Spirit, Church & Last Things Lecture 23, page 1

Doctrine of the Church: Offices

We are at the bottom of page 48Toie Church by Edmund Clowney, and we are working with church
offices. Let us define a few terms. Ordination,admng to a mid-17th century Presbyterian Church
handbook is the solemn setting apart of a persaoite public church office. | think that says that
pretty well. The biblical data pertain to the sejtapart of the first deacons.

Office, according to the shorter Oxford dictionasya position to which certain duties are attached
especially a place of trust, authority, or serwiceler constituted authority. So having defined both
ordination and office, let us talk about Christisgefold office. Then we will talk about the stuet of
the New Testament church office. There is a refdbetween the two.

Christ is prophet, priest, and king. We see it muenber of places. Maybe the best place is Heblews
The chapter begins speaking of Christ as prophitaipast. Hebrews 1:1 says, “God spoke to our
forefathers through the prophets at many timesimandrious ways, but in these last days he hasespok
to us by his Son.” Here Christ is first presenteéiebrews 1 as prophet. He is also presented @st pri
The end of verse 3 says, “After he had providedfipation for sins...” He provided purification for
sins, which is priestly work. The major thrust bétepistle to the Hebrews is Christ’s priestlya#fi

The main office of Christ in Hebrews 1 is His ropé#ice, His kingly office. At the end of 3 it says
“...he sat down at the right hand of the Majesty@aven.” It is a place of honor, authority, and powe
The language of inauguration follows. His declanmats Son is attached variously in the New
Testament to His resurrection from the dead, tdtatxan. Here it has to do with His sitting down at
God's right hand. That was a great demonstratiehdetlaration of His sonship. In Verse 8 we have
royal language: “Your throne, O God,” the Fatherss® the Son, “will last forever and ever, and
righteousness will be the scepter of your kingd¥ou have loved righteousness and hated wickedness;
therefore God, your God, has set you above youmpemmons [probably means earthly monarchs] by
anointing you with the oil of joy” as His king. Sthrist is prophet, priest and king. Revelation dl$p
speaks of Christ’s kingship.

How do we relate Christ’s threefold office to tHeuoch? First of all, in a general sense, all belis\are
taught by God, by the spirit of God. Look at 1 J@h27 for example. The false teachers claimed that
John’s readers had to listen to them, and if thdyndt listen to them they were falsified, they ev@ot
true believers and did not belong to the Lord.dntcast John says in verse 26, “| am writing these
things to you about those who are trying to lead gstray. As for you, the anointing you receivearfr
him remains in you, and you do not need anyonedolt you.” It is not an absolute statement. John is
writing as an apostle and he expects them to a¢eeptords as God’s truth. He is not saying youndb
need any apostles or human teachers. Remembédf@iesians 4 where the resurrected and ascended
Christ gave teachers to the church. But he meaysdb not have to belong to the false teachers to
belong to the church. They should evaluate thef'ldachers and any other claim of teachers by the
Scriptures and also by the Spirit: “As his anoigtiaaches you about all things and as that angiigin
real, not counterfeit—just as it has taught yomam in him.” You need to combine that with what 1
John says about, for example, testing the spirits1. He explains how to recognize the Spirit oG
through the acknowledgement of the incarnationtwist. He is not cutting the Spirit loose from the
Word, but as always, Spirit and Word are joinede €mphasis in 1 John 2:26-27 is on the inner-
teaching ministry of the Holy Spirit to every belez. All believers are also kings and priests. Labk
Revelation 1. By virtue of Jesus’ offices we arastduted priests to God, and we are a kingdom.
Revelation 1:5 says, “Grace and peace to you frimmwho is, and who was, and who is to come,’—a
reference to God the Father—"and from the seventspiefore his throne,”—This is an unusual
reference to God the Holy Spirit. It does not meat there are seven of the Holy Spirit; it is jastay
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of referring to the Spirit.—"and from Jesus Chfsather, Spirit, Son], who is the faithful witness
[prophet], the firstborn from the dead,’—a referema His crucifixion, perhaps priesthood is imphed
“and the ruler of the kings of the earth [His kinglffice]. To him who loves us and has freed usnfro
our sins by his blood [priest], and has made ugeta kingdom and priests to serve his God and
Father—to him be glory and power forever and emenen.”

So believers are taught by God, and they are priébiey have tremendous privileges of worship and
access to God and His throne. They constitute gdkim of the people of God ruled by King Jesus in a
special way. His rule over believers is in a motenate and special way than His rule over evenghi
else. This is because believers bow the knee todtlidnacknowledge His rule.

