Spirit, Church & Last Things Lecture 18, page 1

Doctrine of the Church: Attributes, |

After the last lesson | was reminded to mentiooah to you. There are a number of tools of thistyp
Here is one of them, and it is a good one: Millaratkson’sConcise Dictionary of Christian Theology.
You probably heard me mention l@&ristian Theology, his systematic theology textbook, as a good,
up-to-date, believing textbook. This is a dictignaf Christian theology that would answer manyhaf t
things that you ask. It gives some definitions lofistocentric, household baptism, Richard Hooker,
Salvation Army, Socinianism, and on and on we dee best thing to do is to go to the library witisth
or any other tool, and try it. I have found it samhat helpful.

We are studying the doctrine of the church. Ouk tasight is to study the attributes of the churitch,
talk about ecclesiastical separation, and theretango the church’s service as well. We are follayva
definite order and not the modern order, | mighd.athe documents coming from the official study
commissions of the World Counsel of Churches (W@G)Id regard what | am doing as very much a
dinosaur, because we are spending a lot of timkndeaith what the church is. No WCC documents
would tell us what the church should be doing. Taeycurrently advocating revolution and theologies
of revolution in order to promote that. We woulcbsigly disagree. We are interested in what theathur
should do. That is why our concern for the chusckervice, for example. But first, we want to know
what the church is. Last week we looked at theneatfithe church in terms of both biblical pictuessl
historical theology. Then we discussed the marke@thurch, those identifying marks that enableous
distinguish the true church from the false. We shate are three: the pure preaching of the Wb, t
proper administration of the ordinances or sacrasyamd then the faithful exercise of church
discipline.

We are on page 42 and we are discussing the aésilofi the church. Do you remember the
Constantinopolitan Creed where it said, “We believene holy, catholic and apostolic church”? Tikis
on the very last lines on page 35. We now liftinatse four adjectives—one, holy, catholic, and
apostolic—and we do a little adjustment and tuemthnto nouns. Here are the qualities of the Ghnst
church: unity, sanctity or holiness, catholicitpdaapostolicity. Let us take these one at a tincabse
they really are very important for us to understand

The first quality of the Christian church is unifphn 17 and Ephesians 4 keep recurring as we think
about the church. These are sections of Scriptuweéhich the topic is the church. That is bettentha
hitting places that merely incidentally mention oopic. The best places to go to are those thatkspk
the church, or whatever topic we are studyingnestended context. So it is in John 17 and Ephssia
4.

In John 17:20-23 Jesus prays, “My prayer is nothem [the 11 disciples] alone. | pray also fors#o
who will believe in me through their word”—the NBbrrectly renders it “message.” It is the preached
Word, especially, that is in view—“that all of themay be one, Father, just as you are in me andiham
you. May they also be in us so that the world maliele that you have sent me. | have given them the
glory that you gave me, that they may be one aar@®ne: | in them and you in me. May they be
brought to complete unity.” The prayer for unitycacs again and again. “May they be brought to
complete unity to let the world know that you semd and have loved them even as you have loved me.”
Again and again, Jesus prays for the unity of thesfian church. He envisions the church. It istoot
strong to use that expression. Although He is mgjlabout His 11 disciples who are with Him, He
certainly envisions the church. In verse 20 He prifay those who will believe through the ministify o
His apostles. He does not pray just for those Xdydthose who will believe in Christ through the
message.” He prays that they might be one, andifi¢ghe tremendous point of comparison. Verse 21

©Summer 2006, Robert Peterson & Covenant Theological Seminary



Spirit, Church & Last Things Lecture 18, page 2

says, “..just as you are in me and | am in you.” He comp#lresnutual indwelling of Father and Son.
He compares the unity of the church to that munelling: “May they also be in us.”

