Christian Ethics Lesson 9, page 1

The Universal Forms of L ove, |

Lord, open our eyes that we may behold the wonder of Your Law. By Your Spirit, create in usthe desire
for those things which You desire, especially loving kindness, justice, and righteousness on the earth.
Lead usforth in your truth and teach us, for You are our God and our hopeisin You. In the name of
Jesus, amen.

This session we will start on the universal norm®we. In my book, | begin with an epigraph that
contrasts pretty starkly the two positions withpess to these commandments. Bernard Haring is a
contemporary Roman Catholic theologian. He writesthe love for which Christ has freed us, we
realize that the binding moral norms express thg s&ucture of the human person.” In other words,
God’s commands fit human nature; they are for @adg That is an appropriate way of thinking about
natural law. You notice he relates it to the lo¥€brist. The title of his book iBree and Faithful in
Chrigt, so he is talking about Christian ethics, buthentmakes this wonderful statement that “the
binding moral norms express the very structurdnefiuman person.” It is similar to a statement khat
ran across in Tyndale: “The Law gives outward faonthe inward goodness bestowed by the Holy
Spirit.” | think that is what we are after. The Lajives outward form to the inward goodness bestowed
by the Holy Spirit. We may never forget the worktloé Holy Spirit as that root of virtue as we cotoe
God’s commandments.

Now, The Humanist Alternative—that is the very significant title of Paul Kurt2®ok—is an alternative
to the Judeo-Christian tradition. “The traditiosapernaturalistic moral commandments are especially
repressive of our human needs. They are immorafanss they foster illusions about human destiny
and suppress vital inclinations.” Well, | do nointiyou could have a more stark contrast with respe
the commandments. It explains why some peoplealhdiut why some people would object to the
posting of the Ten Commandments. If they regarththe repressive of human needs, then obviously
that is not something that is desirable to be gbste public classroom. We will talk about that
particular issue after we have taken a look affégre Commandments in the church and seen some of
this history. At the end of the excursus, | talkbabthe Ten Commandments in Medieval and
Reformation society, and then we will apply thabtos own day. But you see the contrast. Although yo
begin to think, which of the Ten Commandments apgassive of human needs? “You shall not kill.” Is
that repressive of human needs? “You shall not,steall. “You shall not bear false witness.” | mea
really. What are the commandments that are repes$ihuman need? Well, | think it is largely the
seventh commandment in the area of sexuality. iEithe area where you get this fault, that vital
inclinations are being suppressed by the supemilatic commandment.

| begin this section on the universal forms of lovith a study of the Ten Commandments. And my
proposition is this: the Ten Commandments are timepcehensive summary of the will of God for
human beings created in His image. The Ten Commantnare the comprehensive summary of the
will of God for human beings created in His image éhus embody the universal standards of moral
practice. Now we saw last time, looking biblicadiythe revelation of the will of God, that lovetlie
summary of the will of God in the twofold commandrh& love God with all our heart and to love our
neighbor as ourselves. And love is embodied irpthetices of justice, mercy, and fidelity. Whan a
going to propose for our argument concerns lovieiagembodied in the practices preeminently of
justice, mercy, and fidelity. These primary fornidave are further specified in terms of the Ten
Commandments. And that becomes then the comprefeesismmary of the universal norms of love in
the practice of justice, mercy, and fidelity. Irthithat we should look at the scriptural teachifthe
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will of God in light of this pattern of developmertnd the Ten Commandments have a particular place
in the formation of our understanding of what Gedalling us to be and especially to do.

