Christian Ethics Lesson 4, page 1

The Disposition of Grace, ||

There are a couple of verses from Psalm 25 thia¢ kb use from time to time as an invocation fost
course. In this session | would like to look ddittnore broadly at Psalm 25 so we can pick up saime
its context. We will use these verses as our preysrsession. If | had to give Psalm 25 a heading,
would call it the Covenant Way of Life. It is thiest psalm that refers specifically to the covenant

for that reason it has all the more interest towbat it is really a prayer that we may live twvenant
way of life. Verse 6 begins with a call to rememug, “O Lord, thy tender mercies and thy loving
kindnesses which have ever been foretold.” | ardingafrom the prayer book Psalter, which is
Coverdale’s translation. That was the first traistaof the Psalter directly into English. And tRé&/
obscures a point in the way it renders loving kigghas “love.” It is the Hebrew wohésedthe closest
word we have to grace, and it is translated asndag, mercy, or loving kindness. And the other word
that is here is translated “tender mercies.” Palgup on that, as we saw before in Romans 1Zhénw
he says, “I beseech you, therefore, brethren, &yahder mercies of God.” So keep that linguistic
connection alive. | highlight that. Verse 8 alsdé&iter in this translation: “Gracious and righteaithe
Lord; therefore will He teach sinners in the walitiis statement is remarkable, that He is graciowds a
righteous and therefore He will teach sinners etlay. “The meek will he guide in judgment, the
gentle then shall he learn his way.” Now, thatrisaechaic use of the term “learn.” It is effective
teaching. We were taught in school not to say fl arn you,” but “I will teach you,” but it is gud
sixteenth century English. And in the portion theadll use for invocation, that does occur. Verse 1
says, “All the paths of the Lord are mercy andryuinto such as keep his covenant and his
testimonies.” Then verse 11 goes on to say, “Fpndmesake, O Lord, be merciful unto my sin, for it
is great.” Keeping the covenant among God'’s fatleaple is not a perfect thing, and so the blessings
come to those who keep God’s covenant in the coofecffering forgiveness of sins as well, and |
think that that is a very important truth. Verseii4he older translation says, “The secret ofltbed is
among them that fear Him, and He will show them ¢tigenant.” With the Hebrew word there it is
actually, “The counsel of the Lord is among theut fiear Him.” And the word is used in both in the
sense of council, the council of God’s associated,also in the sense of counsel, the communication
God intimately confers among His associates. Sortates to the intimacy of the covenant, those wh
belong to the Lord are God’s friends. It is themaship of the covenant. It reminds us that Jesus,
John 15, calls us His friends. He says, “I no lorggl you servants, but you are my friends” and
instructs us in His way at that point. So thereaareimber of wonderful themes that relate to God'’s
covenant fidelity, the intimacy of the covenantg amstruction in the covenant way of life in thisgim,
and it will repay your very careful study.

The verses | would like to use for our invocati@yin with verse 4 in the modern versions. Let ukena
this our prayer:

“Show me thy ways, O Lord, and teach me thy patbad me forth in thy truth and learn me for thou

art the God of my salvation; in thee hath been wpetall the day long. Call to remembrance, O Lord,
thy tender mercies and thy loving kindnesses wheaste been ever foretold. O, remember not the sin
and offenses of my youth, but according to thy yehink thou upon me, O Lord, for thy goodness.” |
the name of Jesus, amen.

Last time we started the section that | am callifige Disposition of Grace.” The older theologicatrh
for disposition ishabitus that change of heart that the Holy Spirit briagsut in regeneration as we are
united to Christ by faith. The Holy Spirit works urs faith, hope, and love—what are traditionallifech
the theological virtues. But those are the charesttes of the heart that are transformed by Gaoué&ce.
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And as we saw last time, those form the structo@akground for various kinds of instruction in the
New Testament. It all proceeds from a heart that as established as His own, creating within us
faith, which engenders hope, which works itselfioubve. Now, coordinated with thhabitus that
disposition that God brings about in that grac¢hésfreedom that comes with that.

