Christian Ethics Lesson 3, page 1

The Disposition of Grace, |

| would like to begin our session today by readantgymn of Ambrose of Milan. Ambrose was the
preacher through whom Augustine was converted tsCHt is from the first century, the century in
which the Nicene Creed was produced affirming thiedeity of Christ: “God of God, light of light,
very God of very God.” And Ambrose’s hymn refletiiat theme. This is a prayer to the Son, and it is
very appropriate for us as we begin our sessiomridieably has in mind John 1, where Christ is the
light that lighted every man, coming into the woiBlit let us make this our prayer our own:

“Oh, splendor of God’s glory bright, from light etel bringing light, come, pour the Holy Spirit'sy

on all we think or do today. Confirm our will to tlee right, and keep our hearts from envy’s blidlet
faith her eager fires renew and hate the false lané the true.” We commit ourselves to you, O Jesus
our Lord and Savior. Be with us now, we pray. Amen.

Last session we started on the goal of humanldiéking at it from the biblical point of view. Anithe

goal of life is God. But, more specifically, we aoeking at the various ways that is given in Senips.
And the overall theme is the glory of God. We amated to reflect God’s glory, so the goal of human
life is the glory of God. It can be said to be toatrolling purpose of the Christian life, becaiise
affects everything that we do. The key verse iofirthians 10:31, which says, “So whatever you do,
whether you eat or drink, do all for the glory ad@>’ Even the mundane things of life have their
reference toward God. A parallel passage in Caosssays, “Whatever you do, in word or in deed, do
all in the name of the Lord Jesus, giving thank&tal the Father by him.” So everything now haswa ne
orientation that we live for Christ’s glory, out gfatitude for what God has done through Christ.
Mainly, we should reflect His glory; that is tharmpe consideration in everything. Now, Paul mentions
food and drink in 1 Corinthians 10 because of fiseé of things that might affect someone else’s
spiritual life, things that are innocent in thenvesl, neither commanded nor forbidden. Nevertheiess,
they cause someone else to go against his consciémould not be the loving thing for us to do to
parade that in front of him. So Paul brings in¢basideration that even in these mundane things tha
are innocent in themselves, there is a consideratidove for our neighbor. And it is at that pothat

he says, “Whether you eat or drink, do it all foe glory of God.” He himself says, “I seek not teey

any offense unnecessarily to Jews or Greeks. Fatigvexample as | follow the example of Christ.” It
is in that context that he points us to the gldr$od as the goal of the Christian life. It is the
controlling purpose. It literally affects all aspeof our lives. It is the air that we breathe.

When we come to more specific biblical materialdrat the glory of God means for us, | think tha th
first place to go is the restoration of the ima§€hbrist. God is glorified in the redemption of His
people. What that means, concretely, is that Gogbisfied as His people are conformed to the image
of His Son. The key text is Romans 8:28-30. Letraweew this text for us. It begins with one of the
most familiar verses in the Scriptures. Romans 888, “We know that in all things God works foe th
good of those who love him, who have been calledraing to his purpose.” What is the purpose?
Verse 29 says, “For those God foreknew he alsoestated to be conformed to the likeness of his'Son.
That is the goal: to be conformed to the likendddis Son. That is God’s purpose. That is the paepo
to which we are called. Paul expands then on tteraf salvation: “Those he predestined he also
called, those he called he also justified, thospisiied he also glorified.” Glorification is a@cess

that begins in this life as we are transformed antikeness of Christ from one degree of glory unto
another. The goal is the perfect conformity toltkeness of Christ, which does not occur in this but

is the ultimate goal. By God’s grace we begin feect His likeness more and more, as we die t@ah
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live to righteousness in Christ. So if we talk abebat the glory of God means concretely for us, th
goal of human life is to be conformed to the imaf§€hrist.