The first point to notice about the Ten Commandméntheir setting in the history of redemptioan
going to argue that they are the comprehensive saargnaf the will of God for human beings as such,
but we should notice that they are given in thetexinof the history of redemption. Exodus 20:1-¢ssa
“And God spoke all these words, saying, ‘I am tleed_your God, who brought you out of the land of
Egypt, out of the house of bondage.” We usedoak of that as the preface to the Ten
Commandments. It is more common now to speakad the prologue to the Ten Commandments,
because it is patterned after the cultural forrthefsuzerain treaty, in which the treaty began tiéh
suzerain lord giving what he had done for the Vaamsa then stipulating the allegiance that was
expected in return. And you have that same forme.H&o the prologue to the commandments identifies
God in His authority and in His redemptive activity

Look back at Exodus 2:23-24. “Now it came abouhi course of those many days that the king of
Egypt died, and the sons of Israel sighed becaugein bondage and they cried out. And their any f
help because of the bondage rose up to God. Sh&ard their groaning, and God remembered His
covenant with Abraham, Isaac, and Jacob.” The gua@do the Ten Commandments connects it with
God's redemptive activity in delivering His peoflem bondage in Egypt. Exodus 2 further places that
redemptive activity in the context of God’s covenaith Abraham, Isaac, and Jacob, so that God’s
redemptive activity in the Exodus is in pursuantklis covenant of grace that He made with Abraham,
Isaac, and Jacob. And then it becomes, as Paulrs@aatians, an addendum to that covenant. Bst it
in pursuit of His redemptive purpose in fulfillmesftthe covenant with Abraham that the Lord speaks
all these words.

Look at Exodus 19:3-6. “And Moses went up to God #re Lord called to him from the mountain,
saying, ‘Thus you shall say to the house of Jaanl,tell the sons of Israel: You yourselves haense
what | did to the Egyptians, and how | bore youweagles’ wings and brought you to myself. Now then,
if you will indeed obey my voice and keep my covan#hen you shall be my own possession among all
peoples, for all the earth is mine; and you shalldme a kingdom of priests and a holy nation.s€he

are the words you shall speak to the sons of l&rékeére is the rehearsal of what God has done and
how tenderly He has brought His people to Himddi, purpose being that they should be a royal
priesthood, a holy nation, and a people showinthftire excellencies of Him who called them out of
darkness into His marvelous light.

There is a very moving passage in Calvin, inSarsnons on the Ten Commandments, on the
condescension of God in entering into covenant Withpeople. Let me read you this brief paragraph.
“It pleases God by His infinite goodness to entéo a common treaty. He mutually binds Himself $o u
without having to do so, enumerates that treatglarby article, chooses to be our Father and $avio
receives us as His flock and His inheritance. #3sf God said, ‘I set aside my right. | come hiere
present myself to you as Your Guide and Saviorahmtwto govern you. You are like my little family.
And if you are satisfied with my Word, | will be yoKing. Besides, the purpose is not to take angthi
from you, rather | procure your well-being and ysatvation.” That is John Calvin i&rmons on the
Ten Commandments. | think that he captures the thrust of God’s egpron in condescending to enter
into a covenant with His people.

In Exodus 24:3-8, we have a sequel that is impobttannderstand.
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Then Moses came and recounted to the people aNdhes of the Lord and all the ordinances.
And all the people answered with one voice and, saitithe words which the Lord has spoken
we will do.” And Moses wrote down all the wordstbé Lord. And then he arose early in the
morning and built an altar at the foot of the maimtwith twelve pillars, for the twelve tribes of
Israel. And he sent young men of the sons of Iseae they offered burnt offerings and
sacrificed young bulls as peace offerings to thelL&nd Moses took half the blood and put it in
basins, and the other half of the blood he sprthkle the altar. Then he took the Book of the
Covenant and read it in the hearing of the pedjtel they said, “All that the Lord has spoken
we will do, and we will be obedient.” So Moses tdbk blood and sprinkled it on the people and
said, “Behold the blood of the covenant which tleed_has made with you in accordance with
all these words.”

Symbolic of the redemption of God of His people bhood of the Passover lamb would be shed at the
Exodus, showing that the redemption had a spirgiga in terms of Israel’s own need for forgiveness
And that is repeated here. The covenant requieesghnkling of blood, because without the sprimgli

of blood there is no remission of sin. So the blobthe covenant becomes a part of the ceremony by
which God enters into this relationship with Hiopke.