Last time we said that baptism is into the threefedme and it communicates a relationship. It is
baptism into a relationship with the Trinity. S@ttoncept here of the church’s unity is based oonun
with Christ. We are joined to the Lord Jesus Chnstalvation, and because of that we are one with
every other person joined to the Lord Jesus Chrisalvation: “May they also be in us™—and here is
the purpose for this prayer—“that the world mayidoat that you have sent me.”

Here, Jesus prays that it is not even just uniagh @hrist. Union with Christ is necessarily unioittw

the Trinity because Jesus is the mediator. Whearegoined to Him we are joined to the Father dned t
Holy Spirit as well. This is often the case, espitgin John’s Gospel. The Spirit is omitted, but
certainly He would be implied. “May these futurdiéeers also be in you and me, Father,”—is the
prayer—"so that the world may believe that you he#et me.” The successful witness of the apostles i
based on the Son of God completing His mission—enbt in the Cross and resurrection but also by
sending His Spirit and bringing His disciples intmon with Him and with the other members of the
Godhead.

Verse 22 is an amazing verse. We most often thirgkooification as future, and that is true. Bugté is
an already realized aspect to glorification so flesius could say, amazingly, “I have given them the
glory that you gave me.” That is incredible! Thateurages us because (as we read the story lthe in
Gospel of John or in all four Gospels) they floundumble, and fall down, and He picks them up
again. But here He could say, as a matter of facaldo says, that they glorified Him. That is
remarkable.

Earlier, in John 17:10 Jesus said, “Glory has ctymae through them.” You read the whole account,
and all | can say to that is, “Praise the Lord!” tdeeives our little service too—our service mixath
truth and error, faithfulness and unfaithfulnesdiness and sin. That is the way theirs was. Thegew
really stumbling. They had, at least, more exctisas we do. Theirs was before the death and
resurrection. They were still groping to understaitb He was. It was not until His resurrection that
Thomas made the confession, “My Lord and my GoaivHloes our service compare to theirs? Let us
not do that, but there is encouragement for u¥estis could be glorified in those bunglers, theimsHe
glorified in us, too, to the glory of His grace.rge 10 says, “Glory has come to me through them.”
Then He said, “I have given them the glory that gaue me.” Praise to the Father. Here is the perpos
of it: “that they may be one as we are one.” Thigyusf the church is likened to the unity of thanity.
We do not measure up. We are in sad shape. Nelessheve need to hear the Word of God and
cultivate that kind of attitude in our hearts. Wampot all join the same denomination. That is not
necessary. We can have our own distinctives, bsictrtainly has implications for the way you and |
regard other Christians, no matter what their strikthey know Christ, we are one with each other.
That should function in our prayers and in ourdive

| am getting into application now, but | want toitsfar that. Jesus said, “...that they may be oneas

are one.” He explains in verse 23: “l in them and in me. May they be brought to complete unity.”
And here is the reason why again: “to let the waridw that you sent me and have loved them even as
you have loved me.” We are to demonstrate a paiiaity with other believers in Christ, not seeing
people from different denominations, backgroundwitin different theologies as rivals. If we canlyru
rejoice when the church down the street is winmiegple to the Lord (even if we are struggling iatth
regard) and if unsaved people hear of that rejgidinen the world will know that the Son of God has
come, He has been sent by the Father, and thatd@esl sinners. It is remarkable. For years | have
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thought we needed to ask for less of the spectaanthjust seek to simply be faithful. The Lordlwil
honor the faithful witness of His children. Chunahity is plainly taught here. It is a beautiful ioot,
and it has many practical ramifications, a few dich we will talk about in a moment. But we better
move on to Ephesians 4 as we think about the whitiye church.

This is a great passage because these great wbjanities of the church, things that nobody carcio
or change (in verses 4-6) are surrounded by vem@sining Paul’'s concerns for subjective unityhia
church. I love it. Let us look at the seven obpetinities of the church.

