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The Universal Formsof Love, |11

| would like to begin class by reading one vers@sdlm 119. It is verse 75. This is the New Revised
Standard Version. One of the things that is helpftih familiar Scripture is to read it in different
versions. This is because there are various wayhich the Hebrew can be translated, as you know,
and sometimes you get a nuance in one versiorythado not get in the other. | think that the New
Revised Standard Version of verse 75 is helpfttheéway it renders it. It says, “I know, O Lordath
your judgments are right and that in faithfulness ave humbled me.” Let us pray together.

Lord, we confess that we are not worthy of Youdhkéss and Your faithfulness, all Your mercy and
Your grace that you have poured out upon us inLaud Jesus, revealing Your grace for our lives,
giving us the Holy Spirit to enable us to seeutmbling us in Your faithfulness that we might saakof
gratitude to conform ourselves more carefully te tbaching of our Lord Jesus Christ, that our lives
may shine forth Your glory in response to all tifiau have done for us. Be with us to that end & thi
session, we ask for Jesus’ sake. Amen.

Our topic for this session is the use of the mianal and | have a couple of sub points under e

first one is to talk about classification. When seg/, “the use of the moral law,” we are talking @bo
how the moral law is intended to function in adallworld. It is conditioned by the Fall. This i®thse

of the Law in a fallen world, and I think it is aetlly better to think of it not in terms of our uskthe

Law (although we are involved in this) but in teraishow God uses the moral law in a fallen wortd. |
is for us to read and implement and so forth. Baémvwe talk about the use of the Law we are talking
about the use of the moral law in a fallen worlbefie is a standard classification of a threefokl afs

the moral Law that derives from the 16th Centuiyil,gpedagogical, and the third, which people name
differently. Believe it or not, the civil or poldal use of the Law is the most common designatidhe
classification.

Briefly, the civil use of the Law is to restrainhi$ is how the Law operates in a fallen world. Usua
the classification is that the civil law is usedéstrain sinners from social injustice. The figtirat is
most commonly used as a handle for looking atithtite bridle. The Law is a bridle to restrain isin
society. Actually, | think it is a bit broader th#drat. That is part of it, but when we come torible of
the state in God'’s design, we are going to lodkiatterms not only of Law and order but also sbci
justice. There is a positive use of the moral layriomoting social justice. So, it is not entiraggative
to restrain. It also gives the impetus in a fallerld for pursuing the good in society. So justriea
mind that this is a part of the whole. The civieus the Law is to restrain sinners in society by
threatening punishment and carrying it out in appete occasions, and that is a bridle to keepeérth
from being filled with violence before the floodhd& function of civil government, at least the main
function of civil government, is to use the Lawtiat way.

It was Luther who really insisted that that is tiet main use of the Law. He acknowledged that tisere
a civil or political use of the Law, but he saiatltivil righteousness is not the righteousnessad.

You can be righteous before the civil law, living @pright, decent life, and fall short of the gladfy

God and be threatened to eternal damnation witkithe righteousness. And so he focused on the
theological—or as it has come to be called, theagedical—use of the Law, which is basically to
convict sinners of our sin and thereby to drivéau€hrist. Again, “to convict” is a part of the wiko

The goal is that the conviction would drive us twriSt. Really, it is to show us our sin and ourcheéa
Savior, having seen how imperfect we are when agldgainst God’s standard. When we see God’s
standard, His perfect holiness, which threatengmeht for the least infraction, we are driven taigth
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Only in Him can we have hope of our salvation. pbdagogical use of the Law (using that term that
we saw in Galatians in this particular sense) isaiovict us of our sin, show us our need of ouri@av
and to drive us to Him. The figure that is most coonly used is the figure of a mirror. As long as we
just look at the civil law, we can think we aretpyegood. We are not as bad as our neighbors wiaar
jail. But when we look at the Law of God as itm¢aended to be used (as a spiritual searchlighd tie
see ourselves as God sees us. That is the furgftibie mirror. God holds up the mirror so that we s
ourselves as God see us. From the point of vieMi®perfect holiness, we do not look that good. We
need a Savior.