The thing | want you to notice about this passagaddition is the authority of the words of the Bad

the Covenant. Moses first delivers orally to thepgde all that the Lord has taught him. The Lord

Himself speaks the Ten Commandments from the moyntethe hearing of all the people. They

cannot bear the direct voice of God, and so Godesywith that and He uses Moses as an intermediary.
And then He gives Moses an elaboration of the nmggaoi the Ten Commandments. He expands on
those, Moses then delivers those orally to the lge@nd the people say, “All that the Lord has sk

we will do.” Then Moses writes them in a book, B@ok of the Covenant, and he reads the Book of the
Covenant to the people. And you get the same regpdAll that the Lord has spoken we will do.” I am
going to remark about the distinctiveness of the Cemmandments as special revelation from God, but
whether God speaks from heaven personally, to ftéfpeomountain, whether he speaks through His
attested spokesman Moses, or whether Moses readste book that he has written at God’s
command, the proper response is one in the santieth’ek the Lord has spoken we will do.” The
inscripturation of the Book of the Covenant comethis redemptive context, and it emphasized the
authority of the written Word. So later on, as ymow, when Joshua takes over the leadership positio
his responsibility is to not depart from the Lawhbdses, the Law of God that was given through
Moses, to the right hand or to the left. It becotmesdeposit of the will of God in His special raten

to His people. Now, that is the setting of the Tamrmmandments in the history of redemption. They are
in pursuit of the Abrahamic covenant. God delivéis people from Egypt, enters into a national
covenant with them, and specifies their conduet aation that He has redeemed through Himself.

The second thing we want to notice about the Tem@andments is their distinctiveness as special
revelation. There are a couple of points to begeed in terms of the Ten Commandments as they
stand out in the Old Testament as far as speaialaton is concerned. We mentioned the first: “And
God spoke all these words, saying. . .” The voic&od Himself is the mode by which the
Commandments are first given, and in the hearirgldhe people. This is the first time on sucltals
that the Lord has spoken His Word directly. God $yasken to individuals: Abraham, Isaac, Jacob and
others. He has spoken through dreams. He has sfa¢@io face with Moses, but now with the
expansion of God’s people into a whole nation, idike first time that God Himself speaks so they
hear. That becomes a prominent theme, especialheibook of Deuteronomy. You did not see any
form, you heard a voice. But God has spoken Higlw/directly, and that is distinctive about the Ten
Commandments. The other thing that is distinctiveua them is that they are inscribed by God. The
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Book of the Covenant is written by Moses, as wevknader inspiration of the Spirit, so its authpig
not in question. But the Ten Commandments are @nigthat they are inscribed by God Himself.
Exodus 24:12 says, “Now the Lord said to Mosesm@ap to me on the mountain and remain there,
and | will give you the stone tablets, with the lamd the commandment, which | have written forrthei
instruction.” Exodus 31:18 says, “And when God Hiaished speaking with Moses upon Mount Sinai,
he gave him the two tablets of the testimony, taldé stone, written by the finger of God.” So ywave
both the voice of God in giving the Commandmenasifithe top of Sinai, and in their permanent form,
they are written by the finger of God; that is urstered again in Exodus 32:15- 16. “Then Moses went
down from the mountain with the two tablets of testimony in his hand, tablets which were written o
both sides; and they were written on one side haather. And the tablets were God’s work, and the
writing was God’s writing, engraved on the tableWell, this is astonishing in terms of the
condescension of God to put His covenant in thisifdirst orally and then in writing.

We tend to see the two tablets as two tables, idiyithe Commandments in terms of our responsibility
toward God in the first table, and our respondiptibward our neighbor in the second table. Actyall
the responsibility toward our neighbor we also aw&od, so it does not quite fit. But it is muchneo
likely that the two tablets of the covenant or tive tablets of the Law are duplicate copies. Acoayd

to the pattern of the suzerain treaty, both thealeand the suzerain would retain a copy of thecant.
That fits with the pattern here. God condescend®t@ His copy as well as to give to Israel thejryc
Both are deposited in the ark, because that ipltee where God manifests His presence. But ibvsl
the cultural form, and likely that explains the ttablets of the Law. In any case, the distinctigsnas
special revelation which highlights their importans that they were both spoken and written by God
Himself. And when the first pair of tablets was ko in astonishment at the apostasy of Israel under
Aaron and the golden calf, God graciously doesdér@gain and inscribes the tablets over againt Tha
sets them apart in terms of the mode of reveldiowhich they are given. There is something special
about these Ten Commandments, and that uniqueasge be appreciated.