Ephesians 4:4 says, “There is one body...” This meady of Christ; there is one church. We have
broken it all up into different parts, but thererge in God’s sight. Again, you have the right hoase
your own denomination. You have the right and respality to have your children raised under some
teaching, but by the same token, the unity of thech should function in our thinking, speakingdan
living—“There is one body [of Christ] and one Spirijust as you were called to one hope [of heaven]
when you were called. There is one Lord [Lord J&3lusst]. There is one faith.” Does it mean the yod
of belief, the Christian truth? | do not think $dhink it means one saving faith in the Lord JeGhsist.
Following that, there is “one baptism”—this mighirgrise you, but | believe it speaks of water bapti
You may think there is one, but churches do iemns of different ages of the people being baptized
and with different modes. | would challenge youagcsithe Bible says that there is one baptism, to
receive the baptism of other believers in Chrighiir churches. If it is done in the name of thmity
with water by a minister of the Gospel, then | wbrégard it as a valid Christian baptism. Here, the
Bible says, there is one of those. You say, “Why it Spirit baptism? It is not because it folane
Lord Jesus Christ, one faith in Him. It has itlwe toook of Acts. Faith and baptism are often joined
Going back to the verse, there is “one God anddfathall, who is over all and through all and Ih"a
Do you understand how these are seven objectiiesi

If you and | have a bad day, week, month, or ewar,ywe do not change the fact that there is one
Father, Son, and Holy Spirit. There is one Chnstihurch, one hope of eternal life, one faith irmi§th

and one Christian baptism. Those things are sdttleder, are they not? We cannot touch them. Our
poor performance does not cause the Trinity to coraghing down. Now, notice how Paul frames these
great objective unities with calls for living outgatical unity among his hearers. Ephesians 4:4,say
“As a prisoner for the Lord then, | urge you tcelia life worthy of the calling you have receive@. B
completely humble and gentle. Be patient bearirth e another in love. Make every effort"—be
diligent and work hard to keep the unity of therBp the bond of peace. It is a command. It
commands his hearers, the believers at Ephesuharudher churches at Asia Minor to which this
circular letter went—*"to keep the oneness of thatghrough the bond of peace.” The meaning is
plain: be a peacemaker. Make your life count fageeand unity among the brothers and sisters. Then,
he gives the foundation again in verses 4-7 foistheen unities: one body, one Spirit, one hopeg Lor
faith, baptism, and God the Father. Verse 7 spehélversity: “But to each one of us grace has been
given as Christ appointed it.” Verse 11 speak$efascended Christ. By the way, the descent and
accent here is not a descent into hell. It is @el@s which is the exact opposite of the ascerg. d3tent

is from earth to heaven. It is the ascension. Tdeeent is just the opposite. It is from heaveratthe It

is a cycle. John has the same cycle: descent fetldwy ascent.

Verse 11 says, “It was he who gave some to be l@gpsbme to be prophets, some to be evangelists,
and some to be pastors and teachers, to prepars mple for works of service so that the body of
Christ may be built up.” The risen, exalted, gliexf Christ is pictured as giving gifts to His chiurc
Here, the gifts are gifted men who prepare thetsamdo the work of the ministry. And here are the
results of that work of the ministry: “so that thedy of Christ may be built up,”—edification is one
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result—"until we all reach,”—here it is again—"uyiin the faith and in the knowledge in the Son of
God and become mature,” verse 13. So, edificatiorty, and maturity are the results that will fello
attaining to the whole measure of the fullness lofisE. “Then we will no longer be infants, tossextk
and forth by the waves and blown here and therevByy wind of teaching and by the cunning and
craftiness of men in their deceitful scheming. éast, speaking the truth in love, we will in allrts
grow up into him, who is the head, that is Christhere is maturity again—"“from whom the whole
body’—there is a reference to unity—-joined anddggether by every supporting ligament, grows
and builds itself up”—edification—“in love as eaphrt does its work.”