Individual believers are given gifts pertainingQtrist’s offices. Romans 12:6 says, “We have d#fer
gifts, according to the grace given us. If a maifsis prophesying,”—a ministry of the Word—"let
him use it in proportion to his faith. If it is s&mg,”—the idea of mercy ministry—"let him servé;ti is
teaching, let him teach”,—again ministry of the \Wef"if it is encouraging, let him encourage”;—That
might be understood as a showing of mercy.—“i§icontributing to the needs of others, let him give
generously”,—this may again be mercy, if it is igeneral sense—"if it is leadership, let him govern
diligently; if it is showing mercy, let him do iheerfully.”—there specifically is a ministry of nosr.

| am borrowing Dr. Jones’ work again. We have imlinal believers given gifts pertaining to the
ministry of the Word (corresponding to Christ’s phetic office) and the showing of mercy
(corresponding to His priestly office). Some, nibtlzelievers are called to govern the church
(corresponding to His royal office). We should sgén draw the lines of connection too clearly,ibist
instructive to see Christ’s three offices and hdlvbelievers partake of that in a general sense.
Specifically individuals are gifted in one or marthose areas.

Let us talk about the structure of New Testamentdaoffice. Three things need to be said. Fihst, t
New Testament distinguishes between elders anddsaPhilippians 1:1 says, “Paul and Timothy,
servants of Christ Jesus, to all the saints insElasus at Phillipi, together with the overseats a
deacons.” The saints are distinguished from tleaidérs, who are called overseers. It is a synooym f
the office of elder. Here we have a church thatlbaders who are designated as overseers (eldets) a
deacons. In 1 Timothy 3 when Paul describes gaatibns for church leadership, we again have the
two offices. In 1 Timothy 3:1 Paul says, “Here isw@stworthy saying: If anyone sets his heart andpe
an overseer, he desires a noble task. Now the estensust be above reproach...” It gives a list of
gualifications for overseers. To see the word “éldesuch a context, look at Titus 1:5-6. Anothist

of qualifications is given. This time it calls the'presbyters,” the Greek word for “elders.” In 1
Timothy 3:8 Paul says, “Deacons, likewise, aredarten worthy of respect.” We have a distinction
between the offices of elder and deacon.

| am assuming the elder and overseer are the $dyneference to the Titus passage was to showathat
similar list of qualifications is given for whatd&s like the same office called by a different teetder
instead of overseer. In Acts 20 Paul warns the Bpheslders who he met at Miletus in verse 28. In
Acts 20:28 he says, “Keep watch over yourselvesadirttie flock of which the Holy Spirit has made
you overseers [bishops]. Be shepherds [pastotsieothurch of God, which he bought with his own
blood.” We have “overseer” and the verbal formlodgherd or “pastor” there. In verse 17 we read,
“Paul sent to Ephesus for the elders of the chufidiney are elders. They were made overseers by the
Holy Spirit and they are to do the work of shepkeitlis not hard to show that “overseers” meartk bo
elders and shepherds. In 1 Peter 5:1, Peter daisel a fellow elder. He tells the other elderb&o
shepherds again.
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The New Testament seems to distinguish not onkydet elders and deacons, but also between
teaching and ruling elders. In 1 Timothy 5:17 Psayls, “The elders who direct the affairs of therchu
well are worthy of double honor,”—it seems to beeference to monetary rewards—"especially those
whose work is preaching and teaching.” We seenate la bigger circle here of “elders” who direct the
affairs of the church well. And there is a subdehat when it says, “especially those whose werk i
preaching and teaching.” Thus “elders” constitytesple who rule and teach, and a subset of thesrule
is “especially those whose work is preaching aagdheng.” The implication is that some who rule do
not work at preaching and teaching, but some wheoda. This is the basis for the distinction betwee
teaching and ruling elders.

The New Testament distinguishes between eldergl@acons. It seems to further distinguish between
elders who rule and those who work in preachingtaadhing. We are at the top of page 5Utwd

Church. All elders must be able to teach, but all dohmte to occupy the teaching office. They need to
be able to explain the Scriptures to people. Bey to not all have to take part in platform mirystr
They should be able to sit down and explain thad@ian faith to somebody else. For example, they
should be able to lead a Bible study. The eldeesine be able to teach even to be qualified todere

In 1 Timothy 3:2 Paul says, “Now the overseer nngsabove reproach, the husband of but one wife,
temperate, self-controlled, respectable, hospitattike to teach.”

On the other hand, 1 Timothy 5:17 distinguishesesetders whose work is teaching and preaching
from those who rule. In general, all have to bedblteach, but it is not the work of all to preacid
teach.

Let us move on and talk about women in church servdiwant to project a very positive theology of
women. We are too negative sometimes, and thattigght. If there are prohibitions in the Scripsr

we need to stand on this without apology. On themband, we should not have a negative theology of
men, women, children, or families.