The third use of the Law is to guide believershieit new obedience. Having been driven to Christ ou
of conviction for sin, the Law now functions inkartl way to guide believers in their new obedience.
And the figure that is most commonly used for thelong function of the Law is a lamp. So these are
the threefold uses. Actually, they are taught weeyl in this hymn by Matthias Loy: “The Law of God

is good and wise / And sets His will before ourgyeshows us the way of righteousness, / and dooms
to death when we transgress. / Its light of hobnegparts / The knowledge of our sinful hearts afTh

we may see our lost estate / And seek deliverarectoe late.” The pedagogical function of the Liaw
“To those who help in Christ have found / And wolirdvorks of love abound / It shows what deeds are
His delight / And should be done as good and righthat formerly convicted us now guides us in our
new obedience.

This is standard and it is helpful. It is a litdHmbiguous because the Law continues to convict aaro

sin. The Law still is a mirror; even after we cotoeChrist the Law still is a mirror. Lutherans, whe

they speak of the third use of the Law, tend toklaf the Law as for believers in convicting usoaf

sin after we come to Christ. They tend to think the Law reminds us of our need of a Savior, dey t
even incorporate the threat of the Law in thiseliit of Law and grace. | think that the threathsf

Law is done away with in Christ. When we come tai§€ttand embrace Him as our Savior, the threat of
the Law is gone. We are not obeying out of theahoé the Law. We are obeying now out of the
motivation of grace. | think that there is a bettey, a more accurate way, of dealing with theouasi
functions of the Law. We are thinking primarily albdhe specially revealed Law of God in Scripture
and then our proclamation of that in evangelism.

Looking at the Law as a threefold rubric is thehnl6entury way of looking at it. It is still usefahd

still has its place. However, it does have limdas, especially since we cannot agree on a titlent
third use of the Law because it is complex in tfeedf a believer. | would say you ought to consitie
way the Westminster divines considered it in thegea Catechism. It asks, “What is the general dse o
the Law to all men? What is its use to the unregagdirst? And what is its use for the regenerate?
Here, | think we get a more accurate presentatioewt says, “The use of the Law with respect to al
men is to inform and to humble.” That is its usalloThat is what it always does whether you are
regenerate or unregenerate. It always informsehtture and will of God and it always humblesTis.
me, that really seems to be a better way of thopkibout it. They are leaving aside whatever itgipal
use may be to talk about its use as the scriptevalation of the Law of God and its use to infand
humble.

It is of particular use to the unregenerate to amaknd to drive to Christ. That is parallel to the
pedagogical use. They are thinking that, strighgaking, the pedagogical use of the Law is for the
unregenerate. They do not assume baptismal regemeaad so the Gospel is preached both to all who
are professing Christians as well as those whinageangelism. The purpose of the usefulness, ullsho
say, of Law to all, is to awaken and to drive tai€thWhen it comes to the special use for the
regenerate, they say it is to show how much wdavmd to Christ and to provoke us to thankfulness,
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greater thankfulness for our sin. I think that ¢hiera great advantage of looking at it this waye Taw
always informs and humbles. Remember, this isuhetfon of the Law in a fallen world. And in a
fallen world, it always informs us of the holy negwand will of God, and doing that, sinners areagisv
humbled. Particularly, with respect to the unregatee the purpose is to awaken the realizationviieat
fall short of the glory of God and to drive us thr{t. Actually, the Larger Catechism goes on p“ea
else to render the more inexcusable.” If they doreceive the teaching, then they are in a worse
condition having heard the offer, the full and fofter, of Christ as their Savior to meet their che€hey
resist the awakening aspect because they thinkatteegot that bad or that God will forgive. Theinth
that it is surely God'’s will to forgive, and so theesist the idea of being driven to Christ andkithey
are more excusable for rejection of Christ. Butdpecial use of the Law to the regenerate is tavsi®
how much we are bound to Christ for His fulfillitgn our stead. You see how it has removed theathr
of the Law. You can look at the Law. You can beinied and humbled by the Law to its fullest extent.
If you come to Christ, that only shows you how myol are bound to Him for His fulfilling it in your
stead, bearing the penalty and completing its eigh$ness.