So my topic for this part of the session is thadab Christian liberty, a phrase that was usetha
sixteenth century by the Reformers as a way of sanzing the Gospel. That is what the Gospel was
about; it was about the freedom that we have insCht was the original liberation theology, andvas
related to the work of Christ on the cross andgilfteof the Holy Spirit, a very profound theme. ber
wrote on both in his last appeal for reconciliatwith the Roman Church, “The Freedom of a
Christian.” In it he laid forth the Gospel, justifition by faith alone, and he went out of his wagay it

is not opposed to works. It is just putting thenthia right place after the acceptance with God is
established through faith in union with Christ.tRaloes not wait for good works to be commanded; it
has been doing them already. So Luther had a wenydsperspective on the place of good works in the
Christian life, and really his psychological insighsound. He argues, “As long as you are concerne
about your own salvation in what you do, you arei@ty using your neighbor as a means to your end.”
Being accepted with God by His grace really freas tp serve your neighbor for your neighbor’s sake,
and | think that that is a sound principle.

Calvin also picks up on that in a chapter in thsitates, which were first published in 1536. Calvi
included a summary of the Gospel in the Institated that chapter still repays careful reading. You
would do well to read it if you have the Institutascould find them in a library. It is a brief sien, but
you will find Calvin very enjoyable in that sectiespecially. The whole point of Christian liberity,
says, is to quiet frightened consciences before, @od he expounds the doctrine of justificatiorfdith
and the doctrine of adoption. For those of us wiecsaasured of our justification by faith and ydt st
timorous in terms of the works that we bring to G8dd accepts them from His children, however rude
and imperfect they may be. So it is a great rétegh the perfectionism that can sometimes affect
people. They just think that they have got to wibekl out for themselves, but the doctrine of atiimmp
brings great assurance as well as the third paithwas that we are free from the traditions and
commandments of men. We will go into one area irclwvthat was specifically the case in the
Reformation. But that was the doctrine of Christi@erty. It was a summary of the Gospel, and the
Westminster Confessialevotes a chapter to Christian liberty in whichrihgs together all those
themes in a very effective way, | think. First df & talks about freedom from certain things, efof
which are the guilt of sin, the condemning wrattGaid, and the curse of the Law. The Gospel brings
freedom from all those things that were againsiVisy? Because Christ on the cross bore the guilt of
our sin and endured the wrath of God and the cfrtiee Law. He died in our place. He paid for our
salvation. Jesus paid it all, so that “The teraraw and of God with me can have nothing to dthat

is in one of Toplady’s great hymns. We rememberesofrhis others more, but that line | think capsure
the essence of it: “My Savior’'s obedience and blbigig all my transgressions from view.”

The Westminster Confessigoes on to say, and what we should always incisdbat Christian liberty

is not only freedom from these things, although mvipeu are freed from those things, that is freedom
indeed. But just because we are freed from thoséhave free access to God both more boldly under
the new covenant than under the old, but we acefede to yield obedience. Arithe Westminster
Confessiormakes two points with respect to motivation fattbbedience. The freedom that the Gospel
brings in terms of motivation is to yield obediems®# out of a slavish fear, but out of a childlikge

and a willing mind. That is a very powerful phraisat we are now, in the Gospel, free to yield
obedience not out of a slavish fear but out ofildtke love and a willing mind. You see how in tha
phrase they bring together the rational, affecticsrad volitional aspects of human nature. A cliilell
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love is motivated by the thought of pleasing ouavenly Father. But what is a slavish fear? Well, a
slavish fear is obedience under the threat of pumént. And Augustine was an astute observer in this
regard. He pointed out that if your motivation ielging obedience is out of a fear of being punishe
that implies that if the punishment were not thgye might just as well not do it, because you ae n
really in love with the giver of the Law. And yow dot really have a love for righteousness, you are
just afraid of Him. You are afraid of being punidrend sdrhe Westminster Confessioghtly focuses
on that motivation that it is not slavish fear huthildlike love.