My second point about the structure of New Testdrakuarch office is that there prohibitions. As a
matter of fact, there is even a prohibition in terof family leadership. But first all, positivelyomen
share equally with men in spiritual blessings andilpges. There is thus equality here. There is
spiritual equality before God. Women equally shepigitual gifts with men. They are given the same
privileges of worship. They are able to serve tbhedlin all kinds of capacities and to be involvad i
diaconal ministries. There is debate as to whetieyr should hold the office of deacon or not. Bwgre
should not be debate that they should do the miessof deacing, if you will, of serving in that
capacity.

Women share equally with men in spiritual blessiagd privileges. And they have equal spiritual
standing before God. Galatians 3:26 says, “Yowalireons [and daughters] of God through faith in
Christ Jesus, for all of you who were baptized @twoist have clothed yourselves with Christ. There
neither Jew nor Greek, slave nor free, male noafenior you are all one in Christ Jesus. If yolobg
to Christ, then you are Abraham’s seed, and heresrding to the promise.” That is a remarkable
statement. Regardless of the social distinctioméclwere huge, in their culture, they were of équa
spiritual equality before God. This even applieslaves along with free men. Men and women enjoy
spiritual equality before the Lord God. By virtukeumion with Christ they are the sons and dauglaérs
the living God, and they are absolutely, spirity&tual before God. For example, God does not \alue
man’s prayers more than his wife’s. Even thougiounds silly, we need to talk about this. Thernis
extremism that takes the prohibitions and ends itipwhat | call a negative theology of women. lars
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embarrassment, in my estimation, to evangelicaistianity, and we need to do much better than that.
We are emphasizing the obvious, but it needs tentyghasized.

In Roman 12:5-6 there is no distinction made betweale and female regarding spiritual gifts.
Members of the congregation in Rome, regardlesBedf sex, are given the various gifts of which IPau
writes. Romans 12:4 says, “Just as each of usimabady with many members, and these members do
not all have the same function, so in Christ we wre@many form one body,”—does not exclude
women—*“and each member belongs to all the otheesh¥¥e different gifts, according to the grace
given to us.” When it says in the very next sen¢éeri€ a man’s gift...” it means if a person’s gift.

does not mean a male’s gift. So women are pati@bbdy of Christ as men are. They are also giited
Christ, according to how He has distributed thésgif

Men and women share equally in terms of acces®tbiworship. Look at 1 Corinthians 11:5, which
says, “And every woman who prays or prophesies.arhinot going to get into the details of the head
covering. James Hurley’s bodkan and Woman in Biblical Perspective, is a very helpful one. He gives
help on this and many other matters as well. He @iejects a very positive theology of women,
acknowledging the biblical prohibitions from rulilng teaching office in the church. He says women
ought to do everything else—everything that theyrast prohibited from doing. We ought to encourage
them in that. | like his spirit. The context of Di@thians 11:5 is the early church gathering forstip.
Usually when it mentions the congregation of wqoshie imply both men and women are involved. |
point this particular verse out because it spediffomentions women involved in acts of Christian
worship.

Women also share equally in service. Dr. Clownewnted out how Phoebe was involved in serving the
Lord. Philippians 4:2-3 also evidences this. | ames€uodia and Syntyche were embarrassed because
they were singled out for disunity in the churchayMe they were spiritual giants enough to say they
were thankful they could be a bad example to htiprs. But notice how Paul praises them for their
work: “I plead with Euodia and | plead with Syntgcto agree with each other in the Lord. Yes, and |
ask you, loyal yokefellow, help these women whoeheontended at my side in the cause of the gospel,
along with Clement and the rest of my fellow woskeshose names are in the book of life.” Paul, who
gave the prohibition passages, could welcome waasdellow workers at his side who contended with
him for the Gospel. He could call them his fellowrkers. We should do the same. The church has
sometimes been disparaging of women, the use wfgtfis, and their functioning ministries in the
church. That is a shame.

We have already spoken of Phoebe serving in dideoméstry. Romans 16:1-2 says, “| commend to
you our sister Phoebe, a servant of the churclreimcirea.”—Maybe it means deaconess. In the least,
we know it means servant. Our churches ought te kawants, women servants.—"l ask you to receive
her in the Lord in a way worthy of the saints andjitve her any help she may need from you, for she
has been a great help to many people, including me.

Women share equally with men in spiritual blessiagd privileges. There is spiritual equality before
God. Women as well as men have spiritual giftseouhl access to God and worship. They are
encouraged to serve the Lord. The truth of theenadtbelievers, among other things, are servants o
God. Itis unhealthy for us not to be involvedhe Lord’s service. | will say it positively. It lsealthy

for us to be serving the Lord, even if it is in soemall capacity. We need to be active for God,thatl
goes for women as well as men. It is understandablg woman to pull away from major service in the
church during childrearing years while taking caf@ baby. That is an all-encompassing task forynan
women. Likewise men could pull back over certainqus of time because of things on the job or other
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family responsibilities. But the normal state diaaf is for Christians to be active in God’s seeyi
whether they are male or female. Women are towa@ved in diaconal ministries. That is not debagabl
Whether or not there is an official office of demees in the church is debatable. Let us not atate t
But women are to do the work of deacing, of merayistry for example. There is a woman'’s touch in
ministry that | think wise pastors appreciate, éosénd encourage. That is the positive theology of
women.