Now, the questions of what the goal of human Bfamd what kind of persons we ought to be coincide
at this point. The kind of persons we ought to teepersons who are Christ-like. And so we cannot
make an absolute distinction between goal and psrdit this point at least, they coincide, althotigé
goal is broader than our personal conformity toith@ge of Christ. That is, for us as persons, the k
aspect. It is God’s purpose that we be conformdb@éamage of His Son, and so everything that we
think and do now is oriented toward becoming CHik&. The Christian life has a definite shape as
Christ is formed in us. That is what Christian eshis all about, in terms of the kind of personsought
to be. With my own translation, Galatians 4:19 sesdmething like this. Paul is disturbed about the
Galatians because they are forsaking justificabipfaith and substituting some kind of idea of
sanctification by law. And he says, “My childrerarh enduring labor pains for you all over againlunt
Christ is formed in you.” They are in danger ofieg the true way of fulfillment in Christ by some
kind of works salvation, some kind of reintroduatiof the Law into the Christian life in such a whgt
it is incompatible with God'’s free grace in ChriBaul is concerned about this. But the goal of the
Christian life is that Christ may be formed in 'smy book | expand on that theme of the image od G
and trace it back to Genesis, and | do not wargpeat it now. But that is the goal, from the paiht
view of what kinds of persons we ought to be. [B®d’'s purpose, His eternal purpose, that His
redeemed people be conformed to the image of His Beerything is oriented toward developing that
form in us of Christ Himself.

Now, the broader aspects of the goal of humarahéecaptured in the theme of the kingdom of God.
One of the great summary texts in the Gospels ighda 6:33, which says, “Seek ye first the kingdom
of God and his righteousness, and all these thniype added unto you.” He is getting our pricegi
straight in terms of what is intrinsically worthy lmuman pursuit. What goals ought we to pursuée? |
Well, Matthew 6:33 answers that question directBeek ye first the kingdom of God and his
righteousness.” Okay, that is one way of puttirgsthmmum bonupthe supreme good, the highest
good, the thing that we ought to seek. It is fodGa@lory; it will conform us to the image of Chiidut
the kingdom of God is the broader theme that wel neéncorporate into our thinking. The kingdom of
God—it has been established in our generation—sefeainly to the reign of God rather than the realm
over which He rules. You do not have a reign witreovealm, so kingdom is used in the sense of a
realm. But when you are reading in the Scriptutesiathe kingdom of God, try to think first abobet
reign of God, because it is the in-breaking reifg@od into our world, the exercise of God’s
sovereignty, which He has at all time over all §ganThe exercise of His sovereignty for the purpmise
redemption is the sense in which the kingdom cotdesrule is established in our lives and in this
world by His grace.

Now, | have a little timeline on the kingdom of Gaxd | give the biblical basis for this in the bpblat

it is my chart. Visualize these images on my sintipleline of the kingdom of God. There is the Fall.
There is the tree of the knowledge of good and égéhnnot represent creation, but this tree ingSen3
represents the significant event in our world afeMiew. | am talking about the human conditiordan
why the human condition is a consequence of thie Bal in Genesis 3:15 God promises a Redeemer,
the seed of the woman who will crush the head efstrpent. He will crush the one who has sowed evil
in this world, who by deceiving Adam and Eve hasught them under his dominion. God promises
deliverance. God says to Satan, “I will put ennhiggween you and the woman, and your seed and her
seed.” God sovereignly establishes His authorith wiis. Adam and Eve had sided with Satan, but the
seed of the woman is not going to side with SaBod is going to undo that false allegiance andlai
His own.
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| would like you to visualize the other two impartasymbols that | use for the timeline. The crastr
the first coming of Christ, His incarnation, lilgeath, resurrection, and ascension. And then the
downward arrow represents the second coming os€Chuwoking from an overall biblical point of
view, so far as the kingdom is concerned, the @stdment is the era of preparation. The kingdom was
there in the theocracy. God did establish His mulisrael. He mightily delivered them out of Egystd
established His covenant with them. But from therall biblical point of view, the period of the Fual
the cross is a period of preparation for the conaitipe kingdom in its fullness in the Mediator, avh

