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Appendix D- Extra Texts for Lecture 7 (topic 13)- Europe  
 
I. Medieval Europe (AD 300-1400) 
 A. The Germanic migrations in Europe 
  1. 306-337: Constantine Byzantine Empire chronology 
   a. 312: Emperor Constantine converts to Christianity  
    1) The Edict of Milan grants legal rights to Christians  
   b. 325: The Council of Nicea  
  2. 361-363: Julian the Apostate  
  3. 372: Attila the Hun defeats the Visigoths  
  4. 378: Battle of Adrianople  
  5. 379-395: Theodosius  
  6. 406: Thousands of Germans cross the Rhine into the Roman Empire  
  7. 410: Rome is sacked by the Visigoths  
  8. 354-430: St. Augustine of Hippo  
  9. 455: Rome is sacked by the Vandals 
   a. 476: Romulus Augustulus, the last Roman emperor in the West is deposed.  
 B. 500-1000: Early Middle Ages (Dark Ages): The beginnings of Germanic Europe 
  1. circa 450: Anglo-Saxons invade England 
  2. 481-511: Clovis, King of the Franks 
  3. 484: Gundobad proclaims the Burgundian Code  
  4. 565-750: Christianization of Britain 
   a. 565: Saint Columba begins missionary work among the Picts in Scotland 
   b. 597: Saint Augustine begins his missionary work in England 
   c. circa 735: Bede writes History of the English Church and People 
  5. 711-715: Moslem conquest of Spain 
   a. 732: Battle of Tours  
   b. 756-1031: Omayyad Dynasty of Cordova  
   c. circa 1126-1198: Ibn Rushd (Averroes)  
  6. 768-814: Reign of Charlemagne  
   a. 777: Charlemagne invades Spain 
   b. 800: Charlemagne is crowned emperor, temporarily reviving the Roman  
    Empire in the West 
  7. 843: Treaty of Verdun divides Charlemagne’s empire 
  8. 800-900: Viking raids against European mainland  
  9. 871-899: Alfred the Great of England  
  10. 936-973: Otto I (the Great)  
   a. 955: Battle of Lechfield  
   b. 962: Otto is crowned emperor, reviving the Roman Empire in the West.  
 C. 1000-1350: High Middle Ages 
  1. 936: Otto the Great begins consolidation of the Holy Roman Empire  
  2. 1066: The Battle of Hastings  
  3. 1164-1216: Reign of King John of England  
   a. 1215: Magna carta is presented to King John 
  4. 1073-1216: Papal led church reforms  
  5. 1075-1122: The Investiture controversy  
   a. 1079-1144: Peter Abelard  
  6. 1095-1291: The crusading era  
  7. 1222-1242: The Mongol invasion of Europe  
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  8. 1225-1274: St. Thomas Aquinas  
 D. 1350-1500: Late Middle Ages 
  1. 1305-1377: Babylonian captivity of the Papacy  
  2. 1337-1453: Hundred Years War  
  3. 1347-1351: The Black Death  
  4. 1378-1415: The Great Schism  
  5. Nominalism vs. Realism controversy  
  6. 1453: Fall of Constantinople 
See www.northpark.edu history department and WebChron links. 
 
II. Cyril and Methodius, Apostles of the Slavs 
See www.omda.bg/engl/history/kiril&meth.html for more information and links. 
 
 The creator of the Slavic alphabet and the first translator of liturgical books from Greek into Old-
Bulgarian was Constantine, the Philosopher, better known by his name in religion, Cyril, adopted on his 
death bed. Constantine-Cyril was born in Salonika (now Thessaloniki in Greece). In 863 he and his 
brother Methodius were sent by the Byzantine emperor Michael III to convert the Western Slavs to 
Christianity and arrange that the divine service in Greater Moravia is performed in their native tongue.  
 This was done at the request of Rostislav, the prince of Greater Moravia, whose possessions 
comprised the lands of now the Czech Republic, Slovakia, part of Slovenia and part of Hungary, at that 
time inhabited by Slav population.  
 Undoubtedly, the two Slav apostles knew the Old-Bulgarian language to perfection - this was 
demonstrated both in the alphabet and in their translations from Greek. “You are Salonikians - addressed 
them Emperor Michael, - and all Salonikians speak pure Slavonic.”  
 It is known that their father Leo, a man of noble origin, was a dignitary in service of the Salonika 
Greek strategus. It is known also that in the Constantinople imperial court Constantine-Cyril (about 827-
869) excelled in his learning and was often sent on important missions to the Saracens and the Hasars. 
His brother Methodius (815-885) was Father Superior of the monastery of Polychron in Vitinia, Asia 
Minor, where, when the Slavonic script was conceived by Cyril, the two brothers made the first 
translations of the major liturgical books from Greek into Slavonic.  
 Both the motives and the exact year in which Constantine-Cyril composed the alphabet (855 or 
862-863) lie in obscurity. Some sources evidence that before their departure to Greater Moravia the two 
brothers taught the Bulgarians, inhabiting the area by the river of Bregalnitza in Macedonia, the 
Slavonic script, but this fact is not quite certain either. In any case, it is difficult to deny that their letters 
fully coincided with the sound system of the Old Bulgarian language, which - irrespective of all 
resemblances - already differed, in one way or another, from the rest of the Slavonic dialects.  
 So, Constantine-Cyril and Methodius, accompanied by their disciples, started their mission to 
Moravia towards 863. Welcomed with open arms by the local prince and his subjects, they were actively 
engaged in propagating divine worship in the Slavonic language. Naturally, this rivalry was not admired 
by the Western clergymen, predominantly of German origin. This first mission failed and the two 
brothers arrived back to Constantinople. From here they set out on a new journey, through Venezia, to 
Rome, carrying with them the holy relics of St. Clement I, Pope of Rome. There, Constantine-Cyril 
succeeded in persuading Pope Adrian II, that, as a church language, Slavonic is as adequate as Greek, 
Latin, or Jewish - a step more than revolutionary in the context of the then Europe, and an argument 
already discussed in Venezia.  
 Unfortunately, during their stay in the Holy City Constantine-Cyril fell ill and died (869). His 
tomb in the “San Clemente” basilica has been conserved till the present day and is a place of veneration 
for many Bulgarians, as well as for other people of Slav origin. Methodius, consecrated archbishop by 
the Pope, returned with some of his disciples to his flock in Greater Moravia. Outliving his brother by 16 
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years, he continued his work in increasingly difficult circumstances, produced by the unabating intrigues 
of the German clergy.  
 Immediately after his death in Moravia in 885, his followers were put to persecution, arrests, and 
tortures, and were finally driven away from the country. In Greater Moravia the Slavonic script and 
liturgy were gradually ousted by the Latin.  
 In 886 the two brothers’ disciples, who had survived, set forth to Bulgaria, the country that had 
been converted to Christianity two decades before. Here they were received with honors by Bulgaria’s 
prince and baptizer Boris I.  
 Having received his blessing and support in the capital city of Preslav, as well as in Bulgaria’s 
south-western parts, in Macedonia and Ohrid, the adherents of the two brothers from Salonika founded 
two great literary and spiritual schools. Thus, for example, St. Clement (about 838-916) who was sent to 
Macedonia, and who is known to have been Bulgarian in origin, for only 7 years educated ... 3500 
pupils!  
 In this way, after the failed mission of Methodius and his disciples in Greater Moravia, the 
Slavonic script, as well as the Old Bulgarian language and liturgy developed freely and in full force in 
Bulgaria. It was from here that in the following centuries they spread to Serbia, Croatia, Kievan Russia, 
Lithuania, Wallachia, Moldavia, etc.  
 The creation of a new alphabet, designed for a particular language, would generally engage the 
efforts of many generations. If the other European alphabets were the result of a long evolution, 
Constantine-Cyril devised his script by one single act.  
 The apostle of Slavs was not only creator of their script. Together with his brother Methodius 
and his disciples he was the man who made the first translations into the new written language, elevating 
it to the sacral level of Jewish, Latin and Greek.  
 In this sense, the work of Constantine-Cyril, the Philosopher, left a lasting imprint on the 
Christian fate of Eastern Europe. It became incorporated in the struggles between the Eastern and the 
Western church for their diocese, and delineated the zones of religious confessions, which have marked 
the cultural boundaries of the continent for centuries, until the present day.  
 
III. Early Christianity in Aquincum (Obuda)  
From AD 200 
 The western, Transdanubian region of old Hungary was conquered by the Romans in the 1st 
century BC and became the province named Pannonia of the Roman Empire—Imperium Romanum. 
This border province defended the empire from the northeast. 
 
 The Romans established the town of Aquincum on 
the western bank of the Danube River, which was the 
eastern frontier of Pannonia and the Roman Empire at the 
same time. The western side of Budapest, Buda, stands on 
the site of Aquincum. In AD 106 Pannonia was divided 
into two regions and Aquincum became the capital of 
Pannonia Inferior. 
 Beginning with the reign of Emperor Claudius (AD 
41–54), a Roman cavalry unit of 500 men was sent to 
Aquincum. From AD 89 a legion of 6000 soldiers was 
stationed permanently in the town. 
 A military town was built surrounding the legionary fortress , where the families of the 
legionaries, craftsmen, etc. lived, about 20,000–30,000 residents. A civil town was established 2 km 
north of the fortress. The town was promoted to the status of municipium around AD 124 during the 
reign of Emperor Hadrian, and to the status of colonia in AD 194 under Emperor Septimius Severus. 

 
View of Buda built on the site of Aquincum. 
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From the middle of the 1st century to the end of the 4th century, almost every Roman emperor visited 
Aquincum. 
 
 The ruins of the Roman town of Aquincum can be 
seen in different places in Buda, but primarily in the 
Aquincum Museum. Due to continuous archeological 
excavations and research, new artifacts are continually 
found. 
 The residents of Aquincum were polytheists 
according to the pagan Roman tradition. They built altars 
and monuments to many “gods”1, and offered sacrifices to 
them. 
 There’s evidence that Christianity has been present 
in Aquincum since the 3rd century. Valerius 
Constantinus—Constantine the Great—, the first Roman 
emperor to be converted to Christianity, issued the Edict of Milan in AD 313, which guaranteed freedom 
of religion in the Roman Empire. Christianity was given legal rights and the persecution of Christians 
ceased. After this edict Christian places of worship were erected in Aquincum, and some of their ruins 
can still be seen. Christianity in Aquincum continued after the fall of the Western Roman Empire in AD 
476, and centuries later the conquering Magyars found Christian communities there. 
 
The Remains of Early Christian Buildings and Cemeteries in Aquincum  
- Basilica in the civil town. Aquincum Museum, Budapest, 3rd district, 139 Szentendrei St. 
- Funerary chapel surrounded by a cemetery in the civil town. Aquincum Museum, Budapest, 3rd     
  district, 139 Szentendrei St. 
- Funerary chapel (cella trichora). Budapest, 3rd district, intersection of Körte St. and Raktár St. 
- Basilica, a church and convent of the Poor Clares was built over it in the 13th century. Budapest, 3rd  
   district, Vöröskereszt St. 
- Funerary chapel (cella quinquichora), an early medieval Franciscan church and friary was built over it.  
   Budapest, 3rd district, Kiskorona St. 
- Basilica. Budapest, 3rd district, Perc St. 
- Basilica in Contra-Aquincum. Budapest, 5th district, March 15 Square. 
- Part of a cemetery. Budapest, 3rd district, 105 Szentendrei St. 
- Part of a cemetery. Budapest, 3rd district, Kaszásdûlõ, Raktárrét. 
- Early Christian burial places. Budapest, 3rd district, intersection of Vihar St., Szél St. and Berend St. 
- Part of a cemetery. Budapest, 3rd district, intersection of Bécsi Rd. and Váradi St. 

  
The ruins of an early Christian funerary chapel built around AD 360, the cella trichora, in the military town of Aquincum. Budapest, 

3rd district, at the intersection of Körte St. and Raktár St. 

Created: 11/05/2000 
 

 
The ruins of Aquincum and the building of the 
Aquincum Museum in Budapest. 

 
These “gods” are mentioned in 
Aurelius Augustine’s (AD 354–430 ) 
work, the City of God (De civitate Dei). 
Augustinus proves how useless and 
ridiculous pagan polytheism is. 
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IV. Hungary Hails National Symbol 
 
From: http://news6.thdo.bbc.co.uk/hi/english/world/europe/newsid_587000/587191.stm 
Saturday, 1 January, 2000, 20:35 GMT  
 
Hungary hails national symbol  
 

 Thousands of people lined the streets of 
Budapest to watch the Holy Crown of the 11th century 
Hungarian King, Saint Stephen the First, delivered to 
parliament, marking its re-establishment as the national 
symbol.  
 In a move marking the 1000th anniversary of 
the founding of the Hungarian state, troops in 
ceremonial uniform carried the crown in a glass case 
through the capital to the majestic turn-of-the century 
Parliament building.  
 Parliamentarians passed a law just before 
Christmas to restore the crown to its former role as the 
symbol of the Hungarian state.  

 
 Even though Hungary is a republic, the crown of St Stephen, the 
nation’s first king, has long commanded great respect among the people.  
 
Symbol of unity  
 Prime minister Viktor Obran welcomed the crown to the buildings along 
with President Arpad Goencz and the parliamentary speaker Janos Ader.  
As the crown, accompanied by an orb and sceptre, was placed in the Cupola 
Hall, Mr Orban told parliament that it was “a living symbol of the Hungarian 
state, manifesting the unity of the nation.”  
 But opposition politicians criticised the ceremony as a glorification of 
the Middle Ages and said that the crown was a symbol of a Christian kingdom 
and belonged to a museum, not to the parliament of a republic.  
 Critics say the move could even undermine Hungary’s image as a 
modern European state advancing towards membership of the European Union.  
One member of the opposition Alliance of Free Democrats, Tamas Onody, said 
last week that as the country stood on the threshold of the New Year, it was 
confused about whether it was welcoming the 21st century or the 13th.  
He argued the moving of the relic to a major institution of democratic Hungary 
would elevate its role.  
 According to one legend, King Stephen the First of Hungary received 
the Crown, a gift from the Pope for his Coronation on Christmas Day in the year 1000.  
The crown was stolen, lost and damaged many times. It was taken by American troops to Texas after 
World War II and returned in 1978. It is thought to be of Byzantine origin, and is in such fragile 
condition that only one specially trained archaeologist is allowed to handle it. 

 
 
 
 

The crown has become a symbol of the 
Hungarian state 
 

Crowds: But opponents 
attacked the move 

Pomp and ceremony: 
Troops wore traditional 
costume 
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V. “The Faith in Russian History” 
Warren H. Carroll, Ph.D. 
 
From the beginning of their Christian history, it has been the special call and mission of the Slavic 
peoples to suffer for the Faith, to be nailed to the Cross with Christ. This has been the great theme of the 
history of both Poland and Russia. 
 Christianity came to Russia through Ukraine, the two not then being separated, in 988 by the 
conversion of the king of Kiev, St. Vladimir. Before his conversion he had killed his brother and 
engaged in human sacrifice; afterwards he became a ruler of notable charity and gentleness who was 
only with difficulty persuaded that it was ever lawful for a Christian monarch to wage war. His 
instruction in the Faith came from Constantinople when he married the Eastern Emperor’s daughter 
Anna, but he was also in touch with the Pope through Holy Roman Empress Mother Theophano, Anna’s 
sister. A papal embassy went to Russia in 990, probably in response to reports of Vladimir’s conversion, 
and was received by him “with love and honor” in 991, the year in which local chroniclers first mention 
“Russian bishops” at Vladimir’s court. 
 There are good reasons to believe that these “Russian bishops” were of the Latin rite, though 
using the Slavonic liturgy developed by Sts. Cyril and Methodius. The earliest Russian word for bishop, 
piscoup, appearing in the thirteenth-century Statutes of St. Vladimir, derives from the Latin rather than 
the Greek form of this title. There is no record of a Greek bishop in Kiev until 1038, no less than 23 
years after Vladimir’s death. In 996 Vladimir instituted a church tithe in Russia. Obligatory tithes were 
not then required in the Byzantine empire, but were in most of the Latin West. Vladimir sent his own 
ambassadors to the Pope in 994 and received another embassy from Pope Sylvester II in Kiev in the year 
1000. This shows that St. Vladimir’s allegiance was given to the Catholic Church and Faith, not to a 
separate “Russian Orthodox” or “Greek Orthodox” church which did not yet exist. 
 When the tragic Eastern schism occurred in 1054, with the Patriarch of Constantinople and the 
whole church in the Byzantine empire breaking away from Rome in a quarrel with papal ambassador 
Humbert, Russia at first remained loyal to Rome. Humbert went to Kiev before he returned to Rome and 
was honorably received there by St. Vladimir’s son, King Yaroslav the Wise. For many years afterward 
the Russian church continued to use the Slavonic liturgy of Sts. Cyril and Methodius, approved by 
Rome, though accepting Greek bishops in Kiev. There is no record for the next 150 years of any formal 
or explicit rejection of papal authority by the Russian church. That church has always maintained 
essential Catholic doctrine, and all its sacraments remain valid. 
 But in the thirteenth century savage conquerors came to Russia and Ukraine from the Far East: 
the Mongols. For more than two hundred years the Mongol yoke lay heavy on these Christian peoples. 
The combination of their historic ties with the Greek church in Constantinople and the disruptions 
created by the Mongol conquests cut them off completely from Rome and even from the memory of a 
connection with it. The Latin West became distant and alien. 
 Then in 1453, just as Russia was beginning to free itself at last from the Mongol domination, 
Constantinople and the remnant of the Byzantine empire fell to the Muslim Turks, who have ruled it 
ever since. Constantinople had been the “new Rome” when founded by Constantine the Great, the first 
Christian Roman Emperor, and until the end had proudly claimed that title. With the original Rome 
faded into incommunicable distance, and the second Rome seized by the infidel, the leaders of the 
Russian church in the rising city of Moscow proclaimed their capital to be the third Rome, heir to both 
the religious and the political authority of the forgotten first Rome and the captured second Rome. It was 
a natural error under the circumstances; and for 250 years neither the Russian people nor most of their 
leaders were able to correct it, because they were almost completely cut off from the rest of 
Christendom. 
 Their only contact with Catholics was on the east European plain with the Poles and Lithuanians, 
both traditional enemies of the Russians. By 1500 Ivan III, Grand Duke of Moscow, had established 
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absolute rule in central and northern Russia, modeling his government on the tyranny of the Mongols. 
He married the daughter of the last Byzantine emperor and claimed to be his successor, and built the 
finest church then to be found in Russia, the Church of the Annunciation in the Kremlin. But he fought 
almost constant wars with the Poles and Lithuanians and totally rejected the Catholic Church. 
 He and his successors dominated the church in Russia, selecting its bishops. The tradition of the 
Byzantine church had included a strong element of “caesaropapism” - control of the church by the 
highest political authority, the Emperor. The emerging state of Muscovy adopted this system. 
 Under Ivan III’s fiercely domineering grandson, Ivan IV “the Terrible,” who began using the title 
Tsar (derived ultimately from “Caesar,” meaning Emperor), the Russian church was even more tightly 
controlled by the sovereign. But Russia was above all a Christian nation, and always saw itself as such. 
When in the middle of the 17th century Patriarch Nikon of Moscow persuaded Tsar Alexis to make a 
number of highly visible changes in the liturgy and texts used by the Russian church, there was massive 
resistance leading to hundreds of martyrdoms and an enduring schism; those who rejected the changes 
introduced by Nikon and Alexis called themselves the “Old Believers.” It was the only substantial 
challenge to the religious authority of the Tsars in all of their history, and though doctrinally baseless 
and rooted in an irrational hostility to foreign ideas and influences, the Old Believers’ schism showed 
that substantial numbers of Russians cared enough about their Christian faith to die for it when they 
believed it threatened even by the Tsar himself. 
 As all the world now knows, unchecked absolute government is one of the greatest evils under 
which men can suffer. That of the Tsars was the heritage of the Mongols and of Russia’s geographic 
isolation and overwhelmingly rural character. Elsewhere in Europe the existence of flourishing cities led 
to the development of self-government and national parliaments in which the cities, along with the 
church and the nobility, were represented. But Russia had no cities, not even any large towns, except 
Moscow, until Peter the Great built St. Petersburg. Nor could the church in Russia check the Tsar, as the 
Catholic Church in the West checked even Holy Roman Emperors. He controlled it fully, as the massive 
continuing persecution of the Old Believers attested. 
 At the end of the seventeenth century Tsar Peter the Great opened a window to the West through 
his new capital, ending the sharp separation of Russia from the rest of Europe and of Christendom. 
Catherine the Great, ruling in the second half of the eighteenth century, was not even Russian; she was a 
daughter of German royalty whom a weak Tsar had married. Her successors in the nineteenth century 
were all strong men and good Christians, but (except for Alexander II’s freeing of the serfs) they did 
little to change the political system they had inherited. 
 Under absolute rule Russians had a foreboding of disaster. Far too much rested on one man’s 
shoulders. If the ruler were to disappear or die and not be replaced, anarchy threatened. Russians long 
remembered the devastating “time of troubles” that intervened between the death of Ivan the Terrible in 
1584 and the establishment of the Romanov dynasty in 1613. These historically authenticated fears 
mingled with an apprehension that reached beyond politics, a prophetic anticipation of a veritable 
visitation from Hell that came to some Russians imagining their future. In 1830 Mikhail Lermontov 
wrote his terrifying poem “Prediction,” in which he prophesies events a hundred years in the future so 
accurately as almost to suggest second sight: 
  A year will come for Russia, a dark year 
  When royalty no more his crown will wear, 
  The rabble who loved him once will love forget, 
  For Blood and Death will richest feast be set; 
  The fallen law no more will shield the weak, 
  And maid and guiltless child in vain will seek 
  For justice. Plague will ride 
  Where stinking corpses fill the countryside, 
  And flapping rags from cottages demand 
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  Help none can give, while Famine rules the land. 
  Dawn on thy streams will shed a crimson light; 
  That day will be revealed the Man of Might 
  Whom thou wilt know. And thou wilt understand 
  Wherefore a naked blade is in his hand. 
  Bitter will be thy lot; tears flood thine eyes, 
  And he will laugh at all thy tears and sighs. 
  
 The Communist revolution, the murder of Tsar Nicholas II and his family, the liquidation of the 
kulaks, the genocidal famine in Ukraine, Lenin and Stalin - all are there, in very nearly their historic 
form. 
 For a more explicitly religious prophecy of the suffering to come, we may turn to the Solovetsky 
Islands in the White Sea, which since the time of Ivan III had been the site of an extraordinary collection 
of monasteries and churches. The first monastery there was founded by Savvat, who came with just one 
companion to these remote islands on the fringe of habitability in an arm of the Arctic Ocean. The story 
was told of a monk-priest named Job whom the Blessed Virgin May visited during an all-night vigil at 
the foot of a hill on the island of Anzer. She told Job that the hill should be named for Golgotha, and a 
church and monastery built there dedicated to the Crucifixion. She said: “It will be whitened by the 
sufferings of countless multitudes.” 
 In 1923 the Soviet government in its sixth year of power drove the monks of Solovetsky out to 
die and transformed the islands into maximum-security prisons. Tens of thousands of prisoners were 
sent there - a substantial number because they had refused to give up their Christian faith and remained 
determined to preach it. They were beaten with staves, harnessed like horses to draw sledges and carts, 
forced to sit balanced all day on high poles as a punishment. The Golgotha Church was turned into what 
the prison officials called a hospital, where almost no medicine was available except the strychnine used 
to poison terminal cases once the doctors decided they could not recover enough to work any more. The 
bodies were stacked in the vestibule of the church and periodically rolled down Golgotha Hill for 
removal. 
 The last significant attempt to bridge the growing, ominous gulf between the all-powerful Tsar 
and the people was made by a Russian priest, whose true moral stature has been obscured and distorted 
by the tragedy which resulted from his efforts: Georgi Gapon. One of his contemporaries said of him: 
“He had unbounded love for the Tsar and felt that it was possible to attain through him all that was 
needed by the people. Romantic at heart, he was much concerned with the poor and unfortunate, and 
always ran around with various projects concerned with helping them.” He established an Assembly of 
Russian Factory Workers of St. Petersburg which the government of Prime Minister Witte approved in 
1904, welcoming the contrast of its leadership with the revolutionary workers’ organizations then 
beginning to form in Russia. 
 On Epiphany of 1905 Father Gapon decided to lead a procession of workers and their families to 
the Tsar’s Winter Palace to request an eight-hour day, an increase in the minimum daily wage, free 
medical aid for workers, legal recognition of their right to organize unions, a national legislature for 
Russia, and an end to its war with Japan. The march was to be completely peaceful, without any 
weapons, with women and children and the aged participating. It was to be Christian and respectful of 
constituted authority, the marchers carrying icons and pictures of the Tsar. 
 The Social Democrats and the Socialist Revolutionaries were taken completely by surprise by 
the magnitude of the response to Father Gapon’s Assembly among the workers of St. Petersburg. An 
evident and genuine alternative to the apocalyptic confrontation the revolutionaries desired had suddenly 
been offered by men who, though challenging the established order in strong terms, had kept both faith 
and hope. Father Gapon was their spokesman. He should not be judged by his tragic disintegration after 
disaster struck his demonstration, nor by his limitations in education and knowledge. On that frosty 
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Sunday morning in St. Petersburg in January 1905, when he marched into history under the banner of 
the King of Kings, Georgi Apollonovich Gapon was a man of God doing God’s work, a peacemaker 
who hungered and thirsted after righteousness for Christ’s sake. The whips and bullets that met him and 
his people destroyed Tsarist Russia, the terror of the government matching the terror of the 
revolutionaries, love and loyalty met with death. 
 At least a thousand probably died on “Bloody Sunday,” and five thousand more were injured. 
Father Gapon lost his faith and quite possibly his reason, and became a revolutionary after all. Bishop 
Sergei of St. Petersburg, who kept the Faith, looked back in horror, quoted Job, and said sadly: “Oh, if 
only that day was not in our history!” Boris Pasternak said: “This is the tearing apart of the joints of 
oaths, to the dynasty sworn.” 
 Then came the tragic, unnecessary, incredibly bloody First World War, which damaged Russia 
more than any other combatant nation, and so weakened its government that Lenin, revolutionary and 
committed enemy of Christianity, was able to overthrow it in 1917 with relative ease, and make his 
Communist Revolution. In that same year the Blessed Virgin Mary appeared to three children at Fatima, 
and through them warned the faithful everywhere that a mighty evil was coming out of Russia which 
would bring great wars and persecutions of the Church, but that in the end Russia would be converted 
and there would be peace. 
 As soon as Lenin had established himself and his comrades in power and dissolved the 
Constituent Assembly which had been elected to draft a constitution for Russia, he moved against the 
church. In February 1918 a decree of his government ended all financial support for the Russian church 
and denied it the legal right to own any property. It prohibited all religious instruction in any school 
where any subject other than religion was taught. The world-view of Russian Christians had never 
encompassed even the possibility of a militant atheist government. But Patriarch Tikhon spoke out at 
once against it: 
 Come to your senses, you madmen, and stop your bloody actions. For what you are doing is not 
only a cruel deed; it is in truth a Satanic act, for which you shall suffer the fire of Hell in the life to 
come, beyond the grave, and the terrible curses of posterity in this present earthly life. 
 Four years later a Soviet decree ordered the confiscation of all sacred vessels made of precious 
metals. When church leaders protested, the Orthodox archbishop of Moscow and many of the leading 
Orthodox priests in that city were arrested, along with a number of Catholic priests in Petrograd (as St. 
Petersburg was now called). In May four priests and a deacon were executed, and Patriarch Tikhon was 
put under house arrest. Telling him that his confinement could last a very long time, the government 
urged him to appoint Archbishop Agafangel of Yaroslavl his successor. After a night of bullying Tikhon 
agreed. 
 Archbishop Agafangel was a very old, mild-mannered man whom the Soviets had evidently 
assumed would accept their control. Two pro-Soviet priests and a political commissar went to see him. 
They gave him his letter of appointment from Patriarch Tikhon, but told him that before acting on it he 
must sign a statement pledging to be guided as acting head of the Orthodox church in Russia by the 
government. 
 Yaroslavl is on the Volga River northeast of Moscow, in the very heart of Russia. Bent with age, 
totally without political experience, Archbishop Agafangel was helpless before the might of Lenin’s 
regime, without help or hope in this world. But he wore the armor of God. He refused to sign. 
 Three days later Patriarch Tokhon’s letter was taken away from Archbishop Agafangel and he 
was forbidden to leave Yaroslavl. That very day Lenin suffered the first of a series of crippling strokes 
that was to kill him in less than two years. 
 No one, it seems, then or later, ever saw any connection between the two events. Our age has 
forgotten how terrible it can be to fall into the hands of the living God. The world’s greatest 
revolutionary had felt the touch of the one Power he and his followers could never overthrow. 
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 During the ensuing year Archbishop Benjamin of Petrograd, 27 other bishops, and over 1,200 
priests were martyred in Russia. Patriarch Tikhon was broken by captivity and abuse. For most of their 
ensuing 69 years of rule the Communists were able to bend to their will those they permitted to lead the 
Russian Orthodox Church. But the majority of the people kept the Faith. Throughout all those years, 
more than half of all children born in Russia were still baptized. 
 In hundreds of “gulag” death camps established all across the wilderness regions of the Soviet 
Union, where some twenty million people died during the thirty ghastly years of Stalin’s rule, the 
Christian prisoners in particular drew courage from their faith which enabled them to endure unto death, 
and if they perished (as most of them did), to die still in hope of salvation. They used the ancient symbol 
of the fish, going back to the Roman catacombs, to identify one another. They made rosaries and prayed 
them constantly. Priests among them ministered to them secretly. In his epochal The Gulag Archipelago, 
Alexander Solzhenitsyn reports Christian prisoners joining in marriages witnessed by a priest though 
they had never seen each other, but only communicated by coded notes. Frail old women defied their 
torturers with Christ’s name on their lips. 
 “He that endures to the end shall be saved,” Christ said, and so it was in Russia. The Faith 
survived and communism went down to defeat. The year 1988 was the thousandth anniversary of the 
conversion of Ukraine and Russia to Christianity. Easter services were broadcast for the first time over 
Soviet television. Mikhail Gorbachev, the last Soviet leader, met publicly with Patriarch Pimen and 
other leaders of the Russian Orthodox Church. Hundreds of churches were reopened; famous 
monasteries, such as the Danilov in Moscow and the Pechersky in Kiev, were restored to the Church; 
Orthodox relics which had been taken from churches and put in museums were given back. Father Gleb 
Yakunin, the long-imprisoned Orthodox priest who in 1975 had called on the Catholic faithful of 
Portugal to stand by Our Lady of Fatima and never surrender their land to communism, hailed 
Gorbachev’s meeting with the patriarch and bishops as “a symbol of a change in policy.” In June the 
millennium of Russian Christianity was celebrated by the first Mass in the Kremlin since the Communist 
Revolution, at what had once been, and now was once again, the cathedral of the Assumption of the 
Blessed Virgin Mary. 
 Gorbachev never became a believer. But in 1990, the next to last year of his power and of the 
existence of the Soviet Union, the traditional Communist May Day parade through Red Square in 
Moscow was followed by a people’s parade calling for an end of Communist rule, with men carrying 
placards reading “Down with the Party!” “Down with the cult of Lenin!” “Marxism-Leninism is on the 
rubbish heap of history!” But the demonstrator best remembered from that day was the long-bearded 
monk from the Russian Orthodox monastery at Zagorsk, carrying a life-sized crucifix seven feet tall, 
who stood before Lenin’s tomb facing the relic of the dead ultimate revolutionary and his living heirs, 
and cried out to Gorbachev in a voice of thunder: “Mikhail Sergeyevich, Christ is risen!” 
 With Communist rule over Russia collapsing, in the midst of the last attempt to preserve it - the 
abortive coup of August 1991 - came an incident which should be memorable to every Christian. The 
stronghold and headquarters of opposition to the coup, led by Boris Yeltsin, was the parliament building 
of the Russian republic in Moscow. For two days thousands of unarmed men and women had prevented 
troops, unwilling to fire on them, from seizing it. But now in the middle of the night the coup leaders 
sent three helicopters loaded with secret police to land on the roof of the parliament building. The 
defenders had no way to resist attack from the air. They had no anti-aircraft guns; they could not block 
the landing of helicopters with their barricades or with their bodies. But some rain had already fallen that 
night, and too much water on the roof would prevent the helicopters from landing. Father Gleb Yakunin, 
survivor of the prison camps, devotee of Our Lady of Fatima, stepped forward, praying fervently for a 
downpour of rain - and a downpour of rain came. The helicopters did not land. The coup failed. Five 
months later the red flag of the Communist Revolution came down for the last time over the Kremlin, 
and Russia was free. 
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 But the consequences of 74 years of Communist rule - a full lifetime - could not be soon 
eliminated. No one in Russia under 85, except the few who had lived abroad, knew how to function in a 
free society. The immense task of social, economic and political rebuilding has been begun, but with 
many difficulties and setbacks. Though the Faith endured in Russia all through the years of Communist 
rule, three full generations have grown up mostly without religious instruction. Millions do not believe, 
because Christian belief has never really been explained to them. Millions more who do believe, 
understand little of their faith. Whatever the Blessed Virgin Mary may have precisely meant when she 
spoke of “the conversion of Russia,” clearly the evangelization of these millions must be an essential 
part of it. It is an undertaking in which every serious Christian on earth has a stake. Even without its 
empire, Russia remains the largest nation in the world, and one of the most populous. The Faith survived 
there for three-quarters of a century under the deadliest earthly foe it has ever faced, but needs help and 
renewal in the new century now so close upon us. The foundations remain, but the structure built upon 
them has largely crumbled. The triumph of the Faith which outlasted communism can only be assured 
by rebuilding the house of God in Russia. 
 
Dr. Warren H. Carroll is Professor of History at Christendom College. 
http://www.catholic.net/RCC/Periodicals/Faith/0910-96/article6.html  
 
VI. The Russian Orthodox Church to 1453 
The Apostolic Council (see Acts 15) confirms Christianity as a universal religion. 
 
312-3 the Roman Emperor Constantine is converted and Christianity becomes the official religion of the 
Roman Empire. 
 
324-30, he builds a new capital of the Eastern Roman Empire called Constantinople and convokes the 
Council of Nicaea (325) at which the doctrine of the ‘one true faith’ is worked out. 
 
This is the first of seven councils of bishops of all the Christian churches, where heresies are condemned 
and church organization is worked out in detail. 
 • 381, Council of Constantinople decrees Constantinople the second centre of the Christian   
  church.  
 • 431, Council of Ephesus.  
 • 451, Council of Chalcedon establishes five centers of Christendom (the Pentarchy), each to be   
  headed by a Patriarch. Constantinople is confirmed as the New Rome.  
 • 553, second Council of Constantinople.  
 • 680-1, third Council of Constantinople.  
 • 726-80, the Iconoclast Controversy, stage 1. Is the use of icons idolatry or necessary religious   
  practice?  
 • 787, second Council of Nicaea resolves in favor of icons - not idolatry, but images of ‘the   
  flesh redeemed’. The Iconoclasts renew their attacks in 815, but are again repulsed in 843 with   
the ‘Triumph of Orthodoxy’. 
 
Unresolved at these Councils are differences between the Christian churches of different areas, both on 
the level of doctrine and liturgy, on the one hand, and on the level of power on the other. The Roman 
church makes liturgical changes which other churches do not accept. Constantinople gradually becomes 
the acknowledged leader of the Eastern churches and is seen as a rival to Papal authority. 
 
In 632 the Prophet Mohammed dies and the Islamic religion which he founded spreads rapidly by force 
of arms: by 680 Arab marauding parties have almost reached Constantinople. The success of Islam in 
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the Near and Middle East leaves the Patriarchate of Constantinople a dominant, but isolated, centre of 
Christianity in the East. 
In the mid-ninth century, Constantinople reaches out to its north with missions to the Balkans and 
Russia led by the Greek monks Cyril and Methodius. Romania, Serbia and Bulgaria are converted to 
Eastern Orthodox Christianity using a version of Macedonian known as Old Church Slavonic for the 
liturgy. The familiarity of the language makes Orthodoxy more easily acceptable to Slavs, a true 
national religion eventually. 
 
988, St Vladimir converts Russia to Eastern Orthodox Christianity. In Kievan Rus’, Christianity favours 
mercy (St. Vladimir), suffering (Sts. Boris and Gleb) and inner grace rather than outward observance 
(Metropolitan Ilarion’s Sermon on Law and Grace). See also the Testament of Vladimir Monomakh. 
 
1054, the schism between the Catholic and Orthodox churches becomes open with the Pope’s 
excommunication of the Patriarch of Constantinople. 
 
End eleventh century, the writing of Letopisi (chronicles) begins - national and ecclesiastical history 
from a dynastic standpoint. 
 
End eleventh-mid thirteenth centuries, the Crusades. Catholic Europe invades the Near East. Latin 
bishops are placed in Jerusalem and Constantinople, driving a further wedge between Orthodox and 
Catholic. 
 
Thirteenth-fourteenth centuries, with the acceptance of Hesychasm by Orthodox and of Scolasticism by 
Catholics, the schism widens. 
 
1240-1480, the Mongol Yoke in Russia. The doctrinal chasm is complemented by physical isolation 
from the West. Russia undergoes neither the Renaissance or the Reformation (in which the Catholic 
Church splits within itself). 
 
Three saints of the Mongol period.  

• Aleksandr Nevskii, the warrior saint who warred against proselytizing Catholicism.  
• Stephen of Perm, the missionary saint who worked among Northern Russian tribes.  
• Sergei of Radonezh, the hermit, starets (acknowledged religious leader), founder of the Holy T 

Trinity Monastery and adviser to the Grand Dukes of Moscow (see his Zhitie or Life). 
 
1350-1550, the golden age of icon-painting (Feofan Grek, Andrei Rublev, Dionisii) and of Russian 
Orthodox spirituality (St Sergius of Radonezh). 
 
1438-9, the Council of Florence decrees the need to unify the Catholic and Orthodox churches: this 
resolution is rejected by the Russian Orthodox church.  
 
1448, the first Russian Metropolitan is elected at Moscow. 
 
1453, Constantinople falls to the Turks: Moscow declares itself the New Rome, the Russian Orthodox 
church becomes autocephalous (‘self-headed’).  
 
http://www.dur.ac.uk/~dml0www/orthodox.html  