A third element that we should note about the Tem@andments is their comprehensiveness. As
expression of the covenant way of life, noticedbmprehensiveness of The Ten Commandments in
Exodus 34:28, “So Moses was there with the Lordi@gs and 40 nights. He did not eat bread or drink
water and God wrote the tablets of the word ofdinenant, the ten commandments.” | am using the
New American Standard translation. Actually, theokésv says “the ten words.” That is the way in

which the Hebrew regularly refers to what we dal Ten Commandments, and they are the Ten Words.
Now, that question arises as to the enumeratidhesfe Words.

In recent debates in the U.S. House of Represeeasationcerning the debate on posting the Ten
Commandments, the question was raised about wimogeezation we are going to use. After all, we do
not agree on the enumeration of the Commandmerg#, iVat is a sub-point. You could list them
without numbers as they were originally, but ifList provocative in terms of how these do diffeneT
Reformed, Anglican, and Orthodox Churches incongoti@e prologue into their understanding of the
document. “I am the Lord your God, who brought you of the land of Egypt, out of the house of
bondage.” The Jews actually make that the firstroamdment. Sometimes in the Jewish enumeration
you get all of that together with “You shall have ather gods before me,” so it is the prologue w&hdt
we call the first commandment that is togetheis the first Word, “I am the Lord your God,” andwo
can make a case for including that as the firstrnamdment. As a matter of fact, Calvin in his
catechism ran them together as the first commantiriretne Reformed, Anglican, and Orthodox
Churches, we begin the enumeration with the injonst the stipulations: “You shall have no other
gods before me. You shall not make any graven inaagenot worship them,” and so forth. In the
Roman Catholic and Lutheran tradition, which ist@ ldevelopment by the time of Augustine, you have
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this, “You shall have no other gods and you shakenno graven images and bow down and worship
them,” to be the first commandment together. Scetigeeno distinct prohibition of images; it is juke
prohibition of “no other gods.”

Now, when we get to the exposition of the commandsikater on, | will make an internal case for the
Reformed, Anglican, Orthodox enumeration. It i9dlse older Jewish enumeration to recognize that
there is a difference there. In any case, the Rd@&holic and Lutheran differ in their enumeratain

the commandments. So it is something to be awandeh we talk in pro-life movement about the sixth
commandment, that Lutherans and Roman Catholicgaang to talk about the fifth commandment, and
that gives us some momentary confusion. The waydkéten beginning with eliding the first and the
second together is to divide the command not t@tcmto a twofold commandment. But in any case,
they are the Ten Words and the Jewish understandimgh incorporates what we call the prologue as
part of the commandments, is significant. It oughte a part of the Ten Commandments. That is, we
ought to understand them as a unified documenty &heethe covenant, and the complete covenant that
God spoke and inscribed includes the prologuet Baai part of what He spoke from the mountain, and
it is a part of what was inscribed on the tablets.

The other note on comprehensiveness is derived Deateronomy 5:22, and it is something that we
should notice. The comprehensiveness is indicagatidofact that they are the covenant; they givé bo
the principle of grace and redemption in the pramgnd they give the substance of the covenant way
of life in the further specifications. Deuteronofrg?2 is significant. In Deuteronomy 5:22 Moses says
“These words the Lord spoke to all your assembth@imountain from the midst of the fire, and the
cloud, and the gloom, and from the great voice.isTallows the Ten Commandments in Deuteronomy.
And notice that next clause: “and he added no mame.he wrote them on two tablets of stone and
gave them to me.” That little phrase “he added woethpoints us to their comprehensiveness. Of
course God added a lot more through Moses in tlok Bbthe Covenant. And then in the second
writing of the Law, the book of Deuteronomy, theiexpanded even more so, as Israel is about to ente
the land. But in terms of the principles that dite covenant way of life, He added no more. Theee
comprehensiveness to these ten. They are distitetms of the way in which they are given a specia
revelation, and they are comprehensive in that #neythe complete will of God as expressed in His
covenant with His people.