He is actually incarnate and comes to live, de® ggain, and then ascend into heaven. So | thatktt

is fair to say that is the kingdom, in that esclagical sense, for which the Old Testament’s proghe
prophesy. They are aware that the kingdom is timeaesense in the Old Testament, but they prophesy
about the coming Messiah who will establish Godrggom among all nations. That is inaugurated at
the first coming of Christ. This period between tingt and second comings of Christ is the peribthe
extension of God’s kingdom, among all nations aitti wnplications for every sphere of life. So it
becomes a very important part of our understantlingok at the present stage of the kingdom with
Christ seated at God’s right hand as the periddl@gtxtension of God’s rule in our lives and thedi of
the church and society, as God gives opportunitpr@aing to His will. The kingdom is extended
primarily through the gathering from all nationsp&fople whom God has redeemed for Himself. That
always has implications as God’s people are sdltight in this fallen world. However, it is onlyitl

the second coming of Christ that we reach the aonsation of the kingdom, in which God finally
separates the wheat and the tares and gathersida into his harvest, and we enter the eterntd,sta
the new heavens and the new earth. But the “Seéksy¢he kingdom of God and his righteousness”
has as its meaning “seek” the reign that Christitiasgurated, and “his righteousness” alerts ubdo
principles that are established by God’s reign.

Righteousness is the broadest term in the Scripforesthical conduct that is pleasing to Godolars
the aspects of justice, mercy, and fidelity. lalisof those in one term, because God is the rigige

God. Then righteousness is the most comprehersinefor what we ought to be seeking. And so you
see there is now again an overlap. The goal, “8eekingdom of God,” is something that we are to
pursue actively; “Seek the kingdom of God and kjbteousness” brings us to the standards of God’s
kingdom. God establishes His rule among His pebplgiving to them His covenant with the covenant
way of life. And we will unpack that when we coneetlhe section on the Ten Commandments. So still
within the goal orientation of our ethic, it takesre of the issue of both what kind of persons ugho

to be and what standards we ought to follow. Wehbtmfollow the standards of the kingdom of God,
SO we go to Scripture to find those standardsgfteousness. Of course, the first issue in rigrgeess

is how we can be righteous before God, and we oinb@ righteous before God through the imputed
righteousness of Christ received by faith alond.tBat is productive of righteousness in our liaesve
submit to God’s rule and exhibit the features thatrequires of us in His kingdom. So the messianic
kingdom comes in stages that are correlative taviti& of Christ. The Old Testament was an age of
preparation, preparing for Christ, and it comea tdimax with John the Baptist who prepares the way
of the Lord directly. It is inaugurated at the ficoming of Christ, when He appears at the synagogu
and reads from Isaiah 61. He announces that theiamés kingdom has arrived. That is in the
synagogue at Capernaum. And through the cross téatdehe powers of darkness. And by His
resurrection He achieves the full salvation thatl@as designed for His people and pours out thg Hol
Spirit in order that the kingdom may be extendedunday. So we have now a third way of looking at
the goal of human life.

So there is the glory of God, the image of Chtlst, kingdom of God, and then the fourth way, the
fourth summary principle. The fourth thing that sfeould seek that fulfills human nature and is tptal
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satisfying is what the Bible calls eternal life.d&so loved the world that he gave his only Soat, th
whosoever believeth in him should not perish bweheternal life.” That is God’s gracious offer of
salvation to all. God comes to us in our fallendiban and says, “choose life.” He does not wantaus
die. Why would you die? Choose life. It is a vamteresting passage in Deuteronomy 30:19-20 where
Moses is saying, “I set before you the blessingthecturse; choose life that you may live.” Andrthe
there is this little phrase, as it is translatedh®/NIV, “For the Lord is your life.” That is aggnant
phrase, “the Lord is your life.” Eternal life istr@mething that is just out there separate fragn_tbrd
of life. Eternal life consists in knowing and logiliod; that is what it is about. And that is whjdan
his Gospel can say that eternal life begins novs. &t quality. It does go on forever. Eternal igenot
simply a quantity of more and more time; eterrfal i found in union with Christ. And the key verse
there is John 17:3. It says, “Now this is eterifal that they may know you, the only true God, and
Jesus Christ whom you have sent.” So life consissentially in fellowship with God, or friendshigtiv
God.