The two texts on which they based that assertierR@mans 8:14-15 and 1 John 4:18. Romans 8:14-15
says, “Because those who are led by the Spiris@ane of God, for you did not receive a spirit that
makes you a slave again to fear, but you recew&girit of sonship, and by him we cry ‘Abba,
Father.”” Sonship makes a difference in terms afraativation in the Christian life. And then befdre
read 1 John 4:18, | will begin with the assertibattGod is love: “Whoever lives in love, lives i

and God in him.” Verse 17-18 says, “In this waydaes made complete among us so that we will have
confidence on the day of judgment, because invtbidd we are like him. There is no fear in lovet bu
perfect love drives out fear, because fear ha® twith punishment. The one who fears is not made
perfect in love. We love because he first loved Tke fear of punishment must be removed in order
that love may reign supreme as the impelling modivihe Christian life. And in John, “fear has  d
with punishment” is a key phrase. The word for ghment there is the word that is used for God’s
retributive justice on those who are finally impgent. It is God’s retributive justice on the wickdit

for those of us who are in Christ, that judgmers dlaeady been borne. God’s retributive justice was
poured out on Christ, Christ took on Himself thettibutive justice for us on the cross, and so ree a
free from motivation out of that threat. We are kadby the Law to flee to Christ in the first place
That is certainly true. From Newton’s great hymihwas grace that taught my heart to fear and grace
my fears relieved.” That is, once you are in Chtisbse fears are no longer the motivation of the
Christian life.

We need to say something about fear as it appedng iBible. The best thing that | have seen on the
fear of God is the final chapter of John Murray®k Principles of ConductAnd Murray notes what is
common to note, but the way he does this is vdgcabe, that fear is used in the Bible in two very
different senses. It is used in the sense of doe&eiror, and it is used in the sense of venanaiio

honor. And those two are sometimes used very ¢tagether in the same sentence. As a matter of fact,
in Exodus 20 at the end of the account when Issagying, “Let Moses speak to us. Do not let thedL
speak to us; it is just too terrible,” Moses saythem, “Fear not, because the Lord has come togeo
fear in you that you may obey him.” “Fear not,"the sense of dread and terror that shrinks awany fro
God, because God'’s purpose is to produce the vimresnd the honor due to Him as Lord. Obviously
fear in this sense is still motivation in the Chan life. The veneration and honor due to the Lord
because He is Lord is always there. But the fearehd and terror, which is being under the Lawpis
the motivation in the Christian life. That has beemoved by the atonement of Christ. We know that
the fear of the Lord is the beginning of wisdomai phrase occurs in at least three places in tbk bb
Proverbs. It also occurs in Psalm 111. | think wghd to look at the context of that in Psalm 111,
because this is another place in the Psalms thas gis the covenantal context for the fear of el L
Psalm 111 begins, “Praise the Lord, | will exta ttord with all my heart in the counsel of the gpti

and in the assembly,” and he goes on to narrate tved.ord has done for His people and to talk abou
the attributes of God that are relevant to the naneéway of life. At verse 9 it says, “He provided
redemption for his people. He ordained his covef@etver. Holy and awesome is his name.” It is the
context of the covenant of grace. God is to be rard because holy and awesome is His name, isut it
the God who in His mercy and in His grace has plediredemption for His people. And then you come
to verse 10, “The fear of the Lord is the beginnigvisdom. All who follow his precepts have good
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understanding, to Him belong eternal praise.” 99 ot the terror or dread of the Lord, it is aigly
the veneration and honor that is due to Him. Ikhhmat we can summarize the Christian life with the
phrase “obedient love” for you to understand that ts a reverent love for God that issues in clezh.
| would say the fear of the Lord in the positivese in which it is intended, as the beginning cfdeim,
is reverent submission to the will of God so thatdw bow before His majesty and authority. Bus it i
motivated by our love for Him that we yield obedierto Him.