There is a pattern here: an A-B-C, C-B-A pattemiraerted parallelism. Results occur when theedift
men do their work in the church and then the salottheir job of the work in the ministry. Here dhe
results: edification (the reference to being budtin verse 12, unity (verse 13, our concern rigiw),
and maturity (later on in verse 13). Then the res@rder is maturity (in verse 15, “growing upity

(I see that in a reference to the whole body joimed held together by each supporting ligamenms. It
the members doing their job contributing to thetyiof the whole and then the sequence is completed)
A, B, C, then C (grow up/maturity), B (unity), aAd(edification as each part grows and builds itsglf
in love and each part does its work). It is beauthut it is too much information since this ist moclass
on Ephesians. But for now, the seven great objectiities of the church in verses 4-6 are surrodnde
by appeals that believers are to work hard at unitieir lives. That is, we are not just to take ease
and say, “Oh, great, God has it all taken caré cdin relax.” No, God has it all taken care ofg &t us
get busy and do His will. On the other hand, ias, “We better pull our load or the whole thing is
going to come crashing down.” No, our subjectivier#$ are not the basis. It is the seven unitias th
nobody can touch. Those seven unities ought to mewe go ahead and increase our own peace-
making activities, if you will, within the body @hrist. The practical ramifications are more than w
have time to talk about.

Divisions in the local church obscure the chureiigy. The book of 1 Corinthians is a document in
point concerning this. Friends, let us not kid elrss. The sources of divisions in your local chuace
present in your heart and mine. In fact, divisiarsin everybody’s heart all the time because \wealir
sinners. Martin Luther was right. There are twoetypf people in the world and they are both sinners
unforgiven sinners and forgiven sinners. So, tleelsef disunity for your marriage—I do not mean to
be negative here—your family, your church, youighborhood, and so on and so forth, are in all of ou
hearts. We should be more grateful for the restrgimork of God, the Holy Spirit, in society. Hedqes

all of these things from exploding. Divisions iretbhurch mar the church’s unity and we ought not be
the cause of these things.

Read Philippians 2:6 and following sometime in tositext where Christ is the example of humility.
That is God’s way to promote unity in the congregatA further application is that bad attitudes
toward other Christians hurt the church’s witneggording to John 17. They are going to know the
Father sent the Son by the love we show for edoérotVe do not always do a very good job of that. |
have heard Christians say these words and | ang goiname some names and fill in the blank to make
it real. Here is a person with a real commitmenh®Reformed faith: “What do | have in common with
an Arminian?” Well, if an Arminian is in Christ,lalou have in common is the Father, the Son, thig Ho
Spirit, the Word of God, and salvation. “Wait a nii@,” they say, “I believe very differently thareth

do in many points.” That is fine, and you haveghtito do that. You may even feel absolutely oliéda
in God’s truth to do that, but we are talking abthet unity of the Christian church and that is ért
God's truth too. Bad attitudes toward other Chaissi do not commend God'’s truth to anybody. As a
matter a fact, if you look at it the way the woddes, you would look at the attitude to try to jadbe
truth. Now, that is not the right way to do it. \uelge the truth based on the Word, but we neenv¢o |
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out the truth. How about this example: here is\adeand charismatic believer who says, “What do |
have in common with those anti-charismatics?” Yauehthe Father, the Son, the Holy Spirit, the Bible
and the Lord Jesus. | have seen it the other wHynaisty, hateful attitudes toward charismatics,
lumping them with cultists with one swoop. It isklonoring to the Lord. It is dishonoring to Christ,
who prayed, died, and rose again to accomplishutiity of His church. Am | throwing all doctrinal
distinctive to the wind? | am not. | am saying ttie Bible teaches the unity of the church. Itstels to
make every effort, to be diligent to foster thaityim the bond of peace. That starts in our heant$ we
are like little pebbles in a pond. If all 40 ofdi®p our little pebble in, it has to do some goat:
communicate attitudes to our disciples, to the o teach in our Sunday school classes, to the
people in our churches, and to our children. Widerpeople learn racism? Where do they learn that
these people are not as good as we are becausedaptze differently or because they have a differe
form of church government and their chart of futtii@gs is different than ours? We really needdo d
some repenting, | think. What do | have in commath wther Christians? Everything.