James 2:23 reminds us, “Abraham believed in thel lamd it was counted to him as righteousness, and
he was called the friend of God.” That is anothse of those significant phrases. James is allutding
Isaiah 41:8. But as God’s redeemed people, trairispecial privilege: friendship with God. Eternal
life consists essentially in that friendship; tHere eternal life is incompatible with things thebuld

put us out of fellowship with God. John 17:3 brirtigat down to a particular focus. Now, | would gut
this way. The self that is fulfilled in eternal 4diis the self that hungers and thirsts after Guself

that hungers and thirsts after righteousness.| V&g strongly we should not deny that human
fulfillment is the goal. But we do not have a secwiew of human fulfillment; we have a biblicabw

of human fulfillment. Human fulfillment is found mnion with Christ, and the person who is fulfillas

a human being is the person who hungers and thifteisGod and who hungers and thirsts after
righteousness. So, first of all, in order to sdekgoal of human life, something has to happersto u
internally to make these things attractive to ushsd we will live for the glory of God, the imagé
Christ, the kingdom of God, and eternal life in tiklical sense. Lots of folks think that “Well,ligo

on living forever. . .” They are now talking abaenetic manipulation that could add another hundred
years to our life, but eternal life is not justggion the way we are. Eternal life is friendshifpei@ship
with God.

You might ask what the difference is between rightmess and holiness. | think that in a way they ar
synonyms. Holiness has more to do with the sepagase of being set apart for God. But we are set
apart for God in His holiness, the One who is tgbteous God. I think that holiness has a more
devotional-type aspect, where righteousness hasra attivistic-type aspect. But | cannot make an
absolute distinction between them. They are usé¢dndem in Luke: “...that we might serve Him in
holiness and righteousness all our days.” The ndifference seems to be that holiness has to do wit
our piety toward God, and righteousness has toittoaur interaction with our neighbor. | think that
that will work in most cases.

So, talking about righteousness, you could askkiihig care of the hungry, feeding the poor, and
ministering to the widow and orphan are optional, ey are not optional. That is righteousness.
Those are the things that God delights in on thithederemiah chapter 9 says, “Let not the wise man
glory in his wisdom, the powerful man in his migthte rich man in his riches. If you want to glony i
something, glory in this: that you know and undamdtthe Lord who exercises loving kindness and
righteousness on the earth, for in these thinggiglt.” If you delight yourself in the Lord, if éh
Church delights itself in the Lord, then it deliglitself in what the Lord delights in. And thosentis

are the preeminent things that God does deligtgdrthat our pursuit of righteousness should hage t
biblical frame of reference for it.
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How are we to view human fulfillment on a natuelél? In terms of common morality, the common
understanding of mankind, there is a sense in wihieelean help folks to be more humane in terms of
the natural life, and that is not something to isenissed. | am going to give a fuller presentatbthe
relationship between Christian ethics and whatllamanmon morality later on. But | would say that f
folks apart from the Gospel, there are certaingipies that lead to better and more fulfilled hurhiaes
that ultimately are God’s natural law for humanngsi. So to live according to God’s law, even td tha
extent, is better than not. And we can help folithwhat. The counseling programs that are in non-
Christian settings do that to have people morggnated and fulfilled in terms of their lives. We dot
buy into the secular notion that that is all thereo human fulfillment, but it is better than otheays of
living. But we should not confuse that with thefilihent that comes through the Gospel and the
authentic human fulfillment that, because we aeated in the image of God, can only be realizegeif
are renewed in that image after the likeness oisChr

Let us move on to the next topic, which | am cagllfithe Disposition of Grace.” Let me just say a @or
about the terminology. In English, the word “disjpios” refers to the prevailing aspect of one’surat
Look it up inWebster’'s World Dictionargr any English dictionary. Disposition refers be fprevailing
aspect of one’s nature. The technical theologarahtfor disposition ifiabitus And what | am after is
thehabitusthat is established by grace. We need a chanlgeast if we are going to pursue the
authentic goal of human life. If we answer the giasof what the goal in human life is in a one-dor
answer, it is God. God is the goal of human lifevé want to expand on that, to use Augustines fto
know and to love God.” We could use Aquinas, whgss&iendship with God,” referring to James
2:23. Edwards says, “to reflect God’s knowledgdiness, and happiness.” Or our own Shorter
Catechism, of course, says, “to glorify God anénfy Him forever.”