So it is the doctrine of justification by faith ale that gives us the freedom to look into the Lavaa
mirror and to see what it teaches us with respe@dd’s holiness. We do not need to be afraid aff. th
It shows us how much we are bound to Christ forfHliidling it in our stead and provokes us to
thankfulness. It provokes us to gratitude when geewghat Christ has done for us. It provokes graitu
and the desire to conform ourselves more perféattiile obedience that it requires. | think that we
should make more of this steam than we do of therot.utherans have a slogan, “The Law always
accuses,” and | think that they are right in thagan. But | think that there is a difference ie thiay in
which it functions in the dialectic of Law and Gesp Lutheran theology so that the Law never has
quite the positive thrust that it has in the Refednradition. We should agree that the Law alwayesd
accuse. It does always accuse. But for those wdmathrist, it does not threaten. That accusatmes
not threaten. It motivates us to gratitude. It watiés us to thankfulness. It is a different wawkhich

the Law functions depending on our relationshiglwist. That is the key difference in how the Law
functions. When we are in Christ and we want tagéeour Savior, then what do we do? Well, Jesus
said in part of the Great Commission, “Teach themldserve all things, whatever | commanded you.”
We follow His teachings, and His teachings bringuibexpression the gracious instruction that God
has given us in His Law.

Does the Law refer to society as a whole? The Lexwes to inform all men of the holy nature and will
of God and therefore refers to society in thatvwiieof God for society is a part of what that doBsit
actually, the Larger Catechism sets that asida fooment to look at how the Law functions in its
scriptural context. In its scriptural context,nfarms all men of the holy nature and will of Géshd

God does use the moral law to inform society oftvtia will is, but that also functions in a natural
knowledge of the moral law. | am going to expandhat later. | think it is an important point, kibe
Westminster divines leave that aside now becausar&primarily talking about the scriptural
context—the specially revealed context—for the Land it is given to humble us. In this contextttha
is its function. It does not deny that it informsaciety, but | am going to ask the question, “Whadhe
secular use of the Decalogue?” That is a diffegeseistion from “What is the civil use of the morabvi
that is known also by virtue of our constitutionrasnan beings in the image of God?” The question is
whether the Westminster divines, in moving awayrithat typical schema and developing this one,
were implicitly criticizing that because of its d@éncies. | do not know the answer to that quasitio
detail. They tended to go their own way and nostelependent on formulations that have been in the
past. It is true in the question of the threefoldlgsis of the Law of Moses they use the standard
threefold designation. So a good question would\y did they move away from this?” | think part
of it is because of the debate over the third dskeoLaw, but | do not know for sure. It would &e
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good research question. What is behind this rethgn&f how to present the same material but in this
context? | think that it is extremely helpful fos to have it done this way so that the Law stifl tras
convicting function for believers but not with aeht. So it always informs and humbles, and thasis
purpose in a fallen world. And we are still sinnetso are progressively being sanctified, so we rieed
hear that.

| will tell you what got me started on Psalm 119:78. One of the professors here preached a sermon
recently on the Sermon on the Mount and how owapei worship should be the same as our public
worship. Too often what we do by way of prayer aimds and fasting is all public. But does it really
match in our heart? Well, it was humbling. You haday at the end of that sermon, “The Lord’s
judgments are right. They are right. But in faithzss, You have humbled me. We needed to hear that
message.” | think that is an example of what @¢agg. It was not that we felt threatened or guilty

was a searching message, but it gave us hopevdtuigacomfort—believe it or not, there is a bettay

to live and it is possible by God’s grace. We aevpked to greater thankfulness and greater zeal, t
conform ourselves to the Law of God. | think thisrias better.

What about the unregenerate? How does the Lawifumfdr them? It awakens them to their need and
drives them to Christ. But if they do not comdedves them in a worse condition. That is also its
function: to render them inexcusable so that inldlseday that can be held against them as part of
judgment. The Westminster divines characteristydhlink through all the implications. The threat is
still there to the unregenerate. There is no qoestbout that. That is right. Notice that they evaned
the language. What is the particular use to thegsmerate? The particular use to the unregensrade i
drive them to Christ. What is the special use torédbgenerate? It is special. There is something
heartwarming about this use. All the threat is gané the same bell that awakens the unregenengi® ri
in our hearts too, not with fear but rather to shmahow much we are bound to Christ for His
fulfillment in our stead. The more | look at itetimore | consider this to be useful, and | do wart to
know about this. The Larger Catechism is not wethkn even in the Reformed tradition. Those of you
who are not Presbyterians need not think that yeway behind those of us who are because we do not
know this either. The Larger Catechism is the onpbiecthe Westminster standards but here and there i
has extremely helpful stuff that is not in the otbatechism. I think this is one. You be the judget it
shows God'’s purpose in giving the Law.