That is my basis. That is my starting point. Inrierof fellowship, oh yes, | have doctrinal distivnes,

but | do not wear them on my sleeves. And althdugglieve in the five points of Calvinism, they are
not my basis for personal fellowship. What | have@mmon with other Christians, in a word, is the
Lord Jesus Christ who commands me in Romans 1Bt commanded the believers in Rome, and by
application all believers, to “accept one anothent just as Christ accepted you.” Paul was writing
divided church; the Jewish and Gentile Christiaesenat each other’s throats. Well, | cannot turayaw
another believer in Christ. If the person belietresse are errors in the Bible, that is a seriowblgm.
That is going to manifest itself in lots of waystireir thinking and living. What do | have in commo
with them? If that person knows Christ, you haveis€Zhin common, and the way to help the person is
not to reject him or her but to love him and extémelhand of fellowship. Where do they get the idea
that fundamentalists, evangelicals, Bible-believ@igistians, whatever name you want, are nastyift | w
tell you where they got it: sometimes we are naatyg, we are nasty in the name of the truth andishat
not right.

Do our lives promote unity? Or is our secret goal, unstated goal, to make divisions and to gather
disciples around ourselves? It ought not be. EHaeen asked, “What about Christians being
excommunicated?” Maybe they are not Christiandat tase, at least that was the decision of a
particular group of leaders who worked with therd arayed with them over a period of time and saw
no repentance and finally put them out. What daylabout those people going down the street and
being accepted without question into another chorchood standing? | say shame on us for not
working together and believing that pastors neaddrk together. For one thing, you really do nonhtwa
the other people’s problem in your church. And morportantly, you want to help the people. So, if
they come in and you ask, “Where have you been®a$ over at this other church.” Call the pastor;
you ought to have a working relationship anywayl ask, “What is the scoop here? Is everything all
right? Is there some way | need to help these p&€ddihat is your goal, because people can flee
discipline too easily. Do you understand? We catobanterested in sheep and numbers rather than in
helping people. | believe the Lord will honor usvié honor Him and do what is right. That is partha
unity of the church. “But they are a different dempation than we are. They are Baptist and we are
Presbyterians.” Well, you are both believers imi§&thand if we work together better, we would help
people better. They should not be able to fleeiglise since the purpose is to help them, gloritydG
and purify the church. None of those things areadpeiccomplished if they can flee from it so easily.
Sometimes it is because we have built walls digdiarselves from other believers.

| have been asked, “In reality, is there very mogbperation among pastors across denominational
lines?” | see more of it and | am glad for it. ggastors of different backgrounds meeting toggthstr
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because they need it. Many times they feel lonelthey meet together to pray. The Lord seems te hav
poured the Holy Spirit out in a city in Californieforget which one it was. Here is the backgroohd:

The Lord convicted the pastors when they were @éiyidgainst each other. They said, “Look, let us
gather to pray and heal this thing.” A couple céngelater, the Lord converted one fourth of thg cit
through a play about heaven and hell. | read athagiin Christianity Today. People just kept coming

into the church every night and 25% of the city mmadbfessions of faith. Now, they are all busy
disciplining because they gave God the glory andgdiereignly did it. But, the Lord had created the
proper atmosphere for this kind of thing to happeoause they were busy praying instead of fighting
each other.

Yes, | see hope. | see hope in terms of attitudese it in our own seminary life with studentsnfro
different backgrounds first of all embracing eatieo in Christ regardless of distinctive, and than,
course, finding their own place in the body of GhrEo yes, | think there is a lot of hope. Is ¢hstll
too much division? Yes, of course. | admit thawad.