Now, the problem is that nobody seeks that endefrélumanity is alienated from its true end andsdoe
not seek after God. Sinners do not pursue friepdsith God as the goal of their life. In my book, |
guote Paul Kurtz who really sort of ridicules theo8er Catechism, saying, “I think that that kirfd o

goal would be boring.” Well, he uses Bertrand Rlissal sort of caricatures it, but at least heaadst
about it. If you ask him “If you should die tonighthy should God let you into heaven?”, Paul Kurtz
would answer, “Sounds like hell to me.” It is nttractive. There is no affinity with glorifying Goahd
enjoying Him forever if natural man is honest ablistconviction. We were the same. We should never
forget that. We were children of wrath even asrést. It is only God’s amazing grace that has pcedu
change in our lives whereby we are authentic iroteewe actually pursue.

So if the first question of ethics is “what is theal of human life?” and the answer is God, then th
second question ought to be “how can a person beeahing at heart to seek God as the goal of his o
her life?” How can a person become willing at héadeek God as his or her goal? If God is the,goal
how can | become willing at heart to seek and IBeel when in my natural condition | do not love God,
| do not want God into my life, and | am not a fideof God? | am, in fact, an enemy. How can it
happen? In a two-word answer, it is by grace atbaethe human heart can be changed in order to
pursue God as its goal. Proverbs says, “Out oh#zet are the issues of life.” And if you look la¢ t
scriptural teaching on the heart and at Jesushiegon the heart, “Out of the heart of man conhe al
kinds of evil” in our natural condition. So we needhave our hearts changed. We need to be bormn aga
in order to see the kingdom of God, in order teeettte kingdom of God. A radical change has to
happen. Now, this is the glory of the Gospel, thptoduces change from within. It produces a new
disposition, a newabitus In the book | quote John Murray, who says, “Belall overt acts is a
dispositional complex of desire, affection, wil§hd so forth. He has got it right. He is talkingabthe
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habitus He is talking about our basic disposition, whinas to be changed if we are to make God our
goal.

| want to contrast that with Aristotle. Contempagrathics is getting a renewed interest in Aristotle
Aristotle’s view of human fulfillment goes sometpihike this: “Human nature gives us the capacity fo
fulfillment, but to develop that capacity requirgght habits, and right habits require right cheicRight
choices must be repeatedly made and reinforcettbayi become second nature.” The idea is being
transformed by the changing of your habits. Re&léyimproved by the changing of your habits and be
fulfilled by the changing of your habits. WilliameBnett represents that view. This is in the intobidun

to his book,The Moral CompassMoral education must involve following rules gbod behavior and
must involve developing good habits, which comeydhtough repeated practice.” Well, there is a poin
that is to be made there, but there is something iumdamental than that. And we have to be changed
from within. | do not buy so soon into this ideacbfaracter being formed by habit. It is not patady
Christian; it really is Aristotle, and we need tehow it measures against the biblical way of attar
formation, which is producing Christ in us. | thinke have something different here. You get the idea
that somebody has said that the notiohaifitusis nothing more than an acquired pattern of bedravi
which results principally from repeated actionsh@ same kind, like putting so many creases in a
starched linen cloth. | think that is a good metapiYou know, if you do make the right choice often
enough, then it becomes second nature. Now, agtdaitotle had kind of a chicken in an egg probjem
and he seemed to be aware of it. Really, for acehtw be virtuous, it must arise from a virtuous
disposition. But a virtuous disposition is acquitecbugh right choices. So how does it get stariea?
you see the problem? If a choice to be virtuoustrieagproduced from a virtuous disposition, and yet
you only get a virtuous disposition by making theices repeatedly until they become habitual, how d
the choices become virtuous in the first place3tatie never solved that problem; he just sort of
recognized it and glossed over it. | think it isdamental.