What use does the Law have in sanctification, eaappgevhen we make the strong distinction between
its pedagogical use to convict us and to driveouStirist? And what is the third use of the Law in
sanctification? | think that we need to remind eiwrss that salvation is by grace through faith.tTha
means justification is by grace through faith, @&mdeans that sanctification is by grace througtihfdn
sanctification, the Spirit works by and with the MfoAnd part of the Word is the Law of God, the
commands of God. So the Spirit uses those, ndhtieats of the Law because we have been driven to
Christ, and they are not threatening. We are nuttgeed by Law. Sometimes Reformed theologians
make the mistake of saying we are justified by gracwe are sanctified by Law. That is a poor wiay o
putting it. Law has no power to make alive. Thesrevwo problems in First Century Judaism that Paul
addresses in Galatians. One was justification biksvand he said, “If justification is by works, the
Christ died for nothing.” The other error was séiuzttion by Law. The idea was that the Law itdwdis
an inherent power to subdue the evil impulse ilefehumanity and to bring the good impulse to
fruition. Paul says if there had been a law thaladonake alive (if there could have been a law that
could subdue the evil impulse and bring the goagglitse alive), then salvation would be by the Law,
but it is by the Spirit. That is in the context wéde is talking about the Spirit and the necessithe
Spirit to enable us to live a life that is pleasingsod. But the standard for a life that is plegdb God

is the same standard that brought us to God ifirgteplace. It is the standard of God’s perfectiénd
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so the Holy Spirit uses that standard to enablaa® and more to yield obedience out of a childlike
love and a ready mind. So, sanctification is bycgrand the Spirit works by and with the Word. Ailld a
Scripture is inspired by God and useful for instiut, for correction, for rebuke, and for trainimg
righteousness, so we accept it and there is aayrswcise of the Law of God that is non-threatening
because we are justified. It is a lamp to our feet.

| think there is a mistake in Calvin on this poinitherans make much of this. | am quite satishth

the idea that we use the figure of a lamp for thisl use of the Law. Calvin used the figure oflaipv

and | just boggle at that. Calvin is aware thatrtiegivation comes by the Spirit, but why then dbes
say, “The Law is a whip as to a bulky ass™—to getnoving? If the Spirit does not get us moving, why
should we think that the Law will get us movinghihk Calvin misspoke. | do not think that | finklat
metaphor of a whip in the life of a believer. Higa is that we should be serious about this, auggde.
But | think it is the Spirit working by and withéhiWord. The Spirit does not work by a whip. | think
that it may be a mistake to look at the Law as skime of whip that beats up on us until we do hat

is not God’s way, it seems to me. What we needarergrace, not more Law. | think that to provoke us
to greater thankfulness is really the special dgbeoLaw to believers.

Let us look at the Ten Commandments in church histawill begin actually with Hellenistic Judaism
because Philo of Alexandria lived from 20 BC to AD, which was at the time the New Testament was
being formulated, right at the time of Christ. Hgarently was the first to use the Ten Commandments
as the comprehensive summary for the whole Law aéé@g. He put the other laws of Moses under the
Ten Commandments. He also divided them into twtetalHe divided them equally in terms of five and
five. The first contains our duties toward God, ethwould include the fifth commandment as duty
toward God to honor your father and your motheatTi, in some respects, a transitional
commandment because parents do represent Gochiguewvay in the family. So there is some
rationale for him doing it that way just to havenmevenly divided. You might ask, “Why are thene, te
anyway?” They are comprehensive, but my guessatsib work that way. We work in tens.
Remembering ten things on your ten fingers couldreeway it was done, but then Philo did five and
five. It is not a bad idea. But he also recognibes only those who practice both tables are whole
virtue. That is, you cannot consider yourself \otig without a love of God as well as a love of
humankind. That is a good analysis of the Decalpgnd it was picked up in the early church. Thst fir
teaching that we have is the Didache. It was ntt 11875 that we recovered this, and it is unswe h

to date it. The opening paragraph expounds the sugnai the Law to love the Lord your God with all
your heart and your neighbor as yourself. In lighthe Sermon on the Mount, and | will not go thgbu
that, you can see how it expands the Decalogueeiseécond paragraph. It begins with the twofold
commandment of love, and then it uses the Decalagueway of organizing that material. Then the
third paragraph gets to the root sins: anger, elmgy, and so forth. It is really a remarkable doeunt. It
begins with love and uses the Decalogue as a walgafing us the norms of love and then searching
the root of our sins in these things.