In that sense fear has to do with punishment andtishe continuing motivation of the Christiarelif

But what about Philippians 2:12-13 where it say8ptk out your salvation with fear and trembling.”?
That phrase seems to be in conflict with love asetkclusive motivation of the Christian life. Pempl
tend to look at that and understand it as meamagdomehow now they must nervously approach the
Christian life to live lives of nervous apprehemsibecause it is up to them to work this salvatian It
cannot be translated that way in the context dfiffhans. It is translated that way by the New
American Bible, the modern Roman Catholic verswhich translates it as “Work with anxious concern
to achieve your salvation.” Well, that is a goaatiitional Roman Catholic approach, but | have found
that it is also a popular approach among Protestavié take it that way also. But if you look at
Philippians, going back to Philippians 1, Paul begvith the assurance he has that “he who has kegun
good work in you will carry it on to the day of deChrist.” Salvation is God’s work. So when you
come to this passage in Philippians, Paul says y®shave always obeyed when | was with you, now
much more than when | am not with you, work outrysaivation.” What does he mean? He means the
salvation that God has given to you. Put it intagtice. Why? Because “it is God who is at work oy
both to will and to do his good pleasure.” So witthe context of Philippians, it is clear that your
salvation is not the salvation that we achieves the salvation that is God’s gift to us in whimhr

activity is elicited. You know, practice your sativa, put it into practice, realize it, and so fort

because it is God who is at work in you to will @aadlo His good pleasure. | think that the fear and
trembling then refers to that sense of awe andorespility that flow from the knowledge that it@od
who is at work in us. It is God who is working ia bioth the willing and the doing of His good pleasu
This is a marvelous thing, and it should be apgredan the proper attitude.

In the book | have given some of the linguisticuangnts for why we should understand the verb that
way, in terms of putting into practice our salvati®our salvation, as Paul mentions here, is rgpal

to be achieved by human effort, but a gift bestomweod’s grace. And it is not wrong to take this
individually, because you cannot make a dichotoetyeen the body of Christ and its members. It is
addressed to the Philippians corporately. He Sagsyou have always responded appropriately when |
was with you”—he is talking about the congregatidse-now much more in my absence,” you all,
“work out your salvation,” the salvation God hasegi to you, “with a proper sense of awe and
responsibility.” Now, that affects each individumémber, but it does highlight the corporate aspgct
God’s work in His people. | think the Phillips tdation got it right. Phillips came out when | was
college. Somebody gave me a copy.efters to Young Churcheand that was a very helpful
paraphrase of the Scriptures. The way he transtatederse is “Work out the salvation that God has
given you with a proper sense of awe and respditgjlior it is God who is at work within you givin
you the will and the power to achieve his purpoge’a paraphrase, | do not think that you can do
better than that. Now, those of you who have stu@esek can check it out and you will see each of
those components as the basis in the Greek oé#teSo I think that it is very useful to understan
that way and to understand that the motivatiorhefGhristian life is not fear of punishment—the Law
has been totally dealt with—but rather God’s grace love.

| said earlier that fear has to do with punishm&ht word for punishment in 1 Jotkglasis is God’s
retributive justice. We need to make a distinctiamg it goes back at least to Chrysostom in terintiseo
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theological distinction between God’s retributivstce and His corrective love. It helps us with ou
motivation in the Christian life to understand tdistinction. It would be helpful to look at Calgn
Institutes 3, chapter 4. The chapter heading desenvhat comes: “How Far from the Purity of the
Gospel is all that the Sophists in Their Schooltd’about Repentance; Discussion of Confession and
Satisfaction.” What this chapter is about is therfaa Catholic doctrine of penance. The sacrament of
penance has four parts. First is contrition, whscgodly sorrow for sin. Attrition, which is beirsprry