There is negative theology as well. | receivesitaming from God who knows what He is doing. The
regulative principle is in charge of all of thegpds of things. If the Lord says the church oughtave
elders and deacons, then so be it. If the Lord g#&tsvomen have equal spiritual privilege to mea,
need to give that. If the Lord prohibits women froartain functions, then we need to receive thanfr
the Lord as well. We are told these things are merdtural, and now we have gotten beyond that and
are in the age of egalitarian marriages. Womenaabe pastors in the church. Respectfully, espgcial
toward my evangelical brothers and sisters whogdesaon this point, | must take issue with that and
disagree. Paul does not ground male headship ire laoth church on custom. He grounds it on creation
ordinance and redemption. First Timothy 2 is thiefctext and the one which we will briefly examine.

First Timothy 2:11 and following says, “A woman siablearn in quietness and full submission. | do

not permit a woman to teach.” It is not an absosiédéement. Obviously he encouraged women to teach
and use their gifts. | agree with Hurley at thignpolhe meaning must be not to hold a teaching®ff

in the church. After all, this is Paul’s lettertis delegate Timothy. “I do not permit a womaneadh or

to have authority over a man; she must be silémt’us be ludicrous here. If you press “you must be
silent,” it would mean women never could talk dliridiculous. Obviously if they are praying and
prophesying in the church (1 Corinthians 11), ina$ an absolute statement in that sphere eithgr. M
understanding is that it excludes women from teaghnd ruling offices in the church. Why does he sa
this? It is not that it seemed right to him in firesent custom and it might change in the futufer *

Adam was formed first, then Eve.” In the book oin@sis, we have Eve being made as a helper for
Adam. He is the head of the home and of the humea it is the sin of Adam and not the sin of Eve
that is imputed to the human race. That is nottikaomething to his credit, but that was the tode
occupied. “Adam was formed first, then Eve. And Ada&as not the one deceived.” | agree with our
own Drs. Yarborough and Doriani who recently pgated in a book devoted to 1 Timothy 2:11-12. A
whole book is given over to this verse and its egfjtbecause it is such a raging debate today.rBake
published the book. Dr. Yarborough argues it dadsmean absolutely Adam was not the one deceived.
He was deceived. It means he was not the onadfaived. It was the woman who was deceived and
became a sinner. That is what we are to imply frense 13: “Adam was formed first, then Eve. And
Adam was not the first one deceived; it was the aonvho was deceived and became a sinner.” Thus 1
Timothy 2:11-15 teaches one or two prohibitiongaasas women'’s roles in the church. They are
prohibited from ruling and teaching office. Thathe only thing they are prohibited from. The etdef

the church would be wise to put women to work i ¢hurch in many different capacities.

| am not saying that women cannot teach in theathuknd | am not even saying women cannot teach
other men under the authority of the elders. BaagtHn the school that | taught, the presiderthef
seminary’s wife was a great Bible teacher. In @osl she taught in the evening. | hate to tell, ymout

she out throw all the rest of the faculty membédrthe school! She was so gifted, very humble, amid n
self-assertive whatsoever. The elders of her loleatch asked her to do adult Sunday school classes.
She assented. Maybe she insisted that there beabdisses at the same time so men would not have to
take her class. But many men took her class. Tlasea case of a woman teaching adult Sunday school
in her context under the elder’s authority. Thelealsher to do it, and the class was open to men and
women. Churches can disagree on the applicatidmadparticular thing, but she would not want taabe

©Summer 2006, Robert Peterson & Covenant Theological Seminary



Spirit, Church & Last Things Lecture 23, page 6

ruling elder or pastor of the church. Yes, womentarbe encouraged to teach. They have gifts of
teaching too. They can use them with adults anld @htldren in many capacities. The prohibition is
merely from ruling and teaching office. Other thhat, we need to put people to work.

There are a lot of female Sunday school teachdisifresbyterian Church. Some churches would have
men, especially elders and others, teaching thi eldgses. Others have allowed women to teach.

Many women are happy to have men doing the teachirgpme contexts men are not taking the
leadership that they should take.

Let us close our time in prayer.

Father, thank You for Your good Word and that we need it and it is sufficient to teach us for all areas of
our life. We thank You for what Your Word says about the church, Lord. Help usto evaluate the things
we have talked about in this lesson on the basis of Your Word, Father, not only for this class but in the
yearsto come. Lord, equip us to better serve You in our own local churches. Make us a blessing to
others, we pray, through Jesus Christ our Lord. Amen.
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