This work is still in progress. | was asked to dme lectures last summer on the Ten Commandments. |
gave lectures called, “The Ten Commandments iBthke,” “the Ten Commandments in the church,”
and “the Ten Commandments in contemporary soci&e’will get to that, too, but | began to ask the
guestion, “Where is the first exposition of the T@ommandments in church history?” | was looking for
sermons on the Ten Commandments or treatises oreth€ommandments or catechisms on The Ten
Commandments, but you do not find them in the earlyrch. The early church expounds the twofold
commandment of love. It recognizes the Ten Commamdsras basic instruction. “We should do that,”

in effect, is what they are saying. They do notthse to organize the material of the Christiaa.lifhey
use, rather, the Sermon on the Mount. The contiethieamoral law is in the Sermon on the Mount. The
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Sermon on the Mount, they say, is at a higher |eviich it is. But that was the way the early churc

did it. To my knowledge, there are no expositiohthe Ten Commandments in sermons, catechisms or
separate treatises in that whole period of thé fm#iennium, which is sort of provocative. Whytlsat?
Well, it is probably because of their understandihthe distinctiveness of the Christian way o lihat
goes beyond what you can pour into the Ten CommanthnThat is likely the reason they thought that
way. In any case, it is interesting to go througgt imaterial, but, as far as | know, you do not get
exposition of the Ten Commandments until you coontné Middle Ages. In commentaries on Exodus
or commentaries on Deuteronomy, you would expettttiere would be some there, but | am thinking
in terms of special instruction to the church, camtmentaries in which there would be an analysis of
the Ten Commandments. That waits until the Middie#

Following the division of the church east and west054, there was a revival of interest in the
Decalogue among Western theologians. Gregory teat®iad actually put down the Ten
Commandments as instructions in terms of the sdeadly sins and the corresponding virtues. But it
was Hugh of Saint Victor that gave a brief expositof each commandment and love as the fulfillment
of Law. His institutions, Hugo’s Institutes, appé¢aibe the first of these. He was an early 12tht@gn
philosopher and theologian. Hugh directly influesh&eter Lombard. Peter Lombard apparently heard
those lectures as they were first given and thdatighed them as his institutes, and he included a
section on the Decalogue in l8entenceslhat was the prime textbook of systematic thepioghe
Middle Ages. The inclusion of the Decalogue in $lygstematic exposition of the faith was a first atd?
Lombard.

Alexander of Hales, who was a professor at the &lsity of Paris in the 13th Century, introduced
commentary on Lombard’seitenceseplacing traditional commentary on the Scriptutesnbard’s
systematic theology goes by the titleS#ntencedn Sentencesheused quotations form the early
church to organize his material, and he expandeat 8at Lombard’sSentencethen became the basis
for instruction in the university rather than thaditional commentary on the Scriptures and that ava
key step. Then it was picked up by Thomas Aquinlas provided a complete account of Christian
ethics, including a detailed exposition of the Degae. Ever since then it has been standard asdlie
in which we do things. But it developed late anel thtechetical developed after the fourth Lateran
council.

Somebody has called the canon of the Fourth Lat@oamcil the most important legislative act in the
history of the church. It says, “All the faithfuf both sexes after they have reached the age afedign
must confess all their sins at least once a yetireio own parish priest and perform to the begheir
abilities the penance and pose, reverently recgithe sacrament of the Eucharist at least on Easter
Sunday; otherwise, they shall be cut off from tharch during their lifetime and shall be without a
Christian burial in death.” That then became chuaghy and that is the sacrament of penance. Ibvg n
called the sacrament of reconciliation but the ennis the same. It is in response to that requeregm
that you have to come to your parish priest evearyand confess all your sins. (How do you know
what to confess?) Then the catechisms began tdage\wrecluding John Wycliffe’s. Wycliffe’'s were at
first basically oriented toward the sacrament afgree and confession. And Wycliffe is all in rhyme,
“Thou shalt have one God and no mo’, or all thimgel him also, and thy neighbor both friend and’foe,
and so it goes. “Steal thou not thy neighbor’sdhimith buying selling or wrong getting.” At theen
Wycliffe says, “These are the Ten Commandmentssé lage the Commandments Ten that God gave to
all men. Nickel joy [much joy] shall be to them thkaep well and truly then.”