The sanctity, or holiness, of the Christian chusc@nother attribute. These things are pretty irtgoy

are they not? Sanctification, contrary to the papootion, is not nearly progressive. It is pragige,

but it is also initial and final. Look at 2 Thessailans 2:13. Let me give you three proof passagdd a
will just touch lightly on them. Sanctificationiisitial or definitive (2 Thessalonians 2:13).
Sanctification is progressive or ongoing (1 Themsans 4:3). Sanctification is final and compleite (
Thessalonians 5:23). This is not the time to teheke things. This occurs in the course beforeatnés

but in order for me to demonstrate what | am clagriere, 2 Thessalonians 2:13 says, “But we ought
always to thank God for you, brothers loved byltbed, because from the beginning God chose you to
be saved.” Have you thanked God for the electicamgbody lately? Well, it is biblical.

God chose you to be saved “through the sanctifiak of the Spirit and through belief in the trdith.
Because the Spirit's sanctifying work here precdsief in the truth, it looks to me very much likes
initial, or definitive, as it is sometimes calldchave heard the term “positional” sanctificatidins that
setting apart by the Spirit that is in conjunctieith saving faith in the first place. So, sancatfion,
God setting us apart unto holiness, is once andlforhe word “saint” comes out of this type oirty.
We are called saints in this definitive, initiahse. Sanctification is also progressive. In 1 Talessans
4:3 Paul says, “It is God’s will that you be safiet.” A little more literally, “This is the will 6God,
your sanctification.” And then it goes on and telisat that entails: “that you should abstain from
[avoid] sexual immorality.” This is not initial setification otherwise it would be teaching that elean
ourselves up in order to win God’s favor. Do youerstand? No, it is lifelong or progressive
sanctification that follows our initial salvatioa practical growth in holiness. As to the final
sanctification, near the end of 1 Thessalonian8 &:2ays, “May God Himself, the God of peace,
sanctify you through and though. May your wholeispoul, and body be kept blameless at the coming
of our Lord, Jesus Christ.” That speaks of entinecsification. The time frame is this: it will hagp
when Jesus comes again. How can we be sure oeite\24 tells us that “the One who calls you is
faithful and he will do it.”

So sanctification is initial. It is ongoing. Itfimal and perfect. In that light, we look at Johfh117-19.

Let us go from verse 17 backward: “For them,” Jesaid, ‘| sanctify Myself that they too may belyru
sanctified.” Here we have two different uses ddristify” in the same verse. There is a connection
between Jesus’ sanctification and that of His pedmit there is a difference. We needed to be
sanctified in that we were unclean. We needed tméee holy and right. He was not unclean. He was
not a sinner. His sanctification is a consecratioto the priesthood. It is Him sanctifying Himseifto
His great, high priestly ministry and | do not mehe prayer, which it could be called. That is akaie
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can call it the high priestly prayer of Christ, bubean His high, priestly ministry on the crossivhich
He offered Himself once and for all.

“Father, for them,”—"for them” in this context mesathe people you have given me, the people of
God—"| sanctify myself.” Here is the purpose of dlgsconsecration as High Priest, “that they too may
be truly sanctified.” Jesus here prays for the seettion of His church. He more than prays forHe
accomplishes it as well. Verse 17 is where he pr&anctify them by the truth. Your word is truth.”

He prays here for the sanctification of the chuand the means that God would use—that He wants
God to use. That is the spoken or preached Wotdyflmourse that also implies the written Word.