Now, a fourth thing that we should notice aboutTea Commandments is how they function within the
canon of Scripture. And let me highlight a coupi¢hings about the way the Ten Commandments are
highlighted within Scripture. Leviticus 19 is theegt holiness chapter in the Old Testament. “Thiel Lo
spoke to Moses saying, ‘Speak to all the congregaif the sons of Israel and say to them, You diall
holy, for | the Lord your God am holy.” The verserepeated in 1 Peter 1:13-16, showing that tlsecba
principles that orient the life of God’s people #te same under both Testaments. There is one aoven
people that is expressed under both Testameme libok at Leviticus 19 in detail, we will find the is

an expression of the covenant way of life. It haghka vertical dimension and the horizontal dimensi

It deals both with ceremonial ethics and also pe#esonal and social ethics. It is an expansiohef t
principles of the Ten Commandments in light of tbecrete life of the people of God.

Here is the way they line up in Leviticus 19: otigeds and images, commandments one and two, are in
verse 4, God’s name is verse 12, the Sabbathse \&and again in verse 30, parents is verse 3jenur

in verse 16, adultery in verse 29, theft in versafid again in verse 13, false witness in versantil

again in verse 16, and covetousness in verses 1A&AtBeven the prologue, which we note is integyal
the Ten Commandments as a covenant document, apfiesppears as a postlogue, | guess you could
say, but it is climactically put at the end. | thithat what we should learn from this is how forivathe
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Decalogue is, including its prologue, to the exposiof the covenant way of life. Because of its
comprehensiveness, you find it in all the exparsibat you find in Scripture. Particularly, thisgen
of Scripture defines more than any other the coveway of life and traces the root of the fulfillrmeof
the Commandments to love for neighbor as far ashiigations to our fellow human beings are
concerned. | sometimes call it “the love chapteatduse it shows that love is the fulfilling of thew.
Twice in this chapter you have the principal phriasieve your neighbor as yourself and to love the
alien as yourself.

So Leviticus 19 is an exposition of the law of Iptieere is no incompatibility between love and Law.
Love finds its expression in the practices of gestimercy, and fidelity, and those are further diadxe

in terms of this comprehensive summary of the @filzod. Another passage where we see the Ten
Commandments being used in this way is Hosea 4:llisten to the word of the Lord, O sons of Israel,
for the Lord has a case against the inhabitantiseofand. There is no faithfulnessrjith] or kindness
[hesed] or knowledge of God in the land.” Two of these #re things we have seen that are
characteristic of the primary forms of love: fidgland kindness. Then how are these further spelcifi
“There is swearing, deception, murder, stealing, @iultery. They employ violence so that bloodshed
follows bloodshed.” Well, you will look at thosedmgou will see that they are commandments that
derive from what we call the second table of thevLa

Another example would be Jeremiah 7:1-11.:

The word that came to Jeremiah from the Lord, spyitand in the gate of the Lord’s house,
and proclaim there this word, and say, ‘Hear thedwsds the Lord, all you of Judah who enter by
these gates to worship the Lord. Thus says the abhsts, the God of Israel: Amend your
ways and your deeds, and | will let you dwell irsthlace. Do not trust in deceptive words
saying “This is the temple of the Lord, the tempi¢he Lord, the temple of the Lord.” For if
you truly amend your ways and your deeds, anduftyoly practice justice between a man and
his neighbor, if you do not oppress the alien,afghan, the widow, and do not shed innocent
blood in this place, nor walk after other gods ausyown ruin, then | will let you dwell in this
place, in the land that | gave to your fathersyereand ever. Behold, you are trusting in
deceptive words to no avail.”