for consequences, at least, is acceptable, butydeshould be contrition. There is confessiorhigh is
to a priest who provides absolution and imposesralpy, and that is called satisfaction. It is keto
penalty. Obviously we cannot fully satisfy for agins, but there is something that we must do tiet t
priest prescribes in order for us to be right v@éibd. There is some token punishment that we go
through in order to make it up to God. That wasasgdl by church law in 1215 at the Fourth Lateran
Council. The church made this rule that all théhffail of both sexes who have arrived at years of
discretion at least once a year must confesse&ill ms to their own parish priest and accept the
penance that he prescribes. Otherwise, they wiélXos®mmunicated in this life and after death wal b
denied a Christian burial. Now, that is a seriaus.rAnd it provoked a lot of legalistic approackiesn
1215 to 1517. It was a very burdensome kind ofragttbecause you have to go to your parish preest t
confess all your sins, receive absolution, and igegatisfaction for what you have done according t
his precept. So what is the first of the 95 ThékasMartin Luther posted? When the Gospel says,
“Repent and believe the Gospel,” it did not meapdoance. It meant rather that we should understand
that we are simultaneously just and sinners, amavbole life is to be lived in the humility that mes
from that wisdom, confessing our sins, but at e time knowing that we are justified by faithredo

Although people distance themselves from the Ro@&tholic Church in Protestant circles, there i$ sti
a tendency to want to do something to show Godrevevarthy of His grace. It is a very ingrained
human tendency among fallen human beings. It sra powerful element that people take as
motivation to offer some atonement and somehow ntaketo God for what we have done. There is a
very good analysis of that in a book by John MidalledRepentance and Twentieth Century Mide
makes the point that motivation for changing yafar direction is the lordship of the crucified Sawi
Penance centers on what a man does. Looking tegibdior power to grow in grace, you will never
have it, and you will always be left powerless, impned, and seeking for some solution that isideits
of Christ. John Miller encourages repentance, fostevangelical repentance that is associated auith
union with Christ and looking to our crucified Sawfor the total satisfaction for all of our sid&sus
paid it all. There is no atonement that we canroftas true that “whom the Lord loves He discis,”
so there is corrective love that we can expeckifane God’s children, but that should not be cadus
with God’s retributive justice on the unbelievingis God’s corrective love, which although painfisl
nevertheless to be welcomed in terms of its purpbsestoring us to the fellowship of our Fathenal

is what Calvin is after in this distinction that lakes between God’s corrective and his penal
judgments. | will not go over them, but Christ Ipasvided full satisfaction. Forgiveness of sins
involves remission of penalty. There is no furthenalty to be paid. Christ’'s unique sacrifice alocar
remove penalty and guilt. And then Calvin has thdisgnctions between God'’s judgments, penal and
corrective, that he traces back to Chrysostom. deddg of vengeance serves to punish, judgment of
chastisement to improve. So punishment and diseplisay, are as far apart as God’s wrath and<God’
love. And we need to understand that when Godplisess us it is not that He is pouring out His
retribution. It is rather out of His love that Herects us in the Christian life and restores usgiat
paths. So we should look for that correction.

There is a third category | think we need, and ih&od’s perfective love, which is not necessarily
correcting a believer in his sin. Rather, God ws#tering in the Christian life for other purpos&d
did that in connection with Job. Job’s counseloesemvrong to accuse him of sin in his life that God
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was trying to root out. Job mouthed off beyond wkas$ appropriate for him to do, so he had some
repenting to do in the end. But as far as his celons were concerned, God justifies Job rather than
their accusations. So bear in mind that God sonestinses suffering for other purposes than dis@plin
or correction. He uses it to make us into the kihgersons that He desires us to be as examples to
others, as helpful to others. Part of the mysté@twistian suffering is that we make up the sufigs

of Christ; that is, our sufferings are joined tsHiot in a propitiatory or redemptive way, but
nevertheless, they are participating in the bighgs of a better world to come. And the way weardp
to those, either persecution from without or thterinal miseries that afflict us from within, shotes
others something of God’s grace, mercy, and love.

