 is another great election passageeAkink about this passage, help me discern its
structure, please. | jokingly refer to it as mydete passage because it contains all the doctritezsch,
or at least many of them. Tell me the refrain twnhes up a few times that can give us a way of
outlining the passage. Ephesians 1:3-14 says,

Praise be to the God and Father of our Lord JebustCwho has blessed us in the
heavenly realms with every spiritual blessing ini€th For he chose us in him before the
creation of the world to be holy and blamelessignsight. In love he predestined us to be
adopted as his sons through Jesus Christ, in amecoedvith his pleasure and will—to the
praise of his glorious grace, which he has freahgmgus in the One he loves. In him we
have redemption through his blood, the forgiversdssns, in accordance with the riches
of God’s grace that he lavished on us with all wiedand understanding. And he made
known to us the mystery of his will according ts gpod pleasure, which he purposed in
Christ, to be put into effect when the times wdMe reached their fulfillment—to bring

all things in heaven and on earth together underh@ad, even Christ. In him we were
also chosen, having been predestined accordigetplan of him who works out
everything in conformity with the purpose of hidiwin order that we, who were the first
to hope in Christ, might be for the praise of Hmg And you also were included in
Christ when you heard the word of truth, the gogfhglour salvation. Having believed,
you were marked in him with a seal, the promisedyEpirit, who is a deposit
guaranteeing our inheritance until the redemptiotihhase who are God's possession—to
the praise of his glory.

What is the phrase that appears a number of tithesfot “in Christ.” It is not “chose.” Those do
appear. It is the expression in verse 6, “To tlaserof His glorious grace.” It is also in verse ‘Ebr
the praise of His glory.” And it is at the end @&frse 14, “To the praise of His glory.” Thus, if aend
to these, we have three sections: verses 3-6,3/6¢4€, and verses 13 and 14. What person of the
Godhead is most emphasized in the first paragrips®od the Father. What about in the second
paragraph? It is Jesus. It is in the second oreedlmat we read of His redemption. Jesus, of coigse
all three paragraphs. He is all over the placejttadtually speaks of redemption through His blooty
in that second one. Where does the Holy Spirit cordHe is in the third paragraph alone.

What work of the Father is spoken of in the firatggraph? It speaks of the Father’s election of His
people. What work of the Son is spoken of in theoed paragraph? It is His work of redemption. What
work of the Spirit is mentioned in the third paragin? It is his work of sealing. | suggest to yoat th
there is a Trinitarian structure to this passagethat it teaches us about the grace of the Father,

Son, and the Holy Spirit. It stresses the Fathgnage in election, the Son’s grace in redemptiod,tae
Spirit’s grace in sealing. Technically the Fatheals us with the seal, who is the Holy Spirit.
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