How do we get started in terms of virtue? Well, bitdical answer to that is we get started by aknadr
the Holy Spirit who produces in us what are catlegltheological virtues. That terminology is adabpte
because in the classical world there were alreadydardinal virtues: justice, prudence, temperance
and fortitude. These are worth knowing about, awill italk about them later, but they all depenanp
some world and life view. These are simply categmrand, for example, fortitude is quite different
depending on whether you have a stoic world aedvigw (where there is nothing you can do about
anything anyway) or whether you have an idea ircti@od is in providential control of all things. It
makes a very great difference in terms of youtwaté toward what fortitude actually means in teahs
the system in which it occurs. And so with all titker virtues, these are all necessary in the @dumis
life, but they depend for their content upon thei€tan world and life view. These do not exist@pa
from some prior commitment to world and life viev&it because these formal characteristics were
already in existence when the church theologiamsetiito the development of ethics, they tried nal fi
some vocabulary in order to talk about Habitusthat is created by the Holy Spirit in regeneratiand
what the Holy Spirit creates in us is a dispositdmaith, hope, and love. These are called the
theological virtues. But these are thabitusor the disposition that is implanted in us by gradnd we
need to attend more to these three in our ethiestand to move very quickly into the Ten
Commandments and to the issues that are raised. y/owvwill find these virtues in the Westminster
Standards on the Ten Commandments. You will firad these are there, but they need to be highlighted
as the disposition, or the dispositional complex,af which all of our ethical living flows. And we
have not done enough on this in our circles.

Augustine made a start. As Augustine entered ttediecade of his life, there was a certain lay iam
named Lawrence who asked him for a handbook orogptits. “Not baggage for his bookshelf,” he

© Spring 2006, David C. Jones & Covenant TheologBerhinary



Christian Ethics Lesson 3, page 7

said. “No, not a book like mine that just sits theiHe wanted something he could carry around senwh
he was asked apologetics questions he could haaady reference book to do it. Well, Augustine
interprets this as desire for true wisdom that tasn the service of God. The best apologetanis
alternative world and life view, and Augustine wasipted to say to Lawrence, “What you need is faith
hope, and love.” But he thought that maybe thattwashort, even for Lawrence, and so he expartded i
into a treatise and gave it a Greek title, Bmehiridion which means handbook. And his intention was
to expand upon what we now call the theologicalmeis: faith, hope, and love. Well, Augustine had a
tendency to digress, and he got so involved iretposition of faith that he spent 20 chapters oAnt
then | guess he got tired of writing to Lawrenas] anaybe this was going to be baggage on Lawrence’s
bookshelf, so he devoted only a chapter each te hod love. But he had the right idea. There is a
sense in which everything needs to be developéerms of faith, hope, and love. This is not an

artificial schematism; this really gets to the gahwhat happens internally when we are born aggin
the Holy Spirit. There are a number of passageseMagh, hope, and love are coordinated in Scrgtu

It seems to be the underlying framework out of White apostles write, especially Paul, but alseet

It is just there, and it comes to the surface ftone to time. But what has happened in regeneragion

the Holy Spirit has implanted a new dispositiond #ms new disposition is regularly described imte

of this trio of Gospel virtues, or you could cdietn graces, because they are the direct work dfitihe
Spirit in us.

You know how 1 Corinthians 13 concludes: “Now allidese three: faith, hope, love. The greatest of
these is love.” First Thessalonians 1 is anothey g#ective text. In 1 Thessalonians 1:2-3 Paul is
praying for them, “We always thank God for all @y mentioning you in our prayers. We continually
remember before our God and Father your work predily faith, your labor prompted by love, your
endurance inspired by hope in our Lord Jesus ChNsiw, those are just what are called genitives in
Greek: work of faith, labor of love, endurance oph. The NIV rightly brings out the force in its
translation, “your work produced by faith, your ¢alprompted by love, your endurance inspired by
hope,” talking about thieabitusof faith, hope, and love out of which the Christlde flows in work.
Faith works. Love works long and hard. It laborspld endures under pressure. So you have a new
habitusof faith, hope, and love that is fundamental ®lihing of the Christian life. Without
disposition, you know that it is an impossibili§omething has to be changed from within in order fo
us to serve God appropriately.