Is it ever right to attempt to make atonement far ins? If you have ever been through a dark geno
which you were rebellious and have been graciooisiyght back to the Lord through His corrective
love, you know that that does not make you compiagedoes not create laxity or complacency. The
fact that God has been so merciful to re-call yothe very thing that moves you not to make
atonement, but to delight yourself in the Lordb&sk in His goodness, and to desire to serve Hilm wi
your heart. It is not to make atonement, but intiggrde. The motivation is gratitude. It is understang
that we were helpless and hostile sinners and éoahciled us to Himself through the death of His
Son. If God has reconciled us, then we simply rieeghter into the reconciliation. There is nothihgt
we can do to pacify God. It is by the obediencthefOne that the many are made righteous. We always
think, “Yes, it is me and Jesus. It is the obedéeoithe One and my obedience which, granted is a
token, but it counts for something.” The Bible saist it is through the obedience of the One (¢
plus any fraction of one. If you introduce a fractito any extent you destroy the point. It is tlylou
faith alone in Christ’s fullness of His work. An@in sure people say, “Well, it is not fair, you butp
pay something,” but that is God’s mercy and gr&advin comments on the misuse of the text of David
and the death of the child that he had by BathsHedaes not have anything to do with David’s
forgiveness. That was complete in itself. And wbewvid sees that the child has died, he goes up to
worship. He goes directly to worship. Now, theransadulterer, a murderer, and a liar. He has been
living a lie all this time, is confronted by thegmhet and repents, and the prophet says, “Godutas p
away your sin.” And when the issue of whether thigdowill live or not is gone, David goes up and
worships. He is accepted. Calvin says you oughtmptake the exception in that circumstance into a
kind of a mandate for imposing penalties on evegyon

You also might ask a question about the afflicbdthe soul associated with the Day of Atonement in
the Old Testament. Did it have as its purposeppotg the offering of atonement, but rather remigdi
of the need and the atonement in Christ? As | wstded it, your sins are confessed over the scapegoa
Aaron confesses his own sins and the sins of tbplp@ver the scapegoat, so it is a service of
repentance, but it is not making atonement. Inti@w 17, it is the sacrificial lamb that is offdrdt is

the blood of the lamb that makes atonement bedandehas appointed that on the altar for your souls.
We cannot make atonement for our souls. Contrisarght. Contrition and confession are a part of
repentance. Also, amendment of life is a part pereance, but that should not be confused with the
atonement where Christ bore all of our sins. Tiere longer a need for us to pay anything. Some
evangelicals are now toying with the whole doctfi@urgatory. The idea is we are not ready to meet
the Lord until we have gone through some more ctioe. Well, the New Testament says, “When
Christ comes again, those who are alive at the mgmii the Lord will be changed in a moment, in the
twinkling of an eye.” They are transformed. It Isveous that there is no purgatory for them. Why
should there be for those who are taken immediatédythe presence of the Lord? That is the Lord’s
business in terms of how He accepts us, but waarepted in Christ. We are complete in Christ. The
goal is to be clothed with the righteousness ofisthr
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| want to say something more specific about ouelfor God. | have been arguing that love, not tdar
punishment, is the motivation of the Christian.liféere is a place for what we call the directicunsg

of the moral law, but the curse of the Law has Hemme. The curse of the Law is no longer a thi@at

us because Christ has fulfilled the Law in our @tees far as love for God, in the Gospels a scribe
comes to Jesus and asks Him for His opinion onwisithe greatest commandment of the Law. And
Jesus’ response is to quote #emarom Deuteronomy 6: “Hear, O Israel, you shallddire Lord

your God with all your heart and mind and soul attdngth.” And then He goes onto say, “The second
is like it: you shall love your neighbor as youfs€ln these two commands hang all the Law and the
prophets.” So there is not just one great commantirbet there are two. In principle, to love Godtwi

all your heart would include loving your neighb@chuse God has created human beings in His image
and requires that we treat His image the way He.dBet it is too important not to be put up theght
alongside the first and greatest commandment. 8odbke not one great commandment. There are two,
on which all the biblical revelation hangs. All thaw and the prophets is the whole biblical revefat

of God’s will. I think of it as hanging as a doar ibs hinges. You need two hinges for a door tokwor

properly.