Now, he has enumerated the practices that ougltitai@cterize God’s people: justice, not oppressfon
the alien, the orphan, the widow, and no sheddfngrmcent blood. Then he comes to verse 9 to
specify them. “Will you steal, murder, commit acuit, swear falsely, and offer sacrifices to Baal an
walk after other gods that you have not known"—shtaking the Ten Commandments in reverse
order—*and then come and stand before me in thiséowhich is called by my name, and say ‘We are
delivered"—that you may do all these abominatioHs® this house, which is called by my name,
become a den of robbers in your sight? Beholdsdnd have seen it, declares the Lord.” Well, now,
both these cases, both in Hosea and Jeremiahpéhdisation of the guilt of Israel is not only iarms

of the lack of practice of justice, mercy, and hiye which we know embody love; but it is speciile

in terms of the stipulations of the Ten Commandmmedow, that continues in the New Testament.

The ten Commandments continue to function in theyt im the New Testament. And that the Ten
Words are still operative in this comprehensive &pgears from Jesus’ exposition of the moral law in
the Sermon on the Mount, especially Matthew 5:17Nt8wv, | will urge you to include in your library
John Stott’s writing on the message of the Sermmothe Mount, which is an exegetical treatment of
Matthew 5-7. We need a good solid exposition ofS3bkemon on the Mount to form us in terms of our
understanding of the will of God, and Stott doesasterful job in that respect. This section isezhllls
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the Sermon Relevant” and he specifies the variaswn which the sermon is relevant. His outline of
the sermon is very useful: Christians’ charactes,lieatitudes, the Christian’s influence, the metep

of salt and light, a Christian’s righteousnesst(th@he section that we are concerned with, 58)/-4
And then he goes on with other aspects that agewell done: Christians’ piety, ambition,
relationships, commitment. But under Christianghteousness he says, “What is to be a Christian’s
attitude to the moral law of God? Is the very catggf law abolished in the Christian life? As
advocates of the new morality and of the nomindaveschool strangely assert, no, Jesus had no¢ com
to abolish the Law and the prophets but the futfidm,” and he goes on in that vein. “Of this geeat
Christian righteousness, He then gave six illustnatrelating to murder, adultery, divorce, swegrin
revenge, and love. And each antithesis, ‘You haagdhthat it was said, but | say unto you,’ heateje
the easygoing tradition of the scribes, reaffirnttezlauthority of the Old Testament, and drew oet th
full and exacting implications of God’s moral lavil.hat is a very important principle to understand.

When Jesus says, “You have heard it said,” Hdkstaabout the tradition of the elders. When He
guotes the Old Testament, He says, “It is writt@rhis is quite different. “You have heard that asv
said to them in old time.” He is talking about thedition of the elder, an oral tradition whichwias
claimed, went back to Moses. That was a claim watlmstorical foundation, but that was and is the
claim. But it is a way of subordinating the Word@dd to the traditions of men. So Jesus is congdi
self-serving exposition of the Law in terms of lgiimg out its real meaning. The real meaning can be
found in the Old Testament. We saw that in the sijom of Leviticus 19, “You shall not hate your
brother in your heart, and you shall love the alisrthe native born among you.” The Old Testament
was a religion of the heart. The Old Testamentalid search the heart. As a matter of fact, in
Deuteronomy 5:29 there is a recognition for thednafeheart obedience. In Deuteronomy 5:29, in the
context of presenting the Law, there is this readrthe Lord saying “O, that they had such a heart
them, that they would fear me and keep all my comdneents always, that it may be well with them
and with their sons forever!” There is a recogmifinght in Deuteronomy, that just having the Law i
not enough, that you need a heart to obey the Bamt.already in this assertion in Deuteronomy you
have the recognition of the need for a renewaltapathe Old Testament language it is the
circumcision of the heart, because not all Israslen/Israel.” Not all Israel were believers. Ndtweho
had been redeemed from Egypt had participatedeilitod of the sacrifice more than outwardly. They
had been spared in terms of their lives, but theart attitudes had not been changed. Already in
Deuteronomy you have a recognition that righteosisias to come from within, and a change of heart
is necessary in order for the Ten Commandmentave their place in the life of God’s people.

The key verse that Stott alludes to is Matthew 5:D6 not think that | have come to abolish the Law
or the Prophets.” The Law or the Prophets is adWiodesignation of the Old Testament canon. The
threefold designation is the Law, the Prophets,thedNritings. Sometimes the Old Testament is
referred to just as the Law, sometimes the LawthadProphets, and occasionally as the Law, the
Prophets, and the Writings. So Jesus is saying Haecenot think that | came here to abolish the Old
Testament.” He did not come to abolish the Old &msint. “I come not to abolish them but to fulfill
them. And | tell you the truth, until heaven andtleaisappear, not the smallest letter or the Istieke
of the pen will by any means disappear from the uawl everything is accomplished.” So Christ did
not come to abolish; He came to fulfill the Old Tsent, which contained doctrinal teaching,
predictive prophecy, and ethical precepts. Andetihecal precepts Christ fulfilled in a twofold waye
declared their full import and He obeyed them ®ftiil. Now, that is an important coordination, and
shows us the right way to use the Sermon on thenkou

The Sermon on the Mount is very searching. Wheramee to the exposition of the Ten
Commandments, we will incorporate what Jesus dagstdhese things in that area. But Jesus is
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showing that the Law of God properly understooddess the heart, and no one can fulfill it. Youdnav
to have righteousness beyond that of the Scribeé$’harisees. And He obeys it to the full. It is His
obedience by which we are made righteous. You baéaw both in its convicting function—
convicting of our sin, driving us to Christ our migousness—and as the standard, the unchanging
standard of God that shows how to live in uniorhv@hrist, to show our gratitude for what Christ has
done. It is the dual aspect of God’s Law that @mulght out so clearly in the Sermon on the Mount. Fo
our purposes here, we are under the function wllanipture. And once again, Christ Himself goeskbac
to the Ten Commandments as expressing the sumrhtrg will of God. There are a couple of other
places where He does that—Matthew 19:16-22, thg sfiche rich young ruler, and Matthew 22:34-40,
where Jesus’ citing the Commandments gives as ansmyrlove for God and love for our neighbor.

Let us look at one more text in Jesus’ teachingitihvay 15:19, to show how the Ten Commandments
function. I will begin at verse 17. “Do you not gbat whatever enters in the mouth goes into the
stomach and then out of the body? But the thingsdbme out of the mouth come from the heart, and
these make a man unclean. For out of the heartcemkthoughts, murder, adultery, sexual
immorality, theft, false testimony, slander.” Natlve important thing to notice about this text iatt
does not stick with the strict terms of the Commmaadts as they appear. It shows that the
Commandments focus on particular sin, but all the that are in that class the Scripture elsewhere
elaborates are included as a matter of principteeuthat sin. With “evil thoughts, murder,” there i$
repeating what He has said in the Sermon on thenkthiat the source of murder is evil thoughts.tTha
is also forbidden. It is not just the external daets also bearing a grudge, to quote LeviticBs TThen
He names adultery, thatnsorkea in the Greek, with sexual immoralitgornea in the Greek. Well,
there is an idea abroad that the Bible only condeadultery in terms of sexual sin and that you oann
violate the second commandment unless you are aehg@erson or having sexual intercourse with
someone who is married who is not your spousecdntty heard about an editor of a Christian
magazine who had risen very rapidly to that positido was defending sexual intercourse outside of
marriage, and her assertion was that when we lbakat the Bible really says, we will see that tisat
not right. Well, | have heard that more than otcat it is only adultery. And you take the ideat tthee
commandment as relates to adultery can only be d¢ttethin some way against marriage, but Jesus
includes all sins that are illicit in terms of sakaonduct in the phrag®rnea. There are ways of
sinning against the seventh commandment other ghact]ly speaking, adultery. People are always
wanting to get technical, saying that if it is nethnically adultery, then the conduct is justif@ab

Then there are “theft, false testimony, and slarfidaise testimony is in a court of law. “You shadit
bear false witness against your neighbor” is whatdommandment says. But does that mean that we
can slander him outside of court? Well, of course h is dealing with truthfulness in human redais
and protection of reputation. This provides a herawmical clue to how we should understand the Ten
Commandments. They are comprehensive, and in w@fthe way in which they function in Scripture,
you can see that they are what are technicallg@aynecdoches, that is, a part for the whole. They
focus typically on the most aggregated form ofre and then all things leading up to that woula dde
forbidden.

There is another example in 1 Timothy 1:8-11. “WeWw that the law is good, if one uses it lawfully,
realizing the law is not made for righteous menfbuthose who are lawless and rebellious, for the
ungodly and sinners, for the unholy and profanetlose who Kkill their fathers or mothers, for
murderers, and immoral men, and homosexuals, amhgpers, and liars, and perjurers, and whatever
else is contrary to sound teaching.” When you gough this list, you see that it is going down like

of the Ten Commandments. The Ten Commandment®inftinction to expose sin is what is being
presented here. Those first three are the firsettommandments. “For those who kill their fatloers
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mothers” could be the sixth commandment; but alstiratthe order which Paul is expressing this, that
is the fifth commandment. The worst sin againstryfather and your mother is to kill them, and it
happens.

That phrase in the New American Standard is tréesl&idnappers,” and is actually dealing with
slavery. The Greek word that is used there is timgehuman beings as animals.” In the economis list
of the time, slaves wemndrapodistes. You had four-footed creatures and human-footedtares, and
they were all property as a consequence of beisgeed. In the list of Commandments, this comes at
number eight, which is you should not steal. Thesiviorm of dishonor to your father and mother
would be to murder them. The worst form of stealstp steal a human being and treat him as your
property. That is what this passage is talking &b®a you see how the Commandments’ function is not
literally within the term that is there. They cowdrsins of that class, and there are even marehbs
forms than the words themselves indicate in terimswdering of your parents or stealing a human
being and treating him as your property.

Those last two, Matthew 15:19 and 1 Timothy 1,largely negative in their thrust. They disclosessin
The use of the Ten Commandments in Ephesians & &#nore positive example. For people who are
wondering about whether the Ten Commandments angsftoday, | found this text useful, and usually
illuminating. Ephesians 6:1-4 says, “Children, olgeyr parents in the Lord, for this is right.” Weea
talking about a Christian responsibility, somethihgt is in the Lord to be fulfilled: “Children, ek

your parents.” Verse 2 says, “Honor your father aradher, which is the first commandment with a
promise.” Now, notice that Paul not only quotesfifie commandment, “Honor your father and
mother,” as relevant to Christian obedience ands@ian conduct, but he mentions that it is thet firs
commandment with a promise. He is thinking, in ewhthe list of ten, that the fifth commandment is
the first one that has a promise attached tohgt‘it may go well with you and that your days nbay
long in the land that the Lord your God has given.{yHere it says that you may enjoy long life be t
earth following God’s commands. And the principtearental filial piety, obedience to parents, to
honor father and mother, has a significant proratsgched. And it is not like all the wisdom proverb
that have to do with these types of things; themot an absoluteness there that you can makeedaras
But in terms of the general outworking of God’s\pdence, following His commands leads not only to
His approval and fellowship with Him, but it alsashsocial consequences that are positive.

Notice finally that verse 4 understands the re@plroesponsibility of parents: “Fathers, do not
exasperate your children, instead bring them upertraining and instruction of the Lord.” In “Hano
your father and your mother,” the principle is de part of children to recognize the rightful auttyo
that God has given to parents. On the side of pgréns the rightful exercise of that authorignd
particularly fathers who tend to be impatient, éak from experience, and have destructive attitudes
toward their children so that they never feel thaly can do anything right. You know, | have been
there. This verse stands out. You need to be ainedind of parent, too. Yes, children are requiied
obey, but you are required to bring them up inltbid’s nurture and admonition, and that is quite
different from the kinds of ways we go about ragsgur children oftentimes.

Then the other passage that we have seen thahsaffire Ten Commandments is Romans 13:8-10,
where Paul relates it to the law of love, so thate¢ is one summary commandment. But the summary
commandment fulfills the Law, and it is specifiatce again in terms of the Commandments as appear
in the Decalogue with respect to neighbor love.
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