Let me read a couple of other passages and somm#éyanot be so obvious at first. But there is
Romans 5:1-5, which says, “Therefore, since we leen justified through faith, we have peace with
God through our Lord Jesus Christ, through whonhewe gained access by faith into this grace in
which we now stand.” Okay, so faith is the pivaght? It is by faith that we have access to gr#as.

by faith that we are united to Christ, so faitlthe pivotal virtue. But Paul goes onto say, “And we
rejoice in the hope of the glory of God.” Faith enders hope. “Not only so, but we rejoice in our
sufferings, because we know that suffering prodpegseverance, perseverance character, character
hope. Hope does not disappoint us, because Gagliasd out his love into our hearts by the Holy
Spirit he has given us.” You know, it is faith, lep@nd love. Faith is the gift of God. It is whaitas us
to Christ. We are justified by faith alone, but tagh that justifies is never alone. It engendsspe, and
it works itself out through love.

Let us look at 1 Peter 1:21-22. “Through Chrighé tamb without blemish, “you believe in God who

raised him from the dead and glorified him so gair faith and hope are in God. Now that you have
purified yourselves by obeying the truth’—thatirsthe act of faith and receiving Christ as Savior—

“love one another deeply from the heart, for youenbeen born again by the word of God.” It is faith
hope, and love.
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One more text is Hebrews 6:10-12. It says, “Gaubisunjust, he will not forget your work and theéo
you have shown him as you have helped his peopleantinue to help them.” Here is a significant
text. The love for God is demonstrated by lovinggde, and God accepts that, our help for other lggop
as love for Him. “We want each of you to show tams in diligence to the end in order to make your
hope sure. We do not want you to become lazy,dunitate those who through faith and patience
inherit what has been promised.” It is reverse Qrdeve, hope, faith,” but the same trio of Gospel
virtues which become the disposition of the regateeheart. The Holy Spirit not only works faith pleo
and love in us, but the Holy Spirit, we will selegvells us and leads us. But the starting poiat is
radical change of disposition. It does not comeuablmrough anything we have done. It comes about
through a radical change as the Holy Spirit workas this new disposition, which essentially cassis
in terms of faith, engenders hope, and works itsetfin love.

You might ask about the order of these three iro€ans 1:5. | am not quite sure what to make of
Colossians 1:5. | need to study that some moreif boes seem to have a slightly different ordevill
begin at verse 3. Again, it is in Paul's prayer.eé\Wank God, the Father of our Lord Jesus Chrisernw
we pray for you, for we have heard of your faittGhrist Jesus and of the love you have for all the
saints, that faith and love that springs from thpéhthat is stored up for you in heaven and thathave
already heard about in the word.” So here it [dddeshope is the primary virtue, and faith and love
spring from hope. | do not say it is differenthirtk that it alerts us to the need to not be dat tiig our
distinctions that we cannot observe how hope afféhat other virtues. Once you have these threm, the
they do interact on one another so that hope iespave and as well strengthens faith. So | thinak t

that is the right approach to that text. But, athkeuso helpfully articulated for us, there is daa
irreversible order of faith in relationship to tb#ner two. Before he came to faith in Christ, hepdgred

of ever reaching the goal of human life, becaudasrighteous vindication he was under the thoéat
the law and of God'’s retributive justice. He kneawtas a sinner and was subject to the wrath of God.
No matter how much he confessed his sins or weatfin the discipline of penance, he could never get
any peace of conscience because there was alwags Aral his confessors thought he was being over
scrupulous and felt like saying, “Do not bring liglas stuff.” But Luther could not be satisfieatil he
understood that the righteousness of God is dhgifugh Jesus Christ that is apprehended by faith
alone. The key distinctiveness is Luther’s clegrapension that we can only have peace with God by
faith alone, through which the righteousness ofi€€ls imputed to us and we are accepted with God.
That is what gives us hope, and that is what iespour love. Luther said, “As long as we are walrie
about our salvation, we are using our neighbor m&ans to our own end.” If the end is secure thnoug
faith, we are justified before God, and heaveruisoThen there is no fear of punishment, we have a
secure hope, and we are really free to serve areddor neighbor. Justification by faith alone, when
rightly understood, is the thing that moves usevise of Christ because it is not inhibited by the
thought of using my neighbor as a means to my end.
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