My wife and | restored a house that was built acbli850, and some of the problems were with the
doors that after that many years either had aitogehor a bottom hinge missing. Well, if you do not
have both hinges working, you are going to eithenp your head or bump your shins. You have to
have both hinges to work, and so it is with thei§tlan life. It is a door that swings on these twages.
Now, most of Christian ethics in our generation basn occupied with talking about neighbor love and
exploring neighbor love. And there is somethindibd about that because Paul, when he talks about
love as the fulfilling of the Law in Romans 13, dd&ave in mind neighbor love. And Hebrews 6:10
says, “Remember, God will not forget your work @f¢ and the love that you have shown him by the
help that you have given to his people.” So Chadlelson’s book o.oving Godis really stories about
folks who have loved God by loving their neighbamd that is appropriate.

The older theology, though, did include an expositf love for God in the direct sense, and they
divided it this way. They said when you look at thi scriptural evidence, love for God is a comple
The Latin terms areomplacentieandbenevolentiaBefore we translate those as complacence and
benevolence, beware. The English word “complacedoe’ not represenbmplacentiaOur love for
God is anything but complacence in the modern Bhglense. This really meant satisfaction. And
benevolentias goodwill. Neither of those is entirely helptolus. | think the best way of understanding
it is to think about love in terms of delight amdterms of service. So you have here both the thtooig
loving God by desiring god—that is the title of &ijs book,Desiring God—and also pleasing God in
terms of the service that we offer. Both are pathe complex of loving God. Now, it is based on
knowledge of who God is and what He delights inlhed there is rational basis for this, but you saa
it is both an affection and a volition. There isafectional and a volitional aspect, as well aateonal
aspect, to our love for God. Puritan theologianl¥fit Ames called one side of it the affection of
“resting in God,” and for the other side he useaghrase “yielding to God.” And that is another vady
getting at the complex that is involved in thesadh.

It is interesting to go through the Psalms and labit from this perspective. You have the various
verses in which a love for God is expressed in $epfrdelight in God and admiration of His attritajte
and those lead to pleasing God and walking in HigswIf you delight in the Lord, then you are going
to delight in the things that He delights in. If &is righteous, then you are going to hunger aidtth
after righteousness. | think that there is an ohdee that the delight in God as the Author of louas,
Creator and Redeemer, issues in yielding to Higrateful service that we offer to Him. But both are
involved in our love for God. You cannot reductoitither one. Typically you find Reformed
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theologians reducing it to obeying God in termsl@ihg His will. John Piper, | think, is moving ihe

other direction of the tendency of reducing it esiting God. He does not intend that, but | thiok f
balance we need to be aware of both of those then&wipture. Love for God is both delighting in

Him and serving Him. God'’s first purpose in redesgniis was to have us as His own rather than to use
us. | think that we sometimes obscure that, buakeeHis treasured people. That is Exodus 19, tbhdt G
has chosen us out of all the nations to be Histneal people. The King James translated that “gacul
people,” but it meant a peculiar treasure to Hine &ve God’s inheritance, just as the lot was @ast f

the 12 tribes of Israel to receive their inherind/e are God’s lot. We are God’s portion that lde h
chosen for His inheritance. And our response tad&od’s inheritance is to delight ourselves in the
Lord and, of course, to submit ourselves to His. wil

There is, | think, a very moving statement in Calonh motivation in the Christian life that | woulle

to share with you. Calvin’s sermons on the Ten Camiiments were only translated into English in this
last decade. They are marvelous, and | think tiey @ very different perspective than what you wioul
expect in Calvin preaching on The Ten Commandméteggoes through the book of Deuteronomy and
expounds the Ten Commandments concretely in tefiiiedoook of Deuteronomy, but this is what he
says this:

The beginning of obedience, as well as its sodoeadation, and root is the love of God. This
love cannot exist until we have tasted the goodoéssr God. For as long as we conceive of
God being opposed to us, of necessity we will fteen Him. Therefore do we wish to love Him,
do we wish to be reformed by being obedient to tiat we might receive all of our pleasure in
His service? Then we must realize He is our FadhdrSavior, that He only wants to be
favorable to us. Thus, once we have tasted hisahldue, which He reserves for us, then we
will be motivated to love Him as our Father. Fothifs love is in us, there will be no doubt that
we will obey Him and that His Law will rule in otinoughts, our affections, and in all our
members.