In John 14-16, Jesus had just spoken of what wiel @ali the preauthentication of the New Testament
as He promised to send the Spirit. He and the Fatbeld send the Spirit to remind the disciples twha
He had taught them, to teach them new things tce¢amd to guide them into all truth. Ephesians 5,
likewise, speaks of the sanctity of the Christiaarch. It also, in a similar way to John 17, tie®ithe
work of Christ. It is Jesus’ death and resurrecttat accomplishes sanctification. In the contéxt o
commanding husbands to love their wives, Paul séyissbands, love your wives just as Christ loved
the church and gave himself up for her to makehlgr.”—I think that might be a reference to initia
definitive sanctification. | cannot prove it, btimay be so. The next two | am more sure of—“cleans
her by the washing with water through the word.aflis like John 17; in fact, things here have been
like John 17. Jesus said, “I sanctify myself tinaytmight be sanctified.” He goes as High Priest to
cleanse the church. Here, Christ loved the chikdiat did He do? He acted in love. Love is not arst
emotion. It is a biblical action. It is an emotitwo, but it is not just an emotion. Christ lovee tthurch
and gave Himself up for her. So it is His death th@iven for the purpose of sanctifying the clrc
Notice the means again, just like in John 17: “@&nthem by your word, cleansing her by the waghin
with water through the word.” This cleansing speakgrogressive sanctification. | think that isrfa
say. Ephesians 5:27 takes us onto final sanciibicat...and to present her to himself as a radiant
church without stain or wrinkle or any other blemibut holy and blameless.” That is not your local
church or mine. Someone might say, “I am lookingtf@ perfect church.” Another guy says, “Well,
when you find it and joint it, it will not be pedeanymore.” That is the truth. But the goal of Gtis
atonement was to present the church like that Hntwself. That gives us great hope because you and |
and your church and mine are going to make it bg'ssgrace. Christ’'s death will avail and although
the church at present has a few stains and wrin#tlegime is going to come when she will need no
more medicine. The Lord is going to perfectly preddis spotless bride. | think you get the picture.

The practical ramifications of the sanctity, oriheks, of the Christian church again are too numgero
But | will mention a few. This is important in tlaeea of church membership. We should insist that
initial sanctification is essential. That is, wdyadmit saints. The church is not merely a countup

or a social group. There is a problem in that elderother leaders are unable to see perfectljehets

of others. So then, we talk about a credible, balée profession of faith. Sometimes we make
mistakes, but at least we have to try. We neeadhkdlee people the Gospel and try to ascertain their
basic life. If it is terrible, then there is a plelm because initial sanctification is essentialdiourch
membership. The sanctity of the church also hasicatpons for the church’s third mark of discipline
Church discipline is important for the sanctitytloé church. Show me a church that struggles toyappl
biblical discipline and | will show you a churchatthas a chance of being holy. Show me a church tha
has given up the whole task. It is difficult. Itaasier just to let it ride. You are going to reffeathers

and upset people. For example, an upset man maght\Who do you think you are not marrying my
daughter to that guy?” The pastor replies, “I canmarry your daughter to that man. | believe your
daughter knows the Lord, but he does not. It i;giasee. | would be unfaithful to my calling as a
minister of the Gospel to do that.” “Well then,’etiman says, “we are taking our money and going down
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the street, and they are going to do it for usshibuld not be that way. The pastor should comnataic
that he cannot marry them because the Bible forthielsnarriage of believers and unbelievers, as we
know.

Church discipline is important for the sanctitytloé church. Show me a church with no discipline and
will show you an unholy church. It is unavoidalrets doctrine and, sooner or later, in its lifeass|.
The Lord knows what His church needs.

Let me ask a question. Do our ministries in therchyromote unity? Is the result of your ministry a
fostering of love for Christ and God and a lovedther Christians, whatever their strife? Thainge
test, though not the only test in the world. Butuf ministries are breeding strife and if theyidoed
they are the great ones and everybody needs thebthém, then something is wrong there.

Do our ministries promote holiness? Do they pra@seeking of the Lord, confession of sin, and
practical growth in grace and holiness? If theyndg then | am not sure whose business we are about
The Lord’s business is to promote holiness. Evetintcan be taught in the wrong way. It could be
taught as an end in itself—as if kids giving yoltlaé right answers is all that is necessary. Wetwa
them to have right answers rather than wrong arss\weett if we teach it in the correct way, their hea
will be engaged as well their heads. A better veagaty it is that their heads will really be engaged
Their whole lives will be affected. We need to askselves some basic questions. Are our ministries
promoting godliness? If not, there is a problemewhere with our ministries.
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