We are coming right up to the eve of the Refornmatidietrich Kolde’sA Fruitful Mirror or Small
Handbook for Christiansvill give you the tone of where things were at tinee of the Reformation. It

© Spring 2006, David C. Jones & Covenant TheologBerhinary



Christian Ethics Lesson 11, page 7

was the first printed catechism in German, pririt®dimes before 1500 and at least 28 times aftetwar
It was to be carried by Christians at all timessiit contains everything that is necessary fomiah-
being and salvation of the soul, so Kolde claimiéds then became the Bible, in effect, that youiedr
with you—creed, Decalogue, five commandments otthach, seven deadly sins, nine alien sins, the
openly discussed sins, the mute sins against naixreins against the Holy Spirit, great sinshef t
tongue, six conditions of forgiveness, seven s@rthe state of grace, repentance, confessions,
satisfaction, and various devotional instructianprayers (including the Paternoster in Ave Marzayl
how to die. The sacrament of penance is of ceimnabrtance. One paragraph said, “You should know
that according to canon law, penance be received the priest is not sufficient even for the least
mortal sin that we have committed. Therefore, it@sessary for us to do even more penance. For
example, by groaning, crying out, begging helpirgalms,” and he goes on and on. That is the
legalism that Luther faced at the beginning of26&h Century. That is why the first of the 95 Trese
when Christ said, “Repent,” he did not mean “dogree.” He meant that we are to have this change of
heart toward God in His love that leads us to tiugthrist. The way Luther’s catechisms came alut
interesting. Quoting the logic of Luther’s orddretCreed and the Lord’s Prayer had become standard.
Luther adds to that the Ten Commandments so teatdteéchism is a short form of the Ten
Commandments, the creed, and the Lord’s Prayerloge of Luther’'s order—Decalogue, Creed,
Lord’s Prayer—is our conviction of need through e Commandments where to find aid, exposition
of the Gospel through the Creed, and how to ask forthe petitions of the Lord’s Prayer.

The interesting thing that | found about Luthenfication of his catechism is it was first pubkshin
poster form to be posted in homes and schools hasvehurches, and it was an immediate success. It
sold out immediately. Then he published it in tgbisook form but it was a very great success. Reopl
were so hungry for something besides these peratdraioks like Kolde’s. | will give you an example.

In the sample treatments of the Commandments,iffisstys, “You shall have no other God.” What does
this mean? The answer is that we should fear, lawve trust in God above all things.” It is very pim
The fifth commandment in our enumeration says, “¢ball not kill.” What does this mean? “We
should fear and love God so we should not endamgreneighbor’s life nor cause him any harm but
help and befriend him in every necessity of lifieldn cannot improve on it. It really set a new stadd
for catechetical material. It was picked up by @aladopted in the Anglican Catechism, and it came
wonderful expression in the Heidelberg Catechism.

The Heidelberg Catechism begins with the famoustipe “What is your only comfort in life and
death? That | am not my mine but belong body amd solife and death, to my faithful Savior, Jesus
Christ.” And then it goes on to expand on the Ghspke has full paid for all my sins with His precis
blood, set me free from the tyranny of the deva. &so watches over me. In fact, all things muskwo
together for my salvation.” It begins with that gréopeful note. “And what must you know to livedan
die in the joy of this comfort? First, how great sig and misery are. Second, how | am set free athm
my sins and misery. And third, how | am to thankd@ar such deliverance.” The thing about the
Heidelberg Catechism is that it has a brief nuntbeuestions focusing on our need and misery but
then the exposition is actually through the expasiof the Creed and then our gratitude is expesse
good works. And questions 32-115 are where the ®tpo of The Ten Commandments comes in. In
other words, there is a brief section on our sih @msery by the perfect standards of God’s Word to
love my Lord with all my heart and my neighbor agseif, which we obviously have not done. Then
there is the exposition of the Gospel through thee@ and then you get to the Decalogue as the tvay o
life. That is the emphasis that it gives to whataied the third use of the Law—which obviouslifelis
from Luther’s conception—and then it takes the L®Rrayer. For comparison’s case, notice the
Heidelberg's treatment of the sixth commandmenttaowl it gets to the full attitude that lies behthe
commandment: “I am not to belittle, insult, hatekidl my neighbor—not by my thoughts, my words,
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my look, my gesture, certainly not by actual dee@siestion 106 asks, “Does this commandment refer
only to killing? By forbidding murder, God teachéat He hates the root of murder: envy, hatred,
anger, and vindictiveness. Is it enough that wekibbur neighbor in any such way? No, we areded
our neighbors and be patient, peace-loving, gemiéciful, and friendly to him and to protect hinorh
harm as much as we can and do good even to ounenéimhat is the full exposition in light of the
whole teaching of Scripture and particularly readight of love for our neighbor. It describes whiais
love requires.