And it is like that all the way through. It is alysabrought back to the motivation of the Christiés

and it is always love of God, not fear of God. E@alvin, with his marvelous apprehension of the
majesty of God, speaks of God in His tenderness;yneompassion, and love for us in expounding His
love to us. It is a very refreshing exposition lué Ten Commandments.

So the first way in which faith works itself outliove is love for God, both in delight of God amd i
serving God, and that is joined to neighbor lovea humber of texts that is the summary of the Law.
Most notable is Romans 13:8-10. Let us read ittu$tave it before us. Romans 13:8-10 says, “Let no
debt remain outstanding except the continuing tieliive one another, for he who loves the other has
fulfilled the law. The commandments, ‘Do not comauiultery, do not murder, do not steal, do not
covet,” and whatever other commandment there mayé&summed up in this one rule: ‘Love your
neighbor as yourself.’ Love does no harm to itghkor; therefore, love is the fulfilling of the law

Paul says two things about love in this passage.i®that love is the summary of the Law; thaitis,
operates as a summary rule. It is quite generalgdxeral rules are useful. Love your neighbor as
yourself taken seriously is a solid rule. But ialso motivation.

Love is the fulfilling of the Law, and that is tBense in which | want to speak to it now. | usedsk
ethics classes where in the Old Testament it sy} shall love your neighbor as yourself.” In as$

of about 30, there would almost always be one pengw thought that it was a trick question and
would answer, “It is not in the Old Testamentsiin the New Testament.” Now, why they would think
| would ask a trick question? That has always pdnhe. It is Leviticus 19, and there would usubgy
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one person in the class who would answer Levitidud ook at this passage. It is an exposition ef th
Decalogue. It does not look like it after the openi“Be holy, for I, your God, am holy,” which blye
way is repeated in 1 Peter 1:13-16. So it is aduomehtal principle of biblical ethics, Old and New
Testament. The exposition begins at verse 3 waltifth commandment: “Each one of you shall revere
his mother and his father,” and so it looks likesitmiscellaneous, but actually when you go throiigh

is all the commandments. All ten of them are ineldith this exposition.

Embedded in this exposition of the Decalogue, yaaiht in the middle, is verse 18: “You shall love
your neighbor as yourself.” Just look at the sundbng context of verse 17. “You shall not hate your
brother in your heart.” Old Testament ethics isjost external. That is a mistaken impression peopl
have. “You shall not hate your brother in your héafou may surely reprove your neighbor so thati yo
do not encourage sin. If you do not speak in ctimedor those who are really associates with yhat

is a fault on your part. And so loving your neighlibhe is associated with you in some direct way,
does not mean not challenging him on those aredasihgoes astray. Verse 18 says, “You shall ket ta
vengeance,”—that is the outward action—“nor beargmidge against the sons of your people.” That is
the internal part. This sounds like the SermonhenMount. Jesus gives a more searching exposition o
these commandments, but it is already in the Oktareent that the attitude behind the deed is wigat t
Law is about. And the corrective is “you shall loxaur neighbor as yourself,” so that it is both an
affectional as well as a volitional aspect. It uts the attitudes as well as actions. The othseve
where “love your neighbor as yourself” occurs iv@mses 33-34: “When a stranger resides with you in
your land, you shall not do him wrong. The strangko resides with you shall be to you as the native
among you, and you shall love him as yourselfyfmr were aliens in the land of Egypt. | am the Lord
your God.” You know, it is the reflection on howethord has dealt with us that is the pattern of our
dealing with others. And here the Old Testamenteshnot a narrow nationalistic ethic; it includes
those aliens dwelling among them on an equal fgptne mouth for all. He shall be to you as the
native. Do not do him any wrong. And positivelyyéohim as yourself.
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