As you would expect, these Lutheran and Reformé&ethasms left the Roman church at a
disadvantage. So, Peter Canisius wrote a muctr latiechism than appeared before the 16th Century
for Roman Catholic instruction. Then the Roman chutself in 1566 published the catechism of the
Council of Trent for parish priests. This was natéechism to be learned on the part of the peagle,
the Reformed catechisms were. This was a catedoisthe priests to learn what is required of them i
their teaching: creed, sacraments, Ten Commandpandshe Lord’s Prayer.

By the end of the 16th Century, the pattern wattyreell set and the Westminster Confession, Ikhin
was the culmination of those catechetical workkirk that one reason | do this history is to show

much Western culture has been affected by the Tenn@&andments. For 700 years (because even in the
churches we have not been teaching the Ten Comnaandras we should) the organization of the

moral Law of God around the Ten Commandments be¢henmain ethical instructions and that had its
impact on Western culture. That is undeniable,thatineeds to be taught.

One author writes, “The new weight placed on the Temmandments raised the stakes for magistrates
by making it possible to apply the lessons of Iksaalvation in history to the local territory. blect of
God’s Law held dire political consequences. Sinagmgers the common goods, and magistrates must
therefore prevent it.” As John Huss exhorted, “l§imgnd princes, counts, knights, and lords should
always see that the commandments of God are nkebrolt is, in a way, understandable. But now
with the emphasis on the fifth commandment, “Hoyaurr father and mother,” applied in its wider
sense to civil magistrates, the discipline of taeepts becomes, it seems, the obligation of the &ta
discipline the community rather than the church sgtdiscipline rightly belongs. It became the oraer
the state. So, a few weeks after hearing a sermdheoTen Commandments in 1452, Duke William of
Saxony issued an ordinance for the reform of publicality mandating officials to enforce all of gee
provisions. Some of them we may think are appropfer civil magistrates but others are questioaabl

The application of honoring your father and motteecivil authorities in the Reformation was overly
paternalistic. That is a judgment on my part. Pled referred to magistrates as guardians of the la
There was a twofold guardianship, and it did notkmeery well. Calvin, at first, did not expound the
guardian of the two tables doctrine. Rather, hecentrated on the office of the civil magistratelto
justice so that the laws of the common work musnlmnformity to that perpetual rule of love. The
key principle was equity, the goal and rule andtbrof all laws. Calvin said, “It should be clehat the
Law of God which we call the moral law is nothirlgeethan a testimony of natural law and of that
conscience which God has engraved upon men'’s tidassas only later that he developed the two
tables doctrine. | think we need to sort that awd talk a little bit about that.

| wanted to include, as a third point, the seculs of the Decalogue. | am going to start thabhértext
session, but just to alert you in advance, whaidenstand by the secular use of the Decalogue is
different from the civil use of the moral law. Tkas a difference between using the Decaloguesin it
redemptive historical context in a secular way asithg the moral law. That is going to be my thesis.
We should distinguish between the civil use ofrtieral law and the secular use of the Decalogue (the

© Spring 2006, David C. Jones & Covenant TheologBerhinary



Christian Ethics Lesson 11, page 9

secular use of the Ten Commandments). At firsie@ms that since the Ten Commandments embody in
definitive form God’s moral law, that we ought notmake this distinction. | think we run into ddtilty
unless we do and | really think we need to go ladRalvin’s original view of civil magistrates atite

principle of equity in which the moral law is appr@te for governments today. We will have to start
that in